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In Search of Paradise

There was a time—our ancient scriptures tell us—whemortality was
within the grasp of Mankind.

A golden age it was, when Man lived with his Creato the Garden of
Eden—Man tending the wonderful orchard, God takisgolls in the
afternoon breeze. "And the Lord God caused to gfoewn the ground
every tree that is pleasant to the sight and gawdefting; and the Tree of
Life was in the orchard, and the Tree of Knowingd@and evil. And a river
went out of Eden to water the garden, and fromethierwas parted and

became four principal streams: the name of the f&rdishon . . . and of the
second Gihon . . . and of the third Tigris . . dathe fourth river is the
Euphrates.”

Of the fruit of every tree were Adam and Eve petexitto eat—except of
the fruit of the Tree of Knowing. But once they ditempted by the
Serpent)—the Lord God grew concerned over the mattenmortality:

Then did the Lord Yahweh say:
"Behold, the Adam has become as one of us
to know good and evil;

And now might he not put forth his hand
and partake also of the Tree of Life,
and eat, and live forever?"

And the Lord Yahweh expelled the Adam
from the Garden of Eden . . .

And He placed at the east of the Garden of Eden
the Cherubim, and the Flaming Sword which revolyeth
to guard the way to the Tree of Life.

So was Man cast out of the very place where etdifealwas within his
grasp. But though barred from it, he has never exka® remember it, to
yearn for it, and to try to reach it.

Ever since that expulsion from Paradise, heroe® lgone to the ends of
Earth in search of Immortality; a selected few wegieen a glimpse of it;
and simple folk claimed to have chanced upon itolighout the ages, the
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2 The Stairway to Heaven

Search for Paradise was the realm of the individbait earlier in this
millennium, it was launched as the national enieepof mighty kingdoms.

The New World was discovered—so have we been ledet@eve—when
explorers went seeking a new, maritime route toiandnd her wealth.
True—but not the whole truth: for what Ferdinandd alsabel, king and
queen of Spain, had desired most to find was thenfain of Eternal Youth:
a magical fountain whose waters rejuvenate the asid keep one young
forever, for it springs from a well in Paradise.

No sooner had Columbus and his men set foot in wiey all thought
were the islands off India (the "West Indies"), nthéhey combined the
exploration of the new lands with a search for legendary Fountain whose
waters "made old men young again." Captured "Irgfiawere questioned,
even tortured, by the Spaniards, so that they worddeal the secret
location of the Fountain.

One who excelled in such investigations was PoneelLeéon, a profes-
sional soldier and adventurer, who rose through thaks to become
governor of the part of the island of Hispaniolawngalled Haiti, and of
Puerto Rico. In 1511, he witnessed the interrogataf some captured
Indians, Describing their island, they spoke of jsarls and other riches.
They also extolled the marvelous virtues of its esst A spring there is,
they said, of which an islander "grievously oppeesswvith old age" had
drunk. As a result, he "brought home manly strenagtid has practiced all
manly performances, having taken a wife again agbtten children.”

Listening with mounting excitement, Ponce de Leormdelf an aging
man—was convinced that the Indians were describihg miraculous
Fountain of the rejuvenating waters. Their postdcrihat the old man who
drank of the waters regained his manly strengthyldcaesume practicing
"all manly performances,” and even took again angowife who bore him
children—was the most conclusive aspect of thee. t&or in the court of
Spain, as throughout Europe, there hung numeroustings by the
greatest painters, and whenever they depicted Iseenes or sexual
allegories, they included in the scene a fount&arhaps the most famous
of such paintings, Titian's Love Sacred and Lovefdre, was created at
about the time the Spaniards were on their queshénindies. As everyone
well knew, the Fountain in the paintings hintedtla¢ ultimate lovemaking;
the Fountain whose waters make possible "all maplgrformances”
through Eternal Youth.

Ponce de Leon's report to King Ferdinand is rediédn the records kept
by the official court historian, Peter Martyr de d\eria. As stated in his
Decade de Orbe Novo [Decades of the New World], Itidians who had
come from the islands of Lucayos or the Bahamad, rexealed that "there
is an island ... in which there is a perennial reprof running water of such
marvelous virtue, that the waters thereof beingnkiruperhaps with some
diet, make old men young again." Many researchesh sas Ponce de
Leon's Fountain of Youth: History of a Geographiggith by Leonardo



In Search of Paradise 3

Olschki, have established that "the Fountain of tHowas the most popular
and characteristic expression of the emotions amgedaations which
agitated the conquerors of the New World." Undodlgte Ferdinand the
king of Spain was one of those so agitated, so @&ape for the definitive
news.

So, when word came from Ponce de Leon, Ferdinart litlle time. He
at once granted Ponce de Leon a Patent of Discofdatied February 23,
1512), authorizing an expedition from the island Hispaniola northward.
The admiralty was ordered to assist Ponce de Leuwh raake available to
him the best ships and seamen, so that he mighowds without delay the
island of "Beininy" (Bimini). The king made one datition explicit: "that
after having reached the island and learned what i§ you shall send me a
report of it."

In March 1513, Ponce de Leon set out northwardpad for the island of
Bimini. The public excuse for the expedition wassearch for "gold and
other metals"; the true aim was to find the Fountai Eternal Youth. This
the seamen soon learnt as they came upon not tara ibut hundreds of
islands in the Bahamas. Anchoring at island afséand, the landing parties
were instructed to search not for gold but for sonmeisual fountain. The
waters of each stream were tasted and drunk—but wit evident effects
On Easter Sunday—Pasca de Flares by its Spaniske—-ramong coastline
was sighted. Ponce de Leon called the "island" ididor Sailing along the
coast and landing again and again, he and his reanctsed the jungled
forests and drank the waters of endless springs. lBne seemed to work
the expected miracle.

The mission's failure appears to have hardly daexgbethe conviction
that the Fountain was undoubtedly there: it onlyd @ be discovered.
More Indians were questioned. Some seemed unuswyaliypg for the old
ages claimed by them. Others repeated legends tuwafirmed the
existence of the Fountain. One such legend (asumtéed in Creation
Myths of Primitive America by J. Curtin) relatesathwhen Olelbis, "He
Who Sits Above,” was about to create Mankind, het g0 emissaries to
Earth to construct a ladder which would connect tttaand Heaven.
Halfway up the ladder, they were to set up a rgsptace, with a pool of
pure drinking waters. At the summit, they were teate two springs: one
for drinking and the other for bathing. When a mamwoman grows old,
said Olelbis, let him or her climb up to this surhmand drink and bathe;
whereupon his youth shall be restored.

The conviction that the Fountain existed somewhemethe islands was
so strong that in 1514—the year after Ponce de 'seonfruitful mission—
Peter Martyr (in his Second Decade) informed Poge X as follows:

At a distance of 325 leagues from Hispaniola, thel, there is an
island called Boyuca, alias Ananeo, which—adtw to those who
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explored its interior—has such an extraordinarynfain that drinking of
its waters rejuvenates the old.

And let Your Holiness not think this to be saidhlity or rashly; for
they have spread word of this as the truth throughihe court, so
formally that the whole people, not few of whom drem among those
whom wisdom or fortune distinguished from the comnmeople, hold it
to be true.

Ponce de Leon, undaunted, concluded after someti@ui research
that what he had to look for was a spring in coajiam with a river, the two
possibly connected by a hidden underground turifighe Fountain was on
an island, was its source a river in Florida?

In 1521, the Spanish Crown sent Ponce de Leon aenawed search,
this time focusing on Florida. There can be no dordgarding the true
purpose of his mission: writing only a few decadeser, the Spanish
historian Antonio de Herrera y Tordesillas statdtust in his Historia
General de las Indias: "He (Ponce de Leon) wenkisgethat Sacred
Fountain, so renowned among the Indians, as wellth&s river whose
waters rejuvenated the aged.” He was intent onirfindhe spring of Bimini
and the river in Florida, of which the Indians ofulfa and Hispaniola
"affirmed that old persons bathing themselves irenmhbecame young
again.”

Instead of Eternal Youth, Ponce de Leon found dedayhan Indian
arrow. And although the individual search for ai@otor lotion that can
postpone the Last Day may never end, the organseedch, under a royal
decree, did come to an end.

Was the search futile to begin with? Were Ferdinand Isabel and Ponce
de Leon, and the men who sailed and died in seafcthe Fountain, all
fools childishly believing in some primitive faitgles?

Not the way they saw it. The Holy Scriptures, padagliefs, and the
documented tales of great travelers, all combinedaftirm that there was
indeed a place whose waters (or fruits' nectargjdcbestow Immortality by
keeping one forever young.

There were still current olden tales—left from ttimes when the Celts
were in the peninsula—of a secret place, a seowttdin, a secret fruit or
herb whose finder shall be redeemed of death. Thems the goddess
Idunn, who lived by a sacred brook and who kept io@gapples in her
coffer. When the gods grew old, they would comehter to eat of the
apples, whereupon they turned young again. Inded8dunn" meant
"Again Young"; and the apples that she guarded vemdéed the "Elixir of
the Gods."

Was this an echo of the legend of Herakles (Hes}wad his twelve
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labors? A priestess of the god Apollo, predicting travails in an oracle,
had also assured him: "When this shall be done, #imlt become one of
the Immortals." To achieve this, the last but oabor was to seize and
bring back from the Hesperides the divine golderplegp The Hes-
perides—"Daughters of the Evening Land"—resideith@tEnds of Earth.

Have not the Greeks, and then the Romans, leftndekihem tales of
mortals immortalized? The god Apollo anointed thedy of Sarpedon, so
that he lived the life of several generations ofnm&he goddess Aphrodite
granted to Phaon a magic potion; anointing himséth it, he turned into a
beautiful youth "who wakened love in the hearts alf the women of
Lesbos." And the child Demophon, anointed with amsk& by the goddess
Demeter, would surely have become immortal were hi& mother—
ignorant of Demeter's identity—to snatch him awanf the goddess.

There was the tale of Tantalus, who had become mainby eating at
the gods' table and stealing their nectar and asidar@®ut having killed his
son to serve his flesh as food for the gods, he pasished by being
banished to a land of luscious fruits and waterseraetly out of his reach.
(The god Hermes restored the butchered son to l@m the other hand,
Odysseus, offered Immortality by the nymph Calyjfsonly he would stay
with her forever, forsook Immortality for a chantereturn to his home and
wife.

And was not there the tale of Glaukos, a mortal,oadinary fisherman,
who became a sea-god? One day he observed thst @hfit he had caught,
coming in touch with a herb, came back to life dedped back into the
water. Taking the herb into his mouth, Glaukos jechgnto the water at
the exact same spot; whereupon the sea-gods Okeembd ethys admitted
him to their circle and transformed him into a geit

The year 1492, in which Columbus set sail from Bpaias also the year
in which the Muslim occupation of the Iberian Pexnila ended with the
surrender of the Moors at Granada. Throughout tearly eight centuries
of Muslim and Christian contention over the penlasuhe interaction of
the two cultures was immense; and the tale in tlogeaK (the Muslim holy
book) of the Fish and the Fountain of Life was knotw Moor and Catholic
alike. The fact that the tale was almost identitmlthe Greek legend of
Glaukos the fisherman, was taken as confirmationtofauthenticity. It was
one of the reasons for seeking the legendary Fwourta India—the land
which Columbus had set out to reach, and which heught he had
reached.

The segment in the Koran which contains the tal¢hés eighteenth Sura.
It relates the exploration of various mysteries Mgses, the biblical hero of
the Israelite Exodus from Egypt. While Moses wasngegroomed for his
new calling as a Messenger of God, he was to bé&uaied in such
knowledge as he still lacked by a mysterious "Servaf God." Accom-
panied by only one attendant, Moses was to gotfirgdenigmatic teacher
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with the aid of a single clue: he was to take witim a dried fish; the place
where the fish would jump and disappear would be fihace where he
would meet the teacher.

After much searching in vain, the attendant of Moseggested that they
stop and give up the search. But Moses persistadng that he would not
give up until they reached "the junction of the tetweams.” Unnoticed by
them, it was there that the miracle happened:

But when they reached the Junction,
they forgot about their fish,

which took its course through the stream,
as in a tunnel.

After journeying further, Moses said to his attemddBring us our early
meal." But the attendant replied that the fish gase:

"When we betook ourselves to the rock,
sawest thou what had happened?

| did indeed forget about the fish—

Satan made me forget to tell you about it:
It took its course through the stream,

in a marvelous way.

And Moses said:

"That was what we were seeking after."

The tale in the Koran (Fig. 1) of the dried fistatttame to life and swam
back to the sea through a tunnel, went beyond tmallpl Greek tale by
relating itself not to a simple fisherman, but twe tvenerated Moses. Also,
it presented the incident not as a chance discoMeuy as an occurrence
premediated by the Lord, who knew of the locatidrntlee Waters of Life—
waters that could be recognized through the medainthe resurrection of
a dead fish.

As devout Christians, the king and queen of Spaumstmhave accepted
literally the vision described in the Book of Reat@n, "of a pure river of
Water of Life, clear as crystal, proceeding outtioé throne of God. ... In
the midst of the street of it, and on either sidette river, was there the
Tree of Life, with twelve manner of fruit." They miuhave believed in the
Book's promises: "I will give unto him that is asti of the Fountain of the
Water of Life"—"I will give to eat of the Tree ofile which is the midst of
the Paradise of God." And could they not be awarehe words of the
biblical Psalmist:

Thou givest them to drink
of thy Stream of Eternities;
For with thee is the Fountain of Life.



60. 'Behold, Moses said
To his attendant, " | will not
Give up until | reach
The junction of the two
Seas or (until) | spend
Years and years in travel."

61. But when they reached
The Junction, they forgot
(About) their Fish, which took
Its course through the sea
(Straight) as in a tunnel.

62. When they had passed on
(Some distance), Moses said
To his attendant: " Bring us
Our early meal; truly
We have suffered much fatigue
At this (stage of) our journey."

63. He replied : " Sawest thou
(What happened) when we
Betook ourselves to the rock ?
| did indeed forget
(About) the Fish : none but
Satan made me forget
To tell (you) about it:

It took its course through
The sea in a marvellous way! "

64. Moses said : " That was what
We were seeking after: "
So they went back
On their footsteps, following
(The path they had come).

Fig. 1

There could thus be no doubt, as attested by thieshdScriptures, that
the Fountain of Life, or the Stream of Eternityd dixist, the only problem
was—where, and how to find it.

The eighteenth Sura of the Koran seemed to offenesamportant clues.
It goes on to relate the three paradoxes of lifg toses was shown once
he located the Servant of God. Then the same seatio the Koran
continues to describe three other episodes: fabut a visit to a land
where the Sun sets; then to a land where the S&s-fithat is, in the east;
and finally to a land beyond the second land, wiiggemythical people of
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Gog and Magog (the biblical contenders at the Ehdays) were causing
untold mischief on Earth. To put an end to thisuble, the hero of the tale,
here named Du-al'karnain ("Possessor of the Twonsfyr filled up the
pass between two steep mountains with blocks ofi iamd poured over
them molten lead, creating such an awesome battr even the mighty
Gog and Magog were powerless to scale it. Separétedtwo could cause
no more hardship on Earth.

The word Karnain, in Arabic as in Hebrew, meanshbBiouble Horns
and Double Rays. The three additional episodedpwiolg immediately
after the tale of the Mysteries of Moses, thus apgde retain as their hero
Moses, who could well have been nicknamed Du-aldar because his face
"was with rays"—radiated—after he had come downmfrddount Sinai,
where he had met the Lord face to face. Yet popuhmdieval beliefs
attributed the epithet and the journeys to the ehiands to Alexander the
Great, the Macedonian king who in the fourth centBrC. conquered most
of the ancient world, reaching as far as India.

This popular belief, interchanging Moses and Alaan stemmed from
traditions concerning the conquests and adventafe8lexander the Great.
These included not only the feat in the land of Gmgl Magog, but also an
identical episode of a dry, dead fish that camekltaclife when Alexander
and his cook had found the Fountain of Life!

The reports concerning Alexander's adventures twate current in
Europe and the Near East in medieval times weredapon the supposed
writings of the Greek historian Callisthenes of @hus. He was appointed
by Alexander to record the exploits, triumphs awmiemtures of his Asiastic
expedition; but he died in prison, having offendédexander, and his
writings have mysteriously perished. Centuries rlateowever, there began
to circulate in Europe a Latin text purporting te b translation of the lost
original writings of Callisthenes. Scholars spedk this text as "pseudo-
Callisthenes."

For many centuries it was believed that the margndiations of the
Exploits of Alexander that were current in Europ®sd a¢he Middle East, all
stemmed from this Latin pseudo-Callisthenes. Butwis later discovered
that other, parallel versions existed in many laggps—including Hebrew,
Arabic, Persian, Syriac, Armenian and Ethiopic—asllvas at least three
versions in Greek. The various versions, some ngaciheir origins to
Alexandria of the second century B.C., differ hemed there; but by and
large, their overwhelming similarities do indicat® common source—
perhaps the writings of Callisthenes after all, as—is sometimes claimed—
copies of Alexander's letters to his mother Olyrapiand to his teacher
Aristotle.

The miraculous adventures with which we are corexribegan after
Alexander completed the conquest of Egypt. From tdves it is neither
clear in which direction Alexander set his courser is it certain that the
episodes are arranged in an accurate chronologiggographical order.
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One of the very first episodes, however, may erpthie popular confusion
between Alexander and Moses: apparently Alexandegmated to leave
Egypt as Moses did, by parting the waters and rgettiis followers to cross
the sea on foot.

Reaching the sea, Alexander decided to part it Wijding in its midst a
wall of molten lead, and his masons "continued twrplead and molten
matter into the water until the structure rose a&baws surface. Then he
built upon it a tower and a pillar, upon which hanaed his own figure,
having two horns upon his head." And he wrote ugba monument:
"Whosoever hath come into this place and would saédr the sea, let him
know that | have shut it up.”

Having thus shut out the waters, Alexander and rhén began to cross
the sea. As a precaution, however, they sent akeatke prisoners. But as
they reached the tower in the midst of the watétlse waves of the sea
leapt up upon them (the prisoners) and the sealewed them up and they
all perished. . . . When the Two-Horned One saw,the was afraid of the
sea with a mighty fear," and gave up the attempntalate Moses.

Eager, however, to discover the "darkness" on tieroside of the sea,
Alexander made several detours, during which hepgedly visited the
sources of the river Euphrates and of the riverrigjgstudying there "the
secrets of the heavens and the stars and the glanet

Leaving his troops behind, Alexander returned talwahe Land of
Darkness, reaching a mountain named Mushas at dige ef the desert.
After several days of marching, he saw "a strajgdith which had no wall,
and it had no high and no low place in it." He ldfis few trusted
companions and proceeded alone. After a journepwefve days and twelve
nights, "he perceived the radiance of an angelt; ds1 he drew nearer, the
angel was "a flaming fire." Alexander realized thHa¢ had reached "the
mountain from which the whole world is surrounded.”

The angel was no less puzzled than Alexander. "\&tothou, and for
what reason art thou here, O mortal?" the angeédisknd wondered how
Alexander had managed "to penetrate into this de®n which no other
man hath been able to do." To which Alexander egplthat God himself
had guided him and gave him strength to "have edriin this place, which
is Paradise."

To convince the reader that Paradise, rather thefi, Wvas reachable
through underground passages, the ancient auther thtroduced a long
discourse between the angel and Alexander on matierGod and Man.
The angel then urged Alexander to return to hignfils; but Alexander
persisted in seeking answers to the mysteries advele and Earth, God
and Men. In the end Alexander said that he woulvdeonly if he were
granted something that no man had ever obtainedrdefComplying, "the
angel said unto him: | will tell thee something wdi®y thou mayest live
and not die." The Two-Horned said: 'Say on.' Areldhgel said unto him:



10 The Stairway to Heaven

In the land of Arabia, God hath set the blackne§ssalid darkness,
wherein is hidden a treasury of this knowledge. réh®o is the fountain
of water which is called "The Water of Life"; andh@soever drinketh
therefrom, if it be but a single drop, shall nedas.

The angel attributed other magical powers to thégsers of Life, such
as "the power of flying through the heavens, even tlae angels fly."
Needing no further prompting, Alexander anxioushquired: "In which
quarter of the earth is this fountain of water atitd?" "Ask those men who
are heirs to the knowledge thereof," was the awmgehigmatic answer.
Then the angel gave Alexander a cluster of grapbereby to feed his
troops.

Returning to his companions, Alexander told his leagues of his
adventure and gave them each a grape. But "as Umkeu off from the
cluster, another grew in its place." And so did oclaster feed all the
soldiers and their beasts.

Alexander then began to make inquiries of all tharmed men he could
find. He asked the sages: "Have you ever read ur ypooks that God hath
a place of darkness of which knowledge is hiddem #at the Fountain
which is called the 'Fountain of Life' is situatdtierein?" The Greek
versions have him search the Ends of Earth for tight savant; the
Ethiopic versions suggest that the sage was rigatet among his troops.
His name was Matun, and he knew the ancient wastirfithe place, he said,
"lieth nigh unto the sun when it rises on the rigike."

Scarcely more informed by such riddles, Alexandet pimself in the
hands of his guide. They again went into a Place Dafrkness. After
journeying for a long time, Alexander got tired asdnt Matun ahead by
himself, to find the right path. To help him seethe darkness, Alexander
gave him a stone which was given him earlier undéraculous circum-
stances by an ancient king who was living among gbds—a stone which
was brought out of Paradise by Adam when he lefantd which was heavier
than any other substance on Earth.

Matun, though careful to follow the path, eventyalbst his way. He
then produced the magical stone and put it downerwiit touched the
ground, it emitted light. By the light, Matun sawweell. He was not yet
aware that he had chanced upon the Fountain of [ifee Ethiopic version
describes what ensued:

Now, he had with him a dried fish, and being exaeglg hungry he
went down with it to the water, that he might waslherein and make it
ready for cooking. . . . But behold, as soon asfiie touched the water,
it swam away.

"When Matun saw this, he stripped his clothes aadtwlown into the
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water after the fish, and found it to be alive e twater." Realizing that this
was the "Well of the Water of Life,” Matun washednkelf in the waters
and drank thereof. When he had come up from the, \wel was no longer
hungry nor did he have any worldly care, for he Hmtome EI-Khidr—
"the Evergreen"—the one who was Forever Young.

Returning to the encampment, he said nothing of diiscovery to
Alexander (whom the Ethiopic version calls "He b&tTwo Horns"). Then
Alexander himself resumed the search, groping fue tight way in the
darkness. Suddenly, he saw the stone (left behyndatun) "shining in the
darkness; (and) now it had two eyes, which senthfaays of light."
Realizing that he had found the right path, Alexandushed ahead, but
was stopped by a voice which admonished him for éner-increasing
ambitions, and prophesied that instead of attaimitggnal life he would soon
bite the dust. Terrified. Alexander returned to b@mpanions and his troops,
giving up the search.

According to some versions, it was a bird with hanfeatures who spoke
to Alexander and made him turn back when he reaeh@thce "inlaid widi
sapphires and emeralds and jacinths." In Alexasdautported letter to his
mother, there were two bird-men who blocked his.way

In the Greek version of pseudo-Callisthenes, it Wwaslreas, the cook of
Alexander, who took the dried fish to wash it infauntain "whose waters
flashed with lightnings." As the fish touched thater, it became alive and
slipped out of the cook's hands. Realizing what Ha&l found, the cook
drank of the waters and took some in a silver bollt—told no one of his
discovery. When Alexander (in this version, he vaxxompanied by 360
men) continued the search, they reached a plade stiimed though there
were neither Sun nor Moon nor stars to be seen. Wdne was blocked by
two birds with human features.

"Go back!" one of them ordered Alexander, "for tlaad on which you
stand belongs to God alone. Go back, O wretched fumein the Land of
the Blessed you cannot set foot!" Shuddering wahrf Alexander and his
men turned back; but before they left the placeythook as souvenirs
some of its soil and stones. After several days'chiag, they came out of
the Land of Everlasting Night; and when they redclight, they saw that
the "soil and stones" they picked up were in fagarfs, precious stones and
nuggets of gold.

Only then did the cook tell Alexander of the figtat came to life, but still
kept it a secret that he himself had drunk of ttetens and that he had kept
some of it. Alexander was furious and hit him, dmhished him from the
camp. But the cook wished not to leave alone, forhhd fallen in love with
a daughter of Alexander. So he revealed his sdordter, and gave her to
drink of the waters. When Alexander found that dug, banished her too:
"You have become a godly being, having become inmhbrhe told her;
therefore, he said, you cannot live among men—gwifi the Land of the
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Blessed. And as for the cook—him Alexander threwo ithe sea, with a
stone around his neck. But instead of drowning, dbek became the sea-
demon Andrentic.

"And thus," we are told, "ends the tale of the Caokl the Maiden."

To the learned advisers of Europe's medieval kiagd queens, the various
versions only served to confirm both the antiquityd the authenticity of
the legend of Alexander and the Fountain of Lifeut Bvhere, O where
were these magical waters located?

Were they indeed across the border of Egypt, in $ai peninsula—
the arena of the activities of Moses? Were thepelto the area where the
Euphrates and Tigris rivers begin to flow, somewheorth of Syria? Did
Alexander go to the Ends of Earth—India—to find theuntain, or did he
embark on those additional conquests after he wasd back from it?

As the medieval scholars strove to unravel the lpuzzew works on the
subject from Christian sources began to shape aeosus in favor of India.
A Latin composition named Alexander Magni Inter Rdradisum, a Syriac
Homilie of Alexander by Bishop Jakob of Sarug, fRecension of Josippon
in Armenian—complete with the tale of the tunndie tman-like birds, the
magical stone—placed the Land of Darkness or theuridons of Darkness
at the Ends of Earth. There, some of these writisgsl, Alexander took a
boat ride on the Ganges Biver, which was none othan the Pishon Biver
of Paradise. There, in India (or on an island affsf, did Alexander reach
the Gates of Paradise.

As these conclusions were taking shape in Europ¢hefMiddle Ages,
new light was shed on the subject from a wholly xpeeted source. In the
year 1145, the German bishop Otto of Freising regoin his Chronicon a
most astonishing episde. The Pope, he reported,réaeived a letter from
a Christian ruler of India, whose existence hadnbesally unknown until
then. And that king had affirmed in his letter thié Biver of Paradise was
indeed located in his realm.

Bishop Otto of Freising named as the intermediahypugh whom the
Pope had received the epistle, Bishop Hugh of Gehaltown on the
Mediterranean coast of Syria. The ruler, it wasortggm, was named John
the Elder or, being a priest, Prester John. He weggutedly a lineal
descendant of the Magi who had visited Christ thddc He defeated the
Muslim kings of Persia, and formed a thriving Ctiags kingdom in the
lands of the Ends of Earth.

Nowadays, some scholars consider the whole affainatve been a forgery
for propaganda purposes. Others believe tbat tperte which reached the
Pope were distortions of events that were reallppkaing. The Christian
world at the time, having launched the Crusadesnagajuslim rule over
the Near East (including the Holy Land) fifty yeaesrlier, met with a
crushing defeat at Edessa in 1144. But at the HEridEarth Mongol rulers
began to storm the gates of the Muslim empire,iarid 41 defeated the
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carried the tale far and wide, the versions becamesasingly specific on
this point: not only the appearance, but also tlehmood and virility of the
aged soldiers were restored to youthfulness.

But how does one get to this Fountain, if the rastdndia is blocked by
the heathen Muslims?

On and off, the Popes attempted to communicate \lign enigmatic
Prester John, "the illustrious and magnificent kim§ the Indies and
beloved son of Christ." In 1245, Pope Innocent I\$pdtched the Friar
Giovanni da Pian del Carpini, via southern Russiathe Mongol ruler or
Khan, believing the Mongols to be Nestorians (afstafot of the Eastern
Orthodox Church) and the Khan to be Prester Johnl254, the Armenian
ruler-priest Haithon traveled in disguise throughstern Turkey to the
camp of the Mongol chieftain in southern Russia.e Thecord of his
adventurous travels mentioned that his way took hianthe narrow pass on
the shores of the Caspian Sea called The Iron Gated the speculation
that his route resembled that of Alexander the Greeho had poured
molten iron to close a mountain pass) only serveduggest that the Ends
of Earth, the Gates of Paradise, could indeed breathed.

These and other papal and royal emissaries were gopned by private
adventurers, such as the brothers Nicolo and Maffeto and the former's
son Marco Polo (1260-1295), and the German knighitiam of Boldensele
(1336)—all searching for the kingdom of Prestemloh

While their travelogues kept up the interest of €huand Courts, it was
once again the fate of a popular literary work ¢kimdle mass interest. Its
author introduced himself as "I, John Maundevilknight," born in the
town of St. Albans in England who "passed the sethé year of our Lord
Jesus 1322." Writing at the end of his travelstyHiour years later. Sir
John explained that he had therein "set down thg teathe Holy Land,
and to Hierusalem: as also to the lands of the tG@sman, and of Prester
John: to Inde, and divers other countries: togetlvéh many and strange
marvels therein."

In the twenty-seventh chapter, captioned "Of theydRdEstate of Prester
John," the book (The Voyages and Travels of SimJblaundeville, Knight)
states:

This emperor, Prester John, possesses very exgensivitory, and has
many noble cities and good towns in his realm, arahy great and large
isles. For all the country of India is divided inigles, by the great floods
that come from Paradise. . . .

And this land is full good and rich. ... In the dawof Prester John are
many divers things and many precious stones, sat gred so large, that
men make thereof plates, dishes, cups etc....

Sir John went on to describe the River of Paradise:
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In his country is the sea called the Gravelly Sea.. Three days from
that sea are great mountains, out of which runseatgiver which comes
from Paradise, and it is full of precious stoneg#theut a drop of water,
and it runs through the desert, on one side, sbithmakes the Gravelly
Sea where it ends.

Beyond the River of Paradise, there was "a grdat isng and broad,
called Milsterak," that was a paradise on Earthhdd "the fairest garden
that might be imagined; and therein were treesibgaall manner of fruits,
all kinds of herbs of virtue and of good smell."i§tparadise, Sir John
states, had marvelous pavilions and chambers, thpope of which was
diverse sexual enjoyment, all the work of a ricl devilish man.

Having fired the imagination (and greed) of hisdes with the tales of
precious stones and other riches, Sir John noweglagn the men's sexual
desires. The place, he wrote, was filled with "fagest damsels that might
be found under the age of fifteen years, and tiredayoung striplings that
men might get of that same age, and they werelathed richly in clothes
of gold; and he said that they were angels." Arddévilish man—

Had also caused to be made three fair and noblés,well surrounded
with stone of jasper and crystal, diapered withdg@nd set with precious
stones and great Orient pearls. And he had madenduit under the
earth, so that the three wells, at his will, shouldh one with milk,
another with wine, and another with honey. And tipddice he called
Paradise.

To that place, the crafty man lured "good knightardy and noble,” and
after entertaining them he persuaded them to go kiidhis enemies;
telling them that they should not fear being sldor, should they die, they
would be resurrected and rejuvenated;

After their death they should come to his Paradisel they should be of
the age of the damsels, and they should play vigmt And after that he
would put them in a fairer Paradise, where theyukhsee the God of
Nature visibly, in his majesty and bliss.

But that, said John Maundeville, was not the realaBlise of biblical
renown. That one, he said in Chapter XXX, lay belydhe isles and lands
which Alexander the Great had journeyed throughe Troute to it led
farther east, toward two isles rich in gold andresilmines "where the Red
Sea separates from the Ocean Sea":

And beyond that land and isles, and deserts oft&rdohn's lordship, in
going straight toward the east, men find nothingrbauntains and great



16 The Stairway to Heaven

rocks; and there is the dark region, where no nansee, neither by day
nor night. . . . And that desert, and that placedafkness, lasts from this
coast unto Terrestrial Paradise, where Adam, orst fiather, and Eve
were put.

It was from there that the waters of Paradise fliwe

And in the highest place of Paradise, exactly enrtiiddle, is a well that
casts out the four streams, which run by diversddaof which the first
is called Pison, or Ganges, that runs through |rai&mlak, in which
river are many precious stones, and much lignursaland much sand
of gold.

And the other river is called Nile, or Gysonhigh goes through
Ethiopia, and after through Egypt.

And the other is called Tigris, which runs by Asayand by Armenia the
Great.

And the other is called Euphrates, which runs thhoMedia, Armenia
and Persia.

Confessing that he himself had not reached thisichlbGarden of Eden,
John Maundeville explained: "No mortal man may apph to that place
without special grace of God; so that of that placan tell you no more."

In spite of this admission, the many versions innyndanguages that
flowed from the English original maintained that tlknight had stated "I,
John de Maundeville, saw that Fountain and dram&ethimes of that water
with my companion, and since | drank | feel wellhe fact that in the
English version, Maundeville complained that he week with rheumatic
gout and near the end of his days, mattered nothéo many who were
thriled by the marvelous tales. Nor did it mattéren, that scholars
nowadays believe that "Sir John Maundeville, Krightay in fact have
been a French doctor who had never traveled, buy \skillfully put
together a travelogue from the writings of othersowdid take the risk and
trouble of journeying far and away.

Writing about the visions that had motivated theplesation that led to
the discovery of America, Angel Rosenblat (La Prian¥ision de America y
Otros Estudios) summed up the evidence thus: "Alaiith the belief in the
earthly Paradise was associated another desire wfessianic (or Faustic)
nature; to find the Fountain of Eternal Youth. Ahe Middle Ages had
dreamed of it. In the new images of the Lost Pamdihe Tree of Life was
converted into the Fountain of Life, and then irdoRiver or Spring of
Youth." The motivation was the conviction that "tReuntain of Life came
from India ... a Fountain that cured all ills andsared immortality. The
fantastic John Maundeville had actually encountetedn his trip to India
... in the Christian Kingdom of Prester John."r€ach India and the
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waters that flow from Paradise became "a symbolth& eternal human
desire for pleasure, youth and happiness.”

With the land routes blocked by enemies, the dhristkingdoms of
Europe sought a sea route to India. Under Henry Mwavigator, the
kingdom of Portugal emerged in the middle of thigeéinth century as the
leading power in the race to reach the Orient hiingaaround Africa. In
1445, the Portuguese navigator Dinas Dias reached rhouth of the
Senegal River, and mindful of the voyage's purpageorted that "men say
it comes from the Nile, being one of the most glos rivers of Earth,
flowing from the Garden of Eden and the earthly adee.” Others
followed, pushing to and around the Cape at the dip the African
continent. In 1499, Vasco da Gama and his fleetuamavigated Africa and
reached the cherished target: India.

Yet the Portuguese, who had launched the Age oftdvery, failed to
win the race. Diligently studying the ancient magsd all the writings of
those who had ventured east, an Italian-born seamamed Cristobal
Colon concluded that by sailing west, he could hetudia by a sea route
much shorter than the Eastern Route sought by thtudese. Seeking a
sponsor, he arrived at the court of Ferdinand asabdl. He had with him
(and took on his first voyage) an annotated copythef Latin version of
Marco Polo's book. He could also point to the wgs of John Maundeville,
who explained a century and a half before Columfislon) that by going
to the farthest east, one arrives at the west 'wownt of the roundness of
the earth ... for our Lord God made the earthralliad."

In January 1492, Ferdinand and Isabel defeated Nheslims and
expelled them from the Iberian Peninsula. Was it anaivine sign to Spain,
that what the Crusaders could not achieve, Spainld?oOn August 3 of
the same year, Columbus sailed under the Sparaghtdl find a western sea
route to India. On October 12, he sighted land.ilUrnis death in 1506, he
was sure that he had reached the islands which mpda great part of the
legendary domain of Prester John.

Two decades later, Ferdinand issued to Ponce den lthe Patent of
Discovery, instructing him to find without delayetihejuvenating waters.

The Spaniards had thought that they were emulatigxander the
Great. Little did they know that they were followgifootsteps of far greater
antiquity.
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The short life of Alexander the Macedonian—he dadage thirty-three in
Babylon—was filled with conquest, adventure, exatmm; a burning
desire to reach the Ends of Earth, to unravel divitysteries.

It was not an aimless search. Son of Queen Olymaias presumably of
her husband King Philip Il, he was tutored by th@lgsopher Aristotle in
all manner of ancient wisdom. Then he withessedrrgliag and divorce
between his parents, leading to the flight of histmer with the young
Alexander. There was reconciliation, then murdeng tassassination of
Philip led to the crowning of Alexander when twengtgars old. His early
military expeditions brought him to Delphi, seat tife renowned oracle.
There he heard the first of several prophesiesigieg for him fame—but
a very short life.

Undaunted, Alexander set out—as the Spaniards darlyn 1,800 years
later—to find the Waters of Life. To do so, he hadopen the way to the
East. It was from there that the gods had come:gtteat Zeus, who swam
across the Mediterranean, from the Phoenician aftyfyre to the island of
Crete; Aphrodite who also came from across the Medinean, via the
island of Cyprus; Poseidon, who brought with hime thorse from Asia
Minor; Athena, who carried to Creece the olive trigem the lands of
western Asia. There, too, according to the Greeltohians, whose writings
Alexander studied, were the Waters which kept enevier young.

There was the history of Cambyses, son of the &werking Cyrus, who
went by way of Syria, Palestine and the Sinai tackt Egypt. Defeating the
Egyptians, he treated them cruelly, and defiled theple of their god
Amnion. Then he took into his heart to go south atick "the long-lived
Ethiopians." Describing the events, Herodotus—wgtia century before
Alexander—said (History, Book Ill);

His spies went to Ethiopia, under the pretense asfying presents to the
king, but in reality to take note of all they saamnd especially to observe
whether there was really what is called "The Table the Sun" in
Ethiopia. . . .
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Telling the Ethiopian king that "eighty years wase tlongest term of
man's life among the Persians,” the spies/emissadeestioned him
regarding the rumored long life of the Ethiopia@enfirming this,

The king led them to a fountain, wherein when thed washed, they
found their flesh all glossy and sleek, as if thed bathed in oil. And a
scent came from the spring like that of violets.

Returning to Cambyses, the spies described therveste'so weak, that
nothing would float on it, neither wood nor anyhigr substance, but all
went to the bottom." And Herodotus noted the folloyvconclusion:

If the account of this fountain be true, it would their (the Ethiopians’)
constant use of the water from it, which makes tlsertong-lived.

The tale of the Fountain of Youth in Ethiopia, apidthe violation by the
Persian Cambyses of the temple of Ammon, had ditesring on the
history of Alexander. This concerned the rumorst tha was not really the
son of Philip, but the offspring of a union betwd&a mother Olympias and
the Egyptian god Ammon (Fig. 3). The strained retet between Philip
and Olympias only served to confirm the suspicions.

As related in various versions of pseudo-Callistdsenthe court of Philip
was visited by an Egyptian Pharaoh whom the Gremkled Nectanebus.
He was a master magician, a diviner, and he sgcratluced Olympias.
Unbeknown to her at the time, it was in reality tped Ammon who had
come to her, taking the guise of Nectanebus. Andt sgas that when she
bore Alexander, she gave birth to a son of a gbavaks the very god whose
temple the Persian Cambyses had desecrated.

Defeating the Persian armies in Asia Minor, Alexandurned toward
Egypt. Expecting heavy resistance by the Persiaceroys who ruled
Egypt, he was astonished to see that great lardnfal his hands without
any resistance: an omen, no doubt. Losing no tidlexander went to the
Great Oasis, seat of the oracle of Ammon, There, god himself (so
legends say) confirmed Alexander's true parentafeus affirmed, the
Egyptian priests deified him as a Pharaoh; therdlly, desire to escape a
mortal's fate became not a privilege, but a riglitenceforth, Alexander
was depicted on his coins as a horned Zeus-Ammog-—4Ei

Alexander then went south to Karnak, the centertld worship of
Ammon. There was more to the trip than met the efe.venerated
religious center since the third millenium B.C.,rKak was a conglomera-
tion of temples, shrines and monuments to Ammorit oy generations of
Pharaohs. One of the most impressive and colossattses was the
temple built by Queen Hatshepsut more than a tmlisgears before
Alexander's time. And she too was said to have keelaughter of the god
Ammon, conceived by a queen whom the god had digitelisguise!



Fig. 3 Fig. 4

Whatever actually transpired there, no one realipws. The fact is that
instead of leading his armies back east, towardhitland of the Persian
empire, Alexander selected a small escort and a dempanions for an
expedition even farther south. His puzzled compamivere led to believe
that he was going on a pleasure trip—the pleasafrlesremaking.

The uncharacteristic interlude was as incomprebénsio the historians
of those days as to the generals of Alexander.ngryio rationalize, the
recorders of Alexander's adventures described themam he was about to
visit as a femme fatale, one "whose beauty no diviman could praise
sufficiently." She was Candace, queen of a landthe south of Egypt
(today's Sudan). Reversing the tale of Solomon #wedQueen of Sheba, in
this instance it was the king who traveled to theean's land. For,
unbeknown to his companions, Alexander was readlgking not love, but
the secret of Immortality.

After a pleasant stay, the queen agreed to rewveallexander, as a
parting gift, the secret of "the wonderful cave whehe gods congregate.”
Following her directions, Alexander found the sdgpéace:
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He entered with a few soldiers, and saw a staditeh And the rooftops
were shining, as if lit by stars. The external ferraf the gods were
physically manifest; a crowd was serving (them$ilance.

At first he (Alexander) was frightened and surpdtis®ut he stayed to
see what would happen, for he saw some recliniggrdis whose eyes
were shining like beams of light.

The sight of the "reclining figures,” with eyes ¢inig beams of light,
made Alexander stop short. Were they too gods,eifred mortals? He was
then startled by a voice: one of the "figures" bpdken up:

And there was one who said: "Glad greetings, AleganDo you know
who | am?"

And he (Alexander) said: "No, my lord."

The other said: "I am Sesonchusis, the world-corninqge&ing who has
joined the ranks of the gods."

Alexander was far from being surprised—as thoughhbd encountered
the very person he had searched for. His arrivgbasmtly expected,
Alexander was invited in, to "the Creator and Oeers of the entire
universe." He "went within, and saw a fire-brightize; and, seated on a
throne, the god whom he had once seen worshippedhdry in Rokotide,
the Lord Serapis." (In the Greek version, it wasdibd Dionysus.)

Alexander saw his chance to bring up the mattehisflongevity. "Lord
god," he said, "how many years shall | live?"

But there was no answer from the god. Then Sesahsought to
console Alexander, for the god's silence spoke itgglf. Though | myself
have joined the ranks of the gods, Sesonchusis %aidas not as fortunate
as you ... for although | have conquered the wheteld and subjugated
so many peoples, nobody remembers rny name; but sj@ali have great
renown . . . you will have an immortal name eveterafdeath." In this
manner, he consoled Alexander. "You shall live updying, thus not
dying"—immortalized by a lasting reputation.

Disappointed, Alexander left the caves and "comihuhe journey to be
made"—to seek the advice of other sages, to findesmape from a mortal's
fate, to emulate others who before him did sucdeefbining the immortal
gods.

According to one version, among those whom Alexanskearched out
and met was Enoch, the biblical patriarch from tla/s before the Deluge,
who was the great-grandfather of Noah. It was @eplaf mountains, "where
Paradise, which is the Land of the Living, is diéul" the "abode where
the saints dwell." Atop a mountain there was atagiitlg structure, from
which there extended skyward a huge stairway, nm@Ed2,500 golden slabs.
In a vast hall or cavern Alexander saw "goldenrégy each standing in its
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niche," a golden altar, and two huge "candlestick®asuring some sixty
feet in height.

Upon a couch nearby reclined the form of a man was draped in a
coverlet inlaid with gold and precious stones, atmbve it, worked in
gold, were branches of a vine, having its clustérgmpes formed of
jewels.

The man suddenly spoke up, identifying himself aodh. "Do not pry
into the mysteries of God,” the voice warned Alegdem Heeding the
warning, Alexander left to rejoin his troops; bubtrbefore receiving as a
parting gift a bunch of grapes that miraculouslyrevsufficient to feed his
whole army.

In yet another version, Alexander encountered ma but two men from
the past: Enoch, and the Prophet Elijah—two whoorting to biblical
traditions have never died. It happened when Aldganwvas traversing an
uninhabited desert. Suddenly, his horse was selzgda "spirit" which
carried horse and rider aloft, bringing Alexander & glittering tabernacle.
Inside, he saw the two men. Their faces were hrigheir teeth whiter
than milk, their eyes shone brighter than the nmaynstar; they were "lofty
of stature, of gracious look." Telling him who theyere, they said that
"God hid them from death." They told him that thege was "The Gity of
the Storehouse of Life," from where the "Bright \Wat of Life" emanated.
But before Alexander could find out more, or driokthe "Waters of Life,"
a "chariot of fire" snatched him away—and he foumhself back with his
troops.

(According to Muslim tradition, the prophet Muhanoneas also carried
heavenward, a thousand years later, riding hiseniutse.)

Was the episode of the Gave of the Gods—as ther @pisodes in the
histories of Alexander—pure fiction, mere myth, perhaps embellished
tales based on historical fact?

Was there a Queen Gandace, a royal city named S$hamaworld-
conqueror named Sesonchusis? In truth, the namesitntigtle to students
of antiquity until relatively recently. If these vee names of Egyptian royal
personages or of a mystical province of Egypt, thesre as obscured by
time as the monuments were obscured by the endrmgackands; rising
above the sands, the pyramids and the Sphinx ordgdened the enigma;
the hieroglyphic picture-words, undecipherable, yogbnfirmed that there
were secrets not to be unlocked. The tales frorgu@ity, passed on via the
Greeks and Romans, dissolved into legends; evéntuddey faded into
obscurity.

It was only when Napoleon conquered Egypt in 1488t Europe began
to rediscover Egypt. Accompanying Napoleon's troopsre groups of
serious scholars who began to remove the sandsagsdthe curtain of
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forgetfulness. Then, near the village of Rosettast@ane tablet was found
bearing the same inscription in three languagesse kby was found to
unlock the language and inscriptions of ancient gEgyits records of
Pharaonic feats, the glorification of its gods.

In the 1820s European explorers penetrating southwato the Sudan,
reported the existence of ancient monuments (ifeudsharp-angled
pyramids) at a site on the Nile river called Merok. Royal Prussian
expedition uncovered impressive archaeological nesnauring excavations
in the years 1842-44. Between 1912 and 1914, othewxovered sacred
sites; the hieroglyphic inscriptions indicated asfethem was called the Sun
Temple—perhaps the very place where the spies ofib@ses observed the
"Table of the Sun." Further excavations in this tagn the piecing
together of archaeological finds, and the continwtipherment of the
inscriptions, have established that there indeedstexk in that land a
Nubian kingdom in the first millennium B.C.; it wake biblical Land of
Kush.

There indeed was a Queen Candace. The hieroglyptscriptions
revealed, that at the very beginning of the Nubiargdom, it was ruled by
a wise and benevolent queen. Her name was Candidge 5). Thereafter,
whenever a woman ascended the throne—which wasini@quent—she
adopted the name as a symbol of great queenshig. fArther south of
Meroe, within this kingdom's domain, there was # aliamed Sennar—
possibly the Shamar referred to in the Alexandier ta

And what about Sesonchusis? It is told in the Htigiosrersion of pseudo-
Callisthenes, that journeying to (or from) Egyptlexander and his men
passed by a lake swarming with crocodiles. Thenegarlier ruler had built
a way to cross the lake. "And behold, there wasifding upon the shore of
the lake, and above the building was a heatherr alpppn which was
written: 'l am Kosh, the king of the world, the coueror who crossed this
lake."

Who was this world conqueror Kosh, namely the kimgo ruled over
Kush or Nubia? In the Greek version of this talee ttonqueror who had
commemorated his crossing of the lake—describeghaas of the waters of
the Red Sea—was named Sesonchusis; so SesonchdsiKoah were one
and the same ruler—a Pharaoh who had ruled bothptEgnd Nubia.
Nubian monuments depicted such a ruler as he mxeftom a "Shiny
God" the Fruit of Life shaped like date palms (Y.

Egyptian records do speak of a great Pharaoh whady én the second
millenium B.C., was indeed a world conqueror. Hiame was Senusert;
and he, too, was a devotee of Ammon. Greek histerieredited him with
the conquest of Libya and Arabia, and significardlgo of Ethiopia and all
the islands of the Red Sea; of great parts of Agiaretrating east even
farther than the later Persians; and of invadingofe via Asia Minor.
Herodotus described the great feats of this Pharawhom he names
Sesostris; stating that Sesostris erected menplials wherever he went.
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The pillars which he erected,"” Herodotus wrote,e"atill visible." Thus,
when Alexander saw the pillar by the lake, it ontpnfirmed what
Herodotus had written a century earlier.

Sesonchusis did indeed exist. His Egyptian name ntnéble whose
births live." For, by virtue of being a Pharaoh EBdypt, he had every right
to join the company of the gods, and live forever.

In the search for the Waters of Life or of Eterialuth, it was important to
assert that the search was surely not futile, fhrers in days past had
succeeded in the quest. Moreover, if the watere flmm a Paradise Lost,
would not finding those who had been there be anse# learning from
them how to get there?

It was with that in mind, that Alexander sought reach the Immortal
Ancestors. Whether he indeed encountered them fistaw important: the
important fact is that in the centuries precedinge tChristian era,
Alexander or his historians (or both) believed thia¢ Immortal Ancestors
indeed existed—that in days that to them were abcéd olden, mortals
could become immortal if the gods so wished.

The authors or editors of the histories of Alexandelate various
incidents in which Alexander encountered SesonshuBlijah and Enoch;
or just Enoch. The identity of Sesonchusis couldly de guessed, and the
manner of his translation to Immortality is not ciéised. Not so with
Elijjah—the companion of Enoch in the Shining Tempecording to one
Alexander version.

He was the biblical Prophet who was active in thegdom of Israel in
the ninth century B.C., during the reign of kingkah and Ahaziah. As his
adopted name indicated (Eli-Yah—"My God is Yahwehte was inspired
by and stood up for the Hebrew god Yahweh, whosthffh were finding
themselves harassed by the followers of the Cateaggod Baal. After a
period of seclusion at a secret place near theadoRliver, where he was
apparently coached by the Lord, he was given "atlmaof haircloth" of
magical powers, and was able to perform miraclessiding first near the
Phoenician town of Sidon, his first reported miea¢hs related in | Kings
Chapter 17) was the making of a little cookinganild a spoonful of flour last
a widow, who gave him shelter, the rest of hertiliie. Then he prevailed
on the Lord to revive her son, after he had diedao¥iolent illness. He
could also summon the Fire of God from the skielsictv came in handily in
the ongoing struggle with the kings and priests wshuwcumbed to pagan
temptations.

Of him, the Scriptures say, that he did not dieEarth, for he "went up
into Heaven in a whirlwind." According to Jewistaditions, Elijah is still
immortal; and to this very day, tradition requitkat he be invited to come
into Jewish homes on Passover eve. His ascent gsrided in the Old
Testament in great detail. And as reported in Hgsi Chapter 2, the event
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was not a sudden or unexpected occurrence. On ¢ingracy: it was a
planned and pre-arranged operation, whose placetiara were communi-
cated to Elijah in advance.

The designated place was in the Jordan Valley,heneastern side of the
river—perhaps in the very area where Elijah wasamedd as "a Man of
God." As he began his last journey to Gilgal—a elammmemorating an
earlier miracle, as the Bible tells—he had a toughe shaking off his
devoted chief disciple Elisha. Along the way, theot Prophets were
repeatedly intercepted by disciples, "Sons of Petgh who kept asking: Is
it true that the Lord will take Elijah heavenwaodiay?

Let the biblical narrator tell the story in his owords:

And it came to pass when the Lord
would take up Elijah into Heaven by a Whirlwind,
that Elijah went with Elisha from Cilgal.
And Elijah said unto Elisha:
"Tarry here, | pray thee,
for the Lord has sent me to Beth-EL"
And Elisha said unto him:
"As the Lord liveth, and by thy life,
I will not leave thee."
So they went down to Beth-El.

And the Sons of the Prophets that were at Beth-el
came forth to Elisha, and said unto him:
"Knowest thou that the Lord will, this day,
take the master from above thee?"
And he said:
"Yea, | know it too; but keep silent.”

Now Elijah admitted to Elisha that his destinatisras Jericho, by the
Jordan Biver; and he asked his colleague to stdynble But again Elisha
refused and went along with the Prophet; "and eg tame to Jericho."

And the Sons of the Prophets that were at Jericho
approached Elisha and said unto him:
"Knowest thou that the Lord will, this day,
take the master from above thee?"
And he said:
"Yea, | know it too; but keep silent."

Foiled thus far in his attempt to proceed alonejaklthen asked Elisha
to stay behind in Jericho, and to let him proceed the river's bank
unaccompanied. But Elisha refused, and would noit geom Elijah.
Encouraged, "fifty men of the Sons of the Prophegent along; but they
stopped and stood apart as the two (Elijah andh&lisesached the Jordan."
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And Elijah took his mantle
and rolled it together,
and struck the waters.
And the waters parted hither and thither,
and the two of them crossed over on dry ground.

Once they were across, Elisha asked that Elijahuemibim with the
divine spirit; but before he could get an answer,

As they continued to walk on and to talk,
there appeared a chariot of fire,
and horses of fire, and the two were separated.
And Elijah went up into Heaven,
in a Whirlwind.
And Elisha saw,
and he cried out:
"My father! My father!
The Chariot of Israel and its horsemen!"
And he saw it no more.

Distraught, Elisha sat stunned for a while. Thenshw that the mantle of
Elijah was left behind. Was it by accident or onrgose? Determined to
find out, Elisha took the mantle, and returned e banks of the Jordan,
and called the name of Yahweh, and struck the watend lo and behold—
"the waters parted hither and thither, and Elishassed." And the Sons of
the Prophets, the disciples who stood back on thstesn side of the river
in the plain of Jericho, "saw this; and they sditie inspiration of Elijah
doth rest upon Elisha'; and they came toward himd grostrated
themselves before him."

Incredulous of what they had seen with their owesgythe fifty disciples
wondered whether Elijah was indeed taken heavenwéod good.
Perchance the Lord's wind had blown him only sorisadce, and he was
thrown upon a mountain or into some ravine? thekeds Over the
objections of Elisha, they searched for three da@ysd when they returned
from the futile search, Elisha said: "Did | not sayto you, 'Go not?" for he
well knew the truth: that the Lord of Israel haétea Elijah up in a Chariot of
Fire.

The encounter with Enoch, which the histories ofex&nder claimed for
him, introduced into the Search for Immortality d&hmmortal Ancestor"
specifically mentioned in the Old and New Testareslike, the legends of
whose ascent to the heavens predated the Biblewand recorded in their
own right.

According to the Bible, Enoch was the seventh pitedial patriarch in
the line of Adam through Seth (as distinct from délceursed line of Adam
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through Cain). He was the great-grandfather of Notite hero of the
Deluge. The fifth chapter of the Book of Genesmstslithe genealogies of
these patriarchs, the ages at which their rightfeirs were born, and the
ages at which they died. But Enoch was an exceptionmention at all is
made of his death. Explaining that "he had walketh whe Lord," the Book
of Genesis states that at the actual or symbole @g365 (the number of
days in a solar year), Enoch "was gone" from Edifibr, the Lord had taken
him."

Enlarging on the cryptic biblical statement, Jewisbmmentators often
quoted older sources which seemed to describe aralaascent by Enoch
to the heavens, where he was (by some versions¥lated into Metatron,
the Lord's "Prince of the Countenance" who wasicstatl right behind the
Lord's throne.

According to these legends, as brought together.bB. Lavner in his
Kol Agadoth Israel [All the Legends of Israel], wh&noch was summoned
to the Lord's abode, a fiery horse was sent for fitm the heavens. Enoch
was at the time preaching righteousness to the Ipedfvhen the people
saw the fiery horse descending from the skies, thslged Enoch for an
explanation. And he told them: "Know ye, that tlme has come to leave
ye and ascend to Heaven." But as he mounted theehdhe people
refused to let him leave, and followed him about dowhole week. "And it
was on the seventh day, that a fiery chariot drawrfiery horses and angels
came down, and raised Enoch skyward." While he wearing up, the
Angels of Heaven objected to the Lord: "How comesman born of a
woman to ascend unto the Heavens?" But the Lorahtgabiout the piety
and devotion of Enoch, and opened to him the Gatked.ife and of
Wisdom, and arrayed him in a magnificent garmedtaluminous crown.

As in other instances, cryptic references in theipBoes often suggest
that the ancient editor assumed that his reader faasliar with some
other, more detailed writings on the subject at chaifhere are even
specific mentions of such writings—"The Book of Rigousness," or "The
Book of the Wars of Yahweh"—which must have existbdt were entirely
lost. In the case of Enoch, the New Testament aotgne cryptic
statement that Enoch was "translated" by the Ldtwt"he should not see
death” with a mention of a Testimony of Enoch, terit or dictated by him
"before his Translation” to Immortality (Hebrews:83Jl Jude 14, referring
to the prophecies of Enoch, is also taken as fafgio some actual writings
by this patriarch.

Various Christian writings throughout the centuriglso contain similar
hints or references; and as it turned out, thenee Ha fact circulated since
the second century B.C. several versions of a BobkEnoch. When the
manuscripts were studied in the nineteenth centwgholars concluded
that there were basically two sources. The firdentified as | Enoch and
called the Ethiopic Book of Enoch, is an Ethiopantslation of a previous
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Greek translation of an original work in Hebrew (Aramaic). The other,
identified as Il Enoch, is a Slavonic translaticwni an original written in
Greek whose full title was The Book of the Secoét&noch.

Scholars who have studied these versions do net out the possibility
that both | Enoch and Il Enoch stem from a mucHiexaoriginal work; and
that there indeed could have existed in antiquityB@ok of Enoch. The
Apocrypha and Pseudepigrapha of the Old Testamwemich R. H. Charles
began to publish in 1913, is still the major Englisanslation of the Books
of Enoch and the other early writings which werecleded from the
canonized Old and New Testaments.

Written in the first person, The Book of the Sesref Enoch starts with
an exact place and time:

On the first day of the first month of the 365thayd was alone in my
house and | rested on my bed and slept. . . . Amdetappeared to me
two men, very tall, such as | have never seen omhEand their faces
shone like the sun, and their eyes were like bgrdamps, and fire came
forth from their lips. Their dress had the appeeearof feathers, their
feet were purple. Their wings were brighter thanldgotheir hands
whiter than snow. They stood at the head of my bed called me by
name.

Because he was asleep when these strangers arBwedh adds for the
record that by then he was no longer sleeping;aw <learly these men,
standing in front of me," he states. He made obemsato them, and was
overtaken by fear. But the two reassured him:

Be of good cheer, Enoch, be not afraid; the EvénigsGod hath sent us
to thee and lo, today thou shalt ascend with ushetven.

They then told Enoch to wake up his family and aets, and order them
not to seek him, "till the Lord bring thee back #feem." This Enoch did,
using the opportunity to instruct his sons in thaysv of righteousness. Then
the time came to depart:

It came to pass when | had spoken to my sons, thege summoned me
and took me on their wings and placed me on theidsp and lo, the
clouds moved. . . . Going higher | saw the air dgding still) higher |

saw the ether; and they placed me in the First elgaand they showed
me a very great sea, greater than the earthly sea.

Ascending thus unto the heavens upon "clouds thaterhh Enoch was
transported from the First Heaven—where "two huddengels rule the
stars"—to the Second, gloomy Heaven; then to th@dThleaven. There
he was shown
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a garden with a goodliness of its appearance; lekaind fragrant trees
and fruits.

In the midst therein there is a Tree of Life—inttimace on which the
God rests when he comes into Paradise.

Stunned by the Tree's magnificence, Enoch managegiescribe the
Tree of Life in the following words: "It is beautif more than any created
thing; on all sides in appearance it is like golt acrimson, transparent as
fire." From its root go four streams which pour agn milk, oil and wine,
and they go down from this heavenly Paradise to Ragadise of Eden,
making a revolution around Earth. This Third Heaard its Tree of Life
are guarded by three hundred "very glorious" angtlsis in this Third
Heaven that the Place of the Righteous, and theiblerPlace where the
wicked are tortured, are situated.

Going further up, to the Fourth Heaven, Enoch cosdgk the Lumin-
aries and various wondrous creatures, and the Idbsthe Lord. In the
Fifth Heaven, he saw many "hosts"; in the Sixtharis of angels who
study the revolutions of the stars." Then he redctiee Seventh Heaven,
where the greatest angels hurried about and whersalwv the Lord—"from
afar"—sitting on his throne.

The two winged men and their moving cloud placeddBnat the limits
of the Seventh Heaven, and left; whereupon the Leedt the archangel
Gabriel to fetch Enoch into His Presence.

For thirty-three days, Enoch was instructed inth# wisdoms and all the
events of the past and the future; then he wasreduto Earth by an awful
angel who had a "very cold appearance.” In totalwas absent from Earth
sixty days. But his return to Earth was only sottha might instruct his
sons in the laws and commandments; and thirty d&gs, he was taken up
again unto the heavens—this time, for good.

Written both as a personal testament and as aricisteview, the Ethiopic
Book of Enoch, whose earliest title was probablye TWords of Enoch,
describes his journeys to Heaven as well as tofdbe corners of Earth. As
he traveled north, "toward the north ends of Eartte "saw there a great
and glorious device,"” the nature of which is notsalibed. And he saw
there, as well as at the western ends of Eartmgétiportals of heaven open
in the heaven" in each place, through which had anow, cold and frost
blew in.

"And thence | went to the south to the ends of Haeth," and through
the portals of Heaven there blow in the dew and.r&nd thence he went
to see the eastern portals, through which the sihrideaven pass and run
their course.

But the principal mysteries, and secrets of thet pasl the future, were
shown to Enoch as he went to "the middle of thetEaand to the east and
to the west thereof. The "middle of the Earth" weessite of the future
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Holy Temple in Jerusalem; on his journey east, Bnogached the Tree of
Knowledge; and going west, he was shown the Tredfef

On his eastward journey, Enoch passed mountains deskrts, saw
water courses flowing from mountain peaks covergdclouds, and snow
and ice ("water which flows not"), and trees of afse fragrances and
balsams. Going farther and farther east, he foumusdif back over
mountains bordering the Erythraean Sea (the Sedrabia and the Red
Sea). Continuing, he passed by Zotiel, the angarding the entrance to
Paradise, and he "came unto the Garden of Rightesas There he saw
among many wonderful trees the "Tree of Knowledde.Wwas as high as a
fir, its leaves were as of the carob, and its fiike the clusters of a vine.
And the angel who was with him confirmed that infleewas the very tree
whose fruit Adam and Eve had eaten before they vagieen out of the
Garden of Eden.

On his journey west, Enoch arrived at a "mountainge of fire, which
burnt day and night." Beyond it he reached a plateircled by six
mountains separated by "deep, rough ravines." Aergbvmountain rose in
their midst, "resembling the seat of a throne; drayrant trees encircled
the throne. And amongst them was a tree such &=l Inever smelt. . . and
its fruit resembles the dates of a palm.”

The angel who accompanied him explained that thédi@i mountain was
the throne "on which the Holy Great One, the LofdGiory, the Eternal
King will sit when He shall come to visit Earth."nd as to the tree whose
fruits were as the date palms, he said:

As for this fragrant tree, no mortal is permitted t
touch it till the Great Judgment . . .

Its fruit shall be for food for the elect . . .

Its fragrance shall be in their bones,

And they shall live a long life on Earth.

It was during these journeys that Enoch "saw ins¢haays how long
cords were given to those angels, and they tookhémselves wings, and
they went towards the north." And when Enoch askéwat this was all
about, the angel who guided him said; "They haveegoff to measure . . .
they shall bring the measures of the righteous he tighteous, and the
ropes of the righteous to the righteous . . alls¢heneasures shall reveal
the secrets of the earth.”

Having visited all the secret places on Earth, Biodime had come to
take the Journey to Heaven. And, like others dffen, he was taken to a
"mountain whose summit reached to Heaven" andLiana of Darkness:

And they (the angels) took me to a place in whiobsé who were there
were like flaming fire, and when they wished, tlagypeared as men.

And they brought me to a place of darkness, and tmountain the
point of whose summit reached to heaven.
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And | saw the chambers of the luminaries, and teasuries of the
stars, and of the thunder, in the great depths,raviveere a fiery bow
and arrows, and their quiver, and a fiery sword, alhthe lightnings.

Whereas, at such a crucial stage, Immortality slipput of Alexander's
hands because he had searched for it contrary soptuclaimed destiny—
Enoch, as the Pharaohs after him, was proceedinth divine blessing.
Thus, at this crucial moment, he was deemed worhyproceeding; so
"they (the angels) took me to the Waters of Life."

Continuing, he arrived at the "House of Fire":

And | went in till | drew nigh to a wall which isuilt of crystals and
surrounded by tongues of fire; and it began tagtifrme.

And | went into the tongues of fire and drew nigh & large house
which was built of crystals; and the walls of theube were like a
tesselated floor of crystals, and its groundworks vad crystal. Its ceiling
was like the path of the stars and the lightnireys] between them were
fiery Cherubim, and their heaven was as water.

A flaming fire surrounded the walls, and its pasthlazed with fire.

And | entered into that house, and it was hot afrea and cold as
ice. ...

And | beheld a vision; behold, there was a secoodsé, greater than
the former, and the entire portal stood open befoee and it was built
of flames of fire. . . .

And 1 looked therein and saw a lofty throne: itpegrance was as
crystal, and the wheels thereof as the shining sungj there was the
appearance of Cherubim.

And from underneath the throne came streams ofitfiarfire, so that |
could not look thereon.

Arriving at the "River of Fire," Enoch was takemofil

He could see the whole of Earth—"the mouths oftld rivers of Earth

. and the cornerstones of Earth . . . and timdsvon Earth carrying the
clouds." Rising higher, he was "where the windsetstr the vaults of
Heaven and have their station between Heaven amth.Hasaw the winds
of Heaven which turn and bring the circumferencetlsd Sun, and all the
stars." Following "the paths of the angels,” hecheal a point "in the
firmament of Heaven above" from which he could'the end of Earth."”

From there, he could view the expanse of the heaveand he could see
"seven stars like great shining mountains"—"seveoumtains of magnifi-
cent stones." From wherever he was viewing thedesti® bodies, "three
were toward the east,” where there was "the regibheavenly fire"; there
Enoch saw rising and falling "columns of fire"—etigms of fire "which
were beyond measure, alike toward the width andatdwthe depth." On
the other side, three celestial bodies were "tovla@dsouth”; there Enoch
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saw "an abyss, a place which had no firmament efHbaven above, and no
firmly founded Earth below ... it was a void and ememe place." When
he asked the angel who was carrying him aloft far explanation, he
replied: "There the heavens were completed ...sitthe end of Heaven
and Earth; it is a prison for the stars and the bbkleaven.”

The middle star "reached to Heaven like the throhésod." Having the
appearance of alabaster, "and the summit of then¢hias of sapphire,” the
star was "like a flaming fire."

Journeying on in the heavens, Enoch said, "l pregeto where things
were chaotic. And | saw there something horribM/hat he saw was "stars
of the heaven bound together." And the angel empthito him: "These are
of the number of stars of heaven which have traassgd the command-
ment of the Lord, and are bound here till ten tlamds years are
consummated.”

Concluding his report of the first Journey to Hagav&noch said: "And |,
Enoch, alone saw the vision, the ends of all thirrggl no man shall see as |
have seen." After being taught at the Heavenly Abal manner of
wisdom, he was returned to Earth to impart teachittg other men. For an
unspecified length of time, "Enoch was hidden, awwdone of the children
of men knew where he was hidden, and where he abadg what had
become of him." But when the Deluge neared. he evdmwn his teachings
and advised his great-grandson Noah to be righteand worthy of
salvation.

After that, Enoch was once again "raised aloft framong those who
dwell on Earth. He was raised aloft on the Chadbtthe Spirits, and his
‘Name' vanished among them."



The Pharaoh's Journey

to the Afterlife

The adventures of Alexander and his search for Ithenortal Ancestors
clearly comprised elements which simulated theimpesiences: caverns,
angels, subterranean fires, fiery horses and Cisargd Fire. But it is
equally clear that, in the centuries preceding tkristian era, it was
believed (by Alexander or by his historians or th) that if one wished to
attain Immortality, one had to emulate the Egypfduaraohs.

Accordingly, Alexander's claim to semi-divine artcgswvas evolved from
a complicated affair by an Egyptian deity, rathkart by simply claiming
affinity to a local Greek god. It is an historickct, not mere legend, that
Alexander found it necessary, as soon as he bimigh the Persian lines
in Asia Minor, not to pursue the Persian enemy, fougo to Egypt; there
to seek the answer to his purported divine "roogés)l from there to begin
the search for the Waters of Life.

Whereas the Hebrews, the Greeks and other peopiesantiquity
recounted tales of a unique few who were able tams a mortal's fate by
divine invitation, the ancient Egyptians develop#ue privilege into a
right. Not a universal right, nor a right reserviedthe singularly righteous;
but a right attendant on the Egyptian king, the rRbla, by sole virtue of
having sat on the throne of Egypt. The reason fos, taccording to the
traditions of ancient Egypt, was that the firstersl of Egypt were not men
but gods.

Egyptian traditions held that in times immemorigbods of Heaven"
came to Earth from the Celestial Disk (Fig. 7). WHegypt was inundated
by waters, "a very great god who came forth (totlgain the earliest times"
arrived in Egypt and literally raised it from und#re waters and mud, by
damming the waters of the Nile and undertaking resitee dyking and land
reclamation works (it was therefore that Egypt wécknamed "The Raised
Land"). This olden god was named PTAH—The Devealdpde was
considered to have been a great scientist, a mastgineer and architect,
the Chief Craftsman of the gods, who even had ad hiancreating and
shaping Man. His staff was frequently depicted agraduated stick—very
much like the graduated rod which surveyors emploly field measuring
nowadays (Fig. 7).

35
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The Egyptians believed that Ptah eventually retimmlth, where he
could continue to control the waters of the Nilghasluices he had installed
in a secret cavern, located at the first catarddhe Nile (the site of today's
Aswan Dam). But before leaving Egypt, he built fiist hallowed city and
named it AN, in honor of the God of the Heaven (thiblical On, whom
the Greeks called Heliopolis). There, he installesl Egypt's first Divine
Ruler his own son RA (so named in honor of the &&leGlobe).

Ra, a great "God of Heaven and Earth,"” caused aiadpshrine to be
built at An; it housed the Ben-Ben—a "secret objjeict which Ra had
purportedly come down to Earth from the heavens.

In time Ra divided the kingdom between the gods RISland SETH.
But the sharing of the kingdom between the two rdivibrothers did not
work. Seth kept seeking the overthrow and deathhief brother Osiris. It
took some doing, but finally Seth succeeded inkimig Osiris into entering
a coffin, which Seth promptly set to seal and drowslS, the sister and
wife of Osiris, managed to find the coffin, whiclachfloated ashore in what
is nowadays Lebanon. She hid Osiris as she wergutomon the help of
other gods who could bring Osiris back to life; [8dth discovered the body
and cut it to pieces, dispersing them all over led. Helped by her sister
NEPHTYS, Isis managed to retrieve the pieces (atlept for the phallus)
and to put together the mutilated body of Ositigréby resurrecting him.

Thereafter, Osiris lived on, resurrected, in thehedtWorld among the
other celestial gods. Of him the sacred writingd:sa

He entered the Secret Gates,

The glory of the Lords of Eternity,

In step with him who shines in the horizon,
On the path of Ra.

The place of Osiris on the throne of Egypt was takeer by his son
HORUS. When he was born, his mother Isis hid himtha reeds of the
river Nile (just as the mother of Moses did, ac@ugdto the Bible), to keep
him out of the reach of Seth. But the boy was stbhpca scorpion and died.
Quickly, the goddess his mother appealed to THO&Hgod of magical
powers, for help. Thoth, who was in the heavengnediately came down
to Earth in Ra's "Barge of Astronomical Years" dmaped restore Horus to
life.

Growing up, Horus challenged Seth for the thronke Btruggle ranged
far and wide, the gods pursuing each other in tkiess Horus attacked
Seth from a Nar, a term which in the ancient NeastEmeant "Fiery
Pillar." Depictions from pre-dynastic times showtis celestial chariot as a
long, cylindrical object with a funnel-like tail dna bulkhead from which
rays are spewed out, a kind of a celestial submatkig. 8). In front the
Nar had two headlights or "eyes,"” which accordiogtihe Egyptian tales
changed color from blue to red.



THE CELESTIAL DISK AND THE GODS OF EGYPT
1. Ptah 2. Ra-Amen 3. Thoth 4. Seker
5. Osiris 6. Isis with Horus 7. Nephtys 8. Hathor

The gods with their attributes;
9. Ra/Falcon 10. Horus/Falcon 11. Seth/Sinai AR. Thoth/lbis 13.
Hathor/Cow

Fig. 7
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Fig. 8

There were ups and downs in the battles, whichedasdeveral days.
Horns shot at Seth, from out of the Nar, a speciaksigned "harpoon,”
and Seth was hurt, losing his testicles; this omligde him madder. In the
final battle, over the Sinai peninsula, Seth shdieam of fire at Horus, and
Horus lost an "eye." The great gods called a trailceé met in council. After
some wavering and indecision, the Lord of Eartheduin favor of giving
Egypt to Horus. declaring him the legitimate heir the Ra-Osiris line of
succession. (Thereafter, Horus was usually depigigd the attributes of a
falcon, while Seth was shown as an Asiatic deijyni®lized by the ass, the
burden animal of the nomads; Fig. 7).

The accession of Horus to the reunited throne ef Two Lands (Upper
Egypt and Lower Egypt) remained throughout Egyptlaistory the point
at which kingship was given its perpetual divinenmection; for every
Pharaoh was deemed a successor of Horus and theiecof the throne of
Osiris.

For unexplained reasons, the rule of Horus wasodad by a period of
chaos and decline; how long this lasted, no onewknd-inally, circa 3200
B.C., a "dynastic race" arrived in Egypt and a nmamed Menes ascended
the throne of a reunited Egypt. It was then tha tiods granted Egypt
civilization and what we now call Religion. The gship that was begun by
Menes continued through twenty-six dynasties of r&blas until the
Persian domination in 525 B.C., and then througke&rand Roman times
(when the famed Cleopatra reigned).

When Menes, the first Pharaoh, established theednikingdom, he
chose a midpoint in the Nile, just south of Helibpoas the place for the
capital of the two Egypts. Emulating the works dale he built Memphis
on an artificial mound raised above the Nile's wsteand dedicated its
temples to Ptah. Memphis remained the politicagielils center of Egypt
for more than a thousand years.

Rut circa 22008.c. great upheavals befell Egypt, the nature of whigh i
not clear to scholars. Some think that Asiatic @ers overran the country,
enslaving the people and disrupting the worshipttedir gods. Whatever
semblance of Egyptian independence remained, it vesgined in Upper
Egypt—the less accessible regions farther souttednder was restored
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some 150 years later, political-religious power—tteributes of kingship—
flowed from Thebes, an old but until then unimpgsiity in Upper Egypt,
on the banks of the Nile.

Its god was called AMEN —"The Hidden One"—the veggd Amnion
whom Alexander had searched out as his true diVaiber. As supreme
deity, he was worshipped as Amen-Ra, "The Hiddety BRad it is not clear
whether he was the very same Ra but now somehoeeunnsr "hidden," or
another deity.

The Greeks called Thebes Diospolis, "The City ofugé for they
equated Ammon with their supreme god Zeus. Thi¢ faade it easier for
Alexander to affiliate himself with Ammon; and itasw to Thebes that he
rushed after he had received Amnion's favorablelera the oasis of Siwa.

There, at Thebes and its precincts (now known amdda Luxor, Dier-
el-Bahari), Alexander came upon the extensive sBriand monuments to
Ammon—impressive to this very day although theyndteempty and in
ruins. They were built mostly by Twelfth Dynasty &&ohs, one of whom
was probably the "Sesonchusis" who had searchedhfarWaters of Life
1,500 years before Alexander. One of the coloseaiptes was built by
Queen Hatshepshut, who was also said to have bedaughter of the god
Ammon.

Such tales of divine parentage were not unusuaé Fharaoh's claim to
divine status, based on the mere fact of occupytrgthrone of Osiris, was
sometimes augmented by assertions that the rules tha son or the
brother of this or that god or goddess. Scholamssicer such statements to
have only symbolic meaning; but some Egyptian Ritesa such as three
kings of the Fifth Dynasty, maintained that theyreveactually, physically,
the sons of the god Ra, begotten by him when headgmated the wife of
the high priest in his own temple.

Other kings attributed their descent from Ra to enaophisticated
means. It was claimed that Ra embodied himselfhia teigning Pharaoh,
through which subterfuge he could then have ints® with the queen.
Thereby, the heir to the throne could claim dirdescent of Ra. But apart
from such specific claims to be of divine seed, rgvéharaoh was
theologically deemed to be the incarnation of Hoaumsl thus by extension
the son of the god Osiris. Consequently, the Phamsas entitled to eternal
life in the very same manner experienced by Ositis:resurrection after
death, to an Afterlife.

It was this circle, of gods and god-like Pharadhat Alexander longed to
join.

The belief was that Ra and the other immortal godsiaged to live forever
because he kept rejuvenating himself. Accordinglige Pharaohs bore
names meaning, for example, "He Who Repeats Birdrsl "Repeater of
Births." The gods rejuvenated themselves by partpéf divine food and
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beverage at their abode. Therefore, the king'sinattent of an eternal
Afterlife called for his joining the gods in thestbode, so that he too could
partake of their divine sustenances.

The ancient incantations appealed to the gods #westvith the deceased
king their divine food: "Take ye this king with ypthat he may eat of that
which ye eat, that he may drink of which ye drittkat he may live on that
whereupon ye live." And more specifically, as inext from the pyramid of
King Pepi:

Give thou sustenance to this King Pepi
From thy eternal sustenance;
Thy everlasting beverage.

The departed Pharaoh hoped to draw his everlagtigjenance in the
celestial realm of Ra, on the "Imperishable Stafliere, in a muystical
"Field of Offerings" or "Field of Life," there grewhe "Plant of Life." A text
in the pyramid of Pepi | describes him as gettirgstpguards with the
appearance of "plumed birds," to be met by the samiss of Horus. With
them

He traveleth to the Great Lake,

by which the Great Gods alight.

These Great Ones of the Imperishable Star
give unto Pepi the Plant of Life

whereon they themselves do live,

so that he may also live thereon.

Egyptian depictions showed the deceased (sometimitts his wife) at
this Celestial Paradise, sipping the Waters of lateé of which there grows
the Tree of Life with its life-giving fruit, the da palm (Fig. 9).

The celestial destination was the birthplace of Ra, which he had
returned from Earth. There, Ra himself was conBbtargjuvenated or "re-
awakened" by having the Goddess of the Four Jaus pion a certain elixir
periodically. It was thus the king's hope to hake same goddess pour him
too the elixir and “"therewith refresh his heart Iite." It was in these
waters, named "Water of Youth," that Osiris rejuate himself; and so it
was promised to the departed King Pepi that Hohall s'count for thee a
second season of youth"; that he shall "renew twytly in the waters whose
name is 'Water of Youth. "

Resurrected to Afterlife, even rejuvenated, the r&@tia attained a
paradisical life: "His provision is among the gotiés water is wine, like that
of Ra. When Ra eats, he gives to him; when Ra dyifle gives to him."
And in a touch of twentieth century psychotheraplye text adds: "He
sleeps soundly every day ... he fares better ttuay yesterday."

The Pharaoh seemed little bothered by the parddihe had to die
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Fig. 9

first in order to attain Immortality. As supremeleu of the Two Lands of
Egypt, he enjoyed the best possible life on Eadhg the resurrection
among the gods was an even more attractive prospesides, it was only
his earthly body that was to be embalmed and entdmbor the Egyptians
believed that every person possessed a Ba, akiwhat we call "soul,"
which rose heavenward like a bird after death; amdKa—variably
translated Double, Ancestral Spirit, Essence, Palgg—through which
form the Pharaoh was translated into his Afterli&muel Mercer, in his
introduction to the Pyramid Texts, concluded thhe tKa stood for the
mortal's personification of a god. In other wordise concept implied the
existence in Man of a divine element, a celestrabodly Double who could
resume life in the Afterlife.

But if Afterlife was possible, it was not easilytaahed. The departed king
had to traverse a long and challenging road, ardl tbaundergo elaborate
ceremonial preparations before he could embarki®jotrney.

The deification of the Pharaoh began with his peatfon and included
embalmment (mummification), so that the dead kinguld resemble Osiris
with all his members tied together. The embalmedar@bh was then
carried in a funerary procession to a structurgpédpby a pyramid, in front
of which there stood an oval-shaped pillar (Fig. 10

Within this funerary temple, priestly rites werendocted with a view to
achieving for the Pharaoh acceptance at journemts. &he ceremonies,
called in the Egyptian funerary texts the "Openiofy the Mouth,"” were
supervised by a Shem priest—always depicted weaaingopard skin (Fig.
11). Scholars believe that the ritual was literalipat its name implies: the
priest, using a bent copper or iron tool, openeel touth of the mummy
or of a statue representing the departed king.itBsiclear that the
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ceremony was primarily symbolic, intended to openthe deceased the
"mouth” or Entranceway to the Heavens.

The mummy, by then, was tied up tight in many layef material and
was surmounted by the king's golden death masks,Tthe touching of its
mouth (or that of the king's statue) could havenbealy symbolical.
Indeed, the priest intoned not the deceased, katgthids to "open the
mouth" so that the Pharaoh could ascend towardhadtdife. Special
appeals were made to the "Eye" of Horus, lost by i the battle with
Seth, to cause the "opening of the mouth" so tagbdth shall be opened
for the king among the Shiny Ones, that he may $tabdished among
them."

The earthly (and thus by conjecture only temporatgyinb of the
Pharaoh—according to the texts and actual archgiealodiscoveries—had
a false door on its eastern side, i.e. the masaasybuilt there to look like
a doorway, but it was actually a solid wall. Pwdfj with all limbs tied
together, "opened of mouth," the Pharaoh was thetisiened as raising
himself, shaking off Earth's dust, and exiting bg false door. According to
a Pyramid Text which dealt with the resurrectiongass step by step, the
Pharaoh could not pass through the stone wall imgéilif. "Thou standest at
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the doors which hold people back,” the text saidjl the who is chief of
the department"—a divine messenger in charge &f tsk—"comes out to
thee. He lays hold on thy arm, and takes thee awdre to thy father."

Aided thus by a divine messenger, the Pharaoh wasob his sealed
tomb, through the false door. And the priests broke in a chant. "The
king is on his way to Heaven! The king is on hisyw@aHeaven!"

The king is on his way to Heaven

The king is on his way to Heaven

On the wind, on the wind.

He is not hindered;

There is no one by whom he is hindered.
The king is on his own, son of the gods.
His bread will come on high, with Ra;

His offering will come out of the Heavens.
The king is he "Who Comes Again.”

But before the departed king could ascend to Hedwerat and drink
with the gods, he had to undertake an arduous amdrdous Journey. His
goal was a land called Neter-Khert, "The Land o tountain Gods." It
was sometimes written pictorially in h|eroglyph|¢ $urmounting the

symbol for god (Nete El ypron a ferry boa® 1 ; and indeed, to reach

that land, the Pharaoh had to cross a long andimgndake of Reeds. The
marshy waters could be crossed with the aid of winbi Ferryman, but

before he would ferry the Pharaoh over he queddiote king about his

origins: What made him think he had the right tossr over? Was he a son
of a god or a goddess?

Beyond the lake, past a desert and a chain of ramstpast various
guardian gods, lay the Duat, a magical "Abode fing to the Stars,”
whose location and name have baffled the schol&ene view it as the
Netherworld, the abode of the spirits, where thegkinust go as Osiris did.
Others believe it was an Underworld, and indeed hmat its scenes were
of a subterranean world of tunnels and caverns witkeen gods, pools of
boiling waters, eerie lights, chambers guarded bgsh doors that open by
themselves. This magical land was divided into veetlivisions, and was
traversed in twelve hours.

The Duat was further perplexing, because in spitésoterrestrial nature
(it was reached after crossing through a mountass)p or subterranean
aspects, its name was written hieroglyphically veitbtar and a soaring

-

falcon as its determinativex “ , or simply with a star within a

circle ® | denoting a celestial or heavenly association.

Baffling as it has been, the fact is that the Pydafexts, as they followed
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the Pharaoh's progress through his life, deathyrmestion and translation
to an Afterlife, considered the human problem totbhe inability to fly as

the gods do. One text summed up this problem asdsdaiution in two

sentences: "Men are buried, the gods fly up. Catlée king to fly to

Heaven, (to be) among his brothers the gods." A fiescribed in the
pyramid of King Teti expressed the Pharaoh's hape a@ppeal to the gods
in these words:

Men fall,

They have no Name.

Seize thou king Teti by his arms,
Take thou king Teti to the sky,

That he die not on Earth among men.

And so it was incumbent upon the king to reach "tHelden Place,” and
go through its subterranean labyrinths until heladind there a god who
carries the emblem of the Tree of Life, and a gdibvis the "Herald of
Heaven." They will open for him secret gates, aeddl him to the Eye of
Horus, a Celestial Ladder into which he would stegm—ebject which can
change hues to blue and red as it is "powered." #&mh, himself turned
into the Falcon-god, he would soar skyward to thernal Afterlife on the
Imperishable Star. There, Ra himself would welcdime:

The Gates of Heaven are opened for thee;

The doors of the Cool Place are opened for thee.
Thou shalt find Ra standing, waiting for thee.

He will take your hand,

He will take thee to the Dual Shrine of Heaven;

He will place thee on the throne of Osiris . . .

Thou shalt stand supported, equipped as a god . . .
Among the Eternals, on the Imperishable Star.

Much of what is known today on the subject comesmfrthe Pyramid
Texts—thousands of verses combined into hundredsUtérances, that
were discovered embossed or painted (in the higobgt writing of
ancient Egypt) on the walls, passages and gallaiethe pyramids of five
Pharaohs (Unas, Teti, Pepi |, Merenra and Pepiwhp ruled Egypt from
circa 2350 B.C. to 2180 B.C. These texts were dodet and numbered by
Kurt Sethe in his masterful Die altaegyptischenalydentexte, which has
remained the major reference source together whth English counter-
part, The Pyramid Texts by Samuel A. B. Mercer.

The thousands of verses that make up the Pyramits Beem to be just a
collection of repetitious, unconnected incantatjoappeals to the gods or
exaltations of the king. To make some sense ofntiaerial, scholars have
developed theories about shifting theologies iniaricEgypt, a conflict and
then a merger between a "Solar Religion" andSky Religion,” a
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priesthood of Ra and one of Osiris, and so on,tpmnout that we deal with
material that has been accumulated over millennia.

To scholars who view the mass of verses as expresf primitive
mythologies, figments of the imagination of peoplbo cowered in fear as
the wind howled and the thunder roared and calledsd phenomena
"gods"—the verses remain as puzzling and confusisgever. But these
verses, all scholars agree, were extracted by tlogerst scribes from older
and apparently well-organized, cohesive and congorgible scriptures.

Later inscriptions on sarcophagi and coffins, adl \ae on papyrus (the
latter usually accompanied by illustrations) indesklow that the verses,
Utterances and Chapters (bearing such names asptd&€haf those who
ascend") were copied from "Books of the Dead," Wwhiiore such titles as
"That Which Is in the Duat,” "The Book of the Gate8The Book of the
Two Ways." Scholars believe that these "books" umtwere versions of
two earlier basic works: olden writings that deaith the celestial journey
of Ra, and a later source which stressed the bligsfterlife of those who
join Osiris resurrected: the food, the beverages ttonjugal joys in a
heavenly abode. (Verses of this version were ewsaribed on talismans, to
achieve for their wearer "union with women by day might" and the
"desire of women" at all times.)

The scholarly theories, however, leave unexplaitieel magical aspects
of the information offered by these texts. Bafflmgan Eye of Horus is an
object existing independently of him—an object inthose insides the king
can enter, and which can change hues to blue ahdaseit is "powered."
There exist self-propelled ferries, doors that opmn themselves, unseen
gods whose faces radiate a glow. In the Underwaigyposedly inhabited
by spirits only, "bridge girders" and "copper calilare featured. And the
most baffling aspect of all: Why, if the Pharaotnansfiguration takes him to
the Underworld, do the texts claim that "the kis@n his way to Heaven"?

Throughout, the verses indicate that the king ifofdng the route of the
gods, that he is crossing a lake the way a goddnassed it before, that he
uses a barque as the god Ra had done, that hedasteguipped as a god"
as Osiris was, and so on and on. And the questisesa What if these texts
were not primitive fantasies—mythology—but accounté a simulated
journey, wherein the deceased Pharaoh emulated wimat gods had
actually done? What if the texts, substituting tiaane of the king for that of
a god, were copies of some much earlier scripttine$ dealt not with the
journeys of the Pharaohs, but with the journeythefgods?

One of the early leading Egyptologists, Gaston Masp(L'Archeologie
egyptienne and other works), judging by grammatiéatm and other
evidence, suggested that the Pyramid Texts origihatt the very
beginning of Egyptian civilization, perhaps evenfdoe they were written
down hieroglyphic-ally. J. H. Breasted has more ently concluded
(Development of Religion and Thought in Ancient Bfythat "such older
material existed, whether we possess it or not.fddad in the texts
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information on the conditions of civilization andemts which enhances the
veracity of the texts as conveyors of factual infation and not of fantasy.
"To one of quick imagination,” he says, "they alaun pictures from the
long-vanished world of which they are a reflection.

Taken together, the texts and later illustratiorscdibe a journey to a
realm that begins above ground, that leads undengkoand that ends
with an opening to the skies through which the gedsd the kings
emulating them—were launched heavenward (Fig. Ius the hiero-
glyphic connotation combining a subterranean plasgh a celestial
function.

Have the Pharaohs, journeying from their tombsh®e Afterlife, actually
taken this Route to Heaven? Even the ancient Egypticlaimed the
journey not for the mummified corpse, but for thea KDouble) of the
departed king. But they have envisioned this Doudie re-enacting actual
progress through actual places.

What, then, if the texts reflect a world which hiadeed existed—what if
the Pharaoh's Journey to Immortality, even if obly emulation, indeed
followed step by step actual journeys undertakgoréhistoric times?

Let us follow in these footsteps; let us take tloaife of the Gods.
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Let us imagine ourselves in the Pharaoh's magnifideinerary temple.
Having mummified and prepared the Pharaoh for Hiarnky, the Shem
priests now intone the gods to open for the kingath and a gateway. The
divine messenger has arrived on the other sideheffalse door, ready to
take the Pharaoh through the stone wall and labimlon his journey.

Emerging through the false door on the eastern sifldhis tomb, the
Pharaoh was instructed to set his course eastwasst he misunderstand,
he was explicitly warned against going west: "Thageo go thither, they
return not!" His goal was the Duat, in the "Land tbe Mountain Gods."
He was to enter there "The Great House of Two .the. House of Fire";
where, during "a night of computing years," he ki@ transformed into a
Divine Being and ascend "to the east side of Hedven

The first obstacle in the Pharaoh's course wasLtie@ of Reeds—a long
body of marshy waters made up of a series of ajgitakes. Symbolically,
he had the blessing of his guardian god to cross |#ke by parting its
waters (Fig. 13); physically, the crossing was fdssbecause the lake was
served by the Divine Ferryman, who ferried the gadeoss in a boat made
by Khnum, the Divine Craftsman. But the Ferrymanswsationed on the
far side of the lake, and the Pharaoh had a hard tonvincing him that he
was entitled to be fetched and ferried over.
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The Ferryman questioned the Pharaoh about hisngrigas he the son
of a god or goddess? Was he listed in the "Regadtéhe Two Great Gods"?
The Pharaoh explained his claims to being of "diviseed," and gave
assurances of his righteousness. In some casesrkiet In other instances
the Pharaoh had to appeal to Ra or to Thoth tohget across; in which
instances, the boat and its oars or rudder canwe alith uncanny forces:
the ferryboat began to move by itself, the steedag grasped by the king
directed itself. All, in short, became self-propdll One way or another,
the Pharaoh managed to cross the lake and be ownayigoward "The Two
That Bring Closer the Heavens":

He descends into the boat, like Ra,
on the shores of the Winding Watercourse.

The king rows in the Hanbu-boat;

He takes the helm toward the

Plain of "The Two That Bring Closer the Heavens,"
in the land beginning from the Lake of Reeds.

The Lake of Reeds was situated at the eastern éntheo domain of
Horus. Beyond lay the territories of his advers&eth, the "lands of Asia."
As would be expected on such a sensitive boundhgy,king discovers that
the lake's eastern shore is patrolled by four "S€lrmms guards, the wearers of
side locks." The way these guards wore their ha@rs viruly their most
conspicuous feature. "Black as coal," it was "agemh in curls on their
foreheads, at their temples and at the back of theads, with braids in the
center of their heads."

Combining diplomacy with firmness, the king agaimogaimed his
divine origins, claiming he was summoned by "myhémt Ra." One Pharaoh
is reported to have used threats: "Delay my crgssand | will pluck out
your locks as lotus flowers are plucked in the dofpond!" Another had
some of the gods come to his assistance. One wagnather, the Pharaoh
managed to proceed.

The king has now left the lands of Horus. The eastwplace which he
seeks to reach—though under the aegis of Ra—istHénregion of Seth.”
His goal is a mountainous area, the Mountains ef Hast (Fig. 14). His
course is set toward a pass between two mountdths, two mountains
which stand in awe of Seth." But first he has tvérse an arid and barren
area, a kind of no-god's land between the domafnklasus and Seth. Just
as the pace and urgency of the Utterances incrdasdahe king is getting
closer to the Hidden Place where the Doors of Heaaee located, he is
challenged again by guards. "Where goest thou¥'deenand to know.

The king's sponsors answer for him: "The king gtme$ieaven, to possess
life and joy; that the king may see his father,tttiee king may see Ra." As
the guards contemplate the request, the king himgkdads with them:
"Open the frontier . . . incline its barrier ..t lme pass as the gods pass
through!"
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Having come from Egypt, from the domain of Horuke tking and his
sponsors recognize the need for prudence. Manyrddites and verses are
employed to present the king as neutral in the feativeen the gods. The
king is introduced both as "born of Horus, he atogéh name the Earth
quakes,” and as "conceived by Seth, he at whosees ndeaven trembles."”
The king stresses not only his affinity to Ra, logclares that he proceeds
"in the service of Ra"; producing thereby a laispagser from higher
authority. With shrewd evenhandedness, the textmitpout to the two
gods their own self-interest in the king's contmhyeurney, for Ra would
surely appreciate their aid to one who comes irséirsice.

Finally, the guards of the Land of Seth let thegkiproceed toward a
mountain pass. The king's sponsors make sure thatdlizes the import of
the moment:

Thou are now on the way to the high places
In the land of Seth.

In the land of Seth

Thou will be set on the high places,

On that high Tree of the Eastern Sky

On which the gods sit.

The king has arrived at the Duat.

The Duat was conceived as a completely enclosecleCaf the Gods (see
Fig. 15), at the head-point of which there was gening to the skies
(symbolized by the goddess Nut) through which thmepdrishable Star
(symbolized by the Celestial Disk) could be reachddther sources
suggested in reality a more oblong or oval valleyclosed by mountains. A
river which divided into many streams flowed thrbuthis land, but it was
hardly navigable and most of the time Ra's bargk thabe towed, or moved
by its own power as a "boat of earth," as a sled.
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The Duat was divided into twelve divisions, varialilescribed as fields,
plains, walled circles, caverns or halls, beginniafpove ground and
continuing underground. It took the departed kimglve hours to journey
through this enchanted and awesome realm; thisold cachieve, because
Ra had put at his disposal his magical barge od, sie which the king
traveled aided and protected by his sponsoring.gods

There were seven gaps or passes in the mountaats eticlosed the
Duat, and two of them were in the mountains orethst side of Egypt

an

3 , (i.e. in the mountains on the west of the Duat)icihwere called

"The Horizon" or "The Horn" of "The Hidden PlaceThe pass through
which Ra had traveled was 220 atru (some twentgrsewiles) long, and
followed the course of a stream; the stream, howeren dry and Ra's
barge had to be towed. The pass was guarded andohditations "whose
doors were strong."

The Pharaoh, as some papyri indicate, took the seoleading through
the second, shorter pass (only some fifteen milesg)l The papyrus
drawings show him upon the barge or sled of Rasipgsbetween two
mountain peaks on each of which there is statiomedompany of twelve
guardian gods. The texts describe a "Lake of BgilWaters" nearby—
waters which, despite their fiery nature are cawlthe touch. A fire burns
below the ground. The place has a strong bituminous'natron” stench
which drives away the birds. Yet not too far awthere is depicted an oasis
with shrubs or low trees around it.

Once across the pass, the king encounters othemparoes of gods.
"Come in peace," they say. He has arrived at therskdivision.

It is called, after the stream that runs throughUt-nes (a name which
some scholars equate with Uranus, the Greek gotheofskies). Measuring
some fifteen by thirty-nine miles, it is inhabitdyy people with long hair,
who eat the flesh of their asses and depend ongtus for water and
sustenance, for the place is arid and the streamsmastly dry. Even Ra's
barge turns here into a "boat of earth." It is andm associated with the
Moon god, and with Hathor, the Goddess of Turquoise

Aided by the gods, the king passes safely throlghsecond division and
in the Third Hour arrives at Net-Asar, "The Streafn Osiris." Similar in
size to the second division, this third division ishabited by "The
Fighters." It is there that the four gods, who amecharge of the four
cardinal points of the compass, are stationed.

The pictorial depictions which accompanied the dugyphic texts
surprisingly showed the Stream of Osiris as meangeits way from an
agricultural area, through a chain of mountains, where the stream
divided into tributaries. There, watched over bye tlkegendary Phoenix
birds, the Stairway to Heaven was situated; th#re, Celestial Boat of Ra
was depicted as sitting atop a mountain, or ridiegvenward upon streams
of fire (Fig. 16).

Here, the pace of prayers and Utterances increases. The king
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invokes the "magical protectors,” that "this man B&rth may enter the
Neter-Khert" unmolested. The king is nearing tharheof the Duat; he is
near the Atnen-Ta, the "Hidden Place."

It was there that Osiris himself had risen to therial Afterlife. It was
there that the "Two That Bring Closer the Heavemdod out "yonder
against the sky," as two magical trees. The kirfgrefa prayer to Osiris (the
Chapter's title in the Book of the Dead is "ChaptérMaking His Name in
the Neter-Khert Granted"):

May be given to me my Name
in the Great House of Two;
May in the House of Fire
my Name be granted.
In the night of computing years,
and of telling the months,
may | be a Divine Being,
may | sit at the east side of Heaven.
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Let the god advance me from behind;
Everlasting is his Name.

The king is within sight of the "Mountain of Light.

He has reached the STAIRWAY TO HEAVEN.

The Pyramid Texts said of the place that it was "stairway in order to
reach the heights." Its stairs were described hs Stairs to the sky, which
are laid out for the king, that he may ascend thers the heavens." The
hieroglyphic pictograph for the Stairway to Heaweas sometimes a single

stairwa)g_’j(which was also cast in gold and worn as a chaomjore often

a double stairwaf_{':“l,, as a step pyramid. This Stairway to Heaven was

constructed by the gods of the city of An—the lawatof the principal
temple of Ra—so that they, the gods, could be &dnitith the Above."

The king's goal is the Celestial Ladder, an Ascendkich would actually
carry him aloft. But to reach it in the House ofre;ithe Great House of
Two, he must enter the Amen-Ta, the Hidden LandSeker, God of the
Wilderness.

It is a domain described as a fortified circle.idtthe subterranean Land
of Darkness, reachable by entering into a mountaimd going down
spiraling hidden paths protected by secret dodrss the fourth division of
the Duat which the king must now enter; but the ntain entrance is
protected by two walls and the passage between tiseswept by flames
and manned by guarding gods.

When Ra himself had arrived at this entrance to kliéden Place, "he
performed the designs"—followed the procedures—tloé gods who are
therein by means of his voice, without seeing tHeBut can the king's
voice alone achieve for him admission? The textasimd the challenger that
only "he who knoweth the plan of the hidden shaytsvavhich are in the
Land of Seker,” shall have the ability to journdyough the Place of
Underground Passages and eat the bread of the gods.

Once again the king offers his credentials. "I dma Bull, a son of the
ancestors of Osiris,” he announces. Then the gotle wponsor him,
pronounce in his behalf the crucial words for adois:

Admittance is not refused thee

At the gate of the Duat;

The folding doors of the Mountain of Light
Are opened to thee;

The bolts open to thee of themselves.
Thou treadest the Hall of the Two Truths;
The god who is in it greets thee.
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The right formula or password having thus been puoced, a god
named Sa uttered a command; at his word, the flaceesed, the guards
withdrew, the doors opened automatically, and thear&h was admitted
into the subterranean world.

"The mouth of the earth opens for thee, the eastior of heaven is
open for thee," the gods of the Duat announce éokihg. He is reassured
that though he enters the mouth of the earth, iindeed the Gateway to
Heaven, the coveted eastern door.

The journey in the fourth and following Hours leatte king through
caverns and tunnels where gods of diverse functims sometimes seen,
sometimes only heard. There are underground capalsyhich gods move
about in soundless barques. There are eerie lightt®sphorous waters,
torches that light the way. Mystified and terrifiethe king moves on,
toward "the pillars that reach the Heaven."

The gods seen along the way are mostly organizedranps of twelve,
and bear such epithets as "Gods of the Mountai@dds of the Mountain
of the Hidden Land,” or "The Holders of the Time lafe in the Hidden
Land." The drawings that accompanied some of theieah texts provide
identification of these gods through the differesttepters held by them,
their particular headgear, or by depicting theirirad attributes—hawk-
headed, jackal-headed, lion-headed. Serpents alae man appearance,
representing subterranean guards or servants ofgtus in the Hidden
Land.

The texts and the ancient illustrations suggest the king has entered a
circular underground complex, within which a vashbrel first spirals down
and then up. The depictions, presented in a cmd®s fashion, show a
gradually sloping tunnel some forty feet high, wahsmooth ceiling and a
smooth floor, both made of some solid material twathree feet thick. The
tunnel is partitioned into three levels, and theagkimoves within the
middle level or corridor. The upper and lower lavalre occupied by gods,
serpents and structures of diverse functions.

The king's sled, pulled by four gods, begins itsrp@y by gliding silently
along the middle corridor; only a beam emitted frahe vehicle's bow
lights the way. But soon the passage is blocked abyharply slanting
partition, and the king must get off and continunefaot.

The partition, as the cross-section depictions shiswone wall of a shaft
that cuts across the three tunnel levels (whichpeslat about 15°) at a
sharper angle of some 40°. It apparently beginsvalibe tunnel, perhaps
at ground level or somewhere higher within the ntaum it seems to end
as it reaches the floor of the lowest, third levelis called Re-Stau, "The
Path of the Hidden Doors"; and at the first andoadclevels, it is indeed
provided with chambers that look like air-locks. eBB chambers enable
Seker and other "hidden gods" to pass through, gthotthe door has no
leaves." The king, who has left his sled, mystesipupasses through this
slanting wall simply by virtue of the command ohs®god, whose voice
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Fig. 17

had activated the air-lock. He is greeted on theemtside by representa-
tives of Horus and Thoth, and is passed along fjothto god. (Fig. 17.)

On his way down, the king sees "faceless gods"—gudusse faces cannot
be seen. Offended or simply curious, he pleads thim:

Uncover your faces,
take off your head coverings,
when ye meet me;

For, behold, I [too] am a mighty god
come to be among you.

But they do not heed his plea to show their fage®] the texts explain
that even they, "these hidden beings, neither sgelaok upon" their own
chief, the god Seker "when he is in this form hillpsehen he is inside his
abode in the earth."

Spiraling his way down, the king passes throughoardand finds himself
on the third, lowest level. He enters an antechamivhich bears the
emblem of the Celestial Disk, and is greeted by twe who is "The
Messenger of Heaven" and a goddess who wears Hibefed emblem of
Shu. "He who rested the sky upon the Stairway tavde" (Fig. 18). As
called for by the formula in the Book of the De#itk king proclaims:

Hail,
two children of Shu!
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Hail,

children of the Place Of The Horizon . . .
May | ascend?
May | journey forth like Osiris?

The answer must be positive, for the king is adrditby them, through a
massive door, into the shafts which only the hidgeds use.

In the Fifth Hour, the Pharaoh reaches the deepabterranean parts
which are the secret ways of Seker. Following shéftat incline up, over
and down, the Pharaoh cannot see Seker; but th&s-sextion drawings
depict the god as a hawk-headed person, standiran w@p serpent and
holding two wings within a completely enclosed ovatructure deep
underground, guarded by two sphinxes. Though theg ldannot see this
chamber, he hears coming from it "a mighty noiske Ilthat heard in the
heights of the heavens when they are disturbed bstoam.” From the
sealed chamber there flows a subterranean pool envtiogters are like
fire." Chamber and pool alike are in turn enclosbd a bunkerlike
structure, with a compartmentalized air-lock on tlef side and a huge
door on the right side. As further protection, aumd of soil is piled up
atop the sealed chamber. The mound is topped bpdaegs, whose head
only is seen, protruding into the descending cortidA beetle symbol
(meaning "to roll, to come into being") connect® thead of the goddess
with a conical chamber or object in the uppermastridor (Fig. 19); two
birds are perched upon it.

Fig. 18
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The texts and symbols inform us that, though Sekas hidden, his
presence could be made known even in the darkbesause of a glowing
"through the head and eyes of the great god, wiiiesé radiates forth
light." The triple arrangement—goddess, beetle (€ and conical
object or chamber—apparently served to enable tldeeh god to be
informed of what goes on outside his hermeticalyaled chamber. The
hieroglyphic text adjoining the beetle symbol satéBehold Kheper who,
immediately the (boat?) is towed to the top of ttircle, connects himself
with the ways of the Duat. When this god standethtlee head of the
goddess, he speaks words to Seker every day."

The passage by the Pharaoh over the hidden chashiBsker and by the
setup through which Seker was informed of such gggsswas deemed a
crucial phase in his progress. The Egyptians wearethe only ones in
antiquity who believed that each departed persaedaa moment of
judgment, a spot where their deeds or hearts wdiddweighed and
evaluated and their soul or Double either condentoethe Fiery Waters
of Hell, or blessed to enjoy the cool and lifegiyimaters of Paradise. By
ancient accounts, here was such a Moment of Tautthé Pharaoh.

Speaking for the Lord of the Duat, the goddess whuwsad only was seen
announced to the Pharaoh the favorable decisioom&Cin peace to the
Duat . . . advance in thy boat on the road whidh ke earth." Naming
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herself Ament (the female Hidden One), she addédnent calls to thee,
so that thou mayest go forward in the sky, as theaGOne who is in the
Horizon."

Passing the test, not dying a second time, the kiag born again. The
way now led by a row of gods whose task it was waigh the condemned;
but the king proceeds unharmed. He rejoins his boatsled; it is
accompanied by a procession of gods; one of thelsshtbe emblem of the
Tree of Life (Fig. 20).

The king has been found worthy of Afterlife.

Leaving the zone of Seker, the king enters thehsidivision, associated
with Osiris. (In versions of the Book of the Gatéswas in this Sixth Hour
that Osiris judged the departed.) Jackal-headeds gd®ho Open the
Ways" invite the king to take a refreshing dip imetsubterranean pool or
Lake of Life, as the Great God himself had done rwine passed here
before. Other gods, "humming as bees," reside Irictes whose doors fly
open by themselves as the king moves by. As hergsegs, the epithets of
the gods assume more technical aspects. Therehardwelve gods "who
hold the rope in the Duat," and the twelve "whodhible measuring cord."

The sixth division is occupied by a series of charabset close together.
A curving path is called "The Secret Path of theld¢in Place." The king's
boat is towed by gods clad in leopard skins, justttee Shem priests who
performed the Opening of the Mouth ceremonies wkxe.

Is the king nearing the Opening or Mouth of the Mi@in? In the Book
of the Dead, the chapters indeed now bear suadbstdls "The chapter of
sniffing the air and of getting power." His vehicie now "endowed with
magical powers ... he journeyeth where there istream and where
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there are none to tow him; he performeth this bydsoof power" which
proceed from the mouth of a god.

As the king passes through a guarded gate intoséventh division, the
gods and the surroundings lose their "underworldpeats and begin to
assume celestial affiliations. The king encounténs falcon-headed god
Heru-Her-Khent, whose hieroglyphic name includea thtairway symbol
and who wore on his head the Celestial Disk emblEis. task is "to send
the star-gods on their way and to make the coasimi-goddesses go on
their way." These were a group of twelve gods amdive goddesses who
were depicted with star emblems. The incantatianghem were addressed
to "the starry gods"—

who are divine in flesh, whose magical powers hawme into being . . .
who are united into your stars, who rise up for. Ra

Let your stars guide his two hands so that he n@ayngy to the
Hidden Place in peace.

In this division, there are also present two congmrof gods associated
with the Ben-ben, the mysterious object of Ra that kept at his temple in
the city of An (Heliopolis). They "are those who ssess the mystery,”
guarding it inside the Het-Benben (The Ren-ben Kpusnd eight who
guard outside but also "enter unto the Hidden QUjedere there are also
nine objects, set up in a row, representing the b®mShem which
hieroglyphically meant "Follower."

The king has indeed arrived in parts of the Duabeisited with An, after
whom Heliopolis was named. In the Ninth Hour, hess¢he resting place
of the twelve "Divine Rowers of the Boat of Ra,"eyhwho operate Ra's
celestial "Roat of Millions of Years." In the Tenthour, passing through a
gate, the king enters a place astir with activithe task of the gods there is
to provide Flame and Fire to the boat of Ra. Oneth&f gods is called
"Captain of the gods of the boat." Two others aresé "Who order the
course of the stars." They and other gods are t&piwith one, two or
three star symbols, as though showing some ranlociassd with the
heavens.

Passing from the tenth to the eleventh divisione thffinity to the
heavens rapidly increases. Gods bear the Celd3i&d and star emblems.
There are eight goddesses with star emblems "whe lkwme from the
abode of Ra." The king sees the "Star Lady" and"8tar Lord," and gods
whose task it is to provide "power for emergingdnfr the Duat, "to make
the Object of Ra advance to the Hidden House itihyger Heavens."

In this place there are also gods and goddessesemask it is to equip
the king for a celestial trip "over the sky." Toget with some gods he is
made to enter a "serpent" inside which he is taedsthe skin" and emerge
"in the form of a rejuvenated Ra." Some of the ternere employed in the
texts are still not understood, but the procesteiarly explained: the king,
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having entered dressed as he came, emerges asam, fdequipped as a
god": the king "lays down on the ground the Mshdtrgent”; he puts on
his back the "Mark-garment”; he "takes his divinbulsvestment" and he
puts on "the collar of beloved Horus" which is lika collar on the neck of
Ra." Having done all that, "the king has establisiémself there as a god,
like them." And he tells the god who is with himf thou goest to Heaven,
so will the king go to Heaven."

The illustrations in the ancient texts depict hargjroup of gods dressed
in unusual garb, like tightly fitting overalls aded with circular collar
bands (Fig. 21).

They are led or directed by a god with the embldnthe Celestial Disk
upon his head, who stands with outstretched arntselee the wings of a
serpent with four human legs. Against a starry bemknd, the god and the
serpent face another serpent which, though wingletsarly flies as it
carries aloft a seated Osiris. (Fig. 22).

Having been properly equipped, the king is led to @pening in the
center of a semi-circular wall. He passes the hiddeor. Now he moves
within a tunnel which is "1300 cubits long" calléBawn at the End." He
reaches a vestibule; the emblems of the Winged Rigk seen everywhere.
He encounters goddesses "who shed light upon the f Ra" and a
magical scepter representing "Seth, the Watcher."

The gods explain to the awed king:

This cavern is the broad hall of Osiris
Wherein the wind is brought;

The north wind, refreshing,

Will raise thee, O king, as Osiris.

It is now the twelfth division, the final Hour ohé king's subterranean
journey. It is "the uttermost limit of the thick aess." The point which
he has reached is named "Mountain of the AscerRaf The king looks up
and is startled: the celestial boat of Ra loomgramt of his eyes, in all its
awesome majesty.

He has reached an object which is called "The Adeerto the Sky."
Some texts suggest that Ra himself prepared theenéisr for the king,
"that the king may ascend upon it to the heaveo#ier texts say that the
Ascender was made or set up by several other dods. "the Ascender
which had carried Seth" heavenward. Osiris coultl reach the Firmament
of Heaven except by means of such an Ascender; tthuking too requires
it in order to be translated, as Osiris, to etelifel

The Ascender or Divine Ladder was not a common dadiét was bound
together by copper cables; "its sinews (like thosktthe Bull of Heaven."
The "uprights at its sides" were covered over tightith a kind of "skin";
its rungs were "Shesha-hewn" (meaning unknown); &adgreat support
(was) placed under it by He Who binds."
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Fig. 21

Fig. 22
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Illustrations to the Book of the Dead showed su&hvene Ladder—
sometimes with the Ankh ("Life") sig—?—symbolically reaching toward the

Celestial Disk in the heavens—in the shape of ah htgwer with a
superstructure (Fig. 23a, b). In stylized forng tbwer by itself was

written hieroglyphic-allyﬂ("Ded") and meant "Everlastingness."” It was a

symbol most closely associated with Osiris, foaa pf such piIIarsﬁﬁ

were said to have been erected in front of hisggad temple at Abydos, to
commemorate the two objects which stood in the Lahdeker and made
possible the ascent of Osiris heavenward.

A long Utterance in the Pyramid Texts is both a hyta the Ascender—
the "Divine Ladder"—and a prayer for its grantioghe king Pepi:

Greeting to thee, divine Ascender;
Greeting to thee, Ascender of Seth.
Stand thou upright, Ascender of god;
Stand upright, Ascender of Seth;
Stand upright, Ascender of Horus

whereby Osiris came forth into Heaven . . .
Lord of the Ascender . . .
To whom shalt thou give the Ladder of god?
To whom shall thou give the Ladder of Seth,
That Pepi may ascend to Heaven on it,

to do service as a courtier of Ra?
Let also the Ladder of god be given to Pepi,
Let the Ladder of Seth be given to Pepi
that Pepi may ascend to Heaven on it.

The Ascender was operated by four falcon-men, deéil of Horus" the
Falcon-god, who were "the sailors of the boat of"RBhey were “four
youths," who were "Children of the Sky." It is théwho come from the
eastern side of the sky . . . who prepare the twatd for the king, that the
king may thereby go to the horizon, to Ra." It ey who "join together"—
assemble, prepare—the Ascender for the king: "Thepg the Ascender
. . . they set up the Ascender . . . they raisethgp Ascender for the king
. . . that he might ascend to Heaven on it."

The king offers a prayer:

May my "Name" to me be given
in the Great House of Two;
May my "Name" be called
in the House of Fire,
in the night of Computing Years.
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Some illustrations show the king being granted a d-Be
"Everlastingness." Blessed by Isis and Nephtysjshied by a falcon-god to
a rocket-like Ded, equipped with fins (Fig. 24).

The king's prayer to be given Everlastingness, anid" a Divine
Ladder, has been granted. He is about to beginabtsal ascent to the
Heavens.

Though he requires only one Divine Ladder for hilfpseot one but two
Ascenders are raised together. Both the "Eye of Bafl the "Eye of
Horus" are prepared and put into position, one l@n "wing of Thoth" and
the other on the "wing of Seth,” To the puzzledgkithe gods explain that
the second boat is for the "son of Aten,” a godcededed of the Winged
Disk—perhaps the god to whom the king had spokenthim "equipping
chamber":

The Eye of Horus is mounted
Upon the wing of Seth.
The cables are tied,

the boats are assembled,
That the son of the Aten

be not without a boat.
The king is with the son of Aten;
He is not without a boat.

"Equipped as a god," the king is assisted by twddgsses "who seize his
cables" to step into the Eye of Horus. The terme'Eyof Horus, of Ra)
which has gradually replaced the term Ascender adder, now is being
increasingly displaced by the term "boat." The "Eye "boat" into which
the king steps in is 770 cubits (circa 1000 feefjgl A god who is in charge
of the boat sits at its bow. He is instructed: "&dkis king with thee in the
cabin of thy boat."

As the king "steps down into the perch"—a term diexgoan elevated
resting place, especially of birds—he can see #ue fof the god who is in
the cabin, "for the face of the god is open." Thegk'takes a seat in the
divine boat" between two gods; the seat is calledith which makes

Fig. 24
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alive." Two "horns" protrude from the king's heawt helmet); "he attaches
to himself that which went forth from the head obrds." He is plugged in
for action.

The texts dealing with the Journey to the Afterlilyy King Pepi |
describe the moment: "Pepi is arrayed in the appafréHorus, and in the
dress of Thoth; Isis is before him and Nephtysakibd him; Ap-uat who is
Opener of the Ways hath opened a way unto him; tBauSky Bearer hath
lifted him up, the gods of An make him ascend thair&gay and set him
before the Firmament of the Heaven; Nut the skydgsd extends her
hand to him."

The magical moment has arrived; there are only mare doors to be
opened, and the king—as Ra and Osiris had doneresefoill emerge
triumphantly from the Duat and his boat will floah the Celestial Waters.
The king says a silent prayer: "O Lofty one . hou Door of Heaven: the
king has come to thee; cause this door to be opéaredim. ' The "two Ded
pillars are standing" upright, motionless.

And suddenly "the double doors of heaven are open!"

The texts break out in ecstatic pronouncements:

The Door to Heaven is open!
The Door of Earth is open!
The aperture of the celestial windows is open!
The Stairway to Heaven is open;
The Steps of Light are revealed . . .
The double Doors to Heaven are open;
The double doors of Khebhu are open
for Horus of the east,
at daybreak.

Ape-gods symbolizing the waning moon ("Daybreak"¢gin to pro-
nounce magical "words of power which will causeegplor to issue from the
Eye of Horus." The "radiance"—reported earlier &g thallmark of the
twin-peaked Mountain of Light—intensifies:

The sky-god

has strengthened the radiance for the king

that the king may lift himself to Heaven
like the Eye of Ra.

The king is in this Eye of Horus,

where the command of the gods is heard.

The "Eye of Horus" begins to change hues: firssiblue, then it is red.
There are excitement and much activity all around:

The red-Eye of Horus is furious in wrath,
its might no one can withstand.
His messengers hurry, his runner hastens.
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They announce to him who lifts up his arm
in the East: "let this one pass."

Let the god command the fathers, the gods:

"Be silent ... lay your hands upon your mouth . . .
stand at the doorway of the horizon,
open the double doors (of heaven)."

The silence is broken; now there are sound and, fuoaring and
guaking:

The Heaven speaks, the Earth quakes;

The Earth trembles;

The two districts of the gods shout;

The ground is come apart . . .

When the king ascends to Heaven

when he ferries over the vault (to Heaven) . . .

The Earth laughs, the Sky smiles
when the king ascends to Heaven.

Heaven shouts in joy for him;

The Earth quakes for him.

The roaring tempest drives him,
it roars like Seth.

The guardians of Heaven's parts
open the doors of Heaven for him.

Then "the two mountains divide," and there is &dif into a cloudy sky
of dawn from which the stars of night are gone:

The sky is overcast,

the stars are darkened.
The bows are agitated,

the bones of Earth quake.

Amid the agitation, quaking and thundering, the ['Bof Heaven"
("whose belly is full of magic") rises from the ldsof Flame." Then the
agitation ceases; and the king is aloft—"dawning éscon":

They see the king dawning as a falcon,
as a god;

To live with his fathers,
to feed with his mothers . . .

The king is a Bull of Heaven . . .
whose belly is full of magic
from the Isle of Flame.
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Utterance 422 speaks eloquently of this moment:

O this Pepi!
Thou hast departed!
Thou art a Glorious One,
mighty as a god, seated as Osiris!
Thy soul is within thee;
Thy Power ("Control") has thou behind thee;
The Misut-crown is at thy hand . . .
Thou ascendest to thy mother, goddess of Heaven
She lays hold of thine arm,
she shows thee the way to the horizon,
to the place where Ra is.
The double doors of heaven are opened for thee,
The double doors of the sky are opened for thee . .
Thou risest, O Pepi . . . equipped as a god.

(An illustration in the tomb of Ramses IX suggestat the Double Doors
were opened by inclining them away from each otligis was achieved by
the manipulation of wheels and pulleys, operatedskyygods at each door.
Through the funnel-like opening, a giant man-likalcbn could then
emerge. Fig. 25.)

With great self-satisfaction at the achievemeng téxts announce to the
king's subjects: "He flies who flies; this king Pdlles away from you, ye
mortals. He is not of the Earth, he is of the Heave . This king Pepi flies
as a cloud to the sky, like a masthead bird; tlvig Pepi kisses the sky like
a falcon; he reaches the sky of the Horizon goti¢ King, the Pyramid

Fig. 25
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Texts continue, is now "on the Sky-Bearer, the lgidmo of the stars; from
within the shadow of the Walls of God, he crossdse tskies."
The king is not simply skyborne, he is orbiting tBar

He encompasses the sky like Ra,

He traverses the sky like Thoth . . .

He traveleth over the regions of Horus,

He traveleth over the regions of Seth . . .

He has completely encircled twice the heavens,
He has revolved about the two lands . . .

The king is a falcon surpassing the falcons;

He is a Great Falcon.

(A verse also states that the king "crosses thelikkySunt, which crosses
the sky nine times in one night"; but the meanirfgSaint and thus the
comparison are as yet undeciphered.)

Still sitting between "these two companions who agy over the sky,"
the king soars toward the eastern horizon, farafaay in the heavens. His
destination is the Aten, the Winged Disk, which &so called the
Imperishable Star. The prayers now focus on getthng king to the Aten
and his safe arrival upon it: "Aten, let him ascedthee; enfold him in
thine embrace," the texts intone in behalf of tegk There is the abode of
Ra, and the prayers seek to assure a favorableomeldor the king, by
presenting his arrival at the Celestial Abode as tbturn of a son to his
father:

Ra of the Aten,

Thy son has come to thee;
Pepi comes to thee;

Let him ascend to thee;
Enfold him in thy embrace.

Now "there is clamor in Heaven: 'We see a new thsay the celestial
gods; a Horus is in the rays of Ra." The king—'de way to Heaven, on
the wind"—"advances in Heaven, he cleaves its finmat," expecting a
welcome at his destination.

The celestial journey is to last eight days: "Whka hour of the morrow
comes, the hour of the eighth day, the king will aenmoned by Ra"; the
gods who guard the entrance to the Aten or to Ratxle there will let him
through, for Ra himself shall await the king on thgperishable Star:

When this hour of the morrow comes . . .
When the king shall stand there, on the star
which is on the underside of the Heaven,
he shall be judged as a god,

listened to like a prince
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The king shall call out to them;

They shall come to him, those four gods
who stand on the Dam-scepters of Heaven,
that they may speak the king's name to Ra,
announce his name Horus of the Horizons:

"He has come to thee!

"The king has come to thee!"

Traveling in "the lake that is the heavens," thagknears "the shores of
the sky." As he approaches, the gods on the Infmbie Star indeed
announce as expected: "The arriver comes . . . &agiven him his arm on
the Stairway to Heaven. He Who Knows The Place'espnsay the gods."
There, at the gates of the Double Palace, Ra eemawaiting the king:

Thou findest Ra standing there;

He greets thee, lays hold on thy arm;

He leads thee into the celestial Double Palace;
He places thee upon the throne of Osiris.

And the texts announce: "Ra has taken the kingirnwsdif, to Heaven, on
the eastern side of Heaven . . . the king is on $itar which radiates in
Heaven."

Now there is one more detail left to accomplish. the company of
"Horus of the Duat,” described as "the great grdiasine falcon,"” the king
sets out to find the Tree of Life in the midst betPlace of Offering. "This
king Pepi goes to the Field of Life, the birthplaseRa in the heavens. He
finds Kebehet approaching him with these four jasith which she
refreshes the heart of the Great God on the daynwie awakes. She
refreshes the heart of this king Pepi therewithite."

Mission achieved, the texts announce with glee:

Ho, this Pepi!
All satisfying life is given to thee;
"Eternity is thine," says Ra.. . .

Thou perishest not, thou passest not away
for ever and ever.

The king has ascended the Stairway to Heaven; te rhached the
Imperishable Star; "his lifetime is eternity, itsit everlastingness."



The Gods Who Come

to Planet Earth

Nowadays, we take space flight for granted. We caad of plans for
permanently orbiting space settlements without Kilig an eye; the
development of a reusable space shuttle is viewadwith wonderment,

but with appreciation of its cost-saving potentiafi. All this, of course,

because we have seen with our own eyes, in prigt an television,

astronauts fly in space and unmanned craft lanathar planets. We accept
space travel and interplanetary contacts becausehawve heard with our
own ears a mortal named Neil Armstrong, commandethe Apollo 11

spacecraft, report on his radio—for all the wortd tear—the first landing
by Man on another celestial body, the Moon:

Houston!
Tranquility Base here.
The Eagle has landed!

Eagle was not only the code-name for the Lunar Nedout the epithet
by which the Apollo 11 spacecraft was called, ahd proud nickname by
which the three astronauts identified themselveg. (B6). The Falcon too
has soared into space, and landed on the Moonhdnirimense National
Air and Space Museum of the Smithsonian InstitutionWashington, one
can see and touch the actual spacecraft that wase for that were used as
backup vehicles in the American space program. kpecial section where
the Moon landings have been simulated with the afdthe original
equipment, the visitor can still hear a recordedssage from the surface of
the Moon:

O.K., Houston.
The Falcon is on the plain at Hadley!

Whereupon the Manned Spacecraft Center at Houstoiwumced to the

world: "That was a jubilant Dave Scott reportingofip 15 on the plain at
Hadley."

68
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Fig. 26

Up to a few decades ago, the notion that a commortamcan put on
some special clothes, strap himself in the frontt @ a long object, then
zoom off the face of Earth, seemed preposterousasse. A century or two
ago, such a notion would not have even come alioutthere was nothing
in human experience or knowledge to trigger suckefies.

Yet, as we have just described, the Egyptians—5,988rs ago—could
readily visualize all this happening to their Pldrahe would journey to a
launch site east of Egypt; he would enter a sufean complex of tunnels
and chambers; he would safely pass by the indtallat atomic plant and
radiation chamber. He would don the suit and gdaaro astronaut, enter
the cabin of an Ascender, and sit strapped betvi@engods. And then, as
the double-doors would open, and the dawn skiesldvive revealed, the
jet engines would ignite and the Ascender wouldntimto the Celestial
Ladder by which the Pharaoh will reach the Abodetl® Gods on their
"Planet of Millions of Years."

On what TV screens had the Egyptians seen suchlysthiappen, that
they so firmly believed that all this was reallysgible?

In the absence of television in their homes, théy aiternative would
have been to either go to the Spaceport and watehrdcketships come and
go, or visit a "Smithsonian" and see the craft @spldy, accompanied by a
knowing guide or viewing flight simulations. Theigence suggests that the
ancient Egyptians had indeed done that: they had $ke launch site, and
the hardware, and the astronauts with their owns.eyut the astronauts
were not Earthlings going elsewhere: they werehemt astronauts from
elsewhere who had come to Planet Earth.

Greatly enamored with art, the ancient Egyptiangiaded in their
tombs what they had seen and experienced in thiéitimes. The
architecturally detailed drawings of the subtereanecorridors and cham-
bers of the Duat come from the tomb of Seti I. Avere more startling
depiction has been found in the tomb of Huy, whe wiaeroy in Nubia and
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in the Sinai peninsula during the reign of the mgned Pharaoh Tut-Ankh-
Amon. Decorated with scenes of people, places djdcts from the two
domains of which he was viceroy, his tomb presert@cthis very day a
depiction in vivid colors of a rocketship: its shaf contained in an
underground silo, its upper stage with the commanddule is above
ground (Fig. 27). The shaft is subdivided, like altivstage rocket. Inside
its lower part, two persons attend to hoses anersevthere is a row of
circular dials above them. The silo cutaway shohat it is surrounded by
tubular cells for heat-exchange or some other greigted function.

Above ground, the hemispherical base of the uppeagesis clearly
depicted in the color painting as scorched, as ghofrom a re-entry into
Earth's atmosphere. The command module—large endénighold three to
four persons—is conical in shape, and there aricaelpeep holes" all

Fig. 27
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around its bottom. The cabin is surrounded by wpgsdrs, in a landscape
of date palm trees and giraffes.

The underground chamber is decorated with leopddus,s and this
provides a direct link with certain phases in thbamoh's Journey to
Immortality. The leopard skin was the distinctivarly symbolically worn
by the Shem priest as he performed the Openindhe@fMouth ceremony. It
was the distinctive garb symbolically worn by thedg who towed the
Pharaoh through "The Secret Path of the HiddenePlad the Duat—a
symbolism repeated to stress the affinity betwebe Pharaoh's journey
and the rocketship in the underground silo.

As the Pyramid Texts make clear, the Pharaoh, snTmanslation into an
eternal Afterlife, embarked on a journey simulatitig gods. Ra and Seth,
Osiris and Horus and other gods had ascended toh#sens in this
manner. But, the Egyptians also believed, it wasth® same Celestial Boat
that the Great Gods had come down to Earth in itse flace. At the city of
An (Heliopolis), Egypt's oldest center of worshithe god Ptah built a
special structure—a "Smithsonian Institution,” ifowy will—wherein an
actual space capsule could be viewed and reverduelyyeople of Egypt!

The secret object—the Ben-Ben—was enshrined in Heé Benben, the
"Temple of the Benben." We know from the hieroglgpldepiction of the
place's name that the structure looked like a massiunch tower from
within which a pointed rocket was poised skywarig(28).

The Ben-Ben was, according to the ancient Egyptiansolid object that
had actually come to Earth from the Celestial Dikkwas the "Celestial
Chamber" in which the great god Ra himself had éandn Earth; the term
Ben (literally: "That Which Flowed Out") conveyinthe combined mean-
ings of "to shine" and "to shoot up in the sky."

An inscription on the stela of the Pharaoh Pi-Ankipier Brugsch,
Dictionnaire Geographique de I'Ancienne Egypted shiis:

The king Pi-Ankhi mounted the stairs toward thegéamwindow, in order
to view the god Ra within the Ben-Ben. The kingspeally, standing up
and being all alone, pushed apart the bolt and expete two door-
leaves. Then he saw his father Ra in the splendidcteary of Het-
Benben. He saw the Maad, Ra's Barge; and he satetSé¢te Barge of
the Aten.

Fig. 28
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The shrine, we know from the ancient texts, wasrdgh and serviced by
two groups of gods. There were those "who are detshe Het-Benben"
but were allowed into the shrine's most sacredspdior it was their task to
receive the offerings from the pilgrims and bridgem into the temple. The
others were primarily guardians, not only of thenHen itself, but of all
"the secret things of Ra which are in Het-BenbeMuch as tourists
nowadays flock to the Smithsonian to view, admimd aeven touch the
actual vehicles flown in space, so did the devogypians make pil-
grimages to Heliopolis, to revere and pray to ttendBen—probably with a
religious fervor akin to that of the faithful Musis who make pilgrimages to
Mecca, there to pray at the Qa'aba (a black statievied to be a replica of
God's "Celestial Chamber").

At the shrine, there was a fountain or well, whosaters acquired a
reputation for their healing powers, especiallynatters of virility and

fertility. The term Ben and its hieroglyphic deict A in time indeed

acquired the connotations virility and reproducticend could well have
been the source of the meaning "male offspringlt Aen has in Hebrew.
In addition to virility and reproduction, the sheinalso acquired the
attributes of rejuvenation; this in turn gave rige the legend of the Ben
bird, which the Greeks who had visited Egypt caltkd Phoenix. As these
legends had it. the Phoenix was an eagle with phemzartly red and partly
golden; once every 500 years, as it was about &¢ itliwent to Heliopolis
and in some manner rose again from the ashesetff(its of its father).

Heliopolis and its healing waters remained veneratatil early Chris-
tian times; local traditions claim that when Josegtd Mary escaped to
Egypt with the child Jesus, they rested by theng'siwell.

The shrine at Heliopolis, Egyptian histories tellas destroyed several
times by enemy invaders. Nothing remains of it ndayes; the Ben-Ben is
also gone. But it was depicted on Egyptian monumeas a conical
chamber within which a god could be seen. Archagsle have in fact
found a stone scale-model of the Ben-Ben. showingpéa at its open hatch-
door in a gesture of welcome (Fig. 29). The truapsh of the Celestial
Chamber was probably accurately depicted in thebtah Huy (Fig. 27);
that modern command modules—the capsules housiagasitronauts atop
rocketships at launching, and in which they splasiivn back to Earth—
Fig. 30—look so similar to the Ben-Ben. is no doabtesult of similarity of
purpose and function.

In the absence of the Ben-Ben itself, is there ather physical piece of
evidence—and not mere drawings or scale models—eftn the He-
liopolitan shrine? We have noted above that acogrdio Egyptian texts
there were other secret things of Ra on displayinosafekeeping at the
shrine. In the Book of the Dead nine objects afidd with the hieroglyph
for Shem were depicted in the division paralleling shrine of Heliopolis;
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it could well be that there were indeed anotherengpace-related objects
or spacecraft parts on display at the shrine.

Archaeologists may also have found a replica of ofiethese smaller
objects. It is an oddly shaped circular object fafl intricate curves and
cutouts (Fig. 31a); it has baffled all scholarscsirits discovery in 1936. It is
important to realize that the object was found—agnoother "unusual
copper objects"—in the tomb of the crown prince Bafon of King Adjib
of the First Dynasty. It is, therefore, certain tthhe object was placed in
the tomb circa 310@®.c. It could have been older, but certainly not more
recent, than that date.

Reporting on the discoveries in northern Saggawat (fouth of the great
pyramids at Gizah), Walter B. Emery (Great Tombsthd First Dynasty)
described the object as a "bowl-like vessel of st¢hiand remarked that
"No satisfactory explanation of the curious designthis object has been
forthcoming." The object was carved from a soliedil of schist—a rock
which is very brittle and which easily splits inthin, irregular layers. If it
were put to any use, it would have quickly brokeyarg so the particular
stone was chosen because the very unusual anditdefibape could best be
carved out in such a material—a means to presdrgeshape, rather than
to actually use it. This has led other scholarshsas Cyril Aldred (Egypt to
the End of the Old Kingdom) to conclude that thenst object "possibly
imitates a form originally made in metal."

But what metal could have been used in the fourfhemmium B.C. to
produce the object, what process of precision gimd what skilled
metallurgists were then available to create suctlebicate and structurally
complex design? And, above all, for what purpose?

A technical study of the object's unique desigiy(BiLb) shed little light
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on its use or origin. The round object, some twdaty inches in diameter
and less than four inches at its thickest part, alagously made to fit over a
shaft and rotate around an axle. Its three oddliywieg cutouts suggest a
possible immersion in a liquid during rotation.

There was no further effort made after 1936 to wmrathe object's
enigma. But its possible function suddenly spraagotir mind in 1976 on
reading in a technical magazine of some revolutipriesigns of a flywheel
being developed in California in connection withe thAmerican space
program. The flywheel, attached to a rotating stalfta machine or an
engine, has been in use for less than two centasea means of regulating
the speed of machinery, as well as for accumulagngrgy for a single
spurt, such as in a metal press (or more recemthyiation).

As a rule, flywheels have had heavy rims, for tinergy' is stored in the
wheel's circumference. But in the 1970s, enginedrthe Lockheed Missile
& Space Company came up with an opposite designight-immed
wheel, claiming it is best suited for saving eneigymass transit trains or
storing energy in electrically powered trolley-bsiseThe research was
continued by the Airesearch Manufacturing Companlye model they
developed—but never finally perfected—was to be metically sealed
within a housing filled with lubricant. That theirevolutionary flywheel
(Fig. 32) looks like the 5,000-year-old object digered in Egypt is only
less amazing than the fact that the perfected blfjem 3100 B.C. looks like
a piece of equipment still in the development stdgespace engineers in
A.D.1978!

Where is the metal original of this ancient flywtie&Vhere are the other
objects that were apparently on display at the dpelis shrine? Where, for
that matter, is the Ben-Ben itself? Like so mantyfaats whose existence in
antiquity has been documented by the ancient psop&yond doubt, they
have all disappeared—destroyed perhaps by natuaddmities or wars,
perhaps dismantled and taken elsewhere—as war ,bootyor safekeeping
and hiding away in places long forgotten. Perhdqey twere carried back to
the heavens; perhaps they are still with us, umgeieed for what they are
in some museum basement. Or—as the legend of theenbh which
connects Heliopolis and Arabia might suggest—hidderder the sealed
chamber of the Qa'aba in Mecca . . .

We can surmise, however, that the destruction, ppisarance or
withdrawal of the shrine's sacred objects had gilybdaken place during
Egypt's so-called First Intermediary Period. Inttheeriod, the unification
of Egypt came apart and total anarchy reigned. Weankthat the shrines of
Heliopolis were destroyed during the years of disor it was then,
perhaps, that Ra left his temple at Heliopolis amgcame Amon—the
"Hidden God."

When order was first restored in Upper Egypt undbe Eleventh
Dynasty, the capital was established at Thebes thedsupreme god was
called Amon (or Amen). The Pharaoh Mentuhotep (Nelpet-Ra) built a
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vast temple near Thebes, dedicated it to Ra, apgetb it with a huge
"pyramidion” to commemorate Ra's Celestial Chan(bgy. 33).

Soon after 2000 B.C., as the Twelfth Dynasty begsrreign, Egypt was
reunited, order was restored, and access to Hdikopeas regained. The
dynasty's first Pharaoh, Amen-Em-Hat |, immediatelndertook the
rebuilding of the temples and shrines of Heliopolwit whether he could
also restore the original artifacts enshrined there had to do with their
stone simulations, no one can say for certain. $tis, the Pharaoh Sen-
Usert (Kheper-Ka-Ra)—the Sesostris or Sesonchusi$reek historians—
erected in front of the temple two huge graniteuouls (over sixty-six feet
high). On top they were surmounted with a scaldigapof Ra's Celestial
Chamber—a pyramidion, which was encased in gold wdite copper
(electrum). One of these granite obelisks stilindsawhere it was raised up
some 4,000 years ago; the other was destroyea itwiifth centurya.p.

The Greeks called these pillars obelisks, meanipginted cutters." The
Egyptians called them Reams of the Gods. More eimthwere set up—
always in pairs in front of temple gateways (Figd)-3-during the eighteenth
and nineteenth dynasties (some were in the encecasff to New York,
London, Paris, Rome). As stated by the Pharaohsy thaised these
obelisks in order to "obtain (from the gods) thdt gif Eternal Life," to
"obtain Life Everlasting." For the obelisks simaldtin stone what earlier
Pharaohs had seen (and purportedly reached) inDimt, in the Sacred
Mountain: the rocketships of the gods (Fig. 35).

Today's tombstones, engraved with the deceasedi®e reb that he be
forever remembered, are scaled-down obelisks—aowgustooted in the
days when the gods and their spacecraft were atubseality.

Fig. 33
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The Egyptian word for these Celestial Beings wasRNfa term which in
the languages of the ancient Near East meant "Ome W¥atches." The

hieroglyphic sign for Neter W‘:’_;; like all hieroglyphic signs, it must have

represented originally an actual, visible objecug@estions by scholars
have ranged from an axe on a long handle to argenMargaret A. Murray
(The Splendor That Was Egypt) has put forward a emourrent view.
Showing that pottery from the earliest, pre-dymagberiod was adorned
with drawings of boats carrying a pole with twoestmers as a standard
(Fig. 36), she concluded that "the pole with theo tatreamers became the
hieroglyphic sign for God."
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The interesting point about these earliest drawirggghat they showed
the boats arriving from a foreign land. When thavdngs included people,
they showed seated rowers commanded by a tall maditinguished by
the horns protruding from his helmet (Fig. 36)—thark of being a Neter.

Pictorially, then, the Egyptians affirmed from thery beginning that
their gods had come to Egypt from elsewhere. Thisfiomed the tales of
how Egypt began—that the god Ptah. having come fitbm south, and
having found Egypt inundated, performed great wooksdyking and land
reclamation and made the land habitable. There avaslace in Egyptian
geography which they called Ta Neter—"Place/Landtled Gods." It was
the narrow straits at the southern end of the Red ®hich is now called
Bab-el-Mandeb; it was through that strait that 8feps bearing the ensign
NTR and carrying the horned gods had come to Egypt.

The Egyptian name for the Red Sea was the Sea of TUR term Ta Ur
meant the Foreign Land in the East. Henri Gauthiehp compiled the
Dictionnaire des Noms Geographiques from all thacel names in the
hieroglyphic texts, pointed out that the hieroglyfon Ta Ur "was a symbol
which designated a nautical element . . . The sigrans that 'You have to
go by boat, to the left side." Looking at the mafpthe ancient lands (page
19), we see that a turn leftward as one came Eggpt and passed

Fig. 36
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through the straits of Bab-el-Mandeb, would takee tkailor along the
Arabian peninsula toward the Persian Gulf.

There are more clues. Ta Ur literally meant the d.af UR, and the
name Ur was not unknown. It was the birthplace diraham, the Hebrew
patriarch. Descended of Shem, the elder son of Ngtah biblical hero of
the Deluge), he was born to his father Terah atcdihe of Ur, in Chaldea;
"and Terah took Abram his son, and Lot the son afaH, his son's son, and
Sarah his daughter-in-law, the wife of Abram; ahdyt went forth from Ur
of the Chaldees, to go into the Land of Canaan."

When archaeologists and linguists began to unraatelthe beginning of
the nineteenth century, the history and writtenords of Egypt, Ur was
unknown from any other source except the Old Testam Chaldea,
however, was known: it was the name by which theee®s had called
Babylonia, Mesopotamia's ancient kingdom.

The Greek historian Herodotus, who had visited Egypd Babylonia in
the fifth century B.C., found many similarities ithe customs of the
Egyptians and the Chaldeans. Describing the saqueetinct of the
supreme god Bel (whom he called Jupiter Belus) i ¢ity of Babylon, and
its huge stage tower, he wrote that "on the upnmser there is a spacious
temple, and inside the temple stands a couch ofsualusize, richly
adorned, with a golden table by its side. Theradsstatue of any kind set
up in the place, nor is the chamber occupied byhteigoy anyone but a
native woman, who, as the Chaldeans, the priestshisf god, affirm, is
chosen for himself by the deity. . . . They alsalde . . . that the god
comes down in person into this chamber, and slegps the couch. This is
like the story of the Egyptians of what takes pldnetheir city Thebes,
where the woman always passes the night in the léerap the Theban
Jupiter (Amon)."

The more nineteenth-century scholars learnt of Eggmd matched the
emerging historic picture with the writings of Gkeand Roman historians,
the more did two facts stand out: First, that Egyptcivilization and
greatness were not like an isolated flower bloomima@ cultural desert, but
part of overall developments throughout the ancimds. And secondly,
that the biblical tales of other lands and kingdormf fortified cities and
trade routes, of wars and treaties, of migrationd aettlements—were not
only true, but also accurate.

The Hittites, known for centuries only from briefentions in the Bible,
were discovered in Egyptian records as mighty exhrézs of the Pharaohs.
A totally unknown page of history—a pivotal battleetween Egyptian
armies and Hittite legions which came from Asia bfinthat had taken
place at Kadesh in northern Canaan—was discoveotdonly in text, but
also depicted pictorially on temple walls. There swaven a historical
personal touch, for the Pharaoh ended up marrylrg daughter of the
Hittite king in an effort to cement peace betwesmt.
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Philistines, "People of the Sea,” Phoenicians, idns; Amorites—
peoples and kingdoms all vouched for, until themlyoby the Old
Testament—began to emerge as historical realitiesthe archaeological
work progressed in Egypt, and began to spill ovép ithe other lands of
the Bible. Greatest of all, however, appeared teeh@een the veritable
ancient empires of Assyria and Babylonia; but whereze their magnificent
temples, and other remains of their grandeur? Andera/ were their
records?

All that travelers had reported from the Land Betwelhe Two Rivers,
the vast plain between the Euphrates and the Tigrése mounds—tells in
Arabic and Hebrew. In the absence of stone, evengiandest structures
of ancient Mesopotamia were built of mud bricks;rsyaweather and time
reduced them to heaps of soil. Instead of monurhesitaictures, these
lands yielded occasional finds of small artifacssnong them there often
were tablets of baked clay inscribed with wedge-likharkings. Back in
1686, a traveler named Engelbert Kampfer visitedsémlis, the Old
Persian capital of the kings whom Alexander hadgftu From monuments
there, he copied signs and symbols in such a wshgped or cuneiform
script, as on the royal seal of Darius (Fig. 37ut Bie thought that they
were only decorations. When it was finally realizedat these were
inscriptions, no one knew what their language wad how they could be
deciphered.

As in the case of the Egyptian hieroglyphs, so @swvith the cuneiform
writings: The key to the solution was a tri-linguakcription. It was found
carved on the rocks of forbidding mountains, atlace in Persia called
Behistun. In 1835, a major in the British Army, HgrRawlinson, managed
to copy the inscription, and thereafter deciphex #eript and its languages.
As it turned out, the tri-lingual rock inscriptiomas in Old Persian, Elamite
and Akkadian. Akkadian was the mother-language of the Semitic
languages; and it was through the knowledge of élglthat scholars were

Fig. 37
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able to read and understand the Mesopotamian frigers of the Assyrians
and the Babylonians.

Spurred by such discoveries, a Paris-born Englishmamed Henry
Austen Layard reached Mosul, a caravan junctiomortheastern Iraq (then
part of the Ottoman-Turkish Empire) in 1840. Thére was the guest of
William F. Ainsworth, whose Researches in AssyriBabylonia and
Chaldea (1838)—along with earlier reports and srfiallls by Claudius J.
Rich (Memoir on the Ruins of Babylon)—not only fird.ayard's imagina-
tion, but also led to scientific and monetary suppfrom the British
Museum and the Royal Geographical Society. Verseith In the pertinent
biblical references and the Greek classical wrijngayard kept recalling
that an officer in Alexander's army reported seeimghe area "a place of
pyramids and remains of an ancient city"—a city ®Bdioruins were
considered ancient even in Alexander's times!

His local friends showed him the various tells e tarea, indicating that
there were ancient cities buried beneath them. édisitement grew most
when he reached a place called Birs Nimrud. "I dawthe first time the
great conical mound of Nimrud rising against theacl evening sky,"” he
later wrote in his Autobiography. "The impressidmatt it made upon me
was one never to be forgotten." Was it not the @lat the buried pyramid
seen by Alexander's officer? And surely was theceplassociated with the
biblical Nimrod, "the mighty hunter by the grace dfie Lord," who
launched the kingdoms and royal cities of Mesop@g@enesis X)—

And the beginning of his kingdom: Babel and Eread @kkad, all in the
Land of Shin'ar, Out of that land there emanatethuAswhere Nineveh
was built—a city of wide streets; and Khalah, am$sen.

With the support of Major Rawlinson, who by then swéhe British
Resident and Consul in Baghdad, Layard returnedl845 to Mosul to
begin digging at his cherished Nimrud. But whateher was to find—and
find he did—the claim to be the first modern arailegist in Mesopotamia
was not to be his. Two years earlier, Paul-Emildt®othe French Consul
at Mosul (whom Layard had met and befriended) prded to excavate a
mound somewhat north of Mosul, on the other sidehef Tigris River. The
natives called the place Khorsabad; the cuneifonscriptions uncovered
there identified it as Dur-Sharru-Kin, the anciecdpital of the biblical
Sargon, king of Assyria. Commanding the vast cityd adts palaces and
temples was indeed a pyramid constructed in sevepss the term for
which is ziggurat (Fig. 38).

Spurred by Botta's discoveries, Layard began toadifpis chosen mound,
where he believed he would uncover Nineveh, theydes capital of
biblical renown. Though the place turned out taheeAssyrian military
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center named Kalhu (the biblical Khala), the treasuthat were uncovered
were worth the effort. They included an obelisk sgt by King Shal-

maneser Il, on which he listed among those payiimg tnibute "Jehu, son
of Omri, king of Israel" (Fig. 39).

Assyrian finds now directly confirmed the histotiozeracity of the Old
Testament.

Encouraged, Layard began to excavate in 1849 a dndinectly opposite
Mosul, on the eastern banks of the Tigris. The elatocally named
Kuyunjik, was indeed Nineveh— the capital estal@dhby Sennacherib,
the Assyrian king whose army was smitten by thedlsorangel when he
besieged Jerusalem (Il Kings 18). After him, Nineweerved as the capital
of Esarhaddon and Ashurbanipal. The art treasuaeted off from there to
the British Museum still make up the most impressiportion of its
Assyrian displays.

As the pace of excavations gathered momentum, @saewlogical teams
from other nations joined the race, all the Assyriend Babylonian cities
named in the Bible (with one minor exception) wemecovered. But as the
world's museums filled up with the ancient treasurthe most important
finds were the simple clay tablets—some small ehotm be held in the
palm of the scribe's hand—on which the AssyrianabyBonians and other
peoples of western Asia wrote down commercial @mts; court rulings,
marriage and inheritance records, geographicas, listathematical informa-
tion, medical formulas, laws and regulations, roh@tories—indeed, every
aspect of life by advanced and highly civilized isties. Epic tales, Creation
tales, proverbs, philosophical writings, love sorged the like made up a
vast literary heritage. And there were matters stele—lists of stars and
constellations, planetary information, astronomitables; and lists of gods,
their family relationships, their attributes, themsks and functions—gods
headed by twelve Great Gods, "Gods of Heaven amh,Eawith whom
there were associated the twelve months, the twelwastellations of the
Zodiac, and twelve members of our solar system.

As the inscriptions themselves occasionally statbdir language stemmed
from the Akkadian. This and other evidence confuméhe biblical
narrative, that Assyria and Babylon (which appeapadthe historical stage
circa 1900 B.C.) were preceded by a kingdom namkkbé. It was founded
by Sharru-Kin—"the Righteous Ruler"—whom we callr@m I, circa 2400
B.C. Some of his inscriptions were also found; nert he boasted that by
the grace of his god Enlil, his empire stretchemhrfrthe Persian Gulf to the
Mediterranean Sea. He called himself "King of Akkddng of Kish"; and
he claimed to have "defeated Uruk, tore down itdl wa . (was) victorious
in battle with the inhabitants of Ur."

Many scholars believe that Sargon | was the biblMinrod, so that the
biblical verses apply to him and to a capital nardésh (or Kush by biblical
spelling) where kingship existed even before Akkad:
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And Kush begot Nimrod;

He was first to be a Mighty Man in the land . . .
And the beginning of his kingdom:

Babel and Erech and Akkad,

All'in the Land of Shin‘ar.

The royal city of Akkad was discovered southeasBabylon; the ancient
city of Kish was also discovered, southeast of Akk#ndeed, the more
archaeologists moved down in the plain between tle rivers, in a
southeasterly direction, the greater was the aityiquf the places
unearthed. At a place now called Warka, the cityUofik, which Sargon |
claimed to have defeated, the biblical Erech, wasnd. It took the
archaeologists from the third millennium B.C. te tfourth millennium B.C.!
There, they found the first-ever pottery baked irkim; evidence of the
first-ever use of a potters wheel; a pavement wiesitone blocks which is
the oldest of its kind; the first-ever zigguratefstpyramid); and the world's
first written records: inscribed texts (Fig. 40)daengraved cylinder seals
(Fig. 41) which, when rolled on wet clay, left apanent imprint.

Ur—birthplace of Abraham—was also found, fartherutbp where the
coastline of the Persian Gulf had reached in aitfigut was a great
commercial center, site of a huge ziggurat, thd séanany dynasties. Was
then the southern, more ancient part of Mesopotathia biblical Land of
Shin‘ar—the place where the events of the Tow&atfel had taken place?

One of the greatest discoveries in Mesopotamia wWes library of
Ashurbanipal in Nineveh, which contained more tha5,000 tablets
arranged by subject. A king of great culture, Aglamipal collected every
text he could lay his hands on, and in addition H&set scribes to copy and
translate texts otherwise unavailable. Many tabletre identified by the
scribes as "copies of olden texts." A group of tiyeghree tablets, for
example, ended with the postscript: "twenty-thirdblét; language of
Shumer not changed." Ashurbanipal himself stateghimscription:

The god of scribes has bestowed on me the gifthefknowledge of his
art. | have been initiated into the secrets of imgit | can even read the
intricate tablets in Shumerian. | understand thé&reatic words in the
stone carvings from the days before the Deluge.

In 1853, Henry Rawlinson suggested to the Royalatisi Society that
there possibly was an unknown language that precédeéadian, pointing
out that the Assyrian and Babylonian texts ofteadugvords borrowed from
that unknown language, especially in scientific refigious texts. In 1869
Jules Oppert proposed at a meeting of the Frendietyoof Numismatics
and Archaeology that recognition be given to théterce of such an early
language and of the people who spoke and wroltteishowed that the
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Akkadians called their predecessors Shumerians, spatte of the Land of
Shunter (Fig. 42).

It was, in fact, the biblical Land of Shin'ar. Itaw the land whose name—
Shunter—literally meant Land of the Watchers. Itswadeed the Egyptian
Ta Meter—Land of the Watchers, the land from white gods had come to

Egypt.

As difficult as it was at the time, scholars haweepted, after the grandeur
and antiquity of Egypt had been unearthed, thailization (as known to

the West) did not begin in Rome and Greece. Coulchow be, as the

Egyptians themselves had suggested, that civitimatand religion began
not in Egypt, but in southern Mesopotamia?

In the century that followed the first Mesopotamidiscoveries, it has
become evident beyond doubt that it was indeed umes (scholars find
this spelling easier to pronounce) that modern liZation (with a capital
'‘C") began. It was there, soon after 4000 B.C.—ne@000 years ago—that
all the essential elements of a high civilizatiamddenly blossomed out, as
though from nowhere and for no apparent reason.reThe hardly any
aspect of our present culture and civilization whasots and precursors
cannot be found in Sumer: cities, high-rise builgin streets, marketplaces,
granaries, wharves, schools, temples; metallurgyediome, surgery,
textile making, gourmet foods, agriculture, irrigat the use of bricks, the
invention of the Kkiln; the first-ever wheel, cartships and navigation;
international trade; weights and measures; kingsiéws, courts, juries;
writing and recordkeeping; music, musical notes, sigal instruments,
dance and acrobatics; domestic animals and zoosfama artisanship,
prostitution. And above all: the knowledge and gtuaf the heavens, and
the gods "who from the Heavens to Earth had come.”

Let it be clarified here that neither the Akkadiamsr the Sumerians had
called these visitors to Earth gods. It is througker paganism that the
notion of divine beings or gods has filtered intor danguage and thinking.
When we employ the term here, it is only becausésofjeneral acceptance
and usage that we do so.

The Akkadians called them llu—"Lofty Ones"—from whi the Hebrew,
biblical ElI stems. The Canaanites and Phoeniciaakecdt: them Ba'al—
Lord. But at the very beginning of all these readigg, the Sumerians called
them DIN.GIR, "the Righteous Ones of the RocketsHipin the early
pictographic writing of the Sumerians (which wasteta stylized into
cuneiform wedge-writing), the terms DINnda GIR were written

-

«» \When the two are combined we can see that the

cutter or GIR—shaped like a conical-pyramidical coamd module—fits
perfectly into the nose of the DIN, pictured as aultirstage rocket.
Moreover, if we stand the completed word-picturewse find that it is
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amazingly similar to the rocket ship in the undergrd silo depicted in the
Egyptian tomb of Huy (Fig. 43).

From the Sumerian cosmological tales and epic ppdms texts that
served as autobiographies of these gods, from &G§tsheir functions and
relationships and cities, from chronologies andtohniss called King Lists,
and a wealth of other texts, inscriptions and dngsj we have pieced
together a cohesive drama of what had happenedéhigtoric times, and
how it all began.

Their story begins in primeval times, when our sofystem was still
young. It was then that a large planet appeareth fouter space and was
drawn into the Solar System. The Sumerians caledibvader NIBIRU —
"Planet of the Crossing”; the Babylonian name forwas Marduk. As it
passed by the outer planets, Marduk's course cuinedto a collision
course with an old member of the Solar System —aaqil named Tiamat. As
the two came together, the satellites of Mardukit splamat in half. Its
lower part was smashed into bits and pieces, oagdiie comets and the
asteroid belt—the "celestial bracelet” of planetadebris that orbits
between Jupiter and Mars. Tiamat's upper part, thegewith its chief
satellite, were thrown into a new orbit, to becdgaeth and the Moon.

Fig. 4%
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Marduk itself, intact, was caught in a vast eltpti orbit around the Sun,
returning to the site of the "celestial battle" vee¢n Jupiter and Mars once
in 3,600 Earth-years (Fig. 44). It was thus tha @olar System ended up
with twelve members —the Sun, the Moon (which them&rians consid-
ered a celestial body in its own right), the ninanpts we know of, and one
more—the twelfth: Marduk.

When Marduk invaded our solar system, it broughthwt the seed of
life. In the collision with Tiamat, some of the deef life was transferred to
its surviving part—Planet Earth. As life evolved dfarth, it emulated
evolution on Marduk. And so it was that when ontkahe human species
just began to stir, on Marduk intelligent beingsd halready achieved high
levels of civilization and technology.

It was from that twelfth member of the Solar Systéhe Sumerians said,
that astronauts had come to Earth —the "Gods ofvéteand Earth." It was
from such Sumerian beliefs, that all the other amicipeoples acquired
their religions and gods. These gods, the Sumersand, created Mankind
and eventually gave it civilization—all knowledgal] sciences, including an
incredible level of a sophisticated astronomy.

This knowledge encompassed recognition of the Surhe central body
of the Solar System, cognizance of all the planedsknow of today—even
the outer planets Uranus, Neptune and Pluto, whkch relatively recent
discoveries of modern astronomy—planets which coualat have been
observed and identified with the naked eye. And,pianetary texts and
lists, as well as in pictorial depictions, the Suimes insisted that there was
one more planet—NIBIRU, Marduk— which, when neakestth, passed

Fig. 44
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between Mars and Jupiter, as shown on this 4,566y cylinder seal
(Fig. 45).

Fig. 45

The sophistication in celestial knowledge—attriloutby the Sumerians
to the astronauts who had come from Marduk—was hotited to
familiarity with the Solar System. There was thedless universe, full of
stars. It was first-ever in Sumer—not centuriegrlah Greece, as has been
thought—that the stars were identified, grouped etiogr into con-
stellations, given names, and located in the heavéfl the constellations
we now recognize in the northern skies, and mosthef constellations of
the southern skies, are listed in Sumerian astraz@ntablets—in their
correct order and by names which we have been tsitigs very day!

Of the greatest importance were the constellativhich appear to ring
the plane or band in which the planets orbit then.SCalled by the
Sumerians UL.HE ("The Shiny Herd")—which the Greekdopted as the
zodiakos kyklos ("Animal Circle") and we still calhe Zodiac—they were
arranged in twelve groups, to form the twelve Heusé the Zodiac. Not
only the names by which these star groups wereddly the Sumerians—
Bull (Taurus), Twins (Gemini), The Pincer (Cancebipn (Leo) and so
exactly on—but even their pictorial depictions hasemained unchanged
through the millenia (Fig. 46). The much later Eigp Zodiac representa-
tions were almost identical to the Sumerian onés @7).

In addition to the concepts of a spherical astrondtat we employ to
this very day (including the notions of a celestkis, poles, ecliptic,
equinoxes and the like) which were already perfedre Sumerian times,
there was also the astounding familiarity with theenomenon of Preces-
sion. As we now know, there is an illusion of aardation in Earth's orbit as
an observer from Earth pinpoints the Sun on a fokaig (such as the first
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Fig. 46

clay of spring) against the Zodiac constellatiohattact as a backdrop in
space. Caused by the fact that the Earth's axiscigned relatively to its

plane of orbit around the Sun, this retardationPoecession is infinitesimal
in terms of human lifespans: in seventy-two yedh® shift in the Zodiac

backdrop is a mere 1° of the 360° Celestial Circle.

Since the Zodiac circle surrounding the band inclwhEarth (and other
planets) orbits around the Sun was divided intoaditrary twelve Houses,
each takes up one-twelfth of the full circle, ocelestial space of 30°. It thus
takes Earth 2,160 years (72 x 30) to retard thratinghfull span of a Zodiac
House. In other words, if an astronomer on Earth bheen observing (as is
now done) the spring day when the Sun began to &dgainst the
constellation or House of Pisces, his descendarit602years later would
observe the event with the Sun against the backdsbpthe adjacent
constellation, the "House" of Aquarius.

No single man, perhaps even no single nation, cdude possibly
observed, noted and understood the phenomenon figquign Yet the
evidence is irrefutable: The Sumerians, who bedaair ttime-counting or
calendar in the Age of Taurus (which began circa048.C.), were aware of
and recorded in their astronomical lists the presigrecessional shifts to
Gemini (circa 6500 B.C.), Cancer (circa 8700 B.@nd Leo (circa 10,900
B.C.)! Needless to say, it was duly recognizedacif200 B.C. that the first
day of spring—New Year to the peoples of Mesoposarrietarded a full
30° and shifted to the constellation or "Age" ofies;, the Ram (KU.MAL in
Sumerian).

It has been recognized by some of the earlier ack@bho combined
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their knowledge of Egyptology/Assyriology with amtiomy, that the textual
and pictorial depictions employed the Zodiac Age asgrand celestial

calendar, whereby events on Earth were relatecheéogrander scale of the
heavens. The knowledge has been employed in marentretimes as a
means of prehistoric and historic chronological midsuch studies as that by
G. de Santillana and H. von Dechend (Hamlet's Millhere is no doubt,

for example, that the Lion-like Sphinx south of idgblis, or the Ram-like

Sphinxes guarding the temples of Karnak, depicted FZodiac ages in

which the events they stood for had occurred, owlrich the gods or kings
represented had been supreme.

Central to this knowledge of astronomy, and in egugnce to all the
religions, beliefs, events and depictions of theiem world, was thus the
conviction that there is one more planet in ourasdaystem, a planet with
the vastest orbit, a supreme planet or "Celestiardl—the one the
Egyptians called the Imperishable Star, or the ri®aof Millions of
Years"—the celestial abode of the gods. The ancigebples, without
exception, paid homage to this planet, the one wilte vastest, most
majestic orbit. In Egypt, in Mesopotamia and elsereh its ubiquitous
emblem was that of the Winged Globe (Fig. 48).

Recognizing that the Celestial Disk, in Egyptiarpidgons, stood for the
Celestial Abode of Ra, scholars have persistedefarting to Ra as a "Sun
God" and to the Winged Disk as a "Sun Disk." It Wonow be clear that it
was not the Sun, but the Twelfth Planet which wasdgpicted. Indeed,
Egyptian depictions clearly distinguished betweelme tCelestial Disk
representing this planet, and the Sun. As can ke $Eig. 49), both were
shown in the heavens (represented by the arched &drthe goddess Nut);
clearly, then, two celestial bodies and not a singhe are involved. Clearly
too, the Twelfth Planet is shown as a celestialbglmr disk—a planet;
whereas the Sun is shown emitting its benevoleys$ K@n this instance, on
the goddess Hat-Hor, "Lady of the Mines" of thegBipeninsula).

Did the Egyptians then, as the Sumerians, know dhods of years ago
that the Sun was the center of the solar systend, tat the system
consisted of twelve members? We know that it wadrem actual celestial
maps depicted on mummy coffins.

A well-preserved one, discovered by H. K. BrugsohlB57 in a tomb at
Thebes (Fig. 50), shows the goddess Nut ("The HedAyein the central
panel (painted atop the coffin), surrounded by tivelve constellations of
the Zodiac. On the sides of the coffin, the bottosws depict the twelve
hours of the night and of the day. Then the planti®e Celestial Gods—
are shown traveling in their prescribed orbits, tBelestial Barques (the
Sumerians called these orbits the "destinies" efflanets).

In the central position, we see the globe of the,Samitting rays. Near
the Sun, by Nut's raised left hand, we see twogttanMercury and Venus.
(Venus is correctly depicted as a female—the oldpegt considered female
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by all ancient peoples.) Then, in the left-hand gbanwe see Earth
(accompanied by the emblem of Horus), the Moon, sMand Jupiter as
Celestial Gods traveling in their Celestial Barques

We see four more Celestial Gods beyond Jupiter, tlen right-hand
panel. With orbits unknown to the Egyptians (andisthwithout Barques),
we see Saturn, Uranus, Neptune and Pluto. The tifnenummification is
marked by the Spearman pointing his spear into rfidst of the Bull
(Taurus).

We thus encounter all the planets in their correder, including the
outer planets whom modern astronomers discoverdg mather recently
(Brugsch, as others of his time, was unaware oé#igtence of Pluto).

Scholars who have studied the planetary knowledagantiquity assumed
that the ancient peoples believed that five plan¢te Sun being one of
them—circled Earth. Any depiction or listing of meorplanets, these
scholars held, was due to some "confusion." Butrethwas no confusion;
rather—impressive accuracy: that the Sun was in sygem's center, that
Earth was a planet, and that in addition to Eamd &oon and the other
eight planets known to us today, there is one miarge planet. It is
depicted atop all others, above the head of Nutaawmajor Celestial Lord
with its own huge celestial orbit ("Celestial Baetju

Four hundred fifty thousand years ago—according ciar Sumerian
sources—astronauts from this Celestial Lord laraleélanet Earth.



VI

In the Days before

the Deluge

| understand the enigmatic words in the stone ogsvifrom the days
before the Deluge.

So had stated, in a self-laudatory inscription, Assyrian king Ashurbani-
pal. Indeed, throughout the diversified literatuwé ancient Mesopotamia,
there were scattered references to a deluge thet smaept over Earth.
Could it then be, scholars wondered as they camen wguch references,
that the detailed biblical tale of the Deluge wad a myth or allegory, but
the record of an actual event—an event remembeptdby the Hebrews
alone?

Moreover, even the single sentence in Ashurbasipagcription was full
of scientific dynamite. He not only confirmed théere had been a Deluge;
he stated that his tutoring by the God of Scribeduded the understand-
ing of pre-Diluvial inscriptions, "the enigmatic wis in the stone carvings
from the days before the Deluge." It could only mdhat even before the
Deluge there had been scribes and stone carvergudges and writing—
that there had been a civilization in the remotgsdzefore the Deluge!

It was traumatic enough to have realized that #etsr of our modern
western civilization go back not to Greece and dudethe first millennium
B.C., and not to Assyria and Babylonia of the secarmillennium B.C., and
not even Egypt of the third millennium B.C. —but 8umer of the fourth
millennium B.C. Now, scientific credibility had tbe stretched even farther
back, to what even the Sumerians considered "tldenoldays” —to an
enigmatic era "before the Deluge.”

Yet, all these shocking revelations should havenbald news to anyone
who had cared to read the Old Testament's wordswiuat they actually
said: that after Earth and the Asteroid Belt (thekiR or Heaven of
Genesis) had been created, and Earth had takere,shap life evolved,
and "the Adam" created—Man was placed in the Octhlat was in Eden.
But through the machinations of a brilliant "Serfdjewho dared call the
bluff of God, Adam and his female companion Eve uitegl certain
knowing which they were not supposed to possesselipon, the Lord—
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speaking to unnamed colleagues—grew concerned tMah, "having
become as one of us." might also help himself #® Thee of Life, "and eat,
and live forever."

So He drove out the Adam;
And he placed at the east of the Garden of Eden
the Cherubim, and the Flaming Sword which revolyeth
to guard the way to the Tree of Life.

Thus was Adam expelled from the wonderful orchatuctv the Lord had
planted in Eden, from then on to "eat the herbghef field" and obtain his
sustenance "by the sweat of thy face." And "AdanmevkrEve his wife and
she conceived and bore Cain . . . and she bora,alisi brother, Abel; and
Abel was a keeper of sheep, and Cain was a tilldreoland."

The biblical claim of a pre-Diluvial civilizationhen proceeds along two
lines, beginning with the line of Cain. Having merdd Abel—there is a
hint of homosexuality as the cause—Cain was expeitether east, to the
"Land of Migrations." There his wife bore him Eneeh name meaning
"Foundation"; and the Bible explains that Cain "wasdlding a city" when
Enoch was born, "so he named the city Enoch," amraesake of his son
Enoch.” (The application of the same name to a gmerand the city
associated with him was a custom that prevailedutjinout the history of
the ancient Near East.)

The line of Cain continued through Irad, Mechuyghidetusha-el and
Lamech. The first son of Lamech was Jabal—a namiehwim the original
Hebrew (Yuval) means "The Lute Player." As the BafkGenesis explains,
"Jabal was the ancestor of all such as play the had the lyre." A second
son of Cain, Tubal-Cain, could "sharpen all cuttefscopper and iron."
What became of these capable people in the eaktards of Migration, we
are no longer told; for the Old Testament, congidethe line of Cain to be
accursed, lost all interest in tracking furtheritlgenealogies and fate.

Instead, the Book of Genesis (in Chapter V) turaskbto Adam and to
his third son Seth. Adam, we are told, was 130 syeddd when Seth was
born, and lived another 800 years for a total oD 9&ars. Seth, who
fathered Enosh at age 105, lived to be 912. EnegjotbCainan at age 90,
and died at age 905. Cainan lived to the ripe &g@10; his son Mahalal-el
was 895 years old when he died; and his son, Jpasded on at age 962.

For all these pre-Diluvial patriarchs, the Book GEnesis provides the
bare biographical information: who was their fathathen their male heir
was born, and (after "giving birth to other sonsl ataughters") when they
died. But when the next patriarch is listed, hesggtecial treatment:

And Jared lived a hundred and sixty-two years, lzagbt Enoch . . .
And Enoch lived sixty-five years, and begot MetHake
And Enoch walked with the Lord, after he had begjottlethusaleh,



In the Days Before the Deluge 99

for three hundred years; and he begot (other) sand daughters.
And all the days of Enoch were three hundred axty sind five years.

And here comes the explanation—an astounding eaptanr—of why
Enoch was singled out for so much attention andyrbishical detail: Enoch
did not die!

For Enoch had walked with the Lord, and was gome; the Lord had
taken him away.

Methusaleh lived the longest—969 years—and was emdsd by
Lamech. Lantech (who lived to be 777 years) begoahN-the hero of the
Deluge. Here too there is a brief biographicaldrisal note: Lamech had
so named his son, we are informed, because Mankiasl undergoing at
that time great sufferings, and the earth was haapd unproductive. In
naming his son Noah ("Respite”), Lamech expresder Hope that This
one shall bring us respite of our toil and frustrag of the land which the
Lord had cursed.”

And so, through ten generations of pre-Diluvial rigaths blessed with
what scholars call "legendary" life spans, the ib@l narrative reaches the
momentous events of the Deluge.

The Deluge is presented in the Book of Genesishasopportunity seized
by the Lord "to destroy the Man whom | had creabein the face of the
Earth." The ancient authors found it necessaryrtwige an explanation for
such a far-reaching decision. It had to do, we tatd, with Man's sexual
perversions; specifically, with the sexual relatiobetween "the daughters
of Man" and "the sons of the gods."

In spite of the monotheistic endeavors of the céenpiand editors of the
Book of Genesis, struggling to proclaim faith insale deity in a world that
in those days believed in many gods, there remaimenous slip-ups
where the biblical narrative speaks of gods in phe&al. The very term for
"deity," (when the Lord is not specifically named &ahweh), is not the
singular El but the plural Elohim. When the idea apéating Adam occurs,
the narrative adopts the plural language: "And Hioli= the deities) said:
‘Let us make Man in our image and after our Liken€s And when the
incident with the Fruit of Knowing had occurred,oBim again spoke in the
plural to unnamed colleagues.

Now, it transpires from four enigmatic verses ofn€ss VI that set the
stage for the Deluge, that not only were thereiakeiin the plural, but that
they even had sons (in the plural). These sonstupeeLord by having sex
with the daughters of Man, compounding their sirys Having children or
demi-gods born from this illicit lovemaking.

And it came to pass
When the Earthlings began to multiply upon the lagnd daughters
were born unto them—
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That the sons of the gods saw the daughters of Adhat they were
good;
And they took them for wives, of all which they cleo

And the Old Testament explains further:

The Nefilim were upon the Earth in those days deddafter too;
Those sons of the gods who cohabited with the daugbf the Adam,
and they bore children unto them.

They were the Mighty Ones of Eternity, the Peoglthe Shetn.

Nefilim—traditionally translated "giants"—literallneans "Those Who
Were Cast Upon" the earth. They were the "Sons h&f Gods"—"the
people of the Shem," the People of the Rocketships.

We are back to Sumer and the DIN.GIR, the "Righte@nes of the
Rocket Ships."

Let us then pick up the Sumerian record where we d§—450,000
years ago.

It was some 450,000 years ago, the Sumerian tdaim,cthat astronauts
from Marduk came to Earth in search of gold. Nat jlewelry, but for some
pressing need affecting survival on the Twelfthneta

The first landing party numbered fifty astronautdiey were called
Anunnaki—"Those of Heaven Who Are on Earth." Theyashed down in
the Arabian Sea, and made their way to the headhef Persian Gulf,
establishing there their first Earth Station E.RJI-B"Home in Faraway
Built." Their commander was a brilliant scientistdaengineer who loved to
sail the seas, whose hobby was fishing. He wasdalt.A—"He Whose
House Is Water," and was depicted as the proto#gearius; but having
led the landing on Earth, he was given the title .ldN-"Lord Earth."
Like all the Sumerian gods, his distinguishing teat was the horned
headdress (Fig. 51).

The original plan, it appears, was to extract tioéd grom the seawaters;
but the plan proved unsatisfactory. The only ahéwe was to do it the
hard way: to mine ores in southeastern Africa, hthém by ship to
Mesopotamia, and there smelt and refine them. Téfened gold ingots
were then sent aloft in Shuttlecraft, to an Earmbitong craft. There they
awaited the periodic arrival of the Mother Spacpshwhich took the
precious metal back home.

To make this possible, more Anunnaki were landedEanth, until their
number reached 600; another 300 serviced the S8braft and orbiting
station. A Spaceport was built at Sippar ("Bird Tdjvin Mesopotamia, on
a site aligned with the Near East's most conspisuandmark—the peaks
of Ararat. Other settlements with various functiermich as the smelting
and refining center of Bad-Tibira, a medical cemamed Shuruppak—
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were laid out to form an arrow-like Landing Corniddn the exact center,
NIBRU.KI—"The Crossing Place on Earth" (Nippur inkkadian)—was
established as the Mission Control Center.

The commander of this expanded enterprise on Pldeath was
EN.LIL—"Lord of the Command." In the early Sumerigpictographic
writing, Enid's name and his Mission Control Centeere depicted as a
complex of structures with tall antennas and wattar screens (Fig. 52).

Both Ea/Enki and Enlil were sons of the then ruter the Twelfth
Planet, AN (Akkadian Anu), whose name meant "HéhefHeavens" and

was written pictographically as a SL>|<_ Ea was the firstborn; but

because Enlil was born to Anu by another wife whaswalso his half-sister,
Enlil and not Ea was the heir to the throne. NowilEmas sent to Earth,
and took over the command from Ea, the so-calledd LBarth. Matters
were further complicated by the despatch to EasttChief Medical Officer
of NIN.HUR.SAG ("Lady of the Mountainpeak"), a halfster of both Ea
and Enlil—enticing both brothers to seek her faydos by the same rules
of succession, a son to one of them by her woulerih the throne. The
lingering resentment on Ea's part, compounded &y glowing competi-
tion between the brothers, eventually spilled afftheir offspring and was
the underlying cause of many events that followed.

Fig. 51
Fig. 52
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As the millennia passed on Earth —though to the naki each 3,600
years were but one year of their own life cycleshese rank-and-file
astronauts began to grumble and complain. Was dedd their task as
spacemen to dig for ores deep inside dark, dusty, nmines? Ea—perhaps
to avoid friction with his brother—spent more andore time in south-
eastern Africa, away from Mesopotamia. The Anunnakio toiled in the
mines addressed their complaints to him; togetiey ttalked over their
mutual dissatisfactions.

Then, one day, as Enlil arrived in the mining af@aa tour of inspection,
the signal was given. A mutiny was declared. Theufaki left the mines,
put their tools on fire, marched on Enlil's resicenand encircled it,
shouting: "No more!"

Enlil contacted Anu and offered to resign his comchand return to the
home planet. Anu came down to Earth. A court-mhartias held. Enlil
demanded that the instigator of the mutiny be putdéath. The Anunnaki,
all as one, refused to divulge his identity. Hegrithe evidence, Anu
concluded that the work was indeed too harsh. \Wasgbld mining then to
be discontinued?

Ea then offered a solution. In southeastern Africa, said, there roamed
a being that could be trained to perform some ef ithining tasks—if only
the "mark of the Anunnaki" could be implanted upibnHe was talking of
the Apemen and Apewomen, who had evolved on Earthii—were still far
behind the evolutionary level attained by the intaaits of the Twelfth
Planet. After much deliberation, Ea was given the-abead: "Create a
Lulu," a "primitive worker,"” he was told; "let hinbear the yoke of the
Anunnaki."

Ninhursag, the chief medical officer, was to assish. There was much
trial and error until the right procedure was petde. Extracting the egg of
Apewoman, Ea and Ninhursag fertilized it with thpesn of a young
astronaut. Then they reimplanted the fertilized egg in the womb of the
Apewoman, but in the womb of a female astronaubally, the "Perfect
Model" was achieved, and Ninhursag shouted with jdyhave created—
my hands have made it!" She held up for all to gee first Homo sapiens
(Fig. 53)—the Earth's first-ever test-tube baby.

But like any hybrid, the Earthling could not proate on his own. To
obtain more primitive workers, Apewomen eggs wertragted, fertilized,
and reimplanted in the wombs of "birth goddessegurtben at a time:
seven to be born males, seven females. As the liggghbegan to take over
mining work in southeastern Africa, the Anunnaki owltoiled in Meso-
potamia grew jealous: they too clamored for privaitiworkers. Over the
objections of Ea, forcibly, Enlil seized some ot tarthlings and brought
them to the E.DIN—the "Abode Of The Righteous On&s"Mesopotamia.
The event is recalled in the Bible. "And the Loabk the Adam, and He
placed him in the garden in Eden, to till it anddst."
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Fig, 53

All along, the astronauts who had come to Earthewameoccupied with the
problem of longevity. Their biological clocks weset for their own planet:
the time it took their planet to orbit the Sun ongas to them but a single
year of their life spans. But in such a single yeBarth orbited the Sun
3,600 times—a span of 3,600 years for Earth-origithalife. To maintain

their longer cycles on the quick-paced Earth, tlsroaauts consumed a
"Food of Life" and "Water of Life" which were praléd from the home
planet. At his biological laboratories in Eridu, ege emblem was the sign
of the Entwined Serpents (Fig. 54), Ea tried toausl the secrets of life,
reproduction, death. Why did the children born ke tastronauts on Earth
age so much faster than their parents? Why did Apetive such short

lives? Why did the hybrid Homo sapiens live mucimger than Apeman,
but only brief lives compared to the visitors torth& Was it environment,
or inherent genetic traits?

Conducting further experiments in genetic manipokaton the hybrids,
and using his own sperm, Ea came up with a newfégermodel" of
Earthling. Adapa, as Ea had named him, had greatsiligence; he
acquired the all-important ability to procreate,t mot the longevity of the
astronauts;

Fig. 54
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With wide understanding

he had perfected him . . .
To him he had given Knowing;
Lasting Life him he did not give.

Thus were Adam and Eve of the Book of Genesis giten gift or fruit
not only of Knowledge but also of Knowing—the bdall Hebrew term for
intercourse for the purpose of having offspring. Wifed this "biblical" tale
illustrated in an archaic Sumerian drawing (Fig. 55

Enlil was outraged on discovering what Ea had dohtewas never
intended that Man should be able to procreate filee gods. What next, he
asked—would Ea also achieve for Man an everlastifeg span? On the
home planet, Anu too was perturbed. "Rising froms ttirone, he ordered:
‘Let them fetch Adapa hither!™

Afraid that his perfected human would be destroysd the Celestial
Abode, Ea instructed him to avoid the food and wé#tat would be offered
to him, for they would contain poison; "He gave hhis advice:

Adapa,
Thou art going before Anu, the Ruler.
The road to Heaven wilt thou take.
When to Heaven thou hast gone up,
and hast approached the gate of Anu,
Tammuz and Gizzida at the gate will be standing . .
They will speak to Anu;
Anus benign face they will cause to be shown thee.
As thou standest before Anu,
When they offer thee the Bread of Death,
thou shalt not eat it.
When they offer thee the Water of Death,
thou shalt not drink it . . .

Fig. 55
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"Then he made him take the road to Heaven, and @¢avéh he went
up." When Anu saw Adapa, he was impressed by Halligence and the
extent to which he had learned from Ea "the planHefven and Earth.”
"What shall we do about him,” he asked his coumselmow that Ea
"distinguished him by making a Shem for him"—bytiley Adapa travel in a
spacecraft from Earth to Marduk?

The decision was to keep Adapa permanently on Mard@o that he
could survive, "the Bread of Life they brought Hinand the Water of Life
too. But forewarned by Ea, Adapa refused to eatddnk. When his
erroneous reasons were discovered, it was too laite;chance to obtain
everlasting life was missed.

Adapa was returned to Earth—a trip during which palasaw the
"awesomeness" of space, "from the horizon of Heat®nthe zenith of
Heaven." He was ordained as the High Priest of Erfte was promised by
Anu that henceforth the Goddess of Healing wouldo ahttend to the
ailments of Mankind. But Mortal's ultimate goal—esting life—was no
longer his.

From then on, Mankind proliferated. The humans ware longer just
slaves in the mines or serfs in the fields. Theyfgpmed all tasks, built
"houses" for the gods—we call them "temples"—andcldy learned how
to cook, dance and play music for them. It was loog before the young
Anunnaki, short of female company of their own, kam having sex with
the daughters of Man. Since they were all of thmesdirst Seed of Life, and
Man was a hybrid created with the genetic "essemfethe Anunnaki, the
male astronauts and the female Earthlings discdvetteat they were
biologically compatible; "and children were borrtathem."”

Enlil viewed these developments with rising apprefen. The original
purpose of coming to Earth, the sense of missite, dedication to the
task—were dissipated and gone. The good life seetoede the main
concern of the Anunnaki—and with a race of hybtaboot!

Nature, as it were, offered Enlil a chance to puta#t to the deteriorating
mores and ethics of the Anunnaki. Earth was ergeennew ice age, and
the pleasant climate was changing. As it got coldemlso became dryer.
Rains became less frequent, the river waters spa@eps failed, famine
spread. Mankind began to undergo great sufferirdgighters hid food
from their mothers, mothers ate their young. At timging of Enlil, the
gods refrained from helping Mankind: Let them segarviet them be
decimated, Enlil decreed.

In the "Great Below"—in Antarctica—the Ice Age wadso causing
changes. From year to year, the ice cap coveriegctintinent at the South
Pole grew thicker and thicker. Under the increasmmgssure of its weight,
friction and heat increased at its bottom. Soon ithenense ice cap was
floating on a slippery slush of mud. From the angjtshuttlecraft, an alarm
was sounded: the ice cap was becoming unstabig;stould happen to slip
off the continent into the ocean—an immense tidalvevwould engulf all of
Earth!
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It was not an idle danger. In the heavens, the filwétlanet was orbiting
back to the Place of Crossing between Jupiter armsMAs on previous
occasions when it neared Earth, its gravitationall gaused earthquakes
and other disturbances upon Earth and in its ¢elestotions. Now, it was
calculated, this gravitational pull could well tier the slippage of the ice
cap, and inundate Earth with a global deluge. Fihis catastrophe, the
astronauts themselves could not be immune.

As preparations were made to assemble all the Aakinmear the
Spaceport, and ready the craft to take them alefore the tidal wave
struck, ruses were employed to keep the approacbaigstrophe a secret
from Mankind. Fearing that the Spaceport would bebbed, all the gods
were made to swear to secrecy. And as to Mankindi] Baid—Let them
perish; let the seed of Earthling be wiped offféoee of Earth.

In  Shuruppak, the city under the lordship of Nirdag, relations
between Man and gods had gone the farthest. Tardehe first time ever,
a man was elevated to the status of king. As thiteriugs of Mankind
increased, ZI.U.SUD.RA (as the Sumerians called)hpteaded for the
help of Ea. From time to time, Ea and his seafamamdestinely brought
Ziusudra and his people a load of fish. But now thestion involved the
very destiny of Mankind. Shall all the handiwork &a and Ninhursag
perish "and turn to clay" as Enlil wished—or shodlte Seed of Mankind
be preserved?

Acting on his own, but mindful of his oath, Ea sawZiusudra the chance
to save Mankind. The next time Ziusudra came toy pmad plead in the
temple, Ea began to whisper from behind a screeaetefding to talk to
himself, Ea gave Ziusudra urgent instructions:

Tear down the house, build a ship!

Give up possessions, seek thou life!

Foreswear belongings, keep soul alive!

Aboard ship take thou the seed of all living things
That ship thou shalt build;

Her dimensions shall be to measure.

The ship was to be a submersible vessel, a "suhaiarthat could
withstand the avalanche of water. The Sumerianstexintain the dimen-
sions and other structural instructions for theiows decks and compart-
ments in such detail that it is possible to drae #hip, as was done by Paul
Haupt (Fig. 56). Ea also provided Ziusudra with avigator, instructing
him to direct the vessel toward the "Mount of Stbm@" Mount Ararat; as
the highest range in the Near East, its peaks wbeldhe first to emerge
from under the waters.

The Deluge came as expected. "Gathering speed dew" from the
south, "submerging the mountains, overtaking thepfe like a battle."
Viewing the catastrophe from above, as they orbikatth in their craft,
the Anunnaki and their leaders realized how muely thad fallen in love
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Fig. 56

with Earth and with Mankind. "Ninhursag wept . the gods wept with
her for the land. . . . The Anunnaki, all humbled,and weep" as they
huddled, cold and hungry, in their Shuttlecraft.

When the waters subsided and the Anunnaki begdentbon Ararat,
they were elated to discover that the Seed of Mahkias saved. But as
Enlil too arrived, he was furious to see that Vénlj soul had escaped.” It
took the pleadings of the Anunnaki and the persueasf Ea, to bring him
around to their point of view—that if Earth was be resettled, the
services
of Man were indispensable.

And so it was, that the sons of Ziusudra and taenilies were sent out
to
settle the mountain ranges flanking the plain eftthio rivers, to await the
time when the plain was dry enough to inhabit. AsZiusudra, the
Anunnaki

Life like that of a god they gave him;
Breath eternal, like a god, they granted him.

This they achieved by exchanging his "Breath oftlifawith the
"Breath
of Heaven." Then they took Ziusudra, "the preserotrthe seed of
Mankind," and his wife, to "reside in the farawdsqe"—

In the Land of the Crossing,
The Land Tilmun,

The place where Utu rises,
They caused him to dwell.

It is evident by now that the Sumerian tales of @mds of Heaven and
Earth, of the Creation of Man and of the Delugerembhe fountainhead
from which the other nations of the ancient NearstEdrew their

knowledge, beliefs and "myths.”" We have seen hawvBbyptian beliefs
matched the Sumerian ones, how their first sacitgdwas named after
An, how the Ben-Ben resembled the Sumerian GIR sanoh.
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It is also generally accepted by now, that theitébltales of the Creation
and of the events leading to the Deluge are comdemtebrew versions of
the Sumerian traditions. The biblical hero of theliye, Noah, was the
equivalent of the Sumerian Ziusudra (who was call#dapishtim in the
Akkadian versions). But while the Sumerians asdetteat the hero of the
Deluge was made immortal, no such claim is madehe Bible for Noah.
The immortalization of Enoch is also given shortifsh quite unlike the
detailed Sumerian tale of Adapa or other texts idgalith other Ascents.
But this abrupt biblical attitude could not prevetite spread, over the
millennia, of legends dealing with the biblical bes and their sojourn in, or
return to, Paradise.

According to very ancient legends, which survived & number of
versions stemming from a composition almost 2,0@@&ry old called The
Book of Adam and Eve, Adam fell sick after he w&® Years old. Seeing his
father "sick and in pain,” his son Seth volunteetredjo to "the nearest gate
of Paradise . . . and lament and make entreaty dd; @erchance He will
hearken to me and send His angel to bring me thi¢ for which thou hast
longed"—the fruit of the Tree of Life.

But Adam, accepting his mortal's fate, only wishied the excruciating
pains to be relieved. So he asked Eve his wifeake tSeth, and together go
"to the neighborhood of Paradise"; there to askfaootthe Fruit of Life, but
only for one drop of the "oil of life" which flowhtfrom the Tree, "to anoint
me with it, that | may have rest from these pains.”

Having done as Adam asked, Eve and Seth reachedaties of Paradise,
and entreated with the Lord. Finally, the angel el appeared unto
them—only to announce that their request would bet granted. "The
time of Adam's life is fulfilled,” the angel saidiis death was not to be
averted or postponed. Six days later, Adam died.

Even the historians of Alexander created a dirdok Ibetween his
miraculous adventures and Adam, the very first mvemo had dwelt in
Paradise, and was proof of its existence and lifegi powers. The
connecting link in the case of Alexander was theque stone which
emitted light: it was said to have been brought oithe Garden of Eden
by Adam, then handed down from generation to geioera until it
reached the hands of an immortal Pharaoh, who im tgave it to
Alexander.

The plot-of-parallels indeed thickens, as one rzealithat there exists an
old Jewish legend, whereby the staff with which Bwsperformed many
miracles, including the parting of the waters of thake of Reeds, was
brought out of the Garden of Eden by Adam. Adamegdvto Enoch;
Enoch gave it to his great-grandson Noah, the ldrthe Deluge. Then it
was handed down through the line of Shem, son cdhiNdrom generation
to generation, until it reached Abraham (the firstebrew patriarch).
Abraham's great-grandson Joseph brought it with t@mEgypt, where he
rose to highest rank in the Pharaoh's court. Ttherstaff remained among
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the treasures of the Egyptian kings; and thusdthed the hands of Moses,
who was raised as an Egyptian prince before hepedcanto the Sinai

peninsula. In one version, the staff was carved afuta single stone; in

another, it was made of a branch of the Tree oé,Lifhich grew in the

Garden of Eden.

In these interwoven relationships, harkening bagktite earliest times,
there were also tales linking Moses with Enoch, €éwidh legend, called
"The Ascent of Moses," relates that when the Lowinmoned Moses at
Mount Sinai and charged him to lead the Israelive$s of Egypt, Moses
resisted the mission for various reasons, includimg slow and non-
eloquent speech. Determined to remove his meekrtbss,Lord decided
to show him His throne and "the angels of the HeaVeand the mysteries
thereof. So "God commanded Metatron, the Angel l@f Countenance, to
conduct Moses to the celestial regions." Terrifiddipses asked Metatron:
"Who art thou?" And the angel (literally: "emissgryf the Lord replied: "I
am Enoch, son of Jared, thy ancestor." (Accompahiedhe angelic Enoch,
Moses soared through the Seven Heavens, and sawahtklParadise; then
he was returned to Mount Sinai, and accepted hssion.)

Further light on the occurrences concerning Enaaig his preoccupa-
tion with the impending Deluge and its hero, higagrgrandson Noah, is
shed by yet another ancient book, the Book of dekil It was also known in
early times as the Apocalypse of Moses, for itgally was written down by
Moses at Mount Sinai as an angel dictated to hienhistories of days past.
(Scholars, though, believe that the work was comgosn the second
century B.C.)

It follows closely the biblical narratives of theo& of Genesis; yet it
provides more detail, such as the names of wivek daughters of the pre-
Diluvial patriarchs. It also enlarges upon the dserexperienced by
Mankind in those prehistoric days. The Bible inferms that the father of
Enoch was Jared ("Descent"), but not why he wasi@wmed. The Book of
Jubilees provides the missing information. It salyat the parents of Jared
so named him,

For in his days the angels of the Lord descendaxh Uparth—those who
are named The Watchers—that they should instrugtcthildren of men,
that they should do judgment and uprightness upothE

Dividing the eras into "jubilees,” the Book of Jeleis further narrates
that "in the eleventh jubilee Jared took to himsazlfwife; her name was
Baraka ("Lightning Bright"), the daughter of Baduja daughter of his
father's brother . . . and she bare him a son a&ndatied his name Enoch.
And he (Enoch) was the first among men that aren lwor Earth who learnt
writing and knowledge and wisdom, and who wrote dothe signs of
heaven according to the order of their monthshoak, that men might
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know the seasons of the year according to the onfetheir separate
months."

In the twelfth juhilee. Enoch took as wife Edni (YMEden"), the
daughter of Dan-el. She bare him a son whose naa® Methuselah. After
that. Enoch "was with the angels of God for sixilgds of years, and they
showed him everything which is on Earth and in Heavens . . . and he
wrote down everything."

But by then, trouble was brewing. The Book of Gé&nagports that it
was before the Deluge, "That the sons of the gals the daughters of
Man, that they were good, and they took them fovewiof all which they
chose . . . and it repented the Lord that He hademidlan on Earth . . .
and the Lord said: | will destroy the Man whom Idhereated from the face
of the Earth."

According to the Book of Jubilees, Enoch played aomole in this
changed attitude by the Lord, for "he testified abthe Watchers who had
sinned with the daughters of men; he testified regiaihem all." And it was
to protect him from the revenge of the sinning Argef the Lord, that "he
was taken from amongst the children of men, and w@wducted into the
Garden of Eden." Specifically named as one of ther fplaces of God on
Earth, it was in the Garden of Eden that Enoch Waslen, and where he
wrote down his Testament.

It was after that that Noah, the righteous man lsthgut to survive the
Deluge, was born. His birth, occurring at the tidedbtimes when the
"sons of the gods" were indulging in sex with mbrtamales, caused a
marital crisis in the patriarchal family. As the &o of Enoch tells it,
Methuselah "took a wife for his son Lamech, and beeame pregnant by
him and bore a son." But when the baby—Noah—wa,btrings were
not as usual:

His body was white as snow and red as the bloomoing rose, and the
hair of his head and his long locks were white a®lwand his eyes were
beautiful.

And when he opened his eyes, he lighted up the evholuse like the
sun, and the whole house was very bright.

And thereupon he arose in the hands of the midwifpened his
mouth, and conversed with the Lord of Righteousness

Shocked, Lamech ran to his father Methuselah, ait s

| have begotten a strange son, diverse from andkeurilan, and
resembling the sons of the God of Heaven; and hisre is different,
and he is not like us . . .

And it seems to me that he is not sprung from nidrbm the angels.

Suspecting, in other words, that his wife's preggamas induced not by
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him, but that she was impregnated by one of theeland.amech had an
idea: Since his grandfather Enoch was staying astotige Sons of the
Gods, why not ask him to get to the bottom of tHi&ad now, my father,"

he said to Methuselah. "I petition thee and impltinee that thou mayest
go to Enoch thy father, and learn from him thehydor his dwelling place

is amongst the angels."

Methuselah went as Lamech had asked, and reachmgDivine Abode
summoned Enoch, and reported the unusual baby Igking some
inquiries, Enoch assured Methuselah that Noah waeed a true son of
Lamech; and that his unusual countenance was a digihings to come:
"There shall be a Deluge and great destructionofte year," and only this
son, who is to be named Noah ("Respite”) and hmilfashall be saved.
These future things, Enoch told his son, "I havadren the heavenly
tablets."

The term employed in these ancient, even if exidabl scriptures, to
denote the "sons of the gods" involved in the pilenal shenanigans, is
"Watchers." It is the very term Neter (“Watcher§y which the Egyptians
called the gods, and the exact meaning of the n&memer, their landing
place on Earth.

The various ancient books which throw this extrghti on the dramatic
events in the days before the Deluge, have beesemed in several
versions that are all only translations (direct andirect) of lost Hebrew
originals. Yet their authenticity was confirmed lvithe renowned discov-
eries in recent decades of the Dead Sea Scrollsarffiong the finds were
fragments of scrolls which were undoubtedly partsthe Hebrew originals
of such "memoirs of the Patriarchs."”

Of particular interest to us is a scroll fragmenhich deals with the
unusual birth of Noah, and from which we can le#nma original Hebrew
term for what has been translated as "Watchers'Gaaints,” not only in the
ancient versions, but even by modern scholars (asl.TGaster, The Dead
Sea Scriptures and H. Dupont-Sommer, The Essenetingéi from
Qumran). According to these scholars, column |l tbé scroll fragment
begins thus:

Behold, | thought in my heart that the conceptioaswirom one of the
Watchers, one of the Holy Ones, and (that the chgldlly belonged) to
the Giants.

And my heart was changed within me because ofhihid.c

Then |, Lamech, hastened and went to Bath-Enosh) (wife, and |
said to Her:

[I want you to take an oath] by the Most High, ihetLord Supreme,
the King of all the worlds,

the ruler of the Sons of Heaven, that you will tefle in truth
whether . . .
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But as we examine the Hebrew original (Fig. 57) fimel that it does not
say "Watchers"; it says Nefilim—the very term used Genesis 6.

Thus do all the ancient texts and all the anciafgst confirm each other:
The days before the Deluge were the days when Néfdim were upon

the Earth—the Mighty Ones, the People of the Ratlps."
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In the words of the Sumerian King Lists, "the Delulgas swept over" 120
shars—120 orbits of 3,600 years each—after the fnsding on Earth. This
places the Deluge at about 13,000 years ago. éagtly the time when the
last ice age ended abruptly, when agriculture bedlanvas followed 3,600
years later by the New Stone Age (as scholars ithalthe age of pottery.
Then, 3,600 years later, Civilization all at oncéossomed out—in the
"plain between the rivers," in Shumer.

"And the whole Earth was of one language and of kind of things," the
Book of Genesis says; but soon after the people dstablished themselves
in the Land of Shin'ar (Sumer), and built dwellingfsfired clay bricks, they
conspired to "build a city, and a Tower the top wafich can reach unto
Heaven."

The Sumerian texts from which this biblical tale swextracted have not
yet been found; but we do come across allusionsh&o event in various
Sumerian tales. What emerges is an apparent efforthe part of Ea to
enlist Mankind in gaining control over the spaceilfies of the Nefilim—
one more incident in the continuing feud between did Enlil, which by
then had spilled over to their offspring. As a tesd the incident, the Bible
tells us, the Lord and his unnamed colleagues ddcid disperse Mankind
and "confuse" its languages—qgive it diverse andussp civilizations.

The deliberations of the gods in the era followitige Deluge are
mentioned in various Sumerian texts. The one calleel Epic of Etana
states:
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The Great Anunnaki who decree the fate sat exchgntjieir counsels
regarding the Earth. They who created the fouromgi who set up the
settlements, who oversaw the land, were too laftyMankind.

The decision to establish on Earth four Regions tias coupled with a
decision to install intermediaries (priest-kingsetween the gods and
Mankind; so "kingship was again lowered to EartinfrHeaven."

In an effort—which proved futile—to end or abatee tfeud between the
Enlil and Ea families, lots were drawn between guels to determine who
would have dominion over which of the Regions. Asresult, Asia and
Europe were assigned to Enlil and his offspringz&p Africa was given.

The First Region of civilization was Mesopotamiadahe lands bordering
upon it. The mountain-lands where agriculture aettled life began, the
lands that came to be known as Elam, Persia, Assymiere given to Enlil's
son NIN.UR.TA, his rightful heir and "Foremost Wart" Some Sumerian
texts have been found dealing with Ninurta's herefforts to dam the
mountain passes and assure the survival of his ihusoajects in the harsh
times that had followed the Deluge.

When the layers of mud that had covered the Platwden the Two
Rivers dried up sufficiently to permit resettleme@humer and the lands
that stretched therefrom westward to the Mediteraan were put under
the charge of Enlil's son NAN.NAR (Sin in Akkadia® benevolent god, he
supervised the reconstruction of Sumer, rebuildjprg-Diluvial cities at
their original sites and establishing new citiesndgkg the latter was his
favorite capital Ur, the birthplace of Abraham. Higpictions included the
crescent symbol of the Moon, which was his celest@unterpart” (Fig.
58). To Enlil's youngest son, ISH.KUR (whom the Akkans called Adad),
were given the northwestern lands, Asia Minor aime tMediterranean
islands from where civilization—"Kingship"—eventlialspread to Greece.
Like Zeus in later Greece, Adad was depicted ridindpull and holding a
forked lightning.

Ea too divided the Second Region, Africa, among doss. It is known
that a son named NER.GAL lorded over the southestrparts of Africa. A
son named GI.BIL learned from his father the arts mining and
metallurgy, and took over control of the Africanldjanines. A third son—
Ea's favorite—was named by him after the home pldWRDUK, and was
taught by Ea all knowledge of sciences and astrgnof@irca 2000 B.C.,
Marduk usurped the Lordship of Earth and was dedlaBupreme God of
Babylon and of "the Four Quarters of the Earth.)dAas we have seen, a
son whose Egyptian name was Ra presided over the aiailization of this
Region, the civilization of the Nile Valley.

The Third Region, as was discovered only some fiftars ago, was in the
subcontinent of India. There too, a great civilizat arose in antiquity,
some 1,000 years after the Sumerian one. It isd#fie Indus Valley
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THE GODS OF HEAVEN AND EARTH

1. ENLIL 2. NINURTA 3. NANNAR/Sin 4. ISHKUR/Adad 5NERGAL 6.
GIBIL

7. MARDUK. IRNINl/Ishtar as Great Lady (8), Enchesgs (9), Warrior (10),
Pilot (11)

Fig. 58
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Civilization, and its center was a royal city urthked at a site called
Harappa. Its people paid homage not to a god bu goddess, depicting
her in clay figurines as an enticing female, addrneith necklaces, her
breasts enhanced by straps which crossed her body.

Because the script of the Indus Civilization idl stindeciphered, no one
knows what the Harappans called their goddess, iy exactly she was. It
is our conclusion, however, that she was the daugbf Sin, whom the
Sumerians called IR.NLLNI ("The Strong, SweetsmglliLady") and the
Akkadians called Ishtar. Sumerian texts tell of ldeminion in a far land
named Aratta—a land of grain crops and granariesHasappa was—
whereto she made flying trips, attired as a pilot.

It was in need of a Spaceport that the Fourth Regias set aside by the
Great Anunnaki—a Region not for Mankind, but foreithown exclusive
use. All their space facilities from the time thbagd landed on Earth—the
Spaceport at Sippar, the Mission Control CenterMappur—were wiped
out by the Deluge. The low-lying Mesopotamian plas still too muddy
for millennia to enable the rebuilding there of gbevital installations.
Another place —more elevated yet suitable, secluded accessible —had
to be found for the Spaceport and its auxiliarytaliations. It was to be a
"sacred zone"—a restricted area, accessible only pbymission. It was
called in Sumerian TIL.MUN—literally, "Land of thdissiles."

In charge of this post-Diluvial Spaceport they tut son of Sin (and thus
a grandson of Enlil), a twin brother of Irnini/lsint His name was UTU
("The Bright One")—Shamash in Akkadian. It was hbhowably carried out
Operation Deluge—the evacuation out of Sippar. Hes whe chief of the
Spacemen based on Earth, the "Eagles”; and he Igrauate his Eagle-
uniform on formal occasions (Fig. 59).

In the days before the Deluge, traditions heldew thosen mortals had
been taken aloft from the Spaceport: Adapa, whosedishis chance; and
Enmeduranki, whom the gods Shamash and Adad tremespao the
Celestial Abode, to be initiated in priestly sesrdand then returned to
Earth). Then there was Ziusudra ("His Life-Days lenged"), hero of the
Deluge, who was taken with his wife to live in Tim

In post-Diluvial times, Sumerian records statedanat—an early ruler of
Kish—was taken aloft in a Shem to the Abode of theds, there to be
granted the Plant of Rejuvenation and Birthgivinbut( he was too
frightened to complete the journey). And the Phhara®dhothmes Il
claimed in his inscriptions that the god Ra hadetakim aloft, given him a
tour of the heavens, and returned him to Earth:

He opened for me the doors of Heaven,

He spread open for me the portals of its horizon.

| flew up to the sky as a divine Falcon . . .

That | might see his mysterious ways in heaven . .
I was made full with the understanding of the gods.
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In the later memories of Mankind, the Shem was ished as an obelisk,
and the rocketship saluted by "Eagles" gave wa tsacred Tree of Life
(Fig. 60). But in Sumer, where the gods were agmeseality—as in Egypt
when the first Pharaohs had reigned—Tilmun, thentLaf the Missiles,"
was a real place: a place where Man could find Intatity.

And there, in Sumer, they recorded the tale of a m&o—uninvited by
the gods—set out to reverse his fate nevertheless.
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Gilgamesh:
The King Who

Refused to Die

The Sumerian tale of the first known Search for brtality concerns a
ruler of long long ago, who asked his divine godéatto let him enter the
"Land of the Living." Of this unusual ruler, anciescribes wrote down
epic tales. They said of him that

Secret things he has seen;

What is hidden from Man, he found out.
He even brought tidings

of the time before the Deluge;

He also took the distant journey,
wearisome and under difficulties.

He returned, and upon a stone column
all his toil he engraved.

Of that olden Sumerian tale, less than two hundiees have remained.
Yet we know it from its translations into the lamges of the peoples who
followed the Sumerians in the Near East; Assyria®abylonians, Hittites,
Hurrians. They all told and retold the tale; ane ttlay tablets on which
these later versions were written down—some intaoctme damaged, many
fragmented beyond legibility—have enabled many kgkoover the better
part of a century to piece the tale together.

At the core of our knowledge are twelve tabletshia Akkadian language;
they were part of the library of Ashurbanipal innsveh. They were first
reported by George Smith, whose job at the Britldhseum in London
was to sort out, match and categorize the tenshofisands of tablets and
tablet fragments that arrived at the Museum fromsdfp®tamia. One day,
his eye caught a fragmented text which appearetkltie the story of the
Deluge. There was no mistaking: the cuneiform teftsm Assyria, were
telling of a king who sought out the hero of thell@e, and heard from him
a first-person account of the event!

With understandable excitement, the Museum directsent George
Smith to the archaeological site to search for migfagments. With luck,

118
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he found enough of them to be able to reconstrbet text and guess the
sequence of the tablets. In 1876, he conclusivelywed that this was, as
his work was titled. The Chaldean Account of thedd. From the language
and style he concluded that it "was composed inyBakbcirca 2000 B.C."

George Smith at first read the name of the king wkarched for Noah
Izdubur, and suggested that he was none other tirarbiblical hero-king
Nimrod. For a time scholars believed that the tmldeed concerned the
very first mighty king, and referred to the tweliablet text as the "Nimrod
Epos." More finds and much further research esthbi the Sumerian
origin of the tale, and the true reading of theoleemame: GIL.GA.MESH.
It has been confirmed from other historical textsekiding the Sumerian
King Lists—that he was a ruler of Uruk, the bibliderech, circa 2900 B.C.
The Epic of Gilgamesh, as this ancient literary kvas now called, thus
takes us back nearly 5,000 years.

One must understand the history of Uruk to grasp Hpic's dramatic
scope. Affirming the biblical statements, the Sumer historical records
also reported that in the aftermath of the Deludeéngship—royal
dynasties—indeed began at Kish; it then was trarefeto Uruk as a result
of the ambitions of Irnini/lshtar, who cherishedtret all her domain far
away from Sumer.

Uruk, initially, was only the location of a sacrgarecinct, where an
Abode (temple) for An, the "Lord of Heaven,” wasrgied atop a vast
ziggurat named E.AN.NA ("House of An"). On the rawecasion of An's
visits to Earth, he took a liking to Irnini. He bewed on her the title
IN.AN.NA—"Beloved of An" (the ancient gossip sugtg$ that she was
beloved in more than platonic ways), and instaled in the Eanna, which
otherwise stood unoccupied.

But what good was a city without people, a lordshifph no one to rule
over? Not too far away to the south, on the shafethe Persian Gulf, Ea
lived in Eridu in semi-isolation. There he keptckaof human affairs,
dispensing knowledge and civilization to mankindnckanting and per-
fumed, Inanna paid Ea (a great-uncle of hers) @. \Examored and drunk.
Ea granted her wish: to make Uruk the new centeSurherian civilization,
the seat of kingship in lieu of Kish.

To carry out her grandiose plans, whose ultimatal geas to break into
the Inner Circle of the Twelve Great Gods, Inansi@dr enlisted the
support of her brother Utu/Shamash. Whereas in dags before the
Deluge the intermarriage between the Nefilim and thaughters of Man
brought about the wrath of the gods, the practi@s wo longer frowned
upon in the aftermath of the Deluge. And so it widmgt the high priest at
the temple of An was at the time a son of Shamashathuman female.
Ishtar and Shamash anointed him as king of Urukitisy the world's first
dynasty of priestly kings. According to the Sumeriking Lists, he ruled
for 324 years. His son, "who built Uruk,” ruled fat20 years. When
Gilgamesh, the fifth ruler of this dynasty, ascahttee throne, Uruk was
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already a thriving Sumerian center, lording ovex fteighbors and trading
with far lands. (Fig. 61).

An offspring of the great god Shamash on his faéhside, Gilgamesh was
considered to be "two-thirds god, one-third human"the further fact that
his mother was the goddess NIN.SUN (Fig. 62). Hes Waus accorded the
privilege of having his name written with the prefdivine."

Proud and self-assured, Gilgamesh began as a Hentvand con-
scientious king, engaged in the customary taskeaising the city's ramparts
or embellishing the temple precinct. But the momowledge he acquired
of the histories of gods and men, the more he becahilosophical and
restless. In the midst of merriment, his thoughisnéd to death. Would
he, by virtue of his divine two-thirds, live as fpnas his demi-god
forefathers—or would his one-third prevail, and edetine for him the life
span of a mortal human? Before long, he confesiseanixiety to Shamash:

In my city man dies; oppressed is my heart.
Man perishes; heavy is my heart . . .

Fig. 61

Fig. 62
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Man, the tallest, cannot stretch to heaven;
Man, the widest, cannot cover the earth.

"Will | too 'peer over the wall'?" he asked Shamashill | too be fated
thus?"

Evading a direct answer—perhaps not knowing it kifrssShamash
attempted to have Gilgamesh accept his fate, whatdvmight be, and to
enjoy life while he could:

When the gods created Mankind,
Death for Mankind they allotted;
Life they retained in their own keeping.

Therefore, said Shamash,

Let full be thy belly, Gilgamesh;
Make thou merry by day and night!
Of each day, make thou a feast of rejoicing;
Day and night, dance thou and play!
Let thy garments be sparkling fresh,
thy head washed; bathe thou in water.
Pay heed to the little one that holds thy hand,
let thy spouse delight in thy bosom;
for this is the fate of Mankind.

But Gilgamesh refused to accept this fate. Was dtetwo-thirds divine,
and only one-third human? Why then should the tessertal part, rather
than his greater godly element, determine his fdRe®ing by daytime,
restless at night, Gilgamesh sought to stay youpdntyuding on newlywed
couples and insisting on having intercourse witle thride ahead of the
bridegroom. Then, one night, he saw a vision whiehfelt was an omen.
He rushed to his mother to tell her what he sawthsd she might interpret
the omen for him:

My mother,

During the night, having become lusty,

| wandered about.

In the midst (of night) omens appeared.

A star grew larger and larger in the sky.

The handiwork of Anu descended towards me!

"The handiwork of Anu" that descended from the skiell to Earth near
him, Gilgamesh continued to relate:

| sought to lift it;
it was too heavy for me.
| sought to shake it;
| could neither move nor raise it.
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While he was attempting to shake loose the objedtich must have
embedded itself deep into the ground, "the populastied toward it, the
nobles thronged about it." The object's fall to tRavas apparently seen by
many, for "the whole of Uruk land was gathered acbit." The "heroes"—
the strongmen—then lent Gilgamesh a hand in hisrtsffto dislodge the
object that fell from the skies: "The heroes grablits lower part, | pulled
it up by its forepart.”

While the object is not fully described in the &®xit was certainly not a
shapeless meteor, but a crafted object worthy @igoealled the handiwork
of the great Anu himself. The ancient reader, agmfy, required no
elaboration, having been familiar with the term #&fdiwork of Anu") or
with its depiction, as possibly the one shown on amtient cylinder seal
(Fig. 63).

The Gilgamesh text describes the lower part, whigts grabbed by the
heroes, by a term that may be translated "legs.had, however, other
pronounced parts and could even be entered, asmiescalear from the
further description by Gilgamesh of the night'srdse

| pressed strongly its upper part;

| could neither remove its covering,
nor raise its Ascender . . .

With a destroying fire its top 1 (then) broke off,
and moved into its depths.

Its movable That Which Pulls Forward

| lifted, and brought it to thee.

Gilgamesh was certain that the appearance of thectobvas an omen
from the gods concerning his fate. But his mothke goddess Ninsun, had
to disappoint him. That which descended like a ftam Heaven, she said,
foretells the arrival of "a stout comrade who rescua friend is come to
thee . . . he is the mightiest in the land . . . lik mever forsake thee. This
is the meaning of thy vision."

She knew what she was talking about; for unbekndavrGilgamesh, in
response to pleas from the people of Uruk that soimg be done to divert
the restless Gilgamesh, the gods arranged for d mién to come to Uruk
and engage Gilgamesh in wrestling matches. He wadledc ENKI.DU—"A
Creature of Enki"—a kind of Stone Age Man who haget living in the
wilderness among the animals and as one of thenme "milk of wild
creatures he was wont to suck." He was depictecedhakearded, with
shaggy hair—often shown in the company of his ahinends (Fig. 64).

To tame him, the nobles of Uruk assigned a haifotkidu, until then
knowing only the company of animals, regained hisnan element as he
made love to the woman, over and over again. Tienlsought Enkidu to
a camp outside town, where he was coached in teechpand manners of
Uruk and in the habits of Gilgamesh. "Restrain &ihgsh, be a match for
him!" the nobles told Enkidu.
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Fig. 63

Fig. 64

The first encounter took place at night, as Gilgaméeft his palace and
started to roam the streets, looking for sexualeatiwes. Enkidu met him
in the street, barring his way. "They grappled eather, holding fast like
bulls." Walls shook, doorposts were shattered a&sttho wrestled. At last,
"Gilgamesh bent the knee"; the match was over: &% to the stranger.
"His fury abated, Gilgamesh turned away." Just th&mkidu addressed
him, and Gilgamesh recalled his mother's words.eHéren was his new
"stout friend." "They kissed each other, and forradidendship."”

As the two became inseparable friends, Gilgamesgarbeto reveal to
Enkidu his fear of a mortal's fate. On hearing,thike eyes of Enkidu filled
with tears, ill was his heart, bitterly he sighedhen he told Gilgamesh,
that there is a way to outsmart his fate: to fohie way into the secret
Abode of the Gods. There, if Shamash and Adad watdthd by him, the
gods could accord him the divine status to whickvhe entitled.

The "Abode of the Gods," Enkidu related, was ine"tbedar mountain."
He happened to discover it, he said, as he wasingathe lands with the
wild beasts; but it was guarded by a fearsome reomstmed Huwawa:

| found it, my friend, in the mountains
as | was roaming with the wild beasts.
For many leagues extends the forest:
| went down into its midst.
Huwawa (is there); his roar is like a flood,
his mouth is fire,
his breath is death . . .
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The Cedar Forest's watcher, the Fiery Watrrior,
is mighty, never resting . . .
To safeguard the Cedar Forest,
as a terror to mortals the god Enlil appointed him.

The very fact that Huwawa's main duty was to prevemrtals from
entering the Cedar Forest only whetted the detertioin of Gilgamesh to
reach the place; for surely, it was there that beld join the gods and
escape his mortal's fate:

Who, my friend, can scale heaven?
Only the gods,

by going to the underground place of Shamash.
Mankind's days are numbered;

whatever they achieve is but the wind.
Even thou art afraid of death,

in spite of your heroic might.
Therefore,
Let me go ahead of thee,

let thy mouth call to me:
"Advance, fear not!"

This, then, was the plan: by going to "the undeugth place of
Shamash" in the Cedar Mountain, to be enabled talésheaven" as the
gods do. Even the tallest man, Gilgamesh earlieintpd out, "cannot
stretch to heaven." Now he knew where the place, Wasn which Heaven
could be scaled. He fell to his knees and praye8hiamash: "Let me go, O
Shamash! My hands are raised in prayer ... to theding Place, give
command . . . Establish over me thy protection!"

The text's lines containing the answer of Shamash anfortunately,
broken off the tablet. We do learn that "when Gihgsh inspected his
omen . . . tears ran down his face." Apparently wes permitted to go
ahead—but at his own risk. Nevertheless, Gilgamédshided to proceed,
and fight Huwawa without the god's aid. "Shouldail,f he said, people will
remember me: "Gilgamesh, they will say, againstrcée Huwawa has
fallen." But should | succeed, he continued—I wilbtain a Shem—the
vehicle "by which one attains eternity."

As Gilgamesh ordered special weapons with whicHight Huwawa, the
elders of Uruk tried to dissuade him. "Thou are yeung, Gilgamesh,"
they pointed out—and why risk death with so manyesyears to live
anyway, against unknown odds of success: "That twhitou wouldst
achieve, thou knowest not." Gathering all availabiéormation about the
Cedar Forest and its guardian, they cautioned Gidgd:

We hear that Huwawa is wondrously built;
Who is there to face his weapons?
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Unequal struggle it is
with the siege-engine Huwawa.

But Gilgamesh only "looked around, smiling at higerid." The talk of
Huwawa as a mechanical monster, a "siege enginat' ith "wondrously
built,” only encouraged him to believe that it wamleed controllable by
commands from the gods Shamash and Adad. Sinceirhselh did not
succeed in obtaining a clear-cut promise of suppfsdm Shamash,
Gilgamesh decided to enlist his mother in the efféGrasping each other,
hand in hand, Gilgamesh and Enkidu to the Greatadealgo, to the
presence of Ninsun, the Great Queen. Gilgamesh c@ameard as he
entered the palace: 'O Ninsun (he said) ... a darngy | have boldly
undertaken, to the place of Huwawa; an uncertaitiecbh am about to face;
unknown pathways | am about to ride. Oh my motheray thou to
Shamash on my behalf!™

Obliging, "Ninsun entered her chamber, put on amgat as beseems
her body, put on an ornament as beseems her breastonned her tiara."
Then she raised her hands in prayer to Shamashingutie onus of the
voyage on him; "Why," she asked rhetorically, "mavigiven me Gilgamesh
for a son, with a restless heart didst thou endaw?hAnd now, thou didst
affect him to go on a far journey, to the placethfwawa!" She called upon
Shamash to protect Gilgamesh:

Until he reaches the Cedar Forest,
Until he has slain the fierce Huwawa,
Until the day that he goes and returns.

As the populace heard that Gilgamesh was goingthe Landing Place"
after all, "they pressed closer to him" and wish#ch success. The city
elders offered more practical advice: "Let Enkida lgefore thee: he knows
the way ... in the forest, the passes of Huwawahiet penetrate ... he
who goes in front saves the companion!" They towked the blessings of
Shamash: "Let Shamash grant thee thy desire; viiyaimouth hath spoken,
let him show thine eyes; may he open for thee thgeld path, the road
unclose for thy treading, the mountain unclosetigrfoot!"

Ninsun had a few parting words. Turning to Enkidine asked him to
protect Gilgamesh; "although not of my womb's issue thou, | herewith
adopt thee (as a son)," she told him; guard thg k& thy brother! Then she
placed her emblem around the neck of Enkidu.

And the two were off on their dangerous quest.

The fourth tablet of the Epic of Gilgamesh is dewbtto the comrades'
journey to the Cedar Forest; unfortunately, theetals so fragmented that,
in spite of the discovery of parallel fragments the Hittite language, no
cohesive text could be put together.
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It is evident, however, that they traveled a grelidtance, toward a
western destination. On and off, Enkidu tried tospade Gilgamesh to call
off the quest. Huwawa, he said, can hear a cow mgogixty leagues away.
His "net" can grasp from great distances; his callerberates from the
"Place Where the Rising Is Made" as far back adlifgpur; "weakness lays
hold on him" who approaches the forest's gates. Wwetturn back, he
pleaded. But proceed they did:

At the green mountain the two arrived.
Their words were silenced;

They themselves stood still.

They stood still and gazed at the forest;
They looked at the height of the cedars;
They looked at the entrance to the forest.
Where Huwawa wont to move was a path:
straight were the tracks, a fiery channel.
They beheld the Cedar Mountain,

Abode of the Gods,

the Crossroads of Ishtar.

Awestruck and tired, the two lay down to sleep.the middle of the
night they were awakened. "Didst thou arouse mega@iesh asked
Enkidu. No, said Enkidu. No sooner had they dozéfdtlman Gilgamesh
again awakened Enkidu. He had witnessed an awessighe, he said—
unsure whether he was awake or dreaming:

In my vision, my friend,
the high ground toppled.
It laid me low, trapped my feet . . .
The glare was overpowering!
A man appeared,;
the fairest in the land was he . . .
From under the toppled ground he pulled me out.
He gave me water to drink; my heart quieted.
On the ground he set my feet.

Who was this "man"—"the fairest in the land"—wholled Gilgamesh
from under the toppled ground? What was the "owsgrmg glare" that
accompanied the landslide? Enkidu had no answees], the went back to
sleep. But the night's tranquility was shatteredeosgain:

In the middle of the watch,

the sleep of Gilgamesh was ended.
He started up, saying to his friend:
"My friend, didst thou call me?
Why am | awake?
Didst thou not touch me?
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Why am | startled?
Did not some god go by?
Why is my flesh numb?"

Denying that he had awakened Gilgamesh, Enkidu heft comrade
wondering whether it was "some god who went by.'wikiered, the two
fell asleep again, only to be awakened once motes i how Gilgamesh
described what he saw:

The vision that | saw was wholly awesome!
The heavens shrieked, the earth boomed.
Though daylight was dawning, darkness came.
Lightning flashed, a flame shot up.

The clouds swelled; it rained death!

Then the glow vanished; the fire went out.

And all that had fallen was turned to ashes.

Gilgamesh must have realized that he had witneisedascent of a "Sky
Chamber": the shaking ground as the engines ignéed roared; the
clouds of smoke and dust that enveloped the sideketiing the dawn sky;
the brilliance of the engines' fire, seen througle thick clouds; and—as
the jetcraft was aloft—its vanishing glow. A "whplawesome" sight indeed!
But one which only encouraged Gilgamesh to procéedjt confirmed that
he in fact had reached the "Landing Place."

In the morning the comrades attempted to penetraeforest, careful to
avoid "weapon-trees that kill." Enkidu found thetegaof which he had
spoken to Gilgamesh. But as he tried to open itwhs thrown back by an
unseen force. For twelve days he lay paralyzed.

When he was able to move and speak again, he pleaidk Gilgamesh:
"Let us not go down into the heart of the fore®ut Gilgamesh had good
news for his comrade: while the latter was recawgerirom the shock, he—
Gilgamesh—had found a tunnel. By the sounds heawth fit, Gilgamesh
was sure that it was connected to "the enclosueen fivhich words of
command are issued." Come on, he urged Enkidu; ddb stand by, my
friend; let us go down together!"

Gilgamesh must have been right, for the Sumeristnstates that

Pressing on into the forest,
the secret abode of the Anunnaki
he opened up.

The entrance to the tunnel was grown over with Hoiden by) trees and
bushes and blocked by soil and rocks. "While Gilgaim cut down the
trees, Enkidu dug up" the soil and rocks. But jastthey made enough of a
clearance, terror struck: "Huwawa heard the no@ed became angry."
Now he appeared on the scene looking for the ietudHis appearance
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was "Mighty, his teeth as the teeth of a dragos;face the face of a lion; his
coming like the onrushing floodwaters." Most feango was his "radiant
beam." Emanating from his forehead, "it devouredes and bushes."
From its Kkilling force, "none could escape." A Suiae cylinder seal
depicted a god, Gilgamesh and Enkidu flanking a haeical robot, no
doubt the epic's "Monster with the Killing Beam§id. 65).

It appears from the fragmented texts that Huwawaldc@rmor himself
with "seven cloaks," but when he arrived on thenscéonly one he had
donned, six are still off." Seeing this as theipopunity, the two comrades
attempted to ambush Huwawa. As the monster turpnetade his attackers,
the Killing Beam from his forehead traced a patldestruction.

In the nick of time, rescue appeared from the hesaveSeeing their
predicament, "down from the skies spoke to themindivShamash." Do not
try to escape, he advised them; instead, "draw ndawawa." Then
Shamash raised a host of swirling winds, "whichtbagainst the eyes of
Huwawa" and neutralized his beam. As Shamash htmhded, "the radiant
beams vanished, the briliance became clouded." nSdduwawa was
immobilized: "he is unable to move forward, norhis able to move back."
The two then attacked Huwawa: "Enkidu struck therdian, Huwawa, to
the ground. For two leagues the cedars resoundsa,'mmense was the
monster's fall. Then Enkidu "Huwawa put to death."

Exhilarated by their victor)' but exhausted by thettle, the two stopped
to rest by a stream. Gilgamesh undressed to waskelfi "He cast off his
soiled things, put on his clean ones; wrapped agéd cloak about him,
fastened with a sash." There was no need to rush:way to the "secret
abode of the Anunnaki" was no longer blocked.

Little did he know that a female's lust would samwlo his victory. . . .

The place, as stated earlier in the epic, was tbessroads of Ishtar."
The goddess herself was wont to come and go fram "ttanding Place.”
She too, like Shamash, must have watched the batdehaps from her
aerial ("winged") Sky Chamber, as depicted on ditlliseal (Fig. 66). Now,
having seen Gilgamesh undress and bathe, "glofishisr raised an eye at
the beauty of Gilgamesh."

Approaching the hero, she minced no words about wha on her mind:

Come, Gilgamesh, be thou my lover!
Grant me the fruit of thy love.

You be my man,

| shall be your woman!

Promising him golden chariots, a magnificent paldoedship over other
kings and princes, Ishtar was sure she had entiGdamesh. But
answering her, he pointed out that he had nothiagcbuld give her, a
goddess, in return. And as to her "love," how lomguld that last? Sooner
or later, he said, she would rid herself of hiro&% shoe which pinches
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Fig. 65

Fig. 66

the foot of its owner." Calling off the names ohet men with whom she
had been promiscuous, he turned her down. Enragedhis insulting
refusal, Ishtar asked Anu to let the "Bull of Heavemite Gilgamesh.

Attacked by the Sky Monster, Gilgamesh and Enkidugdt all about
their mission, and ran for their lives. Aiding theescape back to Uruk,
Shamash enabled them "the distance of a month iftegnf days, in three
days to traverse." But on the outskirst of Uruk, tbe Euphrates River, the
Bull of Heaven caught up with them. Gilgamesh mawlatp reach the city,
to summon its warriors. Outside the city walls, ok alone remained to
hold off the Sky Monster. When the Bull of Heavesndrted," pits were
opened in the earth, large enough to hold two hethdmen each. As
Enkidu fell into one of the pits, the Bull of Heaweéurned around. Quickly
Enkidu climbed out, and put the monster to death.

What exactly the Bull of Heaven was, is not cleBine Sumerian term—
GUD.AN.NA—could also mean "Anu's attacker,” his Uise missile."
Ancient artists, fascinated by the episode, fretjyedepicted Gilgamesh
or Enkidu fighting with an actual bull, with the ked Ishtar (and
sometimes Adad) looking on (Fig. 67a). But from tBpic's text it is clear
that this weapon of Anu was a mechanical contraptitade of metal and
equipped with two piercers (the "horns") which wekeast from thirty
minas of lapis, the coating on each being two fiagiick." Some ancient
depictions show such a mechanical "bull,” sweepitogvn from the skies
(Fig. 67b).

After the Bull of Heaven was defeated, Gilgameshlléd out to the
craftsmen, the armorers, all of them" to view thechanical monster and
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take it apart. Then, triumphant, he and Enkidu wemtpay homage to

Shamash.
But "Ishtar, in her abode, set up a wail."

In the palace, Gilgamesh and Enkidu were restingmfr nightlong
celebrations. But at the Abode of the Gods, theresup gods were
considering Ishtar's complaint. "And Anu said toliErnBecause the Bull of
Heaven they have slain, and Huwawa they have slaetwo of them must
die." But Enlil said: 'Enkidu shall die, let Gilgash not die. " Then
Shamash interceded: it was done with his concuesenehy then should
"innocent Enkidu die?"

While the gods deliberated, Enkidu was afflictedhwa coma. Distraught
and worried, Gilgamesh "paced back and forth betbee couch” on which
Enkidu lay motionless. Bitter tears flowed down kiseeks. As sorry as he
was for his comrade, his thoughts turned to his gwemmeating anxiety:
will he too lie one day dying like Enkidu? Will hafter all the endeavors,
end up dead as a mortal?

In their assembly, the gods reached a compromike. death sentence of
Enkidu was commuted to hard labor in the depthsthef mines—there to
spend the rest of his days. To carry out the seateand take him to his
new home, Enkidu was told, two emissaries "clotlikd birds, with wings
for garments" shall appear unto him. One of them,ybung man whose
face is dark, who like a Bird-Man is his face,” haansport him to the
Land of the Mines:

He will be dressed like an Eagle;
By the arm he will lead thee.
"Follow me," (he will say); he will lead you
To the House of Darkness,
the abode below the ground;
The abode which none leave who have entered into it
A road from which there is no return;
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A House whose dwellers are bereft of light,
where dust is in their mouths
and clay is their food.

An ancient depiction on a cylinder seal illustratdd scene, showing a
Winged Emissary ("angel") leading Enkidu by the #Fig. 68).

Hearing the sentence passed on his comrade, Gidarhad an idea.
Not far from the Land of Mines, he had learned, Wes Land of the Living:
the place whereto the gods had taken those humdms were granted
eternal youth!

It was "the abode of the forefathers who by theagrgods with the
Purifying Waters were anointed.” There, partaking the food and
beverage of the gods, have been residing

Princes born to the crown

who had ruled the land in days of yore;
Like Anu and Enlil, spiced meats they are served,
From waterskins, cool water to them is poured.

Was it not the place whereto the hero of the Delu@@usudra/
Utnapishtim, had been taken—the very place fromctvHttana "to heaven
ascended"?

Fig. 68

And so it was, that "the lord Gilgamesh, toward ttend of the Living
set his mind." Announcing to the revived Enkidutth& would accompany
him at least on part of his journey, Gilgamesh aixad:

O Enkidu,

Even the mighty wither, meet the fated end.
(Therefore) the Land | would enter,

| would set up my Shem.

In the place where the Shems have been raised up,
| a Shem | would raise up.

However, proceeding from the Land of Mines to thend of the Living
was not a matter for a mortal to decide. In thergjest possible words,
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Gilgamesh was advised by the elders of Uruk and duddess mother to
first obtain the permission of Utu/Shamash:

If the Land thou wish to enter,

inform Utu, inform Utu, the hero Utu!

The Land, itis in Utu's charge;

The Land which with the cedars is aligned,
it is the hero Utu's charge.

Inform Utu!

Thus forewarned and advised, Gilgamesh offered caifis@ to Utu, and
appealed for his consent and protection:

O Utu,
The Land | wish to enter;
be thou my ally!
The Land which with the cool cedars is aligned
| wish to enter; be thou my ally!
In the places where the Shems have been raised up,
Let me set up my Shem!

At first, Utu/Shamash doubted whether Gilgameshlccayualify to enter
the land. Then, yielding to more pleading and prayyde warned him that
his journey would be through a desolate and ariga:at'the dust of the
crossroads shall be thy dwelling place, the desieatl be thy bed . . . thorn
and bramble shall skin thy feet. . . thirst shatlite thy cheeks." Unable to
dissuade Gilgamesh, he told him that the "place reviihe Shems have
been raised" is surrounded by seven mountains, ta@dpasses guarded by
fearsome "Mighty Ones" who can unleash "a scorcHirgj or "a lightning
which cannot be turned back." But in the end, Uaveyin: "the tears of
Gilgamesh he accepted as an offering; like one efcypp he showed him
mercy."

But "the lord Gilgamesh acted frivolously." Rath#tvan take the harsh
overland road, he planned to cover most of theerdiyt a comfortable sea
voyage; after landing at the distant destinatiomkiu would go to the
Land of Mines, and he (Gilgamesh) would proceedthie Land of the
Living. He selected fifty young, unattached men d@ocompany him and
Enkidu, and be rowers of the boat. Their first taghks to cut and haul back
to Uruk special woods, from which the MA.GAN boat—ship of Egypt"—
was built. The smiths of Uruk fashioned strong weeep Then, when all
was ready, they sailed away.

They sailed, by all accounts, down the Persian ,Galinning no doubt to
circumnavigate the Arabian peninsula and then spilthe Red Sea toward
Egypt. But the wrath of Enlil was swift to come. dHaot Enkidu been told
that a young "angel" would take him by the arm karidg him to the Land
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of Mines? How come, then, he was sailing with tbgfyl Gilgamesh, with
fifty armed men, in a royal ship?

At dusk, Utu—who may have seen them off with greesgivings—"with
lifted head went away.” The mountains along thetadis coast "became
dark, shadows spread over them." Then, "standirapgside the moun-
tain," there was someone who—like Huwawa—could emmts "from which
none can escape."” "Like a bull he stood on the tgikath house"—a
watchtower, it seems. The fearsome watchman muse lthallenged the
ship and its passengers, for fear overcame Enkidu. us turn back to
Uruk, he pleaded. But Gilgamesh would not heartofinistead, he directed
the ship toward the shore, determined to fight Wwetchman—"that 'man,'
if a man he be, or if a god he be."

It was then that calamity struck. The "three plptlt—the sail—tore
apart. As if by an unseen hand, the boat capsiaed;all in it sank down.
Somehow, Gilgamesh managed to swim ashore; so dikidiE Back in the
waters, they saw the sunken ship with its crew satiltheir posts, looking
amazingly alive in their deaths:

After it had sunk, in the sea had sunk,

On the eve when the Magan-boat had sunk.
After the boat, destined to Magan, had sunk—
Inside it, as though still living creatures,

were seated those who of a womb were born.

They spent the night on the unknown shore, arguwimgch way to go.
Gilgamesh was still determined to reach "the landEhkidu advised
seeking a way back to "the city,” Uruk. Soon, hogreweakness overcame
Enkidu. With passionate comradeship, Gilgamesh #&toEnkidu to hold
on to life: "My little weak friend," he fondly catl him; "to the land | will
bring thee,” he promised him. But "Death, which wsono distinction,"”
could not be held off.

For seven days and seven nights Gilgamesh mourmdddd "until a
worm fell out of his nose." At first he wanderednégssly: "For his friend,
Enkidu, Gilgamesh weeps bitterly as he ranges dker wilderness . . .
with woe in his belly, fearing death, he roamed thiéderness." Again he
was preoccupied with his own fate—"fearing death"endering: "When |
die, shall I not be like Enkidu?"

Then his determination to ward off his fate tookdhof him again. "Must
I lay my head inside the earth, and sleep throughtre years?" he
demanded to know of Shamash. "Let mine eyes beth@dsun, let me have
my fill of light!" he begged of the god. Settingshcourse by the rising and
setting Sun, "To the Wild Cow, to Utnapishtim thensof Ubar-Tutu, he
took the road." He trod unbeaten paths, encoumena man, hunting for
food. "What mountains he had climbed, what stredrashad crossed—no
man can know," the ancient scribes sadly noted.
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At long last, as versions found at Nineveh and dtitél sites relate, he
neared habitations. He was coming to a region déglicto Sin, the father
of Shamash. "When he arrived at night at a mounpaiss, Gilgamesh saw

lions and grew afraid:"

He lifted his head to Sin and prayed:

"To the place where the gods rejuvenate,
my steps are directed . . .

Preserve thou me!"

"As at night he lay, he awoke from a dream" whiah ihterpreted as an
omen from Sin, that he would "rejoice in Life." Enraged, Gilgamesh
"like an arrow descended amoung the lions." Hidldawith the lions has
been commemorated pictorially not only in Mesopotanbut throughout
the ancient lands, even in Egypt (Fig. 69a, b, c).

After daybreak, Gilgamesh traversed a mountain .passthe distance
below, he saw a body of water, like a vast lakejveh by long winds." In
the plain adjoining the inland sea he could seétya "closed-up about"—a
city surrounded by a wall. There, "the temple to Bas dedicated."

Outside the city, "close by the low-lying sea,"daitnesh saw an inn. As
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he approached, he saw the "Ale-woman, Siduri." ®he holding "a jug (of
ale), a bowl of golden porridge." But as she sawg#nesh, she was
frightened by his appearance: "He is clad in skinshis belly is shrunk

. his face is like a wayfarer from afar." Undarstably, "as the ale-
woman saw him, she locked the door, she barred gtte.” With great
effort, Gilgamesh convinced her of his true idgntand good intentions,
telling her of his adventures and quest.

After Siduri let him rest, eat and drink, Gilgameshs eager to continue.
What is the best way to the Land of Living? he dskéduri. Must he circle
the sea and wind his way through the desolate mamms¥-or could he take
a shortcut across the body of water?

Now ale-woman, which is the way . . .

What are its markers?

Give me, O give me its markers!

Suitably, by the sea | will go across;

Otherwise, by the wilderness my course will be.

The choice, it turned out, was not that simple; tleg sea he saw was the
"Sea of Death":

The ale-woman said to him, to Gilgamesh:
"The sea, Gilgamesh, it is impossible to cross
From days of long ago,

no one arrived from across the sea.
Valiant Shamash did cross the sea,

but other than Shamash, who can cross it?
Toilsome is the crossing,

desolate is its way;
Barren are the Waters of Death

which it encloses
How then, Gilgamesh, wouldst thou cross the sea?

As Gilgamesh remained silent, Siduri spoke up ageéwealing to him
that there might be, after all, a way to cross3ba of the Waters of Death:

Gilgamesh,
There is Urshanabi, boatman of Utnapishtim.
With him are tilings that float,
in the woods he picks the things that bind together
Go, let he thy face behold.
If it be suitable, with thee he shall cross;
If it be not suitable, draw thou back.

Following her directions, Gilgamesh found Urshan#ie boatman. After
much questioning as to who he was, how he had duther, and where he
was going, he was found worthy of the boatman'sses. Using long
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poles, they moved the raft forward. In three days,run of a month and
fiteen days"—a forty-five day journey overland—&th left behind.”
He arrived at TIL.MUN—"The Land of the Living."

Whereto shall he go now? Gilgamesh wondered. Youe hto reach a
mountain, Urshanabi answered; "the name of the taguis Mashu."

The instructions given by Urshanabi are availalbdeus from the Hittite
version of the Epic, fragments of which were fouindBoghazkoy and other
Hittite sites. From those fragments (as put togetine Johannes Friedrich:
Die hethitischen Bruchstukes des Gilgamesh-Epos)e ‘earn that
Gilgamesh was told to reach and follow "a regulayivwhich leads toward
"the Great Sea, which is far away." He was to Iémktwo stone columns or
"markers" which, Urshanabi vouched, "to the desima always bring
me." There he had to turn and reach a town namad dacred to the god
whom the Hittites called Ullu-Yah ("He of the Ped®s He had to obtain
that god's blessing before he could go farther.

Following the directions, Gilgamesh did arrive dia.l In the distance,
the Great Sea could apparently be seen. Therea®dgh ate and drank,
washed and made himself once again presentableefits b king. There,
Shamash once again came to his aid, advising hinmake offerings to
Ulluyah. Taking Gilgamesh before the Great God .(Fi#), he urged
Ulluyah: Accept his offerings, "grant him life." BuwWumarbi, another god
well known from Hittite tales, strongly objectedminortality cannot be
granted to Gilgamesh, he said.

Realizing, it appears, that he would not be grarde®hem, Gilgamesh
settled for second-best: Could he, at least, meetfdrefather Utnapishtim?
As the gods delayed their decision, Gilgamesh (viltke connivance of
Shamash?) left town and started to advance towandnMashu, stopping
each day to offer sacrifices to Ulluyah. After gsiays, he came unto the
Mount; it was indeed the Place of the Shems:

The name of the Mountain is Mashu.
At the mountain of Mashu he arrived;

Fig. 70



Gilgamesh: The King Who Refused to Die 137

Where daily the Shems he watched
As they depart and come in.

The Mount's functions required it to be connectathbto the distant
heavens and to the far reaches of Earth:

On high, to the Celestial Band
it is connected;

Below,
to the Lower World it is bound.

There was a way to go inside the Mount; but theamoe, the "gate,”
was closely guarded:

Rocket-men guard its gate.

Their terror is awesome, their glance is death.
Their dreaded spotlight sweeps the mountains.
They watch over Shamash

as he ascends and descends.

(Depictions have been found showing winged beingsligine bull-men
operating a circular beaming device mounted on s;gbey could well be
ancient illustrations of the "dreaded spotlighttteaveeps the mountains"—

Fig. 71a, b, c.)

Fig. 71
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"When Gilgamesh beheld the terrible glowing, hiscefahe shielded;
regaining his composure, he approached them." WhenRocketman saw
that the dreaded ray affected Gilgamesh only moaniynt he shouted to
his partner. "He who comes, of the flesh of the gy@lhis body!" The rays,
it appears, could stun or kill humans—but were hessto the gods.

Allowed to approach, Gilgamesh was asked to idgntiimself and
account for his presence in the restricted areaciil@ng his partly divine
origins, he explained that he had come "in searfchife." He wished, he
said, to meet his forefather Utnapishtim:

On account of Utnapishtim, my forefather,

have | come—
He who the congregation of the gods had joined.
About Death and Life | wish to ask him.

"Never was this achieved by a mortal," the two ¢sasaid. Undaunted,
Gilgamesh invoked Shamash and explained that he twasthirds god.
What happened next is unknown, due to breaks intdbé&et; but at last the
Rocketmen informed Gilgamesh that permission wamntgd: "The gate of
the Mount is open to thee!"

(The "Gateway to Heaven" was a frequent motif onamNdcastern
cylinder seals, depicting it as a winged, laddee-Igpateway leading to the
Tree of Life. It was sometimes guarded by Serpeifig—2).

Gilgamesh went in, following the "path taken by Blash." His journey
lasted twelve beru (double-hours); through mositdhe could see nothing
ahead or behind"; perhaps he was blindfolded, lfier text stresses that "for
him, light there was none.” In the eighth doublexhohe screamed with
fear; in the ninth, "he felt a north wind fannings Hface." "When eleven
beru he attained, dawn was breaking." Finally, & tnd of the twelfth
double-hour, "in brightness he resided."

He could see again, and what he saw was astoundieg.saw "an
enclosure as of the gods,” wherein there "grew'aedgn made up entirely
of precious stones! The magnificence of the placemas through the
mutilated ancient lines:

As its fruit it carries carnelians,
its vines too beautiful to behold.
The foliage is of lapis-lazuli;
And grapes, too lush to look at,
of. . . stones are made . . .
Its . . . of white stones . . .
In its waters, pure reeds . . . of sasu-stones;
Like a Tree of Life and a Tree of . . .
that of An-Gug stones are made . . .

On and on the description went. Thrilled and amazeithamesh walked
about the garden. He was clearly in a simulatedd&aof Eden!"
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Fig. 72

What happened next is still unknown, for an entidumn of the ninth
tablet is too mutilated to be legible. Either ine thartificial garden, or
somewhere else, Gilgamesh finally encountered Ukhdm. His first

reaction on seeing a man from "days of yore" wasliserve how much they
looked alike:

Gilgamesh said to him,
to Utnapishtim "The Far-away":
"As | look upon thee, Utnapishtim,
Thou are not different at all;
evenaslartthou..."

Then Gilgamesh came straight to the point:

Tell me,

How joinest thou the congregation of the gods
in thy quest for Life?

In answer to this question, Utnapishtim said tog&ihesh: "I will reveal
to thee, Gilgamesh, a hidden matter; a secret efgbds | will tell thee."
The secret was the Tale of the Deluge: How whetJbh@gpishtim, was the
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ruler of Shuruppak and the gods resolved to let Bwluge annihilate
Mankind, Enki secretly instructed him to build aes@ submersible
vessel, and take aboard his family "and the seedllofiving things." A
navigator provided by Enki directed the vessel tmult Ararat. As the
waters began to subside, he left the vessel ta stierifices. The gods and
goddesses—who circled Earth in their spacecraftlewhi was inundated—
also landed on Mount Ararat, savoring the roastimgat. Finally, Enlil too
landed, and broke into a rage when he realized ithaspite of the oath
taken by all the gods, Enki enabled Mankind to strv

But when his anger subsided, Enlil saw the meriswéh survival; it was
then, Utnapishtim continued to recount, that Ewlianted him everlasting
life:

Thereupon, Enlil went aboard the ship.
Holding me by the hand, he took me aboard.
He took my wife aboard,

and made her kneel by my side.
Standing between us,

he touched our foreheads to bless us:
"Hitherto, Utnapishtim has been human;
Henceforth, Utnapishtim and his wife

like gods shall be unto us.
Far away shall the man Utnapishtim reside,

at the mouth of the water-streams."

And so it came to pass, Utnapishtim concluded, tetwas taken to the
Faraway Abode, to live among the gods. But how @&dhls be achieved for
Gilgamesh? "But now, who will for thy sake call tgeds to Assembly, that
the Life which thou seekest thou mayest find?"

On hearing the tale, and realizing that it is oty gods, in assembly,
who can decree eternal life and that he, on his, ovauld not attain it—
Gilgamesh fainted. For six days and seven nightswhs totally knocked
out. Sarcastically, Utnapishtim said to his wif@ehold this hero who seeks
Life; from mere sleep as mist he dissolves!" Thitoug his sleep, they
attended to Gilgamesh, to keep him alive, "thatniay return safe on the
way by which he came, that through the gate by lwhie entered he may
return to his land."

Urshanabi the boatman was called to take Gilganbestk. But at the last
moment, when Gilgamesh was ready to leave, Utnapishdisclosed to
Gilgamesh yet another secret. Though he could moidadeath, he told
him, there was a way to postpone it. He could dis thy obtaining the
secret plant which the gods themselves eat, to keegver Young!

Utnapishtim said to him, to Gilgamesh:
"Thou hast come hither, toiling and straining.
What shall | give thee,
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that thou mayest return to thy land?
I will disclose, O Gilgamesh, a hidden thing;
A secret of the gods | will tell thee:
A plant there is,
like a prickly berrybush is its root.
Its thorns are like a brier vine's,
thine hands they will prick.
If thine hands obtain the plant,
New Life thou wilt find."

The plant, we learn from what followed, grew undatev;

No sooner had Gilgamesh heard this,
than he opened the water-pipe.
He tied heavy stones to his feet;
They pulled him down into the deep;
He saw then the plant.
He took the plant, though it pricked his hands.
He cut the heavy stones from his feet;
The second cast him back where he came from.

Going back with Urshanabi, Gilgamesh triumphan#didgo him:

Urshanabi,
This plant is of all plants unique:
By it a man can regain his full vigor!
I will take it to ramparted Uruk,
there the plant to cut and eat.
Let its name be called
"Man Becomes Young in Old Age!"
Of this plant | shall eat,
and to my youthful state shall I return.

A Sumerian cylinder seal, from circa 1700 B.C., ethillustrated scenes
from the epic tale, shows (at left) a half-nakedd amkempt Gilgamesh
battling the two lions; on the right, Gilgamesh d®lup to Urshanabi the
plant of everlasting youth. A god, in the centenlds an unusual spiral tool
or weapon (Fig. 73).

But Fate, as with all those who in the millennial arnturies that followed
went in the search of the Plant of Youth, interngene

As Gilgamesh and Urshanabi "prepared for the nigditgamesh saw a
well whose water was cool. He went down to it tahbain the water." Then
calamity struck: "A snake sniffed the fragrance tbé plant. It came and
carried off the plant. ..."

Thereupon Gilgamesh sits down and weeps,
his tears running down his face.
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He took the hand of Urshanabi, the boatman.
"For whom," (he asked) "have my hands toiled?
For whom is spent the blood of my heart?

For myself, | have not obtained the boon;

for a serpent a boon | affected. ..."

Yet another Sumerian seal illustrates the epicgidr end: the winged
gateway in the background, the boat navigated byshahlabi, and
Gilgamesh struggling with the serpent. Not haviogrfid Immortality, he is
now pursued by the Angel of Death (Fig. 74).

And so it was, that for generations thereafterjbssr copied and translated,
poets recited, and storytellers related, the tdleéhe first futile Search for

Immortality, the epic tale of Gilgamesh.
This is how it began:

Let me make known to the country
Him who the Tunnel has seen;
Of him who knows the seas,
let me the full story tell.
He has visited the ... (?) as well,
The hidden from wisdom, all things . . .
Secret things he has seen,
what is hidden from man he found out.

Fig. 7¢

Fig. 7¢
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He even brought tidings

of the time before the Deluge.

He also took the distant journey,
wearisome and under difficulties.

He returned, and upon a stone column
all his toil he engraved.

And this, according to the Sumerian King Listsh@w it all ended:

The divine Gilgamesh, whose father was a humanjga priest of the
temple precinct, ruled 126 years. Ur-lugal, sonGifgamesh, ruled after
him.



VI

Riders of the Clouds

The journey of Gilgamesh in search of Immortalitgshundoubtedly been
the fountainhead of the many tales, in subsequélidmmia, of demi-gods or
heroes claiming such a status, who have likewigeego search for paradise
on Earth or to reach the Celestial Abode of the SGMithout question, the
detailed Epic of Gilgamesh also served as a guidekbin which the
subsequent searchers sought to find the anciemtmarks by which the
Land of the Living could be reached and the waiy &scertained.

The similarities between the geographic landmartke man-made (or
rather the god-made) tunnels, corridors, air loeks&l radiation chambers;
and the bird-like beings, or "Eagles,” as well aang other major and
minor details—are far too numerous and identicab& mere accidents. At
the same time, the epic tale of the journey canlagxpthe confusion that
reigned millenia later concerning the exact logatmf the cherished target;
because as our detailed analysis has shown, Gigjameade not one but
two journeys—a fact generally ignored by modernotats and possibly also
by past ones.

The Gilgamesh drama reached its culmination inltaed of Tilmun, an
Abode of the Gods and a place of the Shetns. It Wese that he
encountered an ancestor who had escaped mortalitgf, had found the
secret plant of eternal youth. It was there thdteotdivine encounters, as
well as events affecting the course of human hystaccurred in later
millennia. It was there, we believe, that the Dwas —the Stairway to
Heaven,

But that was not the first destination of Gilgamesimnd we ought to
follow in his footsteps in the same sequence byclwhhe himself had
embarked on his journey: his first destination ¢ toad to Immortality
was not Tilmun, but the "Landing Place” on the Ced#ountain, within
the great Cedar Forest.

Scholars (e.g. S. N. Kramer, The Sumerians) hareetg as "cryptic and
still enigmatic" Sumerian statements that Shamashldc "rise” in the
"Cedar Land,” and not only in Tilmun. The answerthst apart from the
Spaceport at Tilmun, from which the farthest heaveould be reached,
there was also a "Landing Place" from which thesgtmuld scale the

144
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skies" of Earth. This realization is supported byr @onclusion, that the
gods indeed had two types of craft. the GIRs, theckiRtships that were
operated from Tilmun; and what the Sumerians caledMU, a "Sky
Chamber." It is a credit to the technology of thefiin that the uppermost
section of the GIR, the Command Module—what the diigps called Ben-
Ben—could be detached and fly in Earth's skiesM&la

The ancient peoples had seen the GIRs in theis gifag. 27) or even in
flight (Fig. 75). But they depicted more frequentlye "Sky Chambers"—
vehicles which we would nowadays classify as UFQsidentified Flying
Objects). The one the patriarch Jacob had seersiwision might well have
looked like the Sky Chamber of Ishtar (Fig. 66);e th-lying Wheel
described by the prophet Ezekiel was akin to thesyAan depictions of
their Flying God roaming the skies, at cloud lewsithin a spherical Sky
Chamber (Fig. 76a). Depictions found at an ancitd across the Jordan
from Jericho, suggest that for landing these sphErivehicles extended
three legs (Fig. 76b); they could well have beea flery Whirlwinds in
which the prophet Elijah was carried off heavenwamt that very same
location.

Fig. 75

Fig. 76
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As the Sumerian "Eagles,"” so were the Flying Goflsrdiquity depicted
by all ancient peoples as gods equipped with winge—Winged Beings to
whose depictions we can trace the Judeo-Christiacepance of the
winged Cherubim and Angels (literally: Emissariet}he Lord (Fig. 77).

Tilmun, then, was the location of the Spaceporte Thedar Mountain
was the location of the "Landing Place," the "Croads of Ishtar,"—the
Airport of the Gods. And it was to the latter ti@ilgamesh had first set his
course.

While the identification of Tilmun and its locatios no mean challenge,
there is little problem in locating the Cedar Foréd/ith the exception of
subsidiary growths on the island of Cyprus, thexeoily one such location
throughout the Near East: the mountains of Lebafdrese majestic cedar
trees, which can reach 150 feet in height, werecatgully extolled in the
Bible and their uniqueness was known to the anciesbples from the
earliest times. As the biblical and other Near Emsttexts attest, the
Cedars of Lebanon were earmarked for the construcind decoration of
temples ("gods' houses")—a practice described imilden |1 Kings, in the
chapters dealing with the building of the Jerusal&@emple by Solomon
(after the Lord Yahweh had complained "Why build iyet me a House of
cedar?").

The biblical Lord appears to have been quite familvith the cedars,
and frequently employed them in his allegories, parmg rulers or
nations to cedars: "Assyria was a cedar in Lebamgth fair branches and a
shadowing shroud and of high stature . . . wateyarished it, subterra-
nean streams gave it height"—until the wrath of Wah toppled it and
smashed its branches. Man, it appears, had nevem bble to cultivate
these cedars; and the Bible records an attempt htadt completely failed.
Attributing the attempt to the king of Babylon (faally or allegorically), it
is stated that "He came to Lebanon and took thertedighest branch,”
selecting off it a choice seed. This seed "he plhnn a fruitful field, he
placed it by great waters." But what grew up was adall cedar—only a
willow-like tree, "a spreading vine of low stature.

The biblical Lord, on the other hand, knew the ekcof cedar
cultivation:

Thus sayeth the Lord Yahweh:

"From the cedars crest, from its topmost branchésnder shoot | will
take; and | will plant it upon a high and steep mtain . . .

And it will put forth branches, and bear fruit, at@&come a mighty
cedar."

This knowledge apparently stemmed from the fact tha cedar grew in
the "Orchard of the gods." There, no other treelcconatch it; "it was the
envy of all the trees that were in Eden, the gardénthe gods." The
Hebrew term Gan (orchard, garden), stemming ases drom the root gnn
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(protect, guard), conveys the sense of a guarded rastricted area—the
same sense as is imparted to the reader of ther@dgh narrative: a forest
that extends "for many leagues," watched over Wijiesty Warrior ("a terror
to mortals"), accessible only through a gateway ctvhiparalyzed the
intruder who touched it. Inside, there was "the resecabode of the
Anunnaki"; a tunnel led to "the enclosure from whiwords of command
are issued"—"the underground place of Shamash."

Gilgamesh almost made it to the Landing Place, fer had the
permission and help of Shamash. But the wrath bfats(when he turned
down her advances) completely reversed the coufseevents. Not so,
according to the Old Testament, was the fate ofttemomortal king. He
was the king of Tyre—a city-state on the coastetbdnon, a short distance
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away from the cedar mountains; and the Deity (& ito chapter 28 of the
Book of Ezekiel) did enable him to visit the Sackduntain:

Thou hast been in Eden, the Garden of God; eveegiqus stone was
thy thicket . . .

Thou art an annointed Cherub, protected; and | halaeed thee in
the Sacred Mountain.

As a god werest thou, moving within the Fiery Stone

Fig. 78
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Gilgamesh sought to enter the Landing Place of gbds uninvited; the
king of Tyre not only was permitted to come to tilace, but evidently was
also given a ride in "the fiery stones," flying a<Cherub. As a result, "a god
I am," he said; "in the Abode of the Deity | sat,the midst of the waters."
For his haughtiness of heart, the prophet was forrim him, he was to die
the death of a heathen by the hands of strangers.

Both the Hebrews of biblical times, and their néigts to the north,
were thus acquainted with the location and natdréhe Landing Place in
the Cedar Mountain which Gilgamesh attempted toepiate in a previous
millennium. It was, as we shall show, not a "mytdgital” place, but a real
one: not only texts, but also pictorial depictioegist from those ancient
days, attesting to the existence and functionk@ptace.

In the tale of the king who tried to grow a cedtre Old Testament
reports that he "carried off the twig to a landcoimmerce," and planted the
seed "in a city of merchants." Such a land and siibbs-of-merchants need
not have been looked-for far: along the coast obdmn, from where
Anatolia begins in the north to Palestine in thaitBp there were several
Canaanite coastal cities whose wealth and powew gsith their interna-
tional commerce. Best known from biblical narrativeere Tyre and Sidon;
centers of trade and shipping for millennia, tiHfaime reached its peak under
their Phoenician rulers.

In ruins and buried under a mount since its destmcby Assyrian
invaders lay yet another city, perhaps the nortinest outpost of the
Canaanites at the borders of the Hittite empires hemains were
accidentally uncovered in 1928 by a farmer who et to plough a new
field near the mount called Ras Shamra. The extensixcavations that
followed uncovered the ancient city of Ugarit. Thepectacular finds
included a large palace, a temple to the god B@dhe Lord"), and a
variety of artifacts. But the real treasures weworass of clay tablets
inscribed in an alphabetic cuneiform script (Fi@),7written in a "Western-
Semitic" language akin to biblical Hebrew. The &b] whose contents
were first presented by Charles Virollaud over mamars in the scientific
periodical Syria, retrieved from relative obscuritye Canaanites, their life
and customs, and their gods.

At the head of the Canaanite pantheon was a supdsitg called El—a
term which in biblical Hebrew was the generic tefon "deity,” stemming
as it did from the Akkadian word llu, which litehalmeant "Lofty One."
But in the Canaanite tales of gods and men, El tivaspersonal name of an
actual deity, who was the final authority in allfeafs be they divine or
human. He was father of the gods, as well as AbnmA@dather of men"); his
epithets were The Kindly, The Merciful. He was 'atier of things created"
and the "one who alone could bestow kingship." élastfound in Palestine
(Fig. 80) depicts El seated on his throne and beieryed a beverage by a
younger deity, probably one of his many sons. Eansethe conical, horned
headdress which was the recognition mark of thes glmdughout the
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Fig. 79

Fig. 80
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ancient Near East; and the scene is dominated éyothnipresent Winged
Globe, emblem of the Planet of the Gods.

In "olden times," El was a principal deity of Heavand Earth. But at
the time at which the events related in the tabletd taken place, El lived
in semi-retirement, aloof from daily affairs. Hisbade was "in the
mountains,” at "the two headwaters." There he 3dhi$ pavilion, receiving
emissaries, holding councils of the gods, and tryio resolve the recurring
disputes among the younger gods. Many of these we&eown children:
some texts suggest that EI may have had sevensprof. Of them, thirty
were by his official consort Asherah (Fig. 81); tbthers, by an assortment
of concubines or even by human females. One pdetit tells how two
females saw El naked as they were strolling on lieach; they were
completely charmed by the size of his penis, andednup each bearing
him a son. (This attribute of El is prominent indapiction of him, as a
winged god, on a Phoenician coin—Fig. 82).

El's principal children, however, were three somsl ane daughter: the
gods Yam ("Ocean, Sea"), Ba'al ("Lord") and Mot nfiier, Annihilator")
and the goddess Anat ("She Who Responded"”). In same relationships

Fig. 81
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they clearly paralleled the Greek gods Poseidond(®b the Seas), Zeus
(Lord of the Gods) and Hades (God of the Lower WprBa'al, as Zeus,
was always armed with a lightning-missile (Fig. ,82he bull his cult
symbol. When Zeus fought Typhon, it was his sisé¢hena, goddess of
War and Love, who alone stood by him; and in Egypttales, Isis alone
stood by her brother-husband Osiris. So it was wBaral fought his two
brothers: his sister-lover Anat alone came to léip.hLike Athena, she was
on the one hand "The Maiden," often flaunting heked beauty (Fig. 82);
and on the other hand the Goddess of War, thedi@ymbol of her bravery
(Fig. 83). (The OIld Testament called her Ashtojeth.

The links to Egyptian prehistorical recollectionsdabeliefs were no less
obvious than to those of Greece. Osiris was resigeby Isis after she had
found his remains at the Ganaanite city of Byblagkewise, Ba'al was
brought back to life by Anat after he was smittep WBlot. Seth, the
adversary of Osiris, was sometimes called in Egyptivritings "Seth of
Saphon"; Ba'al, as we shall see, acquired the titlerd of Zaphon."
Egyptian monuments of the New Kingdom—parallelinge t Ganaanite
period—often depicted the Ganaanite gods as Egyptaities, calling
them Min, Reshef, Kadesh, Anthat (Fig. 84). We tlimgl the same tales
applying to the same gods, but under different ranmtroughout the
ancient world.

Scholars have pointed out that all these tales veet®es, if not actual
versions, of the much earlier and original Sumetiaes: not only of Man's
Search for Immortality, but also of love, death amdurrection among the
gods. All along, the tales are replete with epispdeetails, epithets, and
teachings which also fill the Old Testament—attepstio a common locale
(greater Canaan), common traditions and commorinafigersions.

One such text is the tale of Danel (Dan-El—"El'sige"—Daniel in
Hebrew), a righteous chieftain who could not begetrightful heir. He
appealed to the gods to give him one, so that wheerdied, the son could
erect a stela in his memory at Kadesh. From thissurenise that the area of
the tale's events was where southern Canaan (tlyeviNenerges into the
Sinai peninsula, for it was there that Kadesh ("T&acred" city) was
located.

Kadesh was encompassed in the territory of the ichiblPatriarch
Abraham; and the Canaanite tale of Danel is indeplete with similarities
to the biblical tale of the birth of Isaac to thgiray Abraham and Sarah.
Much as in the Book of Genesis, we read in the @aita tale that Danel,
getting on in years without a male heir, saw hisande to get divine help
when two gods arrived at his habitat. "Forthwith he gives offering to
the gods to eat, gives offering to drink to the Hdnes." The divine
guests—who turn out to be EIl, "The Dispenser of lifgd and Ba'al—
stay with Danel a whole week, during which he ovezlmns them with his
supplications. Finally Ba'al "approaches #ith his (Danel's) plea."
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Yielding, El "by the hand takes his servant" agints him "Spirit"
whereby Danel's virility is restored:

With life-breath Danel is quickened . , .
With life-breath he is invigorated.

To the disbelieving Danel, El promises a son. Moyotr bed, he tells
him, kiss your wife, embrace her . . . "by conocaeptiand pregnancy she
will bear a male child to Danel.” And just as inettbiblical tale, the
matriarch does bear a Rightful Heir, and the Swgoasis assured. They
name him Aghat, the gods nickname him Na'aman (Fleasant One"),

As the boy grows to be a young man, the Craftsnfaime» Gods presents
him with a gift of a unique bow. This soon arousks envy of Anat, who
wishes to possess the magical bow. To get it, shenipes Aghat anything
he would like to have—silver, gold, even Immortgalit

Ask for Life, O Aghat the youth—
Ask for Life and | will grant it to thee;
For Immortality (ask),
and | will bestow it upon thee.
With Baal | will make thee count the years;
With the sons of El shalt thou count the months.

Moreover—she promised—not only would he live asglams the gods,
but he would be invited to join them for the Lifeigig ceremony:

And Baal, when he grants Life,

a feast he gives;
A banquet he holds for the One-Given-Life.
He bids him a drink,

sings and chants over him sweetly.

But Aghat does not believe that Man can escapariodal fate, and does
not wish to part with the bow:

Lie not, O Maiden—

to a hero thy lies are loathesome.
How can a mortal an Afterlife acquire?
How can a mortal Eternity obtain? . . .
The death of all men will | die;
Yea, | shall surely die.

He also points out to Anat that the bow was madenarriors like himself
and not for a female to use. Insulted, Anat "trager the land" to El's
abode, to seek permission to smite Aghat. El's reaiy response permits
punishment only up to a point.
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Now Anat turns to cunning. "Over a thousand fieltl; thousand acres”
she travels back to Aghat. Pretending to be ateea in love with him,
she laughs and giggles. Addressing him as "Aghat ybuth," she states:
"Thou are my brother, | am thy sister." She persgatlim to accompany
her to the city of "The Father of the gods; thed.of the Moon." There she
asks Taphan to "slay Aghat for his bow" but therakm him live again"—to
put Aghat to temporary death, only long enough Aorat to take away his
bow. Taphan, following Anat's instructions, "smitéghat twice on the
skull, thrice above the ear,” and Aghat's "soulapss like vapor." But
before Aghat can be revived—if Anat had ever sarided—his body is
ravaged by wvultures. The terrible news is brought Danel as, "sitting
before the gate, under a mighty tree, he "judges dhuse of the widow,
adjucates the case of the orphan.” With Baal's aidearch is instituted for
the dismembered Aghat, but to no avail. In revengghat's sister, in
disguise, travels to the abode of Taphan and,ngettim drunk, attempts to
slay him. (A possible happy end, wherein Aghat wesurrected after all. is
missing.)

The transfer of action from the mountains of Lebamno the "City of Lord
Moon" is also an element found in the Gilgameshc.efihroughout the
ancient Near East, the deity associated with theorMwas Sin (Nannar in
the original Sumerian). His Ugaritic epithet wasatter of Gods"; he
indeed was the father of Ishtar and her brotherse Tirst attempt of
Gilgamesh to reach his goal via the Landing Platehe Cedar Mountain
was frustrated by Ishtar, who sought to have hirdtedi by the Bull of
Heaven after he rejected her advances. Undertakiirey second journey
toward the Land Tilmun, Gilgamesh too arrived atwalled city "whose
temple to Sin was dedicated."

But whereas Gilgamesh arrived in the region of &fter a long and
hazardous trek, Anat—like Ishtar—could get arounainf place to place in
no time—for she neither walked nor traveled on askbinstead, she flew
from place to place. Many Mesopotamian texts refirto Ishtar s flying
journeys and her ability to roam in Earth's ski&spssing heaven, crossing
earth." A depiction of her in her temple in Ashwan Assyrian capital,
showed her wearing goggles, a tight-fitting helmetd extended "ear-
phones" or panels (see Fig. 58). In the ruins ofriMa the Euphrates
River, a life-sized statue of a goddess was fowsglipped with a "black
box," a hose, a horned helmet with built-in earg@®rmand other attributes
of an aeronaut (Fig. 85). This ability "as a biadfly," also attributed to the
Canaanite deities, features in all the epic talesodered at Ugarit.

One such tale, in which a goddess flies to theumsts a text titled by
scholars "The Legend of King Keret"—Keret being aale of interpreta-
tion as the king's personal name, or the name sfcity ("The Capital").
The tale's main theme is the same as that of thmeBan epic of
Gilgamesh: Man's striving for Immortality. But itegins like the biblical
tale of Job, and has other strong biblical sintilesi
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Fig. 85

Job, according to the biblical tale, was a righte@and "pure" man of
great wealth and power who lived in the "Land ofz'Ufthe "Land of
Advice"), a land in the domain of the "Children thie East." All went well
until "one day, when the sons of the gods camerésegmt themselves to the
Lord, Satan came also among them." Persuading thd to test Job, Satan
was permitted to afflict him first with the loss ¢iis children and all his
wealth, and then with all manner of sickness. A% 3at mourning and
suffering, three of his friends came to console ;hthe Book of Job was
composed as a record of their discussions conagrniatters of life and
death and the mysteries of Heaven and Earth.

Bewailing the turn of events, Job longed for theysdaf yore, when he
was honored and respected: "at the gates of Kerethe public square, my
seat was at the ready." In those days, Job rereuhisbe believed that "as
the Phoenix shall be my days, with my Establisheallsl die." But now,
with nothing left and afflicted with illnesses, Helt like dying then and
there.

The friend who had come from the south reminded thiat "Man is born
unto travail; only the son of Reshef can to theghes fly up"; Man was
mortal after all, so why this extreme agitation?

But Job answered enigmatically that it was not sopke: "The Lord's
Essence is within me," he said; "its radiance feeus Spirit." Was he
disclosing, in the hitherto uncomprehended ver$mt the was of partly
divine blood? That, therefore, like Gilgamesh, hed hexpected to live as
long as the ever-rejuvenating Phoenix, to die onlyen his "Establisher"
shall die. But now he realized that "Eternally lakhno longer live; like
vapor are my days."

The tale of Keret too depicts him at first as asperous man who loses in
quick succession his wife and children through éds and war. "He sees
his offspring ruined ... in its entirety a postgriperishing," and realizes
that it is the end of his dynasty: "wholly undergidhnis his throne." His
mourning and grief grow daily; "his bed is soakeg His weeping." Daily
"he enters the inner chamber" in the temple aresdd his gods. Finally,
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El "descends unto him" to find out "what ails Ketb@at he weeps." It is
then that the texts disclose that Keret is partiyné, for it was El who had
fathered him (by a human female).

El advises his "beloved lad" to stop mourning, a@odremarry, for he
would be blessed with a new heir. He is told to lwasmd make himself
presentable, and go seek the hand of the daugliteheoking of Udum
(possibly the biblical Edom). Keret, accompanied tbyops and laden with
gifts, goes to Udum and does as El had instrudBad. the king of Udum
turns down all the silver and gold. Knowing thatr&e"is the flesh of the
Father of Men"—of divine origins—he asks for a wmqdowry: let the
firstborn son that his daughter shall bear Kersb éle semi-divine!

The decision is, of course, not up to Keret. El,owiad given him the
marriage counsel to begin with, is not availableerdf therefore sets his
steps to the shrine of Asherah, and seeks her fdlp. next scene takes
place at the abode of El, where the appeal of Aghés supported by the
younger gods:

Then came the companies of the gods.
And puissant Ba'al spake up:

"Now come, O Kindly One, El benign:

Will thou not bless Keret the pure blooded,
nor please the beloved lad of EI?"

Thus prodded, El consents and "blesses Keret," igiogn him that he
shall have seven sons and several daughters. Tistbofin son, El
announces, is to be named Yassib ("Permanent")irfdeed he will be
granted permanence. This will be achieved becausenwhe is born, not
his mother but rather the goddesses Asherah and wWitlasuckle him. (The
theme of a king's child being nursed by a goddéssteby being granted
longer life, was depicted in the art of all the Nd2astern peoples—Fig.
86).

Fig. 86
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The gods keep their promises; but Keret, growingwialth and power,
forgets his vows; in the manner of the king of Tyrethe prophecies of
Ezekiel, his heart grew haughty, and he began tstbto his children about
his divine origins. Angered, Asherah afflicted himith a fatal disease. As it
became clear that Keret was on the verge of dehth, sons were
astonished: How can this happen to Keret, "a solpfan offspring of the
Kindly One, a holy being?" In disbelief, the sonsestion their father—for
surely his failed claim to Immortality has a begrion their own lives as
well:

In thy Life, father, we rejoiced;
We exalted in thy Not-dying . . .
Wilt thou die then, father, like the mortals?

Their father's silence speaks for itself, and nbevgons turn to the gods:

How can it be said,
"A son of El is Keret,
an offspring of the Kindly One
and a holy being?"
Shall then a god die?
An offspring of the Kindly One not live?

Embarrassed, El asks the other gods: "Who amonggtids can remove
the sickness, drive out the malady?" Seven timess&tled this appeal, but
"none among the gods answers him." In desperati€inappeals to the
Craftsman of the Gods and his assistants, the Sgafidesses who know all
magic. Responding, the "female who removes illiesthe goddess
Shataqat, takes to the air. "She flies over a hathdowns, she flies over a
multitude of villages. ..." Arriving in the housef &eret in the nick of
time, she manages to revive him.

(The tale, though, has no happy end. Since Keoddisn to Immortality
had proven vain, his firstborn son suggested thateK abdicate in his
favor. . ..)

Of greater importance to the understanding of amcievents are the
several epic tales dealing with the gods themselieghese, the ability of
the gods to fly about is accepted as a matter afsep and their haven in
the "Crest of Zaphon" is featured as the aeronargsting place. The
central figures in these tales are Ba'al and Atta, brother-sister who are
also lovers. Ba'al's frequent epithet is "The Rid#r the Clouds"—an
epithet which the Old Testament has claimed for ltebrew deity. Anat's
own flying capabilities, which became apparent tie tales dealing with the
relations between gods and men, are even moreigigégdl in the tales of
the gods themselves.
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In one such text, Anat is told that Ba'al went ishf"in the meadow of
Samakh" (Fig. 87). The area happens to still béedaby that very name to
this day: it is Lake Sumkhi ("Lake of Fishes") iorthern Israel, where the
Jordan River begins to flow into the Sea of Gajilead it is still renowned
for its fishes and wildlife. Anat decided to joiraBl there:

She raises wing, the Maiden Anat,
she raises wing and tours about flying
to the midst of the meadow of Samakh
which with buffaloes abounds.

Seeing her, Ba'al signaled her to come down; buatAvegan to play
hide-and-seek. Annoyed, Ba'al asked whether sheecéxphim to "anoint
her horns"—a lovemaking expression—"while in flightUnable to find her,
Ba'al took off "and went up ... in the skies" uhie throne-seat on the

Fig. 87

"Crest of Zaphon." The playful Anat soon appearé@red too, "upon
Zaphon in pleasure (to be)."

The idyllic get-together, however, could take plamely in later years,
when the position of Ba'al as the Prince of Eamld acknowledged master
of the northern lands was finally established. ieariIBa'al engaged in life-
and-death struggles with other contenders for thélygthrone; the prize of
all these fights was a place known as Zarerath daplcommonly
translated "the Heights of Zaphon," but specificatheaning "The Rocky
Crest in the North."

These bloody struggles for dominion over certairorgjholds or lands
were compounded by the positioning for successim,the head of the
pantheon grew old and semi-retired. Conforming tarrrage traditions first
reported in the Sumerian writings, El's official nsort Asherah ("the
Ruler's daughter") was his half-sister. This make first son born by her
the rightful heir. But, as had happened before was often challenged by
the firstborn—a son who chronologically was bormstfi but by another
mother. (The fact that Ba'al, who had at leastethvives, could not marry
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his beloved Anat confirms that she was a full, eatthan a half-sister of his.)
The Canaanite tales begin at the remote mountaioode of El, where
he secretly bestows the succession upon Prince Yaengoddess Shepesh,
"Torch of the Gods," comes flying to Ba'al to reMsahim the bad news;
"El is overturning the Kingship!" she shouts inrata
Ba'al is advised to present himself to El, andtpatdispute before the
"Assembled Body"—Council—of the gods. His sistevsrtsel him to be
defiant:

There now, be off on your way

toward the Assembled Body,

in the midst of Mount Lala.
At the feet of El do not fall down,

prostrate thyself not unto the Assembled Body;
Proudly standing, say ye your speech.

Learning of the ploy, Yam sends his own emissatiethe gathered gods,
to demand that the rebellious Ba'al be surrendéoetlim. "The gods were
sitting to eat, the Holy Ones for dinner; Ba'al watending upon EI" when
the emissaries entered. In the hush that followdwy present Yam's
demand. To indicate that they meant business, l'atféet they do not fall
down"; they hold their weapons at the ready: "Eftest are like a whetted
sword, flashing a consuming fire." The gods dropthie ground and take
cover. El is willing to yield Ba'al. But Ba'al sei his own weapons and is
about to jump the emissaries, when his mother aestrhim: an emissary
bears immunity, she reminds him.

As the emissaries return to Yam empty-handed, #lésr that there is no
way but for the two gods to meet on the battlefiedd goddess—perhaps
Anat—conspires with the Craftsman of the Gods tovigle Ba'al with two
divine weapons, the "chaser" and the "thrower" Wwhitswoop like an
eagle." Meeting in combat, Ba'al overwhelms Yam amdabout to "smash
Yam," when the voice of Asherah reaches him: sp@am! Yam is allowed
to live, but is banished to his maritime domains.

In return for sparing Yam, Ba'al asks Asherah tppsut his quest for
supremacy over the Crest of Zaphon. Asherah isngesit a seaside resort,
and it is quite reluctantly that she makes therjewrto El's abode in a hot
and dry place. Arriving "thirsty and parched," spets the problem before
him and asks that he decide with wisdom, not emgtiThou art great
indeed and wise," she flatters him; "thy beardayghair instructs thee . . .
Wisdom and Everlife are thy portion." Weighing tlsguation, El agrees:
let Ba'al be the master of the Crest of Zaphon; Heb build his house
there.

What Ba'al has in mind, however, is not just andsbdHis plans require
the services of Kothar-Hasis ("The Skilled and KimayV), Craftsman of the
Gods. Not only modern scholars, but even the desttury Philo of Byblos
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(quoting earlier Phoenician historians) have comgpaKothar-Hasis with
the Greek divine craftsman Hephaestus, who buit #fbode of Zeus and
Hera. Others find parallels with the Egyptian Thotiod of artcraft and
magic. Indeed, the Ugaritic texts state that theissanies sent to fetch
Kothar-Hasis were to look for him in Crete and Bgymesumably it was in
those lands that his skills were being employetiatttime.

When Kothar-Hasis arrived at Ba'al's place, the twent over the
construction plans. It turned out that Ba'al debiee two-part structure, one
an E-khal (a "great house") and the other a Behmtmmonly translated
"house" but which literally means "a raised platidt There was some
disagreement between the two regarding where a efiike window,
which could open and close in some unusual mansieould be placed.
"Thou shalt heed my words, O Ba'al,” Kothar-Hasmsisted. When the
structure was completed, Ba'al was concerned tiatwives and children
would be hurt. To allay his fears, Kothar-Hasis evedi that trees of
Lebanon, "from Sirion its precious cedars,” be ¢ileip within the
structure—and started up a fire. For a full week fire burnt intensely;
silver and gold within it melted down; but the sttwre itself was neither
damaged nor destroyed.

The underground silo and raised platform  were rkady
Losing no time, Ba'al decided to test the facility;

Ba'al opened the Funnel in the Baised Platform,
the window within the Great House.

In the clouds, Ba'al opened rifts.

His godly sound Ba'al discharges. . . .

His godly sound convulses the earth.

The mountains quake. . . .

A-tremble are the . . .

In east and west, earth's mounts reel.

As Ba'al soared skyward, the divine messengers iGamal Ugar joined
him in flight: "The winged ones, the twain, flocket clouds" behind Ba'al;
"bird-like the twain" soared above the snow-covephks of Zaphon. But
with the new facilities, the Crest of Zaphon waeéd into the "Fastness of
Zaphon "; and Mount Lebanon ("The White One," afiisr snowy peaks)
acquired the epithet Sirion—"The Armored" Mountain.

Attaining mastery over the Fastness of Zaphon, |IBal'so acquired the
title Ba'al Zaphon. The title simply means "Lord d&aphon,” of the
Northern Place. But the original connotation of teem Zaphon was not
geographical; it meant both "the hidden-away," afttie observation
place." Undoubtedly, all these connotations plagedole in naming Ba'al
"Lord of Zaphon."

Now that he had attained these powers pmedogatives, Ba'al's



162 The Stairway to Heaven

ambitions grew in scope. Inviting the "sons of theds" to a banquet, he
demanded fealty and vassalage; those who disagrmeed set upon: "Ba‘al
seizes the sons of Asherah; Rabbim he strikes énbiéick, Dokyamm he
strikes with a bludgeon." While some were slaugderothers escaped.
Drunk with power, Ba'al mocked them:

Baal's enemies take to the woods;

His enemies hide in the side of the mountain.

Puissant Ba'al shouts:

"O enemies of Ba'al why do you quake?

Why do you run, why do you hide?"
The Eye of Ba'al splinters up;
His stretched hand the cedar breaks;
His right (hand) is mighty-

Pursuing his quest for mastery, Ba'al—with the afd Anat—battled and
annihilated such male adversaries as "Lothan, #mpest," Shalyat, "the
seven-headed dragon,” Atak "the Bullock," as wellthe goddess Hashat,
"the Bitch." We know from the OIld Testament thathWeh, the biblical
Lord, was also a bitter adversary of Ba'al; andBagal's influence grew
among the lIsraelites when their king married a @aita princess, the
prophet Elijah arranged a contest between Ba'al dabweh upon Mount
Carmel. When Yahweh prevailed, the three hundrédsisr of Ba'al were
promptly executed. In this adversity, it was for hieeh that the Old
Testament claimed mastery over the Crest of Zapl®ignificantly, the
claims were made in almost identical language, aaln® 29 and other
verses make clear:

Give unto Yahweh, O sons of the gods,
Unto Yahweh give homage and supremacy.
Give unto the Lord the homage of his Shem;
Bow down unto Him in his Sacred Splendor.
The sound of the Lord is upon the waters:
The Lord of Glory thundereth,

echoes upon the many waters.
His sound is powerful, full of majesty.
The sound of the Lord the cedars breaks;
The cedars of Lebanon Yahweh splinters.
He makes Lebanon skip as a calf, and
Sirion like a young buffalo.
His sound from amidst the fiery flames cuts thraugh
The Lord in his Great House is glorified.

As Ba'al in the Canaanite texts, so was the Helbmity "Rider of the
Clouds." The Prophet Isaiah envisioned Him flyinguth toward Egypt,
"riding swiftly upon a cloud, he shall descend uimypt; the gods of
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Egypt shall quail before him." Isaiah also claimed have personally seen
the Lord and His winged attendants:

In the year that king Uzziah died, | beheld and shes Lord seated upon
a high and raised up Throne; its Lifters filled thee Great House. The
Fire-Attendants were stationed above it, six wingg, wings to each of
them . . . The threshold beams were shaken by thends and the
House was filled with smoke.

The Hebrews were forbidden to worship, and theeeftr make, statues
or engraved images. But the Canaanites, who must kaown of Yahweh,
as the Hebrews had known of Ba'al, left us a depicbf Yahweh as
conceived by them. A fourth century B.C. coin whibbars the inscription
Yahu ("Yahweh") depicts a bearded deity seated updhrone shaped as a
winged wheel (Fig. 88).

It was thus universally assumed in the ancient Neast that lordship
over Zaphon established the supremacy among thewlod could fly

Fig. 88

about. This, no doubt, was what Ba'al had expedBd. seven years after
the Fastness of Zaphon was completed, Ba'al facazhadlenge by Mot,
Lord of the southern lands and the Lower World. iAsturned out, the
dispute was no longer about the mastery of Zaphathger, it had to do with
"who over the whole Earth dominion shall have."

Word somehow reached Mot that Ba'al was engagedsuspicious
activities. Unlawfully and clandestinely, he wasuting one lip to Earth
and one lip to Heaven," and was attempting to t&trehis speech to the
planets." Mot at first demanded the right to ingpdte goings-on within
the Crest of Zaphon. Instead, Ba'al sent emissavids messages of peace.
Who needs war? he asked; let us "pour peace anty amd the center of
Earth." As Mot became more persistent, Ba'al cateduthat the only way
to prevent Mot from coming to Zaphon was for Bdtlgo to Mot's abode.
So he journeyed to Mot's "pit" "in the depths of rtBA professing
obedience.

Yet what he really had in mind was something erginister—the
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overthrow of Mot. For that, he needed the help leé ever-faithful Anat.

And so it was that while Ba'al had gone to Mot, @isissaries reached Anat
at her own abode. The two emissaries were instlutbe repeat to Anat,

word for word, an enigmatic message:

| have a word of secret to tell thee,
a message to whisper unto thee:
It is a contraption that launches words,
a Stone that whispers.
Men its messages will not know;
Earth's multitudes will not comprehend.

"Stones" in the ancient languages, we must beamimd, encompassed
all quarried or mined substances and thus inclugledninerals and metals.
Anat, therefore, readily understood what Ba'al weling her: He was
setting up upon the Crest of Zaphon some sophisticaontraption that
could send or intercept secret messages!

The "Stone of Splendor” was further described engbcret message:

Heaven with Earth it makes converse,
and the seas with the planets.

It is a Stone of Splendor;

To Heaven it is yet unknown.

Let's you and | raise it

within my cavern, on lofty Zaphon.

So that was the secret: Ba'al, without the knowdedd "Heaven"—the
government of the home planet—was setting up adelsime communica-
tions center, from which he could converse with takk parts of Earth, as
well as with the Spacecraft above Earth. It wasirst fstep to "over the
whole Earth dominion to have." In that, he ran imtect conflict with
Mot; for it was in Mot's territories that the offid "Eye of Earth" was
located.

Having received and understood the message, Arsatilyeagreed to go
to Baal's aid. The worried emissaries were promitieat she would be
there on time: "You are slow, | am swift," she assithem:

The god's distant place | will penetrate,
the distant Hollow of the sons of the gods.
Two openings it (has) under the Eye of Earth,
and three wide tunnels.

Arriving at Mot's capital, she could not find Ba'ddemanding to know
his whereabouts, she threatened Mot with violerideally, she learnt the
truth: the two gods had engaged in hand combat, "&aal was fallen."
Enraged, she "with a sword cleaved Mot." Then withaid of Shepesh,
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mistress of the Rephaim (the "Healers"), the Igsl®ody of Ba'al was flown
back to the peak of Zaphon, and placed in a cavern.

Quickly, the two goddesses summoned the Craftsnfathed Gods, also
referred to as El Kessem—"The God of Magic." As fhhbad revived the
snake-bitten Horus, so was Ba'al miraculously mested. But whether he
was resurrected physically on Earth, or in a Crledtfterlife (as Osiris),
one cannot be certain.

When did the gods act out these events upon thet @feZaphon, no one
can say for sure. But we do know that Mankind wagnizant of the
existence and unique attributes of the "Landingc#laalmost from the
beginning of recorded history.

We have, to begin with, the journey of Gilgamesh tioe Cedar
Mountain, which his epic also calls "Abode of thedg, the Crossroads of
Ishtar." There, "pressing into the forest," he camp®n a tunnel which led
to "the enclosure from which words of command asuéd." Proceeding
deeper into the mountain, "the secret abode of Ahennaki he opened
up." It is as though Gilgamesh had penetrated tey installations which
Ba'al had secretly constructed! Mystery-filled wersin the epic now
assume a thrilling meaningfulness:

Secret things he has seen;
What is hidden from Man, he knows. . . .

This, we know, took place in the third millenniunB— circa 2900 B.C.

The next link between the affairs of gods and neehe tale of the aging
and heirless Danel, who had resided somewhere Kadesh. There is no
time frame given for the tale's occurrences, b #imilarities with the
biblical tale of the heirless Abraham—including teBadden appearance of
"men" who turn out to be the Lord and his Emissariand the locale not
far from Kadesh—suggest the possibility that we r@&ding two versions of
the same ancestral memory. If so, we have anothwmmthrk: the beginning
of the second millenium B.C.

Zaphon was still there, a Fastness of the Godshenfirst millenium B.C.
The prophet Isaiah (eighth century B.C.) castigatesl Assyrian invader of
Judea, Sennacherib, for having insulted the Lord dsgending with his
many chariots "to the mountain's height, unto thees€C of Zaphon."
Stressing the antiquity of the place, the prophmahdmitted to Sennacherib
the Lord's admonition:

Hast thou not heard it?
Long ago have | made it,
In days of old have | created it.

The same prophet likewise castigated the king obyRm for having
attempted to deify himself by scaling the CresZaphon:
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O, how fallen from heaven art thou,
a Morning Star, son of Dawn!
Felled to the ground
is he who the nations enfeebled.
Thou didst say in thine heart
"I will ascend unto the heavens,
above the planets of El | shall raise my throne;
On the Mount of Assembly | shall sit,
on the Crest of Zaphon.
Upon the Raised Platform | shall go up,
a Lofty One | shall be!"
But nay, to the Nether World you shalt go,
down to the depths of a pit.

We have here not only confirmation of the existenéehe place and its
antiquity, but also a description of it: it includea "raised platform," from
which one could ascend heavenward and become &"Oofe"—a god.

The ascent heavenward, we know from other bibliwatings, was by
means of "stones" (mechanical contraptions) thatidcdravel. In the sixth
century B.C., the Prophet Ezekiel castigated theg lkof Tyre, whose heart
grew haughty after he had been permitted to re&eh Grest of Zaphon,
and was taken within the "moving stones"—an expegeafter which he
claimed "a god am I."

An ancient coin found at Byblos (the biblical Gébabne of the
Canaanite/Phoenician cities on the Mediterraneaastcomay well have
illustrated the structures erected upon Zaphon byh#&r-Hasis (Fig. 89). It
depicts a "great house," adjoined by a raised ambih is surrounded by a
high and massive wall. There, upon a podium supgdsy cross-beams

Fig. 89
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built to withstand a great weight, there is mount@dconical object—an
object familiar from so many other Near Easternictems: the Celestial
Chamber of the gods—the "moving stone."

This, then, is the evidence bequeathed to us frotiguaty. Millennium
after millennium, the peoples of the ancient NeastEwere aware that
within the Cedar Mountain there was a large platfdor "moving stones,"
adjoined by a "great house" within which "a storeatt whispers" was
secreted.

And, if we have been right in our interpretationt ancient texts and
drawings—could it be that this grand and known @laad vanished?



The Landing Place

The greatest Roman temple ruins lie not in Romd, ibuthe mountains of
Lebanon. They encompass a grand temple to Jupiter—grandest built
anywhere in antiquity to honor any one god. ManymRo rulers, over a
period of some four centuries, toiled to glorifyisttremote and alien place
and erect its monumental structures. Emperors amtkrgls came to it in
search of oracles, to find out their fate. Romagioenaires sought to be
billeted near it; the devout and the curious wemtsee it with their own
eyes: it was one of the wonders of the ancientdvorl

Daring European travelers, risking life and limeported the existence
of the ruins since the visit there by Martin Raunbga in January 1508. In
1751, the traveler Robert Wood, accompanied byatist James Dawkins,
restored some of the place's ancient fame when tlesgribed it in words
and sketches. "When we compare the ruins . . . thitdse of many cities
we visited in Italy, Greece, Egypt and other partsAsia, we cannot help
thinking them the remains of the boldest plan weresaw attempted in
architecture"—bolder in certain aspects than eviea g¢reat pyramids of
Egypt, The view upon which Wood and his compani@d ltome was a
panorama in which the mountaintop, the temples #ma skies blended
into one (Fig.