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NOT KNOWING THE SCRIPTURES,
NOR THE POWER OF GOD!
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PUBLISHER’S INTRODUCTION

This is the third and final volume of a work that addresses many needs,
but deals particularly with one little-known question expressed in the idea
that: ‘Christianity bas not been tried and failed, as claimed, but it bas been found to
be too difficult and bas never been properly tried’

This statement, of coutse, could be true only of a Christianity of cffort;
one which requires people to fry #o be Christian, not one that assumes that
anyone can be a Christian without the need to make effort: it is true, in
other words, of an ascetic and mystical Christianity —in the sense used in
the Eastern church — a Christianity that i1s experiential in content; for
where there 1s no effort nothing can be said to be tried, and where there
1s no experience nothing can be known to have succeeded or failed. This
idea, then, refers to a Christianity that 1s ascetical; ascetical precisely in
recognizing the two ways of life and two states of being described by St
Paul when he said of the fitst: ‘Envyings, murders, drunkenness, revellings and
swuch like: of the which I tell you before, and as 1 have also told you in times past, that
they which do such things shall not inberit the kingdom of God.’

And of the second state he said: ‘But the fruit of the Spirit is love, joy, peace,
longsuffering, gentleness, goodness, faith. 4

Boris Mouravieft’s Gnosis restores to the ‘public domain’ this spiritual
tradition that depends on special knowledge, demands both experience
and effort, and leads to real changes in people’s consciousness and hence in
their lives and their state of being. And detailed studies of the early Fathers
of the Church reveal that at one time Christianity did have such a tradition
of conscious transformation; the direct equivalent of the spiritual forms of
Yoga in India or the Sufi doctrines in Islam, although for more than fifteen
hundred years this form of the Christian tradition has never been generally
tried or even known about by the average Christian. Mouravieft tells us
that it was hidden from persecutors and sectarian disagreement around the
third century AD, and that, as a direct result of this, although it survives in
unwritten form in certain monasteries of the Eastern churches and in
partial form in certain texts little known to Western man, its existence
has in general been forgotten by the Christian West to this day.

Yet today, as in the past, wherever this teaching is rediscovered it meets
the needs of many of those who sincerely wish to be Christian, yet have
found it very difficult to transcend their own weaknesses; have failed to
become Christian in actton as well as intention; even to begin to live a
Christian life as Christ and His apostles lived it. This forgotten tradition,
then, provides guidance for those Christians whose zeal outstrips their
abilities and who are not satisfied to bear the name Christian without being

1. Galatians 5: 21-22.




able to act as Christians; it awakens sleeping hearts which have not entirely
forgotten what it means to wake. Such people will understand that if it is
not true on the individual scale that Christianity has never been tried, it is
entirely true on the scale of society as a whole; that Christianity for most of
its two thousand years has never been properly tried outside the cloister,
the hermitage, the catacomb, and the hidden places of those mystics who
shun publicity. _

Quite a few years ago, in his book Lost Christianity, Jacob Needleman
hinted that there exists or had existed a different Christianity, a form ot
Christianity that was more demanding and more difhicult to understand,
butalso more functional, a ‘working Christianity’ in the sense that it taught
something that could actually be achieved. But at the time the book was
written, this question appeared to him almost unanswerable. I say ‘almost’,
because even then the old books existed, books once built as ‘bridges’ by
servants of higher powers to help people cross again from one river of
Christianity to the other, to the living river: the mystical Christianity
which Christ called the /iving water — but man’s thinking had in the mean-
time changed so much that few people at that time could understand such
texts. Yet even one or two decades ago the information that would make
this ancient reservoir of living water accessible was available to the Eng-
lish-speaking world only in abstruse translations of certain texts, most of
which had been translated and presented only as curijosities, translated
according to modern rules of exegesis not intended to reveal the practical
meaning, and so used by those who lack the practical experience or spe-
cialist knowledge needed if the practical implications of the text were to be
revealed in translation.

This situation is still partially true, but in the years since the publication
of Needleman’s book —and beginning before it was written —some new
translations of early texts or of commentarics on those early texts have
emerged, while others have become better known, and there also seems to
have been some small growth in the understanding of the highly technical
language involved, as well as an increasing number of attempts — at
varying levels of success — to explain these ideas in terms that modern
man will understand. New bridges are being built.

Here, in volume III of this great work, Gnosis, Boris Mouravieft 1s most
clearly revealed as the author of an outstanding example of such a text, a
major bridge between past and future, and as such as being far more than a
mere scholar of esoteric curiosities. In this third volume he clearly fulfils
his promise to reveal the hitherto unpublished essence of the Christian
esoteric tradition, making available in ‘plain language’ material that has
only been handed down orally or in symbolic form for millennia. Here too,
he actually reveals how the symbols can be read: how this material can be
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used to expand the hints given by him in the earlier volumes into a full
expression of the tradition.

The best evidence is in the results of his work. When this book Gnosis s
read slowly, attentively, and repeatedly, and in conjunction with persistent
efforts at self-observation, the ideas of the text, which at first appear
intellectual, begin to change: they come alive, sometimes as we are read-
ing them we see the things they describe occurring right then in our lives,
and this gives real meaning to the ancient Gospel idea that we carlier linked
to the ‘second river’: to that ‘living water’ that Jesus promised to the
woman of Samaria: a river of new life. The way he describes what occurs
within us begins to become a way of seeing what happens. The changes he
describes as happening as a person evolves begins actually to occur visibly
within us ... all in the context of a ‘different Christianity’. In Volume I,
Boris Mouravieft claims to be authorized to publish material previously
only available in oral form. At the same time, the text presents itself in a
neutral way, so that allin all, then, 1t i1s up to the individual, as it has always
been, to decide on the truth of such statements according to some inner
sense. But by the time one i1s well into Volume II one should be quite sure
of this, though unable to prove it to others.

Later in the book the author claims to give a ‘complete’ exposition of the
tradition ... and emphasizes that only a complete exposition will be effec-
tive. Such claims must be treated with care, yet again, if Gnosis is read
several times, slowly and with sufficient attention, results must lead to
conviction ... and the point of this introduction is to inform all readers
of the book that, as hinted at earlier, some readers are already finding such
results. Yet we must also understand what Mouravieft means by ‘com-
plete’: in volume IT he refers to the fact that for a long time the tradition has
been so thinly represented that some elements have not survived to the
present time. The historical record bears this out, with many references in
existing texts to works that are no longer in existence; so of course the book
Gnosis does not contain all the Christian esoteric teachings ever given.
Unpublished writings by the author make it clear that the book does
not even contain everything taught in his course at Geneva University
in the sixties. So what kind of completeness is he claiming? Close study
makes it seem that he means that the books contain 2 complete method: a
complete prescription or rather a complete series of prescriptions by which
different types of individual can progress on the way.

Again, if we imagine, as so many do, that in recovering ancient teachings
Mouravieff proposes a return to ancient ways —to the ways of mediaeval
Russian Orthodoxy, for example—we will discover that this 1s not so. The
book points not towards a return to a forgotten past but to a future yet
unknown. Careful reading reveals passages which make it quite clear that
he drew on the past only to awake a ‘different future’, that although
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drawing on ancient knowledge he 1s proposing a move toward entirely
new solutions for new times, for the Time of Transition, as he calls it, and
for the coming Era of the Holy Spirit. At the same time, in this final
volume he reveals keys which have been hidden for centuries, including
the keys that will enable the hard-working student to read the ancient
language of mathematical symbols that encapsulate so much of the special
knowledge of the esoteric tradition.

‘Since then, the revolutions that have successively brought us steam, electricity,
mechanigation and atomic energy bave transformed the face of the world, and habit as
a substitute for happiness has disappeared during these upheavals. This means that
although we hear people claim happiness with growing fervour in the feverish atmo-
sphere of our times, we find ourselves in a void. If a few ‘last of the Mobicans’, with
their outdated mentality, raise their voices to call for a return to the ‘normal’ state of
things, in their naive sincerity they appear like medieval knights leading a cavalry
charge against armoured cars!’

A NOTE ON LANGUAGE

In volumes I and II of this book we have translated the French word
psychigue as ‘mental’ in order to avoid what Mouravieft would call the
‘phenomenalistic’ connotations given to the word psychic in contempor-
ary English, In Volume III this 1s no longer supportable: it is necessary
here to introduce the idea of a ‘psychic Love’ that is more than purely
physical love, and to describe what is called in French the plan psychigue as a
‘psychic plane’ to conform to the author’s descriptions which now clearly
extend beyond the boundaries of what we commonly know as the mind,
although they have only a little relation to the concepts of the psychic
normally considered in contemporary thought. We beg the reader’s indul-
gence for this change in conventions.

el el i el "L

2, Chapter XX, p. 185
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AUTHOR’S INTRODUCTION
(1)

t every great turning-point in history, Man is the central problem.

Because of this, it is easy to understand that, in the time of transition
in which we find ourselves today, between the Cycle of the Son which s
coming to an end and the Cycle of the Holy Spirit which is beginning,
there is an imperative need for the new Man — strong and enlightened —
capable of resolving the two great problems on whose solution the future
of humanity depends:

1. To make the organization of human society rational and effective on a
global scale;

2. To create conditions which will offer a maximum opportunity to
seekers who wish to develop their Personality and so reach the Second

Birth.

These problems, which are obviously interdependent, have already been
discussed in the first two volumes of this work. Different elements of this
Gnosis have been studied and divulged by degrees so that the willing
disciple may gradually grasp how important these two problems are.
We will develop this by considering:

—the rationalization of the political, economic and social organization of
human society in an esoferic sense, which must lead to the general Resurrec-
tion; i.e. the incarnation at one time of all the souls attached to our planet;

—the teaching of the revealed Grosis to form an elite of men and women
of the new human type, who will be formed from individuals of all the
different historical civilizing types and all their specific subdivisions.

()

I n spite of the difficulties that have come from the failure inflicted on
John the Baptist and Jesus, and in spite of twenty centuries of history
marked by intolerance, cruelty, ineptitude and coliective madness, human-
ity, without enthusiasm but according to the nature of things, is reaching
its unification. It appears, however, that this budding unity can only be
maintained and consolidated if there is a rational and harmonious regime
on a global scale, and to establish such a system will require artisans of
sufficient calibre.

Only a social order formed on an esoteric basis will provide the States-
men who will be needed tomorrow, men capable of confronting the



problems arising from the organization of life in an Era characterized by a
super-abundance of sources of energy —an Era where man will be liber-
ated from his servitude to work which is the automatic regulator and
safety-valve for the frenzy of mankind.

In other wotds, in order to regain the initiative that it has lost to the
Machine it has created, human society must give birth to a new aristocracy,
a Nobility of spirit and service. This must happen in the same way that, in
times gone by, the Intellectuals took the place of a medieval knighthood
that had become decadent.

(3)

T o solve the problem of Humanity depends on a positive solution to
the problem of the individual Man, and we will approach our study of
the esoteric cycle of ‘Gnosis’ in this order.

This means that our efforts will be oriented towards the practical appli-
cation of esoteric Knowledge — both for the new Man and for the new
humanity as a whole. This is to help those who are predisposed to this kind
of work and who burn with the desire to reach the Second Birth, Having
assimilated the exoteric and mesoteric cycles of the Doctrine sufficiently, they
must now be ready to serve the Cause joyfully, and to subordinate all their
own interests to this end. The latter condition is imperative; if the disciple
does not observe it, he will make no progress in the esoteric domain but
will find himself locked in a vicious circle full of dangers.

To Burn and #o Serve: this is the motto of the Knight of the new Era. It
should be engraved in fiery letters in his heart, and be constantly present in
his mind.

(4)

We must emphasize that in the end, at the time of the general Res-
urrection, the human elite will be formed of polar couples.

During the Time of transition, it is understood that Gnosis must resolve
the problem of the New Man by progressively introducing the rule of the
singular romance which must replace the free romance normal to the previous
Cycle and abolish all vestiges of polygamy.

Thus, Man’s problem today comes back to the Androgyne, which is the
highest condition of human Consciousness, which crowns the efforts of the
disciples and triumphs in their Second Birth.

In this Introduction, we will put forward certain rules allowing us to
determine the attitude that should be adopted during these esoseric studies
and in the practical work they contain. These will help the disciple who has
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reached the measure of this level of teaching to better gauge his abilities
and make sure that he is consciously engaged in these studies, for it is
better for him not to venture too far than to have to retreat later on and run
the risk of an imbalance in the psyche.

(9)

hese general rules are dictated by the very nature of the work to be

undertaken during the esoteric cycle of Gnosis. When successful, this
work leads to the Initiation which consecrates the deep transformation of
the dlsmplc who is first called upon to put off the old man,’ then to put on the
new Man.”

The danger of psychic imbalance arises from a lack of commitment in the
Work or from a lack of will: in fact, it often happens that the disciple
manages to put off the old man but does not succeed in putting on the new.
His failure may be because he overestimates his strength, but also because
of the incompetence of his teacher; and this incompetence is sometimes
coupled with unwillingness.

The propositions that follow are not considered from the angle of
worldly motives and reasoning, but from the point of view of the per-
fect who already belong to the new wortld, at least in principle and in
spirit.

(0)

he first point to be remembered by those who aspire to be initiated
into the singular romance has to do with patience.

On the esoteric plane, patience and perseverance are not measured by
months or years, but by decades or even lifetimes— that is, by a succession
of incarnations.

It is important to realize that esoteric practice differs in a hundred ways
from what we usually imagine it to be. We repeat: no-one can attain the
only vivifying, true, objective Love without extensively modifying their
Personality and its ‘psychology’. And this objective Love can only be
attained here below in its complete and vivifying manifestation at the
time of the second Birth, by a work that is wsefu/ to the Caunse, accomplished
through sustained conscious efforts.

L T ol

1. Ephesians iv: 2], 22.
2. Ephesians vi: 24.

3. Vol. 1, pp. 51-53; Vol. I, pp. 181-184,

4. Corinthians ii: 6; Philippians iii: 15; Colossians 1: 28; iv: 12; James 11: 2; 1 John 11: 5; Clement,
Eusebius, Origen, Irenaeus, passim,
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The way of access to this Love is pointed out to us by Love itself. We
must always keep in mind this fundamental notion: that Faith, Hope and
Knowledge (Gnosis) are the successive stages of a progressive Revelation
of Love.

If one or other of these is insufficient or completely lacking at a certain
stage, it cannot be obtained at the following one. In other words, without
Faithin one’s heart, 1t is impossible to attain Hope, in the esoteric sense, and
without Faithrand Hope, Grnosis, the living Knowledge which finally gives
access to Love, remains forever inaccessible.” Lastly, it is necessary to
know that Faith, Hope and Gnosis together form what the Tradition
calls courtly Love.

Courtly Love is therefore the precursor of objective Love.

(7)

f it does not contain Gnosis, human love, including that which contains

Faith and even Hope, cannot attain the level of courtly Love. This is
because the void left by the lack of Gnosis from the Absolute II is imme-
diately filled by the intervention of the Absolute I11. This intervention is
normal, and is generally desired by the common run of men, but it is
undesirable for disciples of esotericism: it generally leads to marriage,
with all the different worries and ‘considerations’ which result from this
and provoke successive deviations in the imperfect disciple, dragging him
into the closed schema of a vicious circle. As for relations outside marriage,
which do not offer the Absolute IIlI the same guarantee of stability as
marriage, they provoke even more pronounced intervention in different
forms.

Courtly Love is the raison d’étre for the couple of polar beings: for the
Knight and the Lady of his Dreams; without it, their polarity remains
spiritually sterile and they fall back into the common condition. Its prac-
tice, however, demands sacrifices and ‘exploits’. These are fests. For those
who surmount them, the salutary eflect of Gunosis 1s doubled: when 1t 1s
enriched by experience, theoretical knowledge becomes living knowledge.

In the Middle Ages, the Knight and his Lady, who considered them-
selves spiritually ONE — in our terminology, polar beings — did not
venture into marriage. On the contrary, they parted, accepting the risk
of never meeting again and knowing that if they did not triumph over a
hard test, their love would degenerate, losing its meaning and its marvel-
lous power. They knew that, by separating from each other for an explost,

— — E—

5. Vol. 1, pp. xviii & 253, Vol. I, passim, particularly pp. 61-62 and 247-250.
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they stood the chance, while a premature marriage would be reduced to
nothing.

Today, as i1n olden days, courtly Love remains, by definition, the indis-
pensable condition for the success of a supposedly polar couple who aspire
to the vivifying Love which is our Lord-God.

There is no exception to this rule: it applies to all, beginning with the
couple of young and just polar beings; and it is even more obligatory
between two polar beings who meet at a mature age, when life has already
burdened each of them with a karmic load. In such cases, the first sacrifice
demanded is the renunciation of a physical relationship, and the first
exploit consists in the methodical liquidation of the respective karmic
burdens, keeping in mind that the big or small ‘Gordian knots’ which
make up these burdens must be untied, not cut.

If the presumed polar beings ardently and effectively undertake some
esoteric work in the same direction, useful to the Cause, the moment will
come when they will be purified. Having become courtly, their Love will
assume all its objective force, and in the purity rediscovered in this way,
they will finally be convinced of the reality of a polarity that they had felt
intuitively. There is no possibility of error at this stage.

At this moment, the Second Birth will unite them forever in the midst of
the vivifying Love; and death, finally conquered by this, will lose all
semblance of catastrophe for them.

()

he courtly Love of the Knight and the Lady of his Dreams will

immediately place them on the fourth step of the Staircase, where
their exploits and sacrifices will hasten their advance, provided that Gno-
sis, having been sufficiently assimilated by them, produces its fruits. The
time they need for this end will be given them; but they will remain on the
fourth step only if they burn with Love. Otherwise, in spite of a promising
start, they will not be able to attain the desired goal. If, on the contrary,
they make some progress in their work, they will observe as they advance
on the fourth step that Love changes its place in their physical body, their
psychic body and their spiritual body, all at the same time.

In order to help the disciple who wishes to study the present volume of
‘Gnosis’, we will repeat once again that courtly Love can be eftective only if
it is based on a Gnosis which is lived, for only a lived Gnosis, one that has been
acquired through experience and has gone down into the heart — one
joined with Hope that is founded on Faith — will ensure that the Knight
will have the discernment which will prevent him from going astray in the
jungle of purely human reasoning and feelings.
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his having been said, we must not forget that courtly Love is the
common attribute of the Knight and of the Lady of his Thoughts,
that is, of supposedly po/ar beings. At the same time, it 1s also the meaning
of, and the instrument of work on, the Fifth way: the sublime esoteric way
which, 1n the midst of the conditions of this world, will enable the couple
to acquire the attitude which will be characteristic of the world to come,
the approaching Kingdom of Heaven, and, from the time that they meet,
to live here on earth Jike the angels in Heaven.®
This is certainly an exploit, and it is not given to everybody to attempt it
with a chance of success. But the Fifth Way does not exclude the four other
Ways described 1n the first two Volumes of ‘Gnosis’. The great error in the
esoteric domain, which, as in all the others, leads to failure, is to embark on
an enterprise which 1s above a man’s capacities. The Tradition warns us
about this very exactly, as has been made clear earlier. This overestimation
of his strength by the disciple is a classic snare that the General Law lays for
us, and many people of entirely good faith get caught in it when they could
successfully have followed one of the four other Ways which do not force
the disciple immediately to pass through the Trial of Fire.
This 1s why Saint Paul said: ... be that giveth (bis virgin) in marriage doeth
well; but he that grveth her not in marriage doeth better! '’ This ‘doeth better’ is
commented upon in the Tradition as one of his references to the Fifth Way.

(10)

W e have spoken at length on the particular esoteric significance of the
regenerating force of courtly Love. To conclude this Introduction,
we must draw the readet’s attention to the esoteric task and the importance
of couples who are not truly polar, but who work sincerely by following
one of the first four Ways:

. On the individual plane, they contribute towards the growth and
progressive development of their own Personality;

2. On the general plane, through reproduction, they contribute to the
realization of the conditions necessary for the general Resurrection.

Because the general Law is stronger than they are, they must avoid
defying it so as not to provoke the Trial of Fire too early.

6. Mark xii; 25,
7. 1 Corinthians viit: 38.

XXt



It is for them that the Apostle said: ‘Deprive ye not the other, except it be with
consent for a time, that ye may give yourselves to fasting and prayer; and come together
again, that Satan tempt you not for your incontinence. &

8. 1 Corinthians vii: 5.
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CHAPTER I
(1)

he problem of the organization of human society — a rational and

effective organization on a planetary scale — is now of immediate
concern: tomorrow it will become urgent. Yet, until now, nobody has
given any real thought to this problem. It is unrecognized by govern-
ments and universities and generally ignored by the press.

Because of the evolution of human society, this problem tmpresses itself
on our minds without the need for any initiative from government,
because this evolution accelerates every day, in every domain, to make
the norms of past centuries obsolete.

Several times in the first two volumes, we have called the reader’s
attention to the delay in man’s moral progress compared to his rapid
technical progress. Today the material means needed to rationally orga-
nize the political, social and economic life of humanity are no longer
lacking. What we lack 1s the key to the underlying significance of it all.

When we raised the problem of the new Man,' we hoped — as we
continue to hope —for the advent of such men in every domain of human
activity. It 1s urgently necessary that they should take over from the
statesmen of the old school, who, apart from a few rare exceptions, do
not have the moral means — the knowledge and experience —to meet the
needs of the time of transition through which we are now passing. In the
long run, a situation like this can form a powerful brake on the natural
evolution of men and of things, and it may in the end threaten the very
existence of the human species.”

Today, statesmen of the old school give us ample proof of their inability
to rationalize and balance the life of humanity as a whole; that is, to
transform the incoherent mass of peoples and States into a2 homogeneous
organism.

In pronouncing this categorical judgement, we are not simply giving
way to a desire to criticize at any cost. Of course, there are certain states-
men, responsible for international affairs, who are individually capable of
effectively contributing toward a happy solution of the problem we have
just raised. But the responsibilities of their role do not allow them to risk
innovation. We must not forget that they are ministers, not prophets. Far

A il

1. Boris Mt;uravicﬁ', Le Probléme de I’ Homme Nosveau, in the periodical Synthéses, nos. 126-127,
Brussels, 1956.

2. Cf. 2 Peter 1i1: 7.




be it from us, then, to criticize them harshly, for we must recogmze that in
the domain that concerns us they face insurmountable obstacles’

However, these considerations change nothing objectively, bccause the
great problem exists and urgently demands a solution. But it 1s necessary to
emphasize that the essential technical means by which we can arrive at this
solution also exist today, and that those that are still lacking will be
acquired with no further delay. But as well as material means, ¢creative
imagination and courage are also necessary, and these are both missing.

In the meantime human society, tormented by suspicion and fear, lives in
a precarious equilibrium maintained by terror. This forces it to orient all its
efforts toward destructive actions in order to increase its security.

What is lacking 1n governments is a planetary consciousness which can unite
and embrace the individual consciousness of nationalities and States.
These are the Organs of expression of the particular historical civilizing
types that exist today.”

(2)

We can compare the current world situation, in its scale and signifi-
cance, to the one that existed at the time of transition between the
Middle Ages and Modern Times. What characterized this period was the
progressive disappearance of feudal parochialism and its replacement by a
nationalist consciousness, a uniting force that acts within the limits of the
State. This political process has already been the ob)ect of another work of
ours, entitled The problem of super-state authority.” The reader may refer to
this® if he wishes to explore the question further, ot if he wishes to study
the role that the United Nations Organization must play. Here we will
simply recall that in Europe the passage from feudalism to the centralized
national State was not eflected by means of a Congress of Barons or Counts
— a kind of miniature UN — but through an appeal to the national con-
sciousness of statchood. The new Men of that period, who possessed this
until then unknown State-consciousness, showed themselves capable of
bringing that time of transition to term by establishing the modern State.
In France, the principle artisan of this undertaking was Richelieu, and in
Russia, Ivan III and Ivan IV were mainly responsible. On the other hand,
in those cases where the nation did not produce Statesmen with 2 modern
national consciousness that was able to dissolve the separatist spirit of the
feudal lords, the State ended in ruin, despite the flourishing appearance
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3. The translator here had: ‘are obliged to conform to the politics pursued by their governments’. (Ed.)
4. Cf. Vol. 11, ch. X111, passim.

5. Boris Mouraviefl, Le probléme de 'autorite super-étatique, Paris-Neuchirel, La Baconniére, 1950.
6. As yet only available in the French.



that certain elements in the country were able to maintain. We can use
Poland, with the high standard of individual culture that existed in the
ranks of its aristocracy, as an example of the latter. Similarly, in spite of the
creation of many leagues and alliances, ancient Greece never managed to
create 2 homogeneous State like Ancient and Modern Rome.

On the planetary scale, this process of political unification appears ana-
logous to the unification of feudal fiefs into a nation. But here, as always,
analogy 1s not similarity.

(3)

H istory knows only two ways of realizing political unification: imperi-
alism and federalism. In our days, we cannot seriously think of
employing the first method, but nothing stands in the way of 2 rational
and organic unification of the human species in the framework of a2 world
federation,

We often hear that it takes a federalist to create a federation. This expres-
sion is attractive, but it is not universally true, and it has no real force unless
the word ‘federalist’ is used in a collective sense, or unless it refers to
prophets instead of ministers; that is, Individualities and not simply Person-
alities.

A College of Prophets, possessing objective consciousness, well-versed in
Savoir-Faire, and with the moral means that even the most gifted and
cultured Personalities lack, could orient human efforts toward a rational
organization of the globe.

(4)

W e have emphasized that analogy 1s not similarity, particulatly in the
situation we are studying. But we have yet to discover if, taking
account of the above considerations, we can find a formula that will ensure
the organic coexistence of peoples and States throughout the world, and
guarantee true peace, sheltered from the usual hypocrisy and chimerical
fabrications, and in which everyone will get what is due to him.

Nations, like individuals, clamour for liberty; and it goes without saying
that without liberty, no one can live, in the complete sense of that term,
that is, can develop in peace and in dignity.

The transition from feudalism to the modern State, crowned by the
French Revolution of 1789, was carried through under the banner of
the ideas expressed by the triple formula: Liberty, Equality, Fraternity,
which has conquered the world.




Yet, strange as it may seem at first, today this formula appears out of
date: after a long period of glory in which it enflamed hearts and aroused
men’s passions, it now seems only a shadow of itself, drained of its sub-
stance and incapable of reviving the same enthusiasm it aroused in the past.

To understand this phenomenon better, we will study the manifest
historical meaning of the three terms in question, and see where they
have led human society after having setved it during a whole heroic
period.

At first, the idea of liberty was generally seen from a legal point of view,
and this meant that people conceived it as a right, Shaken 1n 1789, and
faced with conservative resistance, it immediately took on the dynamic
character of a military demand. Since then, by grant or conquest, liberty
has been permitted within the limits defined by law or by treaties and
conventions.

(3)

L iberty, as we know it, has been criticized more than once. For example,
it has been maintained that the ‘emancipated’ have not usually been
granted the means to exercise the rights accorded them. The whole pro-
cedure is then without meaning, and hardly more than a theoretical con-
ception. This is, in fact, liberty for a chosen few and not for all, in other
words a return to the aristocratic or oligarchic principle under a demo-
cratic facade.

It 1s also said that the principle of Equality is purely imaginary, since
Nature in all its manifestations 1s founded on a diametrically oppostte
principle, which also applies to the human species: that of inequality.
In reality, the proclaimed equality is generally reduced to the equality
of citizens in the eyes of the law, and even then the facts do not always
support the theory.

Of course, it would be absurd to expect something perfect in the imper-
fect world in which we live, so it would be more realistic to look for
transient value than for perfection, as everything changes with time, and
even the meaning of ideas may change.

The tormula Liberty, Equality, Fraternity is a battle-cry. As such, it
contributed greatly to the accomplishment of the transition to contem-
porary History in modern Times, but with the decolonization which is
now happening before our eyes, it is losing all topical interest and so has
lost its historical significance.

The present situation requires 2 new formula, a call not to war but to a
rational organization of life in the framework of the liberty which has
already effectively been won. In this perspective of the future, the
motto Liberty, Equality, Fraternity, seems outmoded and even illogical.



Today as yesterday, Liberty has an aggressive sense, Equality 1s shaky, and
Fraternity is enveloped in a framework of pompous declarations. This does
not mean, however, that we should relegate this motto to some limbo of
the mind. On the contrary, it is possible to revive it, even gloriously, if we
reconsider it in the anagrammatic spirit dear to antiquity and to the Middle
Ages. Indeed, as a watchword it would be more appropriate to the present
and the future if it were read backwards, that is, in the following order:

Fraternity, Equality, Liberty.

Let us suppose that, through some marvellous procedure, the great
principle of Fraternity becomes a universal reality. What repercussions
would this have?

In the first place, violence in all its forms would be rejected as immoral.
Fraternity would gradually heal individuals and peoples, whether they
suffer from an inferiority or superiority complex, and it would definitely
condemn that vestige of the tribal mentality that 1s known as racial pre-
judice.

The practical application of the principle of Fraternity would not change
the face of the world at one stroke. Misbehaviour, abuse, weakness, and
incomprehension—that plague of the human species—would continue for
some time to come. But even if it did not immediately change everything,
Fraternity would change our attitude towatd the excesses and weaknesses
that exist in our political, economic and social life, so that they became less
and less frequent.

The proclamation and glorification of the principle of Fraternity would
not be chimerical acts, but on the contrary would represent a very realistic
enterprise that historical evolution approves and demands. Judiciously
applied, this principle would prevent some ‘powers of this world’, and
certain industrialists and financiers who only worry about their own inter-
ests, from getting the peoples involved in war. Besides, racial prejudice
being stigmatized, if the conceit of some people is diminished they will no
longer offend the pride of others, and a natural equilibrium will thus be
established.

Rooted in the consciousness of peoples and States, the great principle of
Fraternity would be the best and only real guarantee of Equality on both
national and international planes, and in both social and political helds.
Would Liberty not then seem the logical consequence of this new state of
things?

It therefore seems evident that the primary element in the national and
international legal systems of today and tomorrow should no longer be
Liberty, but Fraternity, which, in the historical evolution of human
consciousness, forms the cornerstone of the individual and social moral-

ity of civilized peoples.
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(1)

Il this seems very beautiful, the realistic reader may say, but how can
we make the principle of Fraternity into a practical reality, so that it
becomes an active force in the customs of peoples and States?

Let us try to answer this question.

First, it is important to understand that we have no intention of studying
or discussing different political theories, for whether we profess capitalist
or communist ideas, whether we are ‘liberal’ or ‘reactionary’, the brutal
fact remains that technical progress has drawn people out from their
former isolation: enclosed in a world whose limits have suddenly
shrunk, they are being led mechanically toward unity.

Unexpected and still misunderstood, this new fact entails new require-
ments for peoples and States. Threatening cataclysm, it demands from
man an urgent and radical re-evaluation of values, notably the abandon-
ment of worn-out standpoints and of methods that do not work. From this
point of view, Marxism and Capitalism are already part of History, since
technical progress has led to a unity which already clamours for the adop-
tion of new forms of coexistence between peoples and States.

And here, we recall again that the feudal State ceased to exist because the
national consciousness was stronger than provincial consciousness,
although it did not eliminate the latter. This gave birth to States whose
central power was strong enough to impose order and peace within a
country. Having understood the call of the times, geniuses like Richelieu
anticipated and prepared the way for the evolution of the elite. This
explains why the unity of the French people was established only in
the following century, by a constituent Assembly which abolished feudal
privileges and proclaimed the sovereignty of the nation, the separation of
legislative, executive and judicial powers, and finally, the access of all
cttizens to public office, and their equality before the law.

Originating from a newly conquered and bitterly defended Liberty,
these rights were no more than the subconscious expression of a Frater-
nity restricted within the framework of the nation.

This was the process of transformation that interests us.

At present, in spite of certain disturbances we are aware of, on a world-
wide scale the elite are approaching a psychological condition which may
be compared to that which animated the deputies of the constituent
Assembly in 1789. In all the four corners of the world, these men
belonging to the elite know in their inmost heart that the present world
regime, with its watertight compartments between States that are full of
mistrust and jealousy, has lost its raison d’étre.
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The divine principle of Fraternity, which once transformed the feudal
States into national States working through the human subconsciousness,
continues towork on the minds of men. Today, however, it is operating on
the consciousness of the elite on a higher plane and on an international
scale.

However, the UN has not yet become an organ which is able to faithfully
express this principle. Indeed if we consider the great metamorphoses
which are taking place at this world-wide juncture, and contrast them
with the weakness of the transformations which are supposed to corre-
spond to them in the modern system of international law, we cannot help
noticing a marked discordance between, on the one hand, the structure
and works of the UN, and on the other, events and the precipitate march of
time. Recent events only serve to emphasize this fact, since the United
Nations Organization should not only dress wounds, but should effec-
tively prevent bloodshed.

We have already pointed out that the Organization’s weakness is the
direct consequence of a basic internal contradiction. This lies in the fact
that although the charter was proclaimed in the name of pesples, the reali-
zation of its contents was left to their governments: this is not the same thing.

(2)

O n a limited scale the population of the multinational States presents
an analogy with that of the population of the world seen as a2 whole,
and the history of these States provides us with valuable examples. The
first is that they show that application of the principle of federalism can —
and does—lead to positive results. Conversely, the negative principle that
previously governed ancient Poland, with the free vefo and the constitu-
tional right to begin civil war under certain conditions, led to the ruin of
the State. We might properly compare this anarchic kind of national
regime with the international law of the past century, which gives full
recognition to the ‘right of conquest’, a formula which is anarchic in
principle and based on the balance of opposed forces ready to act at
any moment, a balance that 1s fragile in its nature and adds up to no more
than the right of the strongest.

The new international legal system developed from the United Nations
Charter is still in an embryonic state and ineffective, This 1s because we
always look for solutions of the problems on the interstate plane when 1t
would be better to look for them on the supra-state level — just as one
combats provincial rivalry by appealing to the highest national authority.

If we compare humanity as a whole to the population of a State, with the
individual in the same place in both examples, we must recognize that,



proportionally, these states of the present time ate analogous on a global
scale to the fiefs of the Middle Ages. This comparison led to the appearance
of the UN as a kind of governmental organization, like an imaginary con-
ference of feudal lords, with no real power.

It would be inane to try and apply the principle of imperialism to unify
humanity today — not to mention the fact that this idea involves the
creation of police states and Gestapos of all kinds. The only other possibility
is to try to discover under what practical conditions we would be able to
apply the unifying federalist principle. History gives us a few convincing
examples, especially that of multinational States: first, the old Helvetian
Confederation whose sovereign cantons later made up a federated State,
and in more recent times, the Soviet Union.’

The question then is whether one can be inspited by these examples ot
federalism which have stood the test, of time in the first case, and of
invasion in the second, so as to solve the problem posed by the present
lack of international judicial order.

It 1s necessary to note that modern legal thought is not oriented in this
direction. The search for a source of authority over separate states should
not tend toward the establishment of a statelike supetstructure; this would
be senseless, and would only create a vicious circle. The search should be
simply transferred to another plane, abandoning state or inter-state planes
and turning toward the very source of public power: the popular vote.

11
(1)

ithout losing touch with realities, how in practice could one intro-

duce the question into the general framework of the United
Nations, granted that the latter must eventually become universal? Can
the example of those multi-national States with a federal constitution be
imitated on a world-wide scale, and in what way? Could the parallel Swiss
or Russian bicameral system be introduced in the UN? Would this make it
more effective?

It seems clear enough that, alongside the present general Assembly of
States, the creation of a second general Assembly —that of Peoples — with
the precise function of expressing the principle of human Fraternity,
would modernize the internattonal legal system and give it uncontested
authority. Possessing equal rights, and going into session at the same time
and in the same place, these two Chambers together would form the
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7. The forced federalism of the Communist Soviet Union has since disintegrated, but the United
States may well serve better as a working example. (Ed.)
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supreme Assembly of the United Nations, similar to the Swiss federal
Assembly or to the Supreme Council of the USSR.

This would re-establish the proper balance between the traditionalist
principle, expressed by the Assembly of States, and the innovative one
centred on the People’s Assembly. For although each delegation comes to
the present general Assembly with a definite mandate from its govern-
ment, from which it cannot depart, the representatives at the general
Assembly of Peoples would not be bound in this way. They would prob-
ably form groups. These would not necessarily be based on their belong-
Ing to some particular State or group of States. On the international plane,
an Assembly of this kind would then be a true organ for the exptression of
world-wide public opinion and of the principle of human Fraternity.

Separately, according to this idea of modernization, each of the two
Assemblies of the UN could only make recommendations as at present.
On the other hand, their combined vote during a joint session of the
Supreme Assembly of the United Nations would naturally be decisive.

()

H owever, all the differences between the States cannot disappear in a
single stroke: we must let Time do its work. We may, perhaps, begin
by convening parliamentary delegations to the People’s Assembly; and
almost imperceptibly we would reach the point of holding direct elections
with proportional representation.

The essential point is that the structure of the UN would then be in

harmony with the new rhythm of political and social life characterized by a
continually greater interpenetration of affairs within and between states.
This would be accompanied by the growing influence of economic and
social factors on truly political questions, and in general by a progtessive
interpenetration of the factors and influences which together make up
modern public life — national and international. A structure like this
demands real Liberty, not one that is conditional or controlled, but
one founded on the principle of Fraternity, and blossoming in a climate
of effective Equality.

Logically, this is the only possible way of organizing human society
according to the natural flow of its historical evolution.

(3)

B ut even if it won the vofes of individuals all over the world, 1t seems
improbable that this formula could be put into practice under the
present international regime. The spirit of governments is always conser-
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vative, even with a government formed after a political or social revolu-
tion. So it is doubtful that the General Assembly of the United Nations, the
assembly of all the States, would risk modifying the Charter in this direc-
tion according to the provisions of its Article 109. We must admit that this
prudence is in1 a certain sense understandable, as extremist tendencies in the
first Peoples’ Assemblies could exacerbate the present international ten-
sion and cause it to explode instead of reducing it.

A high standard of intellectual culture, even if reinforced by vast experi-
ence, would not be sufficient to control the situation. We can ensure the
success of the transformation we envisage only on the basis of Lave; and
especially love of our fellow men, something that is unknown to men who still
do not know exactly what it means to Jove one’s neighbour.

This 1s why Statesmen of the old school will not even be able to begin
this debate. The new international politics can only be conceived and led
by New Men— the Prophets we mentioned at the beginning of this chapter.

But in the meantime, 1t is important to fix the objective and point out the
way of Salvation.

12



CHAPTER II
(1)

he transition from one era to another is plunging the world into a
critical situation. Analysing this situation, we have come to the con-
clusion that the immediate cause of the troubled period of history that
humanity is now passing through is material in nature. It has to do with
the industrial, or more exactly, the energy revolution which has successively
substituted steam, electricity, and nuclear energy for the simple human and
animal power that were until then the only sources of energy other than the
wind. This revolution means that man now has almost unlimited sources
of energy at his disposal.
It 1s difficult to judge their magnitude, but the considerable repercus-
stons of this revolution are forcing us into a direction which is, in principle,
that which should be taken by the new humanity.

(2)

1rst, we must analyse the material consequences of the present crisis,

which is a result of advances in technology that have transformed the
world’s structure. Then we will study the deeper meaning of this crisis
which, as we have already shown, is of a moral/ order.

What will the new humanity be like, or what can it become? This 1s what
we will try to outline in the present volume. We can already point out some
major consequences of this transformation, though these constatations are
in no way limiting.

First constatation — The new means of transport and communications
have changed our sense of distance. No inaccessible places exist today: the
world has narrowed down; the antipodes have become neighbours, and
distances are no longer calculated in miles or kilometres, but in the units of
time required to reach such and such point. Here are a few distances
expressed in terms of #ime taken before the coming of the railways:

(days)
Paris — Saint Petersburg (express mail) . ... ... 17
Rome — London (express matl) . ............ 13
Rome — Saint Petersburg. .. ........ ....... 30
Berlin — Northern Italy . ... ........... ... 10
Vienna—Berlin........... ... ... . ..., 5



In comparison, the air trip from London to New York now takes four
hours.

The smaller the wotld becomes, the more our contacts become obliga-
tory, frequent and close. This is the first consequence of the technical
revolution: it requires a complete reassessment of the problems that arise
from relationships between States and between individuals.

Second constatation— The perfecting of machinery requires the use of raw
materials from all over the world: the automobile industry alone uses more
than two hundred different types of material. Because of this ever-larger
economic community of interest, we have lost our independence.

Third constatation— Mechanization leads to mass production, which, by
modifying the law of supply and demand, gives rise to the problem of
marketing, then that of overproduction.

Fourth constatation — Thus, as manufacturing becomes the norm, this
leads to the unification of civilization: films, tape-recorders, gramo-
phones, radio and television, the architecture of buildings, etc. I its
turn, this obvious tendency toward a homogeneous civilization leads to
standardization of academic teaching. This is inevitable, because the same
or similar problems arise everywhere, and demand similar solutions.

Fifth constatation— Today, man has the use of means that could not even
be imagined a century ago. Mass-production, which seems so natural to
him with modern equipment, is a result of the ever faster growth of
possibilities. The result is that problems such as the abolition of suffering
could be resolved today in a practical way. But there are two sides to every
coin: this technical power, which could be a2 blessing for humanity, can also
lead to frightful catastrophes.

(3)

he development of international co-operation, which was desirable

earlier, has now become indispensable. For the reasons just stated,
States are now obliged to solve their problems on the international plane.
They can no longer simply act within a national framework. In turn, this
interdependence logically calls for collaboration between peoples.

However, although the world i1s progressing rapidly towards unity on
the fechnical plane, it is still formed of States, and on the po/itical plane these
regard themselves as sovereign personalities. This is not a question of some-
thing artificial: every nation is a solid reality that is deeply rooted, but this

fact 1s obviously in opposition to the consequences of the technical revo-
lution.

Today, we see nationalities establishing themselves in an increasingly
passionate way, and this phenomenon is developing on two planes:
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a) on the surface, as a result of decolonization;
b) in depth, because of its acute and dynamic character all over the world.

In the final analysis, this contradiction leads to two different processes:
while the technical revolution urgently calls for the establishment of an
international order which, if not a single unit, is at least unified. Opposed
to this in many peoples we can constate the rapid and powerful develop-
ment of a national consciousness which sometimes escalates into xeno-
phobia. These opposed processes threaten to tear our human society apart.
We previously pointed this out in the second volume of this work, where
we suggested a theoretical solution to the problem. We have repeated this
again in the first chapter of the present volume: the question is to find out
how to move from theory to practice.

The underlying cause of these difficulties lies in the fact that the two
processes are unfolding on different planes of human consciousness. The
technical process s of interest on the plane of civilization, while the second
is taking place on the cw/tural plane, according to the definitions we have
given of these two terms.” We will repeat them here so that the reader may
follow our explanation more easily.

By culture, we mean everything on the spiritual plane and the plane of the
psyche, which properly, and in an original way, belongs to the whole of a
civilizing type. It must be understood, of course, that within this whole,
each of the associated peoples is the bearer of a specific culture that is a
component of the cultural content of the giwen bistorical civilizing type.

By recognizing the irreplaceable cultural genius of a people, this manner
of seeing things assigns their true historical worth to all peoples, big or
small. It follows that moral progress necessarily depends on the cw/tural
evolution of humanity.

By civilization, we mean all the results obtained by technical progress, in
the widest sense of this term.

It follows that the specific element of culture always springs from the
national consciousness, in the broadest sense of the term; whereas civiliza-
tion, during its development, naturally tends to become fnternational, and

ends by embracing the whole world.

(4)

hese definitions explain the double process in which the universal

internationalization, which is the logical result of the technical revo-
lution, is opposed by an ever-growing assertion of national consciousness
in all peoples, big or small, free, colonial or semi-colonial.

1. Ct. Vol. 11, ch. XIV, passim.
2. Cf. Vol. 11, pp. 148-9.
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(3)

I t is now easy to understand that the essential cause of the present crisis
lies in prolonged neglect of the ¢u/tural element. This neglect led to the
formation of a chimerical idea of the difference between civi/ized people and
‘savages’, 2 word with which we sometimes describe peoples who have
attained a very high degree of culture — although different from ours
— but whose civilization did not develop at the same pace as in the West.

With time, this error has come to be regarded as a truth in the minds of
most Westerners. By accepting Voltaire’s deism, and by introducing the
deification of the Personality established by the French Revolution into
our psyche, we have ended by attributing to ‘civiligation’ the meaning and
value of ‘ewlture’, and, as we have seen, culture always belongs to a parti-
cular nation, and can only develop within the framework of national
liberty and independence. However paradoxical it may seem, it is actually
the development of the Western civilization, and its propagation through-
out the world, which has created the necessary conditions for the establish-
ment of this national independence all over the globe.

IT
(1)

Wc must now study the growth of culture in all its varied national
aspects. As we have seen, these aspects are specific, and all have
equal value. We will add that this equivalence is the best expression of the
Fraternity of humankind, which is no more than a fact of Nature, although
it has been neglected or violated in the course of millennia. This crisis, in
which humanity finds itself as a result of its ignorance or negligence, can be
resolved only if all peoples become conscious of this fact.

The cultural source of every nation is fraditional. It is the spirit of the people
that is the depository of the cultural treasure which is expressed in the
national language and /iferature. We can observe that the structure of the
language is always original up to the phonetic alphabet, but is always
changed a little when it comes to the written alphabet.

The seventy-two original tonigues which appear in the myth of the
Tower of Babel, with their subdivisions, form between them the great
receptacle of the wniversal culture of which each is only a specific aspect.
Above these seventy-two original tongues, there is a Universal Language on
which all of them are based, the language of Numbers: this is the divine
tongue, the instrument of expression of the Word, of the Logos, the source

16



of the absolute Truth from which the seventy-two draw their vitality, so
that each separately may form a national Individuality by bringing to it its
own originality.

Here, we are touching on the esoteric plane.

Further on, we will see that, in this sense, the Era of the Holy Spirit will
be characterized by the return of different peoples to their traditional
sources in order to finally form a Unity. United in all its Jegitimate vari-
ety, each national Individuality will be an integral patt of the harmonions
Whole which will then be re-established.

Symbolically, this will be a return to the Tower of Babel, but in the
opposite direction: an integral renaissance of all the histortcal civilizing
types 1n a return toward mutual comprehension based on a revealed and
assimilated Gnosis. This would be the blossoming of national cultures 1n
the framework of a unified world civilization —an expression of the great
principle of human Fraternity.
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CHAPTER III
(1)

W e cannot compare any other turning-point in history with the pre-
sent one. Since the Flood, the only one as important as this was the
one for which Saint John the Baptist prepared, which Jesus and His
Apostles helped humanity to face. However, other less important changes
can serve as historical precedents, and even if they are not exact models,
they can provide us with valuable clues, revealing factors which were
decisive in the accomplishment of certain works — some of which go
beyond the limits of what is generally acknowledged as humanly possi-
ble. And it is precisely this transcending of the human norm which is of
interest to us.

We include in these works those of Alexander the Great and Peter the
Great. In each case, the legends of these personalities and their heroic
actions have not totally eclipsed the true image. If we cannot penetrate
into the depths of their souls, we can closely observe the impulses that
drove them and guess the esoteric source of their clairvoyance and super-
human encrgy. Taking known facts as a basis in this way, we can develop
an idea of how superhuman forces intervene in the routine course of
human history.

Historical science is hardly concerned with this epic side of Alexander or
Peter, as this question is not within the objective of its studies. The ques-
tion is not raised by history, but by psychology, philosophy, and especially
esoteric philosophy.

(2)

t is curious to note that once their work was achieved in broad outline,
both Peter and Alexander were suddenly removed by illness at the
height of their triumph, when they had been exposed all through their
lives to the greatest dangers when they were involved in military opera-
tions. Although Alexander had been wounded a few times, Peter had

always come out without a scratch.
The aim of the present chapter is to give to the reader who has already

assimilated the contents of first two volumes of ‘Gnosis’, a clear picture of
these two great builders of civilization whose iron will, guided by a higher
consciousness, changed the course of History to advance the world, in
both cases for three centuries, toward the great turning points that mark
the passages between Cycles.

We did not choose our heroes at random.



(7)

Let us begin with Alexander III, the Great, King of Macedonia. We
refer to Ulrich Wilcken’s work which has a preface by Professor
Victor Martin, formerly rector of Geneva University.! This preface ends
with the passage that we are about to reproduce here, as it will give the
reader an idea of a work that was remarkable from every point of view, and
especially from the esoteric point of view which interests us most. Of the
author of this work on the genius who inaugurated a very impotrtant phase
of world history, the Hellenistic civilization, Victor Martin writes:

‘He has accomplished this task, not only as a great historian, but still
more as a man for whom the contemplation of the past orients and
nourishes the meditation of the present. When we consider the way 1n
which he reveals certain aspects of his hero’s career, we feel that he is
establishing a2 comparison with certain circumstance in our most recent
history. These discreetly indicated parallels and their conclusions — sug-
gested instead of formulated — always lead to reflections, and these are
sometimes contradictory: the dialogue this creates between the author and
the reader will not be the smallest profit that the latter will draw from his
interchange with this scholatly biographer of Alexander the Great.”

(4)

et us now see what Professor Ulrich Wilcken says of Alexander and his
work. In the Introduction to his book, he sketches the following pot-
trait of his hero:

‘Alexander the Great belongs to the small minority of men who have
inaugurated a new period in universal history. He is perhaps the only one
who imprinted the mark of his personal will on the world with such force
that the evolution of humanity remained under his influence for several
centuries —a phenomenon which is even more astonishing because Alex-
ander died before the age of thirty-three ... His passage on this earth left ..
something more durable than the empire he conquered by the sword and
by blood: the blossoming of the Greek civilization into a world civilization® of
which he was the founder ... But it was undoubtedly necessary to create the
empise first, for here, as always in world history, it was the decision on the
battlefields which oriented the development of the civilization.

1. Ulrich Wilcken, A /exandre le Grand, published in German (Berli;r., 1924), French translation by
Robert Bouvier, preface by Victor Martin, Paris, Payot, 1933.

2. Op. cit., p. 10.
3. The italics are the author’s.
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‘We are discussing this to discover which forces dominate history: Alex-
ander is an emphatic proof of the decisive importance of the personality. We
cannot study a genius like Alexander apart from his ‘milieu’, nor can he be
considered as simply a product of his time and his country. Certainly, like
all men, he was subject to the conditions of time and place, but his genius
followed its own ways which, without him, the natural development of his
century and of his country would never have followed. Without a doubt,
like all great leaders, he also followed the currents that ruled his epoch; but
he did not always let himself be carried away by their waves; when they
were contrary to his own ideal, he struggled against them with all his
strength.

‘Before him, in the fourth century, we may already notice certain phe-
nomena and movements that may be considered as precursors of the
Hellenistic age — that transformation of classical Hellenism of which he
was the initiator— but these, to be precise, were only harbingers; it was he
who made them blossom, yet they show that, from many points of view,
Alexander was the man that his era awaited.”

(5)

L et us now study the conclusions drawn by the author of this remark-
able work. In chapter IX: ‘A retrospective glance at Alexandet’s
work’, Ulrich Wilcken expresses himself thus:

‘Alexander was not even thirty-three years old when he died. He was cut
down in his prime like his ancestor and model Achilles. His reign had not
lasted thirteen years. A glance at his gigantic work puts us in the presence
of a unique genius, a marvellous mixture of vehement passion and clear,
cold reflection. Endowed with an iron will, this man of action, whose
policy was most realistic, also possessed certain irrational tendencies, such
as that ‘nostalgic attraction’ toward the unexplored and the mysterious
which, along with his will to conquer and his taste for scientific discovery,
finally led him to the farthest limits of the inhabited world. His conviction
that he was a descendant of Heracles and Achilles also belonged to the
order of irrational imponderables. It was this living faith that gave him so
much mettle, and so much strength. Religious, not given to philosophical
criticism, he was ﬁrmly persuaded that the gods had taken him under their
personal protection, and so he believed 1n his mission. Recently, in an
important conference on Ancient Strategy,” the following aphorism was
voiced: “It is characteristic of the great men of antiquity that they con-
sidered all their acts to be inspired by divinity.” This applies to Alexander

. B e,

4. Op. cit., pp. 15-16.
5. General Hans von Seeckt, Antikes Feldberrntum, Weidm, 1929, p. 11.
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more than anybody. When the prophet hailed him as Ammon’s son, he
took it as 2 simple statement of fact, an affirmation of the divine force that
lived in him. '

“This was also why he could later ask the Greeks to recognize the sacred
element in him, and demand that they accord him the honours due to a
divinity. This unshakeable faith in his mission inspired him with the
absolute certainty that he would conquer. Without recognising this we
could never understand his actions. The supernatural power with which he
was endowed enabled him to dominate men.

“The general and the Statesman are closely linked in Alexander, for, as
Commander-in-Chief, he executed his own political will. The general in
him is more understandable, for he completed this part of his work, while
at the time of his death the political tasks were still unfinished. Alexander
was the type of &ing-commander who had unlimited power over his people
and over the resources of his country, and who was responsible to no one
but himself. He did not have to fear those ‘trials of generals’ that the Attic
democracy loved to stage in order to acquit itself of all guilt. As the head of
the Corinthian League, he was shielded from all military criticism, even by
the synedrion. Besides this, Alexander was fortunate enough to inherit
from his father the best army in the world. A great general himself, he
initiated his son in the art of war, and left him a company of well-trained
officers. These favourable circumstances helped Alexander develop his
military genius to the maximum, but the main point was that he had
genius ... among his great military qualities, one must not forget ... the
tenacious perseverance with which he completed whatever he judged to be
necessary. He stayed seven months at the gates of Tyr before he conquered
it. This small example should be sufficient to prevent us from drawing a
paralle]l between Alexander and Pyrrhus as so many have already done, in
antiquity as today; for Pyrrhus was always vacillating: he abandoned the
siege of Lilybee after only two months, and his whole Sicilian expedition
came to naught as a result.

‘Alexander proved himself to be a great Jeader. He knew how to draw his
troops after him by participating with them in work and in danger. In
battle, he gave them the example of great personal courage. On the long
masches, he shared their fatigue. During the sieges, if there were boats to
build or other tasks of this nature, he always put his hand to the work. He
encouraged the good workers and punished the lazy. When a great victory
was won, he took pleasure in rewarding his troops by organizing games,
competitions and other festivities. He paid his army handsomely in money
as compensation for the rule which forbade them to pillage a conquered
country ...

‘Alexander is more difficult to know and judge in his role as Statesman,
since his political ideas were still in development when he died ... Not one
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of his political creations took a definite form, and new projects were
forever springing from his indefatigable mind. It is impossible to con-
ceive how the face of the world would have changed had he lived ten ot
twenty years more. We would then have quite a different judgement of his
work in his youth — of all that he accomplished before the year 323! We
must, therefore, never forget that we are dealing only with beginnings.
The last word was never said.’®

(6)

his quotation from Wilcken’s book gives us a fair idea of the greatness

of Alexander and of his work, as well as of the impossibility of
explaining this in terms of what we generally recognize as bumanly possi-
ble, that 1s, 1n exoteric terms. The same characteristic marks the work of
Peter the Great.

Peter and Alexander had the same kind of mentality even in the smallest
details. For example, both these men showed a hostility toward conven-
tion, visible, for example, in their unwillingness to wear a beard, consid-
ered in those times to be a sign of virility and masculine elegance.

Before considering Peter’s work, let us return to that of Alexander. We
will look at it from the esoteric point of view which Ulrich Wilcken has
neglected. It is interesting to note that an appreciation of this kind was
given tacitly during Alexander’s lifetime, since his superhuman nature was
generally recognized: he was given the title of son of Ammon, and divine
honours were attributed to him, as they sometimes were to heroes of the
Hellenic wortld. We are so distant from that epoch, and we live in such a
different civilization, that we cannot imagine the value of these honours,
but we know that the centuries immediately afterwards recognized them.
Certain primitive Christian Churches looked upon Alexander as a saint.
For what precise reason, and in consideration of which part of his work,
did they raise him to this rank?

On reflection, the reply to this question seems quite clear: i1t 1s because,
three centuries before Christ’s Advent, Alexander was responsible for the
creation of the Hellenistic world that was to become the cradle of Chris-
tianity.

Jesus said to the Jews:

Did ye never read in the scriptures, The stone which the builders rejected, the
same is become the head of the corner: this is the Lord s doing, and it is marvellous

in our eyess

Therefore say I unto you, The Kingdom of God shall be taken from you, and given
to a nation bringing forth the fruits t/.:ereaf.7

—

e——

6. Op. cit., pp. 242-7.
7. Matthew xxi: 42—43; Psalms cxvii: 22-23.
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Which, then, was this nation? Unquestionably, it was the Hellenistic
world. Is it not clear that the timely appearance of this world of considet-
able vastness, and its development at the time of the advent of Jesus and of
his failure due to the denial by the chosen people, was the marvellous thing of
which the Prophet spoke? The Sacrifice was only a substitution formula in case
of failure: the Hellenistic world, established by Alexander, was the recep-
tacle which received this § acrzﬁre the propitious soil on which the seed, sown
by the Son of God appearlng as the Son of Man, would be fruitful. This 1s
indeed ‘the Lord’s doing’.*

It would not be too daring to affirm that Alexander was Christ’s fore-
runner on the political and cultural planes, as was John the Baptist on the
spiritual plane.

That is as far as his work is concerned. As for the man, if we interpret the
word saint in the way it was interpreted at the time of the early Churches,
the fact that he was recognized as a sainf by the early Churches, and later, by
Islam, shows that he belonged to the esoteric plane: in other words,
Alexander came into the world charged with a mission. For this, he had
to be an Individuality, and not simply a Personality.

From the esoteric point of view, this was equally true of Peter the Great.
It 1s not our intention to outline Peter’s characteristic traits, as we have
done for Alexander, for in this sense there are parallels between the two
heroes, and a comparative study of the two Individualities, all proportions
retained, reveals striking resemblances. Although in the end both had the
same significance, their respective tasks were undertaken in opposite
ditrections, so to speak.

Alexander introduced the Hellenic culture to a vast portion of the world,
which included the Orient and the Occident, and this world became
Hellenistic. Peter, on his side, cultivated Science on Russian soil — the
same Science that came from ancient Greece at a time when Russia
was piously imbibing the esoteric Tradition and putting it safely aside
in the crypts of traditional Orthodoxy—an Orthodoxy that was jealously
defended and preserved through the centuries, in spite of storms, political
catastrophes, invasions, and the Mongol yoke which lasted two hundred
and fifty years.

It 1s easy to see that the two heroes worked in opposite directions: a
disciple of Aristotle, and the bearer of the most developed culture and
most brilliant civilization of that time, Alexander spread both civilization
and culture by force of arms. He was also himself a soxrce of cultural values.
The best proof of this 1s the famous Prayer of Opis, in which, after his
victory, Alexander expressed the wish that beside general prosperity,

il

8. Without this ‘rcceptacle’ prepared in advance in case of failure, the Sacrifice would have been
rendered useless, and would not have led to its ‘fruition’.
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the Macedonians and Persians would enjoy ‘barmony in the community of
power.’g

It 1s in these words that a leader of high esoteric culture proclaimed the
principle of federalism in a multinational empire created by the sword.
This work met needs that arose only three centuries after his death,
although they had been prophesied through a ‘miracle of the Lord’ seven
centuries earlter ...

Though their characters greatly resembled one another, Peter, unlike
Alexander, was self-made. He had to rely entirely on himself to accomplish
his work. To meet the urgent needs of national defence, he had to mod-
ernize the army, and create the navy and the whole arsenal of war.

When he came to the throne, Russia was ata high level, cw/furally speaking
— especially 1ts spiritual culture. If this had not been the case, the Russian
people could never have preserved their national consciousness or that of
the State, from which flowed the decisive force that enabled it to triumph
against all invasions and maintain itself as an entity. But this culture was
leading toward a sort of ‘kitaism’,'’ as they used to say in those days. The
best minds realized this and knew that Russia lacked the element of csvi-
ligation. Peter’s task was to re-establish this equilibrium. The intellectual
development and technical progress that had been realized in Europe since
the Renaissance, as well as the military experience built up during the
whole of the Thirty Year’s War, had placed Russia in a state of material
inferiority. This situation was becoming dangerous, and there was a dan-
ger that centuries of effort on the spiritual plane might be annihilated by a
show of strength from the West. Aware of this gulf even in his early youth,
Peter found himself faced by a problem that was humanly insoluble: to
learn first, and afterwards to teach others, each according to his inclina-
tion. His will, like Alexander’s, knew neither insurmountable barriers nor
crises of discouragement like those Justinian the Great experienced.

It was necessary to act in stages. The first problem was to educate
himself, and to create the embryo of a modern army. Peter set out to
do this a# the age of fourteen. The motto engraved on his seal as Tsar gives
us an idea of the work he undertook at that time of his life: I class myself as
one of the students and I call for teachers.

Yet, above all, Peter was a self-made man. His insatiable desire to know
and to obtain savoir-faire made him a great Statesman, organizer and
diplomat in the grand style as well as a great general and admiral. Percep-
tive and realistic, he was a clever politician and originated the principle of
‘politics of interest’. This strategist was also a mathematician, a civil and
military engineer, and figured among those who for the first ttme outlined
a theory of naval construction. He proved to be a great artillery specialist,

9. Ulrich Wilcken, op. cit., pp. 2234,
10. Kitaism: isolationism, like ancient China behind its Great Wall,
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as well-versed in the production of these materials as in their use; he was
also an economist, financier, physician and surgeon. He was a legislator
who was also a historian, philosopher, and man of letters. As an artist and
an artisan he knew nineteen handicrafts perfectly.'’

(7)

F rom whom did Peter inherit all these talents? His father, Czar Alexis I,
called the Very Kind, was a highly respected monarch, intelligent and
devoted to his Country, but nobody could compare him with Alexander’s
father, of whom Theopompe said, ‘all things considered, Europe has
never produced a man like Philip, son of Amintas.” Peter’s mother, the
Czarina Natalie, was far from being Olympias’ equal. According to a
historian of the time,'* she was ‘incapable of ruling’. From where,
then, did he get these extraordinary qualities?

The question remains, for attempts to answer it by rational means always
lack certain details. This is why all attempts to explain this phenomenon in
a logical way are incomplete and do not hold up. As Klioutchevsky said, to
judge Peter’s work clearly, one must admit that he was born with the plans
for his Reform ‘ready-made in his head.’

Voltatre gives us the best portrait of the Reformer. He was Peter’s
contemporary and outlived him by fifty years. This enabled him to follow
the Emperor’s work from its beginnings and to judge its effects half a
century after Peter’s death, when he published its history.

Voltaire’s work has a special value, for the author was as great as his
hero. A philosopher himself, Voltaire was the first to acknowledge Peter,
not only as a hero, a legislator, and a diplomat, but also as a great philo-
sopher. Voltaire’s qualities — particularly the greatness of his mind —give
his analysis a quality of impartiality inaccessible to historians with a
political background.'”> Without resolving the enigma of Peter the
Great, Voltaire presented him in an impressive way. ‘What is most aston-
1ishing,” he said, “is the small hope that mankind must have had to see a man
like Czar Peter born 1n Moscow. There was one chance in a million, nay,

11. In Peter the Great’s Cottage (his Arst dacha in St Petersburg), several specimens of his handi-
work were on exhibition. Amongst them one could admire his ivory sculptures. It is hard to
understand how Peter found the time to exccute such minute handicrafts with a craftsmanship
that may be compared with that of the artists of antiquity.

12. Prince B. l. Kourakine.

13. With time the accuracy of Voltaire’s judgements, which appeared for the first time in 1727 in
his History of Charles XII and for the second time in 1775 in The History of Russia under Peter the
Great, proved to be more and more obvious. This phenomenon is due on one hand to the fact
that Peter conceived his Reform in relation to the distant future. Today, after two and a half
centurics, it still lics ahead of us. On another hand, Voltaire’s genius, which outstripped his
century, could appreciate Peter’s work not only in the framewotk of his period but in the misty
future that the farsightedness of the two men enabled them to pierce.
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one against the entire number of Russians that ever lived, that this genius,
that was so contrary to their national genius, should be given to any
Russian. And there was only one chance in sixteen million, the number
of Russians that were alive then, that nature’s lot should fall on the Czar.
Yet it happened.’’* Further on, Voltaire wrote:

“Today this Empire is counted among the most flourishing States, and
Peter 1s among the ranks of the greatest legislators. Although his entet-
prises did not have to meet with success in the eyes of the wise, his successes
have forever reinforced his glory. We think today that Charles XII de-
served to be Peter the Great’s first soldier. Yet one left only ruin behind
him, the other is a builder in every field. Thirty years ago, when I wrote
Charles’ history, I dared to make nearly this very same judgement. The
memoits from Russia which I have today, enable me to make known this
empire, whose peoples are so old, but whose laws, customs and art are a
new creation. Charles XII’s story was amusing, but Peter’s is instructive.”'”

(8)

hat escaped Voltaire, who was not Russian —and what sometimes

escapes even Russian historians — is precisely the fact that Peter’s
genius was 1in no way ‘contrary to the genius of his people.’ In reality, Peter
was the bearer of the integral consciousness of the people who gave birth to
him, and this in two forms: historical and dynamic, the second being
organically linked with the first. He was the focal point of the tendencies
and historical aspirations of the Russian people, of the traditions of the
Slavonic race and the whole Orthodox-Hellenistic world.

With the spirit of synthesis and fusion of the latter, Peter incarnated
Russia through his genius, which was simultaneously abstract and yet
practical, as well as through a latent energy that he transformed into a
dynamism that knew no insurmountable obstacles. Even physically, over
six foot tall and with Herculean strength, he symbolized this immense
empire of peoples of which he was elected Czar, and of which he became
father and emperor.

(7)

\ JCT e do not wish to extend the bounds of this chapter, so we will not go
into Peter’s Reform in detail. It 1s, however, necessary to comment

14. Voltaire, .Anecdotes sur le tsar Pierre le Grand, Paris, Librairie Firmin-Didot Fréres, 1840,
pp. 542-3.

15. Op. cit., p. 261.
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on the esoteric aspect of his work and of its artisan, which 1s what we are
about to do here.

When we consider the Reform superficially, we often overlook the fact
that it was rigerously systematic. Peter adapted his plans to circumstances:
sometimes he modified them in the light of experience; at other times, he
demanded that they be altered to fit in with his requirements. In keeping
with his role, he demolished everything whenever he judged it more
practical to begin a new order than to renovate the old. We have often
said that the Reform was, above all, conditioned by the needs and circum-
stances of war; it is remarkable that, although carried out in the midst of
crises and dangers, and though Peter was always on the move, wielding the
sword in one hand and the pen in the other, it does not appear improvised
or makeshift in any way. We can always see the whole rising above the
immediate circumstances, so that each part of the work fits in pertectly
with the whole, as much in space as in time. This is because, being an
Individuality like Alexander, Peter was always logical and true to himself.
Guided by the Reform he had undertaken, in his own words, ‘for #he
common good, 5o that the people may be relieved,”’® he consecrated his whole
life to this cause. This explains the extraordinary fact that his Reform
contains no contradiction in itself; that its different parts, realized at dif-
ferent periods and in different sectors of the life of the State, and often in
haste under the pressure of urgent needs, appear, in the end, like the
members of a living and harmonious body. It was like this for thirty-
eight years, beginning with the first measures he took at the age of four-
teen. How can one come to any other conclusion than that the general plan
of the Reform had already been conceived and developed b¢fore the young
Czar began to execute it? This 1s a logical conclusion, though it may seem
absurd, humanly speaking: as with Alexander, the work that Peter accom-
plished 1n Russia appears as the fulfilment of a mission.

(10)

rom the esoteric point of view, it would be interesting to know what the

Emperor himself thought about his Reform. Unfortunately, he
expressed practically no opinion about it. However, when he heard the
news that his plenipotentiaries had signed the peace of Nystad, he was
filled with joy and cried out: *This ends the education of the Russian people in a
school of three stages!”” He came back to this formula several times, even in
writing, but only explained it once, during a ‘reception’, when his aides
asked him to enlighten them on this point. He took up a pencil and wrote:

3x7 = 21

16. Complete collection of the laws of the Russian Empire, Series I, no. 3840.
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underlining that the Reform had been carried out in three stages, each
lasting seven yeats:

1. The accumulation of strength (1700-1707).
2. The growth of Russia’s glory (1707-1714).
3. The establishment of the ‘good order’ (1714-1721).

This brought to light the fact that the Reform was accomplished in zhree
seven-year plans, with successive displacements of the centre of gravity. Itis
still impossible to say how and when these plans were conceived and ela-
borated, or where the Czar found his ideas. All Peter’s historians agree that
he easily broke with routine in any domain to establish a new ordet, But if
one keeps in mind the circumstances in which Peter worked, the intro-
duction of such changes seems impossible without the existence of a
complete and pre-established plan. Once again, then, we have to recog-
nize that, positively, we face an enigma.

We will repeat that, in the case of Peter as well as Alexander, we can only
find the solution on the esoteric plane.

(17)

P eter the Great’s Reform called forth a great deal of criticism and many
pessimistic forecasts. Many people in Europe affirmed that the Refor-
mer’s work held only because of his iron will, and that after his death the
country would inevitably fall back into its previous state. Events proved
the contrary. This appears even more remarkable when we note that,
among the thirteen sovereigns who succeeded the Emperor on the Rus-
sian throne, from the time of his death in 1725 until the Revolution of
1917, only hlS daughter, Elizabeth I, contmued his work. Aided by her
father’s collaborators, she saved the Reform.!” Her successors proved to
be weak and without understanding: the foreign dynasty that reigned over
Russia during the one hundred and fifty-five years after Elizabeth’s death
methodically put a brake to the application of the Reformer’s precepts and
mutilated his work.'®

How then can we understand the success of the Reform? This success
was conditioned by the following factors:

1. The beauty of the cause and its appropriateness to the time, both
immediate and in the long term;

2. The utility and viability of the enterprises;

3. The well-defined goals and the ‘open door’ policies which let new
talent in: the first serious attempt to establish eguality of opportunity (Peter
never stopped repeating ‘merit before ancestry’);

17. Boris Mourtavieff, La Monarchie russe, Paris, Payot, 1962, passim.
18. Ibid.
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4. The fervour with which the author of this Reform served the national
cause, without sparing himself, as he was always present at the most critical
moments, and in the most dangerous places; it was a fervour that he knew
how to communicate to Russian youth, who were with him body and soul,;

5. The strength of Peter’s personal example;

6. The almost supernatural quality he had of recognizing talented people
at a glance, and the art with which he knew how to make use of them.

(12)

A very interesting document exists, which enlightens us on the Emper-
or’s estimation of the road covered during thirty years of war; this is
his hand-written programme for the festivities celebrating the peace of
Nystad. This document is dated the 27th April 1724, so Peter wrote it six
months before his death.

The following appears in his notes:

‘Commemorate the victories first. Afterwards, during the festivities,

enlarge on the following:

1. Our artlessness” in all affairs, especially at the beginning of the war,

which we undertook like blind men, in complete ignorance of the enemy’s
forces;

2. Our former enemies used to say, not only verbally but in writing, in
treaties and conventions, that it was necessary to avoid prolonging wars
against us, as in this way we would not have time to learn the art of war.

3. Mention all the internal difficulties, including those with my son. Also
show how the Turks were turned against us;

4. All other peoples have always pursued a political plan aimed at main-
taining the balance of power, especially to prevent us from benefiting from
the light of reason in all affairs, and, above all, in the art of war. Now, they
have ceased to follow this rule, as if it had been suddenly hidden from
them. This s, in truth a divine wonder, which leads one to believe that all
human conspiracy i1s powetless against God’s will.

It will be necessary to develop the last point extensively, as it is so full of
meaning.’*

e _ S

19. Translated literally, in order to preserve the spirit of the Russian expression.

20. Quoted by S. M. Soloviev, Histoire de Russie depuis les temps les plus recalés, in 29 volumes,
St Petersburg, Ed. Ob. Polsa, Vol. XVIII, Ch. III, col. 860.
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(13)

L et us add a few touches to the portrait of Peter the philosopher. We
have seen that Voltaire was the first to discover the philosopher in the
Emperor. Since then, no one has risked writing on this subject.

On the personal, social and political planes, Peter’s philosophical basis
was Faith, Hope and Knowledge, upheld in sincerity by the boundless Lave he
had for his people, in whom he had an unshakeable faith.

Among the Emperor’s papers, a manuscript was found which had prob-
ably been prepared for his personal use in his hours of meditation. It was
dated 1722, and contained a brief résumé of the Decalogue compared with
the doctrine of the Gospel. It was conceived as a two-column table: in the
left-hand column, the Ten Commandments of Moses appear, one after the
other, and on the right hand are brief notes about each, listing the corre-
sponding sins. The following text came next:

‘After having enumerated all the sins for each commandment, I find that
there is one missing, namely, hypocrisy. Why? Because though only one
category of sins corresponds to each commandment, hypocrisy encom-
passes them all together.’

Then, after having shown that hypocrisy is the basis of each of the ten
categories of sins, Peter concludes by showing the importance of hypoc-
risy in relation to all the other sins, as well as its own place. For this, he
takes the New Testament as a basis and ends on an original note:;

‘After all, Christ our Saviour commanded his disciples to fear nothing
except hypocrisy when he said: ‘Beware of the leaven of the Pharisees, which is
hypocrisy. 252

This note lays bare Peter’s heart. There is no question here of a merely
‘intellectual point of view’: never, in all his life, did Peter stoop to

hypocrisy.

(14)

o close this chapter, we will relate the circumstances in which the

Reformer died. It is known that Peter suffered from nephritis; yet,
confident in his robust constitution, he neglected his health and, as he grew
older, the crises became more and more frequent and painful. On the 10th
of October 1724, after one of the worst attacks he had ever suffered, while
present at the launching ceremony of a new ship, he turned to the Dutch
minister and simply said that he felt a little weak. A few days later, against
the advice of his doctors, he went to inspect the Ladoga canal, and from

21. Luke xu: 1
22. Cabinet, Libre 31; Soloviov, op. cit., Vol. XVI1II, Ch. 111, col. 808-9.
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there, went on to the ironworks at Olonetz, where he forged a 100 Ib. tron
bar with his own hands. From Olonetz, he continued his journey to
Staraya-Russa to visit the salt-lakes there, and, toward the middle of
November, he boarded his yacht and headed towards St Petersburg.
On arriving at Lakhta in the Neva estuary, he saw a lugger from Kron-
stadt that had just run aground. The Emperor rushed to its aid, for the sea
was rough. He jumped into the water and saved two unconscious men by
carrying them to land on his back. Then, waist-high in the icy water, he
worked at setting the ship afloat. This exploit proved fatal for him. He
caught a cold and was immediately plunged into another crisis. He
returned to St Petersburg, no longer having the strength to overcome
it. The attack took a particularly acute turn on the 28th of January, caus-
ing him great pain. On February 2nd, the Emperor took communion and
received the extreme unction, but he did not stop working until his last
breath; he issued four ukases and, as death approached, proclaimed an
amnesty for all those (civil or military) who had been sentenced to capital
punishment.

(15)

I n principle, the Russian monarchy was elective, but, as in Rome and
Byzantium, the reigning sovereign sometimes designated his successor.
Peter the Great established this custom as a right. However, he died
without being able to name a successor. On the afternoon of the 7th
of February 1725 AD, when he was already at death’s door, he asked
for a slate and a piece of chalk, and began to write when, suddenly, the
chalk fell from his hand, which had become paralysed. He then called for
his daughter Anne, who was his secretary, to dictate his last wishes. As the
princess approached his bedside, the emperor lost his power of speech as
well. From what he had written on the slate, one could only decipher the
words: ‘Leave everything to ...

The Emperor died at eight o’clock on the morning of the 8th of February
1725.

The throne was vacant. The death of this extraordinary man faced Russia
with an alternative: to return to the old regime of the boyars, as the
enemies of the Reform wished, or to follow the path traced out by the
Reformer for centuries to come. |

For sixteen years, the country marked time under a regime of ‘favour-
ites’. Nothing short of a palace revolution could remedy the situation, and
this was led by Elizabeth, the Reformer’s daughter. The new Empress
called all her father’s faithful followers to power, and during the twenty
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years of her reign she resolutely put Russia on the path traced out by Peter
the Great,

The first part of the Reformer’s esoteric work was thus saved. It then met
with a tragic fate. One and a half centuries after Elizabeth’s death, it passed
through a Tria/ by Fire.” The Russian Revolution stirred the national
consciousness to its foundations, and shook the social structure of the
whole of humanity.

Today, the second part of Peter’s work is being carried out.

In the following chapter, we will try to show its relation to the Era of the
Holy Spirit. For that #s near, even at the doors.”®

e e e i —

23. Cf. La Monarchie russe, ﬂp._c-it., passim.
24, Matthew xxiv: 33.
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CHAPTER 1V
(1)

W ithout a doubt, the major problem in the political sphere today is
that of wotld peace.

Can 1t be solved? In theory, yes, for everything necessary to organize a
life of paradise on Earth is now available. In practice, however, the under-
development of the human Personality may give us serious doubts about
the chances of finding a happy solution to this problem. Even when gifted
with the faculty of reason, and when, at least in potential, it possesses good
faith, this underdeveloped Personality too often acts illogically, not only
against its own interests, but against common sense. This is why, against
the will of peoples and responsible Statesmen, war sometimes breaks out.

But our aim, in the present chapter and the next, is not to analyse the
risks of a new world war; we are only trying to outline, in the general
international situation as it has developed in history and as it now appears,
the probable destiny of the geopolitical group, mostly made up of Ortho-
dox and Muslim peoples, who today occupy the extended territory of the
old Hellenistic world.

The cradle of Christianity, and later of Islam, this geopolitical ensemble
— as we have already pointed out — is called on, unless it fails, to be the
matrix from which the Era of the Holy Spirit will emerge. With regard to
this, let us remember the famous but often forgotten words of Peter the
Great:

‘We place the ancient seat of the sciences in Greece. They were then established in
Italy, from where they spread to all parts of Europe. It is now our turn, if you are
williﬂg lo support my p!am by uniting study to obedience.

. The arts circulate in the world like blood in a human body; perbaps they will
e.r:‘ablz:b their empire among us before going back to their ancient country, Greece.”’

As we will see further on, the prophetic meaning of this appears more
and more clearly.

()

'he Empress Elizabeth saved Peter the Great’s Reform and vigorously
pursued her father’s policies.

The regime of the favourites — German adventurers for the most part —

lasted sixteen years after the Reformer’s death. It made Russra the toy of

1. A t’ragment of the speech delivered in thﬂ Senate on the 14th of May 1714 before State
dignitaries, Naval s % uadrons and Regiments of the Guard. Boris Mouravicﬂ' La Monarchie
russe, Partis, Payot, 1962, pp. 21-2.



European political powers, pushing the Empire towards a precipice and
the Reform towards chaos.

The Emperor’s daughter was conscious of this situation and, on the
night of the 25th of November 1741, led three hundred grenadiers of
her father’s Guard, arrested the Regent, who was the Duchess of
Braunschweig-Liineburg, and mounted the throne amid popular rejoi-
cing. She was the last national Empress in Russian history.”

The Empress put up a fierce resistance against the Germanic Drang nacs
Osten,” at the same time consolidating the ties between Russia and the
Ottoman Empire. The two oriental empires then had almost the entire
territory of the old Hellenistic world under their sway.

IT
(1)

W e must understand that it is not possible to grasp the deeper meaning
of great historical movements without placing them in the wider
context of esoteric evolution, which occurs in Cycles. Indeed, it is neces-
sary to learn to encompass vast totalities of time which, because of their
amplitude, generally escape the vision of the human mind. But the under-
developed human Personality deifies itself ridiculously and considers that
it has reached the summit of all that is possible. From there, it imposes a
ban on men who dare to see things beyond the boundaries of the Ignor-
abimus. Did not the Apostle St Peter say: © ... one day is with the Lord as a
thousand years, and a thousand years as one day.”* So, if we wish to grasp the real
meaning of historical evolution — which is always esoteric, because it is
determined by the Lord’s will-——we must learn to consider it on His scale,
and no longer on our own: that is, to hold it in mind in sections whose
duration covers several days of the Lord. In the second volume of ‘Gnosis’,
the reader may have already recognized such a historical projection, simuli-
taneously covering the past and the future. Divided into stages, this pro-
jection covered sixteen thousand years in all, starting with the fall of Adam
and ending at the last Judgement.”

What interests us particularly is to follow the general evolution of the
history of those peoples who live within the perimeter of the Hellenistic
world — this world, which after becoming the cradle of Christianity, and
then that of Islam, has been chosen to see the first-fruits of the Era of the
Holy Spirit ripen on her soil.

2. Ibid., pp. 3141.

3. This phrase describes Germany’s ‘hunger for the East’. (Ed.)
4, 2 Peter iii: 8.
5. Vol. 11, fig. 2, p. 48.
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(2)

ith the little information that science has placed at our disposal, we
must try to show, that, from the esoteric point of view, the ‘Hel-
lenistic perimeter’ really marked the boundaries of a geopolitical body.

After this, we must outline and try to understand the play of the political
and cultural forces for which this region was the theatre, and sometimes
the stakes as well —as it continues to be.

An attentive study, covering a period of about four thousand years up to
the present day, will help us discern the limits of a vast area whose peri-
meter corresponds with what we described earlier. We will continue to call
this geopolitical area ‘Hellenistic’, because this is convenient on the one
hand —though we go back much farther than Alexander the Great—and
on another hand because 1n the intended study this term becomes increas-
ingly appropriate.

(3)

ow we find ourselves within the Hellenistic Perimeter as we have just
defined it, which, grosso modo, includes the whole of the Orthodox
and Muslim worlds so often labelled the ‘East’.

The line from Stettin to Trieste marks the approximate boundary
between what has always been defined as the ‘Orient’, and the ‘Occi-
dent’. Extended in the north by the Baltic — the Gulf of Bothnia — up
to Tornio, and beyond, up to Murmansk and on to the North Pole, this is
the demarcation line between the zones of Eastern and Western influences
in contemporary history.

The Duke of Richelieu created a political system known as the Eastern
Barrier, which we find again as the ‘Cordon Sanitaire’ after the First World
War, and as the ‘Iron Curtain’ after the Second. Louis XV found a clearer
expression for this, as we learn from a memorandum presented by the
Count de Broglie, former director of the monarch’s occult ministry, to
Louis XVI. Regarding the reversal of the alliances which took place in
1756, after which France entered the Seven Years’ War and fought at
Russia’s side, de Broglie noted:

‘... This monarch (Louis XV) ... had only very regretfully abandoned the
old ideas of forming and maintaining an impenetrable barrier between
Russia and the rest of Europe, starting from the pole (North) to the
Archipelago.™

6. Boutaric, La Correspondence secrete inédite de Louis X I/, 2 volumes, Paris, Plon, 1866, vol. 11,
p. 682.
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We could quote hundreds of opinions of this kind, expressed by Western
Statesmen over the centuries, about Russia and the partlcularly touchy
problem presented by the Straits of the Black Sea. The chief motive for this
political approach lay in a fear of Russia: it was a question of creating a zone
of protection that could be used if necessary as a depot for arms and
ammunition to launch attacks against that country. We know that, since
the time of Cardinal Richelieu and King Gustavus-Adolphus, Russia has
been invaded four times by the West—that is, regulatly every century. The
last and most terrible invasion was launched by the armies of the Third
Reich, flanked by those of Finland and Rumania; as in Napoleon’s cam-
paign in 1812, divisions from many other western nations took part,
notably from Austria, Spain, France, Hungary, Italy and Slovakia.

(4)

T owards the South, the Stettin-Trieste line 1s extended by the waters of
the Adriatic, then, on the other side of the Mediterranean, it touches
the Arab or Islamic world, which in its expansion towards the west since
the Hegira, has teached the Atlantic, although remaining faithful to its
Oriental origins in its racial character and its specific culture and beliefs.”

(3)

o the west of the European Occident, beyond the Atlantic, the New

World that we will call the Far West, which is a wotld in formation, is
characterized by a simultaneous process of integration and differentiation
that can give birth to new cwilizing bistorical types.

(0)

T o the east of the classical Orient, the ethnic Chinese world, a very
ancient original culture, is surrounded by peoples of different races,

pure or mixed, who are all subject to 2 marked Chinese influence. This is
the world which is the Far East.

7. The French has here névralgigue.

8. In this marking of frontiers, we have left contemporary Italy outside the limits of the
Hellenistic Perimeter. One must not however forget that since the fifth Century BC, there
were many Greek colonies in the Southern Peninsula and Sicily, and that this region was known
as Greater Greeee. On another hand, the North of Italy was strongly influenced by Byzantium
trom which the Italian Renaissance was born. Besides, it is not superfluous to mention the
present movement, which seems strange and even paradoxical at first sight, of the spontaneous
return to Orthodoxy that one may observe in the rural population of the Peninsula; this
movement Is certainly still insignificant quantitatively, but qualitatively it is mgmﬁcant pre-
cisely because of this spontaneity.
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(7)

hereas the East and West are divided by the Stettin-Trieste line, the
Far East and the Far West meet and merge in the waters of the
Pacific.

Besides Australia and New Zealand which, like South Africa, were
colonies peopled by the Occident, so that they lean toward the West
because of their ethnic and cultural ties, we still have to locate two more
vast worlds; that of the black Continent, and that of the Indian Ocean.

(8)

I t is still too early to make any predictions concerning the black race
which, as we have pointed out, 1s at the beginning of its renaissance’ and
finds itself between concurrent influences: Christian, Islamic, Communist
and pan-African.

We locate the Indian world with its northern limits stretching to the
Pamir and the Himalayan chain, to the Straits of Bab-el-Mendeb in the
West, to the Malay Straits in the East, and to the Indonesian Archipelago
which it surrounds in the South.

This group, which is well-defined by natural limits in the North, West,
and East is separated from the populations of Australia and New Zealand
in the South by a frontier of a moral nature — an ethnic and cultural
difference. As for its political orientation, although it is a world that lies
between the East and the Far East, it seems that its sympathies lean toward
the formet.

The depository of the ancient Aryan culture, and containing two Islamic
groups, it seems that its different links with the Arab and Russian worlds
will be developed and consolidated with time, especially if modern socia-
list ideas develop within the traditional Hindu consciousness of the Aryan

Dharma.

9. Vol. 11, p. 148.
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CHAPTER V
(1)

H umanity has now reached the great historical crossroads. Here each
of the geopolitical groups we have defined must make a choice and
trace out its political and cultural path for the coming centuries. Several
factors, some of them common to all the groups and others different, must
be regarded as components, whose resultant will determine the character of
each of these groups as well as its fate for the duration of the Era of the
Holy Spirit.

Without trying to play the prophet, we can easily foresee that, in its
renaissance, the Black World will take its place between the West and the
Far West. Its special influence, which is already very strong in America, is
spreading from there to take root in old Europe where, in spite of some
resistance, it is constantly gaining ground. Mainly through the rthythms of
its music and dance it is penetrating ever further into the vast and almost
uncontrollable domain of human subconsciousness, so that in future it will
manifest spectacularly in that sector of Western life that relates to the
passions.

Regarding the World of the Far East, the palace revolution in Japan in
1868 marked an awakening and movement in the peoples of this region.
The Japanese renaissance became really intense after the Chinese revolu-
tion of 1911. Since the Second World War, a unified China has pursued an
active political line and is trying to dominate this region, if not to establish
its hegemony. Everything leads us to believe that the dynamism with
which it follows this direction has not yet reached its peak.

Proud of their ancient original culture, and conscious of the great
strength that resides in their numbers, the Chinese hardly worry about
the rest of the human race, whom they consider —apart from a few excep-
tions —as more or less civilized barbarians who cannot hide their infer-
10r1ity.

As Russia’s neighbour, China borders on the Hellenistic perimeter, but is
of interest to us, along with the other peoples of the Far East, chiefly
because of its geopolitical attitude. Today, this group is mainly domi-
nated by its demographic situation. As we see it, the Far East now has
a population of over one billion, with a density that is often more than two
hundred inhabitants to the square kilometre.

History teaches us that this state of things creates a demographic pres-
sure which first shows up on the psychological plane, then in action: unless
a sufficiently large safety valve opens in time, this pressure creates a spirit



of expansion which too often degenerates into a spirit of aggression.
Conscious of this phenomenon of the psyche, certain Western obscrvers
and diplomats think that this pressure will be fatally resolved by an inva-
sion, and to be more precise, by an invasion of Russia. From this point of
view, the ‘fraternal’ quarrels between Chinese and Russian Communists
confirm the probability of a Chinese expansion toward Siberia.

Those who think this way — and who, perhaps, hope that a conflict
between China and Russia will neutralize the power of the two communist
colossi in an epic struggle — overlook certain historical factors that are
nevertheless obvious. This is why the Russians and Chinese, who have a
common frontier of thousands of kilometres, have never bothered to
fortify 1t. This frontier remained open throughout Russia’s worst
trials, which included the First World War, the Revolution, the Inferven-
tion and the civil war which followed it, and finally, the invasion by the
Third Reich. A Chinese attack was unthinkable in the past and, 1n our
opinion, in spite of everything, it will remain so in the future.

Other observers seem to think that the Chinese invasion will be directed
toward India. Nobody noticed any sign of this in the recent attack,
although it was in that locality. We make a big fuss over China’s anxiety
to establish her prestige, and her desire to eliminate any rival that may
prevent her from gaining hegemony over all Asia ... but to what end? We
must not forget that the Indian world is a world apart, and does not belong
to the world of the Far East. Besides, the idea of leaving one overpopulated
and undernourished human reservoir to invade another where the same
conditions prevail seems against common sense.

(2)

he multi-millennial history of China proves that her people do not

really suffer from an imperialist complex: this is so true that, until the
last century, the Chinese regarded the military career with disdain. On the
contrary, it is China that has been the victim of many aggressions: by the
Tartars, the Manchus, the Mongols and lastly the Europeans and the
Japanese. The Great Wall that Emperor Tsin-Chi-Hoang-T1 constructed
in 247 BC, after having repulsed one of the Mongol invasions, was a
magnificent expression of the ardent desire of the Chinese people to live
in peace and keep working.

However, the Old World seems even more afraid of China than of the
progress made by Russia. The combination of ‘demographic pressure’ and
Communism, and the fact that China is trying very hard to become a great
nuclear power, are all nightmarish subjects for Western observers and
Statesmen. They keep trying to guess in which direction the inevitable

42



Chinese expansion will take place. The Ye//ow Peril, evoked by the famous
view which Emperor William II of Germany suggested to Czar Nicholas
II of Russia, still continues to haunt Western minds in different ways ...

(3}

H istory teaches us that imaginary dangers sometimes provoke real
catastrophes. The present armaments race may find its origin in
such dangers, reinforced by the desire to forestall an eventual Russian
invasion of Europe. Yet, we must not forget that Russian armies have
never appeared in Western Europe except in two situations: either at the
request of European powers, or in pursuit of European armies driven from
the Russian plain. A Russian invasion of Europe would be mad —and is
therefore unthinkable. However, in the West, and then in the East, this
unjustified and purely chimerical fear has already provoked the creation of
enormous weapons, all in the hope of preserving peace. This is a real
danger, given the explosive psychological and material elements it brings

together.

II
(1)

hile we consider the problem of the internal demographic pressure

from which China now suffers, it would not be superfluous to give
our idea of the probable form that Chinese expansion could take if 1t takes
dynamic form as armed aggression, as some think it may.

To imagine the direction of a massive Chinese military expansion, we
must keep in mind the direction of their Pacific expansion, which has been
going on for several centuries. The Chinese are clever merchants and
financiers, besides being patient and persevering colonizers. Intrepid sai-
lors, they have never considered the seas to be an obstacle. On the con-
trary, for centuries they have mainly gone toward the Levant: they can now
be found everywhere east of Singapore.

We must not forget too that the Chinese mentality 1s dominated by a
consciousness of their great numbers. We can see this fact in many
speeches and political writings, and it is this attitude which causes them
to consider an eventual war or nuclear conflict in an entirely different light
from how Westerners would view it.

If, one day, a Chinese Moses, capable of creating a mystique of the
Promised Land, comes to power, it is not improbable to imagine an
onrush of these masses across the islands and archipelagos of the Pacific
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toward the United States and Canada. There 1s a great difterence between
China and the United States. It would be quite conceivable today to
paralyse the US by atomic bombardment of its cities; but to stop the
onrush of hundreds of millions of Chinese attacking in many different
ways, from the most advanced, like the atomic bomb, to the most primi-
tive, like junks, would be a more difficult task. One might annihilate half of
them —and the Chinese know how to smile at death! —but this would not
prevent the other half from recaching the shores of the Promised Land.
What then would be the attitude of the Chinese, the Japanese, and the
American Blacks, who, together, now represent fifteen or even twenty per
cent of the population of the United States? Nobody knows. And who
would raise not his voice but his sword to save the Americans? It is difficult
to foresee this.

So there seems little doubt that, for the Chinese, the conquest of the
United States of America, or of Canada, which are highly prosperous
countries, 1s an infinitely more tempting perspective than an invasion
of an undernourished India or of a Russia that, they know, will put up
a massive and united resistance, as she did against the armies of the Third
Reich and its allies.

111
(1)

I t 1s now necessary to study present and future historical aspects of the
relationship between the two Worlds which are at the centre of the
problem: the Orient and the Occident from the esoteric point of view.

We have said that to separate out the constants in the geopolitical attitude
of human groups, it is necessary to go back much farther than the limits of
contemporary, modern, or even medieval history. The motives that impel
the masses to act often remain in a latent state in the national or racial
subconsciousness for centuries or even millennia. The elements of these
motives can accumulate there as dim memories of resounding victories, or
of aspirations for revenge after defeat or uprisings after opptression or
slavery. Though effaced from the immediate memory of peoples, the
memory-consciousness of these passionate aspirations remains in the cor-
ridors of the subconsciousness, and it makes up part of what we call, in the
largest sense of the term, the spirit of these peoples.

When a leader appears who incarnates this part of the subconsciousness
of the masses, he communicates a dynamic character to the latent forces
that it contains; and if the masses follow him ‘blindly’, it is because each one
really answers a call from the depths of his own subconsciousness.



If the leader incarnates this collective feeling more or less consciously,
(Charles X1I, Hitler), or after deep reflection and study (Napoleon), if he
obeys an inner voice, if he is conscious of a mission (Alexander, Peter), or if
he is awakened by a shock (Moses), we find in every case that, behind the
Personality of the hero—whether he is a builder or a destroyer—there 1s a
categorical imperative which he cannot disobey even if he wished. In fact,
either consciously or unconsciously, they all act as bearers of a2 mandate.

This mandate comes from the esoteric plane. Its content and raison
d’étre are generally unseen by the very limited waking consciousness
of human beings — even highly developed or cultured Personalities
who give the impression of being awake. Napoleon, who considered
himself wide awake' —and who was indeed so, in human terms — built
his career by firmly believing in his ‘star’ ...

(2)

hen we study the relationship between the group of Germano-

Roman peoples rooted in the West and the Slavo-Hellenistic peo-
ples of the East over the largest possible timescale, we can easily discover a
constant: strongly anchored in the subconsciousness of the Romans, and
then of the Germans and Germano-Romans, this constant first took the
form of an instinctive movement which, every now and again, became
active and pushed them toward the conquest of the East. In 147 BC,
ancient Hellas ceased to exist on the political plane. It was conquered
by the Romans, who reduced it to the status of a province known as
Achaea. During the Crusades, when the Eastern Empire already showed
signs of weakening, the movement from the West became even more
marked: in 1080, Robert Guiscard led the first Norman expedition into
Greece and subdued Epirus, as well as a part of Thessaly; in 1146, Roger,
King of Sicily, ravaged Etolia and Acarnania, penetrated into the Gulf of
Corinth, took Corinth and Thebes and captured a horde of Boeotians;
lastly, during the 4th crusade (1204) Enrico Dandolo, the octogenarian
Doge of Venice, took Constantinople. Though refusing the Imperial
crown offered him by the Crusaders, he proclaimed himself despot of
Roumania and obtained, for the republic of St Mark, a ward in New
Rome, as well as the Isles of the Archipelago and Candia (the Isle of
Crete). Although the reconquest of Constantinople by Michael Palacolo-
gus in 1261, tolled the knell of the Roman Empire, ancient Hellas was
finally liberated from the Westerners only when the latter were pushed

L S —

1. Cf. Marquis Louis de Caulaincourt, Mémoires du Geéneral de Canlaincourt, duc de Vicence, first
equerry of the Emperor. Introduction and notes by jean Hanoteau, 3 vol., Plon, Pans, 1933,
passinm.
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back by the successive Turkish victories. The action of the West against
Greece was thus stemmed.

()

hen the IVth Crusade, preached by Foulque de Neuilly during the
pontificate of Innocent III, triumphed at Constantinople, the
Roman Clergy at the instigation of Pope Gregory IX launched a Crusade
against Russia. It was led by the Teutonic Knights, Swedes, Norwegians
and Danes, under the command of Birger de Bielbo, future regent of
Sweden. This crusade was crushed by 22-year-old Prince Alexander of
Novgorod on the 15th of July 1240, soon after the Crusaders had landed
on the southern bank of the Neva. Attacking the invaders with his cavalry,
he managed to reach Birger and wound him in the face with a stroke of his
sword, forcing him to retreat. While reembarking, many of the crusaders
were killed or thrown into the river.

Two years later, the crusade was resumed. The Teutonic Knights and
the Sword Bearers, reinforced by German and Livonian Militia, attacked
and took Pskov, then marched on Novgorod crying: ‘Humiliation to the
Slavs.” Then Alexander Nevsky put himself and his guards at the head of
the regiments of Novgorod and marched against the Knights. The deci-
sive battle took place on April 5th 1242, and the shock was produced on
the ice of Lake Peipous. Alexander inflicted a crushing defeat on the
Orders and their militia, The ice on the lake, thinner than in winter, would
not support the weight of all the mass of fugitives, who were swallowed in
the depths of the waters.

(4)

he Tartar Invasion of Russia began in 1223 with the Battle of Kalka—

named after a small river that flows into the sea of Azov. Coming from
conquered Persia, a strong Tartar army suddenly appeared in the Russian
steppes and overcame a hastily assembled army of princes. After their
victory, however, the Tartars disappeared as suddenly as they had
come, and so this battle had no political consequences.

Fourteen years later, in 1237, after having devastated the Bulgarian
kingdom of Kama, the Golden Horde commanded by Batu-Khan crossed
the icebound Volga and undertook the methodical conquest of Russian
principalities over a period of three years.

The Tartar invasion was at its peak in the summer of 1240, when Prince
Alexander Nevsky was combating Birger’s crusade. On the 6th of Decem-
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ber of the same year, Kiev was taken by assault and devastated: this was the
beginning of the Mongol yoke, which lasted two and a half centuries.

Like Greece, Russia was hemmed in by a huge pincer made up of the
Tartars coming from the East and Germans coming from the West. With
extraordinary foresight — and despite the horrible sufferings that the
Russians endured at the hands of the Tartars -~ when he became ruler
of Russia in 1252, Alexandet’s political policy was based on his loudly
proclaimed principle that the real danger did not come from the Tartar
conquerots, but from the West, from the Romans, as the Russians then
called the Occidental peoples who owed obedience to the Pope.

The great prince was right: the Tartar conquest of Russia — like the
Turkish conquest of the Oriental Empire—did not overcome the national
and cultural entity of the Russians or the Greeks: in both cases, the con-
querors proved themselves incapable of absorbing the vanquished and did
not even leave any perceptible traces of their original culture. These
invasions brought suflering and the loss of a considerable amount of
material and men, but nothing mote. On the other hand, if it had been
successful, the German or Germano-Roman invasion would have pro-
foundly changed the spiritual and psychological identity of the Russians
and Greeks. The best proof of this is the fact that the Western steppes of
the Slavo-Hellenistic wotld became Catholic, and were thus westernized
for centuries.

From the esoteric point of view from which we must study the deeper
meaning of the great currents of history whose axis is found within the
Hellenistic perimeter, the appearance of the Turks in Europe is more sig-
nificant. A paradoxical fact which science overlooks, but which is never-
theless real, 1s that their overwhelming attack, which reached right into the
heart of Europe, neutralized the Western action against the East and thus
saved the Russians and the Greeks from a serious blow to their psyche.

At the same time as the Turks, came the sermons of John Hus (1369-
1415), which ignited the religious wars. Powerfully backed against the
imperialists by John Zizha (1370-1424), this preaching heralded the
Reformation, which was recognized the following century with the peace
of Augsburg (1555), from which the West emerged disunited, weakened,
and therefore momentarily less dangerous to the East.

IV
(1)

l I owever, the real danger for the Hellenistic perimeter came, as it still
comes, from the West. During the Second World War, the armies of
the Third Reich and its allies penetrated into Russia as far as the Crimea
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and the Caucasus, and even reached the Volga. The situation inside the
perimeter then became critical: until the defeat and surrender of Marshal
von Paulus and his army, the risk of slavery was very real for the people
concerned. It was only in 1943, after the Battle of Stalingrad decided the
fate of this epic struggle between Germans and Slavs, that one could be
sure that the Slavo-Hellenistic world and its centre, Greece were saved.’

The reader should understand that the attack on Russia in 1941 by the
Third Reich was not merely an ‘accident of history’ due to the ‘hypnotic
hold’ that Hitler had ovet the German people. We must not forget that the
Fuhrer became Chancellor of the Reich by constitutional means, and that
he was invested with power by Marshal von Hindenburg, President of the
Reich. This attack was simply the expression of a strong subconscious
tendency that had been nurtured for more than fifteen centuries. The
desire to ‘humiliate the Slavs’ had been proclaimed more than once in
history, notably in the famous formula of Drang nach Osten: an instinc-
tive, subconscious call acting against all reason.

Suftering from an immense superiority complex, the Germans consid-
ered themselves a master race who were called upon to dominate the others
by force. Obeying this ‘mystic’ call, they often engaged in wars of con-
quest, sometimes against all common sense. The two World Wars are
examples of this, But we insist that in fact these aggressions were not
the personal acts of William II or of Hitler. We can detect the same spirit
and motives in the Germans as far back as the beginning of our era. Here, it
would be useful to recall the testimony of Josephus Flavius:

“When Vespasian was still in Alexandria, and Titus was still busy with
the siege of Jerusalem, many Germans revolted: their neighbours, the
Gauls, followed suit. Both peoples nursed the hope of together overthrow-
ing the Roman yoke. In their emancipation, the Germans were guided,
above all, by their national character, on the strength of which they
thoughtlessly and blindly hurl themselves into danger with only the mini-
mum chance of success.”

When we deal with the subject of the Hellenistic Perimeter, and through it,
of the Time of Transition, in considering the boundaries of this region which
is called on to become the cradle of the Era of the Holy Spirit, we must not
neglect the danger already hinted at. Instead, we must keep in mind that
this danger will always exist, however great the sincerity and cultural level
of Germany’s leaders. Instincts of this kind slumber in a subconsciousness
whose imperatives too often win over reason, even in highly civilized

people.

—— —— — - —— = ol i il - wine i—

2, Note that American aid began to arrive in the USSR afer the victory of Stalingrad (Kravtch-
enko, ['ai choisi la liberté, passim).

3. Josephus Flavius, The Judean War, Book VII, ch. HI-L (translated from the Russian text).
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The double defeat inflicted on the Germans in the two World Wars
could contribute to a fresh outbreak of this complex, this dark
‘messianic’ mystique of domination by force, raising the hope that next
time they will prove worthy of their god Wotan's confidence. Let us not
forget, either, that the apogee of German culture, marvellous in its essence,
coincided with a feudal division of the Germanic body which, until a short
while ago, was divided into three hundred States, kingdoms, and princi-
palities, that were only nominally united into an elective empire.

(2)

B y initiating the Russian renaissance and so giving the signal to the
whole of the East, Peter the Great had wide vision. In the speech
quoted at the beginning of the preceding chapter, he foretold that a new
Greek renatssance would bring the Cycle to a close. Greece, which has
already inspired two great civilizations, i1s now called upon to take its place
at the heart of the third and to be the core of the culture inspiring the new
Cycle, that of the Holy Spirit.

Peter the Great’s prophecy is now being fulfilled before our eyes: on the
25th October, 1962, on the Isle of Kos, Hippocrates’ native land, King
Constantine II, then Crown prince, laid the foundation stone of the Inter-
national Hippocratic House or Palace of Medicine, where medical Olympiads
will take place, and where the Hippocratic prize for medical research will be
awarded.”

Important in the history of human culture, this event gives us an oppot-
tunity to grasp the deeper meaning of History, which is profoundly logical
if we try to view it on the scale of the Lord, Master of evolution, for Whom
one day is as a thousand years, and a thousand years are as one day. This
perspective can be grasped by the minds of superior beings like Alexander,
Peter, and by others as well.

4. International Hippbcratic Foundation of Kos, ratified by Royal Decree No. 731, 29th October
1960.
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CHAPTER VI
(1)

I n previous chapters we have examined several elements which, from the
esoteric point of view, provide data about the problem of the advent of
the Era of the Holy Spirit on our planet. We have emphasized the fact that
the beginning of the twentieth century coincided with the beginning of the
Time of Transition between the Cycle of the Son, which is now coming to an
end, and that of the Holy Spirit, which is just beginning. We drew the
reader’s attention to the grave responsibility which falls on contemporary
man for the outcome of this period. In case of failure, we cannot hope that
the world will return to the status quo ante. The Era of the Holy Spirit has
two faces — one of Paradise regained and the other a Deluge of Fire. We
must not forget that God is also a Devouring Fire;' in case of failure, the
situation will rapidly lead to an eschatological cataclysm.

The advent of the Era of the Holy Spirit is imminent, and it would be an
illusion to think that once the hour has struck we can go on living in the
same way as before. One cannot settle down as a bourgeois in the King-
dom of God.

The way this alternative described by St Peter® will be resolved will
depend on the attitude taken by contemporary man. The preparations
that will decide the outcome should have been made by now by the elite
of human society, especially the ruling elite. Today, just as two thousand
years ago, it is not enough to repeat, ‘Lord! Lord!’ to enter the Kingdom of
Hcavcn,3 which is once more near, but this time in the new conditions that
correspond to the Era of the Holy Spirit.

Everything will therefore depend on man’s work; on conscious efforts
during the remainder of the Time of Transition. However, we will easily
understand that this is not a question of efforts applied in just any direction,
but only of action that is aimed directly at a positive solution of the
problems of the Transition seen in all its fullness and complexity.

(2)

I n fact, this has to do with the creation of what Jesus called the /eaven: 2

living leaven like that represented by the numerically small, even
infinitesimal group of the Apostles and their disciples, lost to sight in a

1. Hebrews xi: 29,
2. 2 Peter 111: 10.
3. Matthew vii: 21.



rebellious province of the Roman Empire, but whose influence has
reached the farthest corners of the world.

_]esus said: ‘The Kingdom of heaven is like unto leaven, wbwb a woman 100k, and
bid in three measures of meal, till the whole was leavened.”®

These words lead us straight to the heart of the matter. The parable,
whose meaning is clear, applies precisely to our problem, so we will try to
analyse its content.

It is certain that the leaven was fresh and good, otherwise in three
measures of flour it would not have been sufficient to make the dough
rise. However, leaven may be good, as it was here, or it may be bad, and
this is why Jesus said to His disciples: ‘ Take beed and beware of the leaven of the
Pharisees and the Sadducees.””

Thcrc is no possible doubt about the leaven of the Pharisees: it is hypoc-
risy.® The Gospel says nothing about the leaven of the Sadducees that
allows such a clear interpretation, except passage where it is said that the
Sadducees did not believe in the resurrection.” The Acts of the Apostles
throws more light on the question in the following phrase ‘For the Sad-

ducees say that there is no resurrection, neither angel, nor spirit.”° To have a larger
view of their doctrine, and to grasp the real meaning of the divergences
that separated them from the Pharisees, we must glean our information
elsewhere. The most authoritative source in this matter is, without a
doubt, Josephus Flavius, who, as he mentions in his autobiography, him-
self became a Pharisee. He gives us quite a detailed description of the three
Jewish schools of philosophy. The first two were the Pharisees and Sad-
ducees, and the third — which visibly pursued a very particular virtue —
were the Essenes.”

According to Flavius, the Sadducees belonged to a sect that was formed
in the third century BC. Numbered among them were military leaders,
especially the commanders of forts, town and State notables, and the
landed aristocracy. They taught that the Mosaic Law was of divine origin
and that nobody had power to alter it. They believed that God was the
foundation of the Universe but that the human soul perished with the
body. Lastly, they said that God did not interfere in human affairs, so
that men were free to fashion their own destiny. They denied the existence

- iil— kel

4. Matthew xiii: 33.

5. Ibid. xvi: 6; Mark viui: 15,

6. Luke xi1: 1.

7. Matthew xxit: 23; Mark xii: 18; Luke xx: 27.
8. Acts xxii1: 8.

9. Josephus Flavius: The Jewish Wars, 11, 8, 14. From the Russian translation. Joseph described
these schools in this work as well as in his Judaic Antiguities, X111, 5,9; XVII, 2,4; XVIII, 1, 24,
The teachings given in the Misbhna were almost entircly concerned with these divergences which
separated the Sadducees from the Pharisees. As for the doctrines of the Gemara, these have a
mythical character.
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of angels and demons, and rejected the theory of predestination, or even of
existence after death; from this they deduced that the idea of a reward for
virtuous acts, or punishment for faults, was inadmissible. They were also
in favour of a compromise between the Mosaic Law and Greek
philosophy.

The Pharisees, on the other hand, were sworn enemies of Greek phi-
losophy and culture. Adapting the prescriptions of the Torah to suit the
demands of the period, they taught that the Pentateuch contained all of
philosophy, law, science and even art, and that it was the source of all
wisdom. Based on this conception, they elaborated a series of rules and
directives (Galah) to which the life of every Jew was supposed to be
rigorously subjected. Jesus pointed out the strong tendency toward pro-
selytism there, as well as an anxiety for preserving the Jewish people from
non- Judaic conceptions and culture.

‘Woe unto you, scribes and Pharisees, hypocrites,’ said Jesus, ‘for ye compass sea

and land to make one proselyte, and when he is made, ye make him twofold more the
child of bell than yourselves.”""

(3)

his brief account from Flavius, which gives us an idea of the two
major currents of Jewish thought which flourished at the time of
Christ’s ministry, also shows us several points in common between them
and what we can observe in the cultured layers of our contemporary
civilization. Today, like the Sadducees, we willingly profess a sort of
Voltairian deism which does not commit us to anything. Instead, it
enables us to enjoy the wealth and pleasures of this world without taking
responsibility for our actions, other than those punishable by human law.
This attitude of the Sadducees, ancient and modern, fits 1n very well with
what the General Law tolerates, as well as with the demands of the Absolute
III. It any scruples arise, as they inevitably do from time to time, we turn
for aid to that magical instrument the auto-tranquillizer, which suggests to
us dogmas behind which we hide. If these scruples begin to bother us, we
get rid of them like a serupulus, which originally referred to a small stone
which, by damaging the foot, would force someone to lag behind. Do not
universally acknowledged authorities say that ‘women, young people and
the feebleminded are more prone to scruples and superstitions WoN
This Sadducean mentality has become very widespread, especially since
the Renaissance, and today we find it amongst the youth of both sexes.

10. Matthew xxiii: 15.
11. Nicholas de Malebranche, Recherche de la Verite, book 1V, Ch. XI1I. Italics are the author’s.
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Admit that God exists? Why not? Outside unsubstantiated hypotheses it
is obvious that if He does exist, He does not intervene in human affairs ...
From this point on, there is only one more step to take to worship the
Golden Calfin all its modern forms. Some of the Reformed Churches which
enter into the vicious circle of rationalism applied to religion teach their
followers that to accumulate money and wealth in general, by legal — that
is, unpunishable — means, is an obvious sign of divine approval.

In our civilization, many layers of the population have this mentality.
Even if we do not mention the extremists, the profiteers and cheats, we
find it in the ranks of those who are called ‘honest citizens’, the positive
elements in all sectors of social and public life, where they act within the
limits allowed by the General Law.

From the esoteric point of view, these elements are generally passive.
This means that their contribution to our progress through the Time of
Transition only acts indirectly, and their participation in this great work 1s
purely unconscious. On the other hand it is largely due to the efforts of
these contemporary Sadducees that we have made the great technical
progress that, in spite of the danger it holds, is an indispensable element
in the coming of the Era of the Holy Spirit, for which it forms the material
toundatton.

Although they are passive on the esoteric plane, the Sadducees are very
active on the material plane. This 1s as true of the ‘white’ Sadducees as for
their ‘red’ counterparts. Further on, we will come back to this distinction
when we define the characteristic traits of each in relation to the desired
esoteric evolution of human society during the Time of Transition.

(4)

I t 1s more difficult to speak of the Pharisees of our civilization and of our
1 time. Ever since the Renaissance, the Reformation, and then the 1789
Revolution, followed by the triple industrial revolution, the ‘Sadducee’
philosophy — often incorrectly called ‘Cartesian’ — has won acceptance.

This contemporary Sadducean creed has become a kind of sacred tradition.
Mistaken for bourgeois liberalism, and based on the tacit deification of the

human Personality in its incomplete condition, it has become the code of
the tree world. This i1s why the analogy we made cannot and does not shock
anybody.

The question of the Pharisees 1s quite different. Let us first note what
Josephus Flavius states about the relative positions of the Sadducees and
Pharisees in Jewish society. About the former, he says that their doctrine
‘had few adherents, though they belonged to high society. Their influence
over the masses was insignificant. When they were in public office they
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were forced to side with the Pharisees, otherwise the people would not
accept them.’'?

()

ne term ‘Pharisee’ has developed such an odious connotation that it is

difficult to make comparisons as we have with the Sadducees.
Though they were somewhat degenerate by the advent of Christ, the
Pharisees were originally considered as the bearers, defenders and author-
ized commentators of the Mosaic Law and tradition. They were supposed
to be incorruptible, and austere in their habits. Searching for an analogy in
the Hellenic world, Flavius compared them with the Stoics. At one time
the Roman Catholic Church also adopted this stand. In both cases, we can
note analogous factors favouring the prestige of the Pharisees.

The latter, however, being part of an orderly and over-disciplined orga-
nization, attributed the strength of dogma to their traditions, and so, being
prisoners of their intransigence, they proved incapable of an inner evolu-
tion. This is why, in time, they became a major political party. They
subordinated their originally purely philosophical and religious doctrine
to the requirements of their struggle. Gradually, this doctrine became the
Instrument that enabled them to take control of public aftairs and the
consciousness of the masses. This mixture of spiritual and temporal
affairs, which was normal during the Cycle of the Father when religious
law governed civil life, became a dangerous anachronism with the
approach of the Cycle of the Son ...

Now that the Roman Catholic Church is revising its historical position
on spiritual and temporal matters, 1t is hardly timely to start another
controversy. It is anyway true that, throughout past centuries, nothing
positive has ever emerged from polemics of this kind. However, as our
studies are a search for Truth, we cannot entirely overlook this question.

We only wish with all our heart—and this for the sake of the Transition
—that the Roman Catholic Church, conscious of its great mission, will find
the courage at this irrevocable hour, when preparation must be made for
the future, to abandon the temporal to the temporal powers and concen-
trate all its efforts on the spiritual. This task is great, and is bound by an
eschatological responsibility. Said in other words, this is to leave to Caesar
what is Cesar’s and to be dedicated to the things of God; we are not afraid
of repeating that ‘the Kingdom of Heaven is at hand.’

12. Antiguités, op. cit., XVIII, 1, 2-4.

55



(6)

e can also find Sadducees and Pharisees on the ‘red’ side. As on the

‘white’ side, the Sadducees form the technocracy. In this domain,
they accomplish remarkable feats which, according to Peter the Great’s
prophetic speech, ‘put to shame'> the most civilized nations.”'*

Yet many of these Sadducees would be surprised to learn that the work
they accomplish in their domain meets the urgent needs of the Time of
Transition that will lead human society into the Era of the Holy Spirit.
Everyone generally agrees that a new Era is approaching, but whether this
era will be that of the Holy Spirit is another question. However, these two
ideas are drawing closer every day, and in the future they will naturally
come together.

Though there are some common points between the ‘red’ Sadducees
and the ‘white’ Sadducees, a fundamental difference separates them. In
the blaze of technical progress, the latter are visibly obsessed by speed.
Dominated by the past, they are more and more prisoners of a conserva-
tive spirit and a defensive mentality, whereas the dynamism of the ‘red’
Sadducees never stops growing. The difference in ideologies is at the root
of this. Western technocracy is based only on interest, and generally on
private interest, whereas the ‘red’ technocracy forges ahead, driven by
faith and self-demial in favour of the masses. Contratry to what happens in
the West, the ‘red’ Sadducees in this field present a common front with
their Pharisees, and even with their Ess&nes,,15 for faith, in many varieties,
lights the hearts of the masses who are divided into these three categories
of philosophical or religious faith, with only minor differences between
them.

It is undeniable that the hearts of the red Pharisees burn with faith,
otherwise, they would never have been able to make their revolution
yield results that seemed unthinkable even yesterday. It is this faith that
makes their strength in the midst of a decadent civilization and a blasé
society. Nevertheless, they are not immune to a common error similar to
that committed by the Roman Catholic Church throughout the course of
history ... to mix the temporal with the spiritual beyond measure. This
error, in their case, would be to crystallize into dogmatism.

13. The French word here is ‘rougir’, a possible play on words. (Ed.)
14, Cf. La Monarchie russe, op. cit., pp. 21-2.

15. That is to say, believers, principally Orthodox and Muslims. Flavius regarded the historical
Essenes as Jewish Pythagoreans. (Antiguités, op. cit., XVIII, 1, 4.)
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(7)

t the beginning of the second volume of this work we mentioned that
divine Revelation is not static, and that it is an error to take antiquity
as an infallible sign of Truth, as certain seekers do in the esoteric domain.
In this domain, the ill i1s not incurable, as the example of St Paul bears
witness: he used to call himself the ‘Pharisee of Pharisees’.'® When we
progress on the cosmic scale of consciousness, we automatically leave
behind all that 1s outdated or crystallized. Did not St Paul say: ‘When I
was a child, I spake as a child, I understood as a child, I thought as a child: but when |
became a man, I put away childish things.”' It is quite different in the case of a
dogmatic materialist: although esoteric evolution is a gradual ptogress of
human consciousness toward the very source of Life, materialistic evolu-
tion does not go beyond the evolution of means. Thus the possibilities that
technical progress now ofters us have changed the data concerning the
problem that Karl Marx posed a century ago. The wortld of today has very
little in common with that of his day, or even with the world as Lenin knew
it. As positive science progressed, the materialism of that day lost its
substance. Since then, we have discovered that matter is only one aspect
of energy, while the notion of energy itself evolves toward higher and
higher planes —an evolution that brings it near to the origin of all power.
It is time to abandon this materialistic dogmatism, which is too rigid and
so becomes more and more reactionary. It has been outdated by the rapid
evolution of positive science—the very science in whose name the Marxist
dogma was created. This demands courage and conscious efforts, for the
obsession with the past always weighs on the weak human mentality and
sometimes provokes gigantic errors just when people think they are fol-
lowing the right path.

Marxists should understand — and all modern science bears witness to
the fact—that coarseness is always an ¢ffecs, while refinement is a cause. In its
laboratories, contemporary science looks as though it will very soon attain
the summit of the scale of finer and finer elements, and one can now believe
that it will soon reach the point where it will cross the path of esoteric
spiritual research. We sincerely hope that the ‘red’ Pharisees will abandon
their old attitude that is outdated today and has become truly reactionary.

In one of our recent historical works, we asked the following question,
putting it as a conclusion:

‘Russian man is not made to live with a cold heart. As long as the
struggle for the required standard of living continues, and since the dan-
ger of a third world war weighs on him, he burns and makes superhuman
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16. Acts xxiii: 6.
17. 1 Corinthians xiii: 11,
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efforts to find a positive solution for the problems of his life. Let us imagine
for a moment that we have solved these problems: what then will the
Russian heart burn for, since, as we have said, it cannot live without
burning?

‘Here again in its history, Russia shows its Sphinx-like face.’'®

T ey e e —— i

18. L.a Monarchie russe, op. cit., p. 203,

58



CHAPTER VII
(1)

HE WAY is the theme of this first part of the third volume of
‘Gnosis’. As we have seen, it is an attempt at the practical application
of the Gnosis described in the first two volumes of this work.

The time has now come to formulate certain considerations that will help
to place things in the whole frame of the problems whose solution is a
necessary condition for a happy outcome to the Time of Transition.

Before starting our synthesis, let us study certain points which, although
they may appear isolated, are, in fact, organically linked to this whole and
exercise a direct influence over it.

Tobe precise: in the esoteric domain the time for private research and for
the pursuit of individual salvation has come to an end. Imperceptibly,
esotericism has become a public affair, and from now on it is only by
keeping this new fact in mind that we can conceive and conduct practical
esoteric studies.

The author is quite aware that what he is advancing may appear surpris-
ing and perhaps even disagreeable to certain readers, but these are the facts.

(2)

ere, we are not talking about some practical application of Grosisin a

direction chosen by the seeker and aimed at a definite result. Natu-
rally, a detailed and attentive study of the Doctrine revealed in ‘Gnosis’
will enable the student to learn and understand many things about himself,
as well as about others and about the Universe in which he lives. It will also
enable him gradually to discover a hidden meaning in the Holy Scriptures,
one that is generally beyond the reach of those who approach these texts
solely with their underdeveloped Personalities, even when their intellec-
tual faculties are great and refined. Yet, whether or not we are conscious of
the fact, all times — and ours especially — give rise to specific unprece-
dented problems for human society. We can easily understand this, since
historical evolution is a perpetual movement towatrd the #ew, and therefore
toward the wsnknown.

Every era is accompanied by an appropriate ambience, which can pro-
vide a satisfactory solution to the problems it causes. But man is also
allowed freedom of choice and, in each case, chooses according to the
level of his understanding, and thus of his level of being. And, as we
may constate, the ambience that reigns at the end of an epoch opens



up new possibilities for man on all planes, while it eliminates those that
belong to the preceding era.

This is a fact that we may constate quite often in external life, yet it
generally escapes our notice in the inner life, especially on the esoteric
plane. The reason for this is that, in the domain that interests us, the forms
of the new direction are always connected with man’s inner life, which
does not have the spectacular quality of life on the exterior plane. Besides,
these forms do not impose themselves on the individual’s attention as the
forms of civilization do. Although there is something new in their ortenta-
tion, they remain subtle, intimate, and almost imperceptible.

This means that new data for the human problem are already available: it
is up to man to grasp them, to appreciate their significance, and to get down
to work with application. He must also understand that he cannot do this
usefully except by working on the esoteric plane, and by channelling his
efforts in the new direction that has been revealed. It is the same in this
domain as in technology: for example, it 1s obvious that, when we have
created ultra-rapid means of communication we do not think of installing
relays for post-horses along the roads.

II
(1)

I f, 1n the technical domain, the facts direct man toward more and mote
daring research and experiments, signposts also exist in the esoteric
domain, even though by their nature they are less visible.

In particular there are two points we would like to call to the reader’s
attention.

First, experience shows that if, as in days gone by, the seeker undertakes
esoteric studies with the intention of choosing his own aims or gaining his
own individual salvation, a curious phenomenon takes place: he does not
make much progress.

We may ask, is not this goal praiseworthy, and is not our salvation
consistent with Divine Will? Certainly, but the conditions are no longer
those that applied in the past, as these do not correspond to the esoteric
needs of the present. Naturally, this does not alter the fact that, from the
time of the great Doctots of the cecumenical Church right down through
the centuries, the light of holiness has been attained —except for a few rare
exceptions — by seeckers who, in deserts or cells, practised individual
exercises of concentration and contemplation with the will to reach the
light of Christ by means of ecstasy.

The technique of esoteric work is the same today as it was in the past. But
the conditions in which it will be applied, as well as the orientation of the

60



efforts, have changed. Someone who undertakes esoteric work without
keeping these changes in mind moves in a circle with the impression of
continuing to move forward.

Secondly, it is always in periods of history when one can observe an
esoteric effervescence — as in our era — that seekers are offered real pos-
sibilities of advancing on the straight path not only in words, but in
actions, and without any risk of falling back into the Wilderness. This
1s because workers capable of esoteric evolution ate sought at such times,
while they are not so much needed when the world is in a ‘dead calm,’
esoterically speaking, under the rule of the Absolute II1. In the same way a
doctor would be little use in a society of people in a robust state of health.
The law is precise: deprived of a point of application, every force, moral or
physical, is condemned to disintegrate.

(2)

oday, the demand for esoterically formed workers is great in all

branches of human activity, on the scientific plane as well as the
moral. Each in their own way, positive science and esoteric science are
reaching the point in their respective developments where they must join
together, As with a demand for workers in external life, those who aspire
to spiritual progress will be given the means for this training. The seeker is
told precisely the goal, and the reward that will be his if he succeeds. For it
is written: ‘The /abourer is worthy of bis hire.”

I
(7)

et us now try to learn the place that Eastern Orthodoxy occupies

within the framework of our study of THE WAY. This 1s very
necessary, especially as its meaning and misston are generally little known
in the West, although it has always played a primary role within the
Hellenistic Perimeter.

First, let us consider some characteristics of the organization of the
Eastern Church. Where the Roman Chutch is based on the principle of
ecclesiastical #nity, and subjected to an aristocratic and monarchic regime
under the supreme authority of the Sovereign Pontift, the Orthodox
Chuzrch is based on the democratic principle of anion. It is a federal union
of autocephalous Churches, that is to say, each is administratively

1. Luke x: 7.
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autonomous, and as far as possible they reflect the autocephalous eatly
Churches.

Normally, all the autocephalous Chusches are national, in the sense that
the jurisdiction of each covers every diocese within the boundaries of the
State in which it exercises ecclesiastical authority. This makes for a better
relationship between Church and State. Thus, the creation of new auto-
cephalous Churches is always possible. This happened with the reconsti-
tution of the Polish State after the First World War. Besides the territorial
factor, another characteristic of these autocephalous Churches is the lin-
guistic factor. Unlike the Roman Catholic Church, there 1s no special
liturgical language in Orthodoxy. Instead of Latin, they hold services
in the languages 1n common use. The territorial factor, however, ranks
before the linguistic factor: this is how three autocephalous Orthodox
Churches, those of Constantinople, Greece and Cyprus, can all use the
same language.

(Z)

he autocephalous Churches recognize each other as such. Yet from

the canonical point of view, Orthodoxy is one and indivisible. This
unity is ensured by a major principle in the Orthodox Church, which,
unlike its Roman counterpart, does not allow dogmatic evolution. On
this point it rematns consistent to the decisions of the seven early ecume-
nical Councils. It does not recognize the thirteen others that were sum-
moned by Rome.

The profound meaning of this stand is contained in the principle, tacitly
admitted throughout Orthodoxy, that prayer, and spiritual work in gen-
eral, including eftorts aimed at Redemption, are more important than
disciplinary questions. In practice this excludes the very need for dog-
matic innovation. What explains this is a very important fact that often
goes unobserved, namely, that for the Orthodox, as for the Muslim, prayer
1s essentially a need, not a duty.

(3)

his explains the past and present history of the Eastern Church.

Contrary to what happens in the West, the Orthodox Church does
not interfere 1n outward life. During the reign of Constantine the Great it
was a victim of State abuses, but it accepted them as fests, and refused to
lower itself by struggling against the temporal on the temporal plane.
Strictly holding to the spiritual plane, it always triumphed over petsecu-
tions and the severest attacks, without ever losing its purity.
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This attitude was possible because, on principle, the Orthodox Church
has very few links with the temporal life of human society. In this way it
offers a real contrast to the Roman Church. In the first place, it is poor. It
has no financial backing, does not control any press, does not concern itself
with formal teaching, nor organize ‘Orthodox’ colleges and universities.
One cannot find any ‘Orthodox’ political parties or professional syndi-
cates. It 1s only rarely that Orthodox prelates assume public office, and they
have never accepted any military posts. Neither individually nor jointly do
the autocephalous Churches maintain diplomatic representatives in for-
eign States, nor have they ever maintained religious orders of chivalry
such as the Knights Templar, the Teutonic Knights, or the Sword-bearers.
The Orthodox Church has never given birth to monastic orders like those
found in the Catholic Church: Benedictines, Jesuits, Dominicans, Fran-
ciscans and others. Every Orthodox monastery is directed by a hegumien
(superior) who himself belongs to the autocephalous Church in whose
jurisdiction the community is located, and the same principle applies to the
faithful; an Orthodox member automatically falls under the jurisdiction of
the autocephalous Church within whose territory he finds himself. This 1s
how the spiritual wnion of administratively autocephalous Churches® is
expressed.

In the second place, the Orthodox Church never knew the Inquisition,
begun by St Dominic, which set funeral pyres alight in Europe for six
centuries, and caused ‘crusades’ of Christians against Christians. Neither
has it known the Catholic theory of Meriz, by which Indulgences were sold or

granted.

(4)

I t is important for the reader of this work to have an idea, however brief,
of the meaning and mission of Eastern Orthodoxy, since this represents
the heart of the Hellenistic Perimeter, the area in which the struggle has
already begun and in which it is hoped that the Era of the Holy Spirit will

first triumph.

2. There are a few exceptions which, however, do not encroach upon this principle. In this way,
the great Orthodox sanctuary of Mount Athos which, under the Ottoman Empire and before it
under the Byzantine Empire, was dependent on the patriarch of Constantinople, continued to be
s0 even though the peninsula was incorporated with Grecce. Before the First World War, in
non-Orthodox countries, one found churches placed under the jurisdiction of their autocepha-
lous Churches. For example, in France, there were six Russian churches, (Paris, Cannes, Nice,
Villefranche, Biarritz, Pau), which depended on the Holy Synod of St Petersburg, and in
London there was an Exarch of the Patriarch of Constantinople for the whole of Western
Europe.

Th!:cwaves of Orthodox refugees who have arrived in countries all over the world has now
necessitated the creation of national exarchates under the diffcrent jurisdictions. But this is only a
temporary state of affairs; it will naturally end with the repatriation, assimilation or death of the
members of this massive emigration that was due to upheavals that everyone knows about.
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We must not believe that the author, himself Orthodox, was driven
simply by a desire to launch into polemics. Far from it. As an histor-
ian, he shares the opinion of those who maintain that if, after the fall
of the Roman Empire, Western Europe had been left to itself, without
the guidance of the Catholic Church, the difficulties it would have had to
surmount to get out of the chaos and permanent state of war caused by
rival fealties would have been much worse: we only need to think of the
wars of religion to be convinced of this fact ...

The Orthodox Church is against proselytism. It does not send missions
anywhere, except when asked to do so. This attitude may be approved or
not, but it is a historical fact. The West has the merit of having spread
Christ’s word to corners of the world that were unknown at the time the
Apostles lived. The East has the merit of having preserved the Gnosis
revealed by our Lord. Divulged now in systematic form, it enables us
to have an idea of the efforts made by sincere seekers during centuries
and millennia in their quest for the Truth. This is what we are about to
study.

IV
(1)

n order of succession, the Gnosis that Jesus revealed to John, James and

Peter after His resurrection reached Clement of Alexandria (about 160
215) and his direct disciples. Due to the persecutions of the third century,
and the troubles that arose in the heart of Christianity after it became the
State religion, it became imperative to make it ‘hermetic’ if it were to
survive. Hidden like a treasure buried in the earth, it silently made its
way and, like a subterranean stream, flowed from master to disciple
and from generation to generation until the present, when it rose to
the surface again. Stripped of its occult character, it reappears with its
original significance as an esoteric projection into the future taking the
form of a New Covenant, or, in other words, a Third Testament.

The Law of the Old Testament, dictated to Moses on Mount Sinai amid
thunder and lightning, took the form of a command. On the other hand,
the New Testament was not imposed on human beings, it came to them as
Good News, and each was free to welcome or reject it. Though of great
significance, this difference goes unnoticed. We will try to understand this
different attitude of the divine Will in the two cases. This will enable us to
penetrate more deeply the true meaning of the Third Testament, as well as its
message.
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(2)

onsidered from the angle that interests us, the Decalogue that was

dictated to Moses appears as the instrument which was to cause a
first selection, to distinguish the tares from the good seed among the
chosen people, who were a mixture.

This first Decalogue commanded man to restrain his bestial instincts,
those which we indulgently describe today as ‘only human’. The Deca-
logue implies that man, an animal by nature, is quick to kill, to steal, to
commit adultery, to bear false witness, to covet his neighbout’s wife and
goods, so that he does not do the Will of God but of the idols to which he
abandons himself. This postulate throws light on the negative nature of the
commandments, which we could not otherwise explain. In fact, one does
not say: ‘Honour thy father and thy mother,’ to someone who respects his
parents, but to someone who, in word or in thought, treats them ill, This
attitude 1s quite widespread. If it 1s demanded that the seventh day be
consecrated to God, this is because, without this obligation, God would be
rapidly relegated to the background of the subconscious by outer and inner
anxieties as a result of the circumstances in which human beings live ...

From this point of view, the Decalogue appeats as a touchstone. The
history of the Jewish people under Moses’ leadership gives us a picture of
man’s rebellion against the Divine Will!

The first Decalogue, the text given in the twentiethth chapter of the
Book of Exodus, met with fierce resistance from the ranks of the peo-
ple. The account that appears in the thirty-second chapter, verse 19,
informs us that, when he was faced with the persistent idolatry of the
people, Moses was seized with rage, broke the tablets on which the Com-
mandments were written, and threw them down the mountainside. Then,
in Chapter 34 (verse 1) of the same book, we read that Jehovah commanded
him to carve two new tablets like the old ones, and told him: ‘T wsll write
upon these tablets the words that were in the first tablets which thou brakest.” But the
contents of this Second Decalogue are not at all the same as those of the
First: while the first, which is used in the catechism of the Christian
Churches, is 2 moral code of eternal value, the second repeats none of

the standards that appear in it.
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First Decalogue

1. T am the Lord thy God ... Thou
shalt have no other gods before me;

2. Thou shalt not make unto thee any
graven image, or any likeness of any-
thing that is in heaven above, or that is
in the earth beneath, or that is in the
water under the earth: Thou shalt not
bow down thyself to them, nor serve
them;

3. Thou shalt not take the name of the
Lord thy God in vain;

4. Remember the sabbath day, to
keep it holy. Six days shalt thou la-
bour, and do all thy work: but the se-
venth day is the sabbath of the Lord thy
God;

5. Honour thy father and thy mother;

that thy days may be long upon the land
which the Lord thy God giveth thee;

6. Thou shalt not kill;

7. Thou shalt not commit adultery;

8. Thou shalt not steal:

9. Thou shalt not bear false witness
against thy neighbour;

10. Thou shalt not covet thy neigh-
bour’s house, thou shalt not covet thy
neighbour’s wife, nor his manservant,
nor his maidservant, nor his ox, nor his
ass, nor anything that 1s thy neigh-
bour’s.”

3. Exodus xx: 2-17.
4. Tbid. xxxiv: 14-26.

Second Decalogue
1. Thou shalt worship no other god:

... Thou shalt make thee no molten

gods;

2. The feast of unleavened bread shalt
thou keep. Seven days thou shalt eat
unleavened bread;

3. All that openeth the womb is mine;
and every firstling among thy cattle,
whether ox or sheep, that is male;

4. Six days thou shalt work, but on
the seventh day thou shalt rest;

5. And thou shalt observe the feast of
weeks of the first-fruits of wheat har-
vest, and the feast of ingathering at the
year’s end;

6. Thrice in the year shall all your
menchildren appear before the Lord
God, the God of Israel;

7. Thou shalt not offer the blood of
my sacrifice with leaven;

8. Neither shall the sacrifice of the
feast of the Passover be left unto the
morning.

9. The first of the first fruits of thy
land thou shalt bring unto the house

of the Lord thy God;

10. Thou shalt not seethe a kid in his
mother’s milk.*

We know that the texts of the two Decalogues are not absolutely uniform in all the different
languages, nor even in the same language. In the present case, this is of no importance. We have
presented the two Decalogues together so that the reader may realize the basic difference

between the two versions. The texts here are from the Revised Version of the English Bible
(AD 1611); British and Foreign Bible Society, 146 Queen Victoria Street, London.
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To undetline the fundamental difference between them, we have pre-
sented these two versions side by side. If we find a moral Code in the first,
the second contains a ritual Code, not one that deals with man’s relation-
ship with his fellow men. As such, it was naturally not included in the
catechism of the Christian Churches.

(3)

M oses’ anger, which drove him to break the tablets on which the first
Ten Commandments were written, betrays the disappointment he
experienced on seeing that the mass of his people were incapable of begin-
ning the work of ‘debestialization’.” The latter was the preliminary but
necessary condition for the esoteric evolution of the chosen people accord-
ing to the timetable established by God. His anger was in fact due to the
realization that he had overestimated the moral stature of his people, and
that they were not going to stand up to this test. After this failure, they no
longer formed a single unit, and their common psyche was divided into
two unequal parts. A minority were capable of following the prescriptions
of the First Decalogue, but the majority were obedient to the purely ritual

Second.
Already a minority in Moses’ time, the first part dwindled during the

years that followed. By the time of John the Baptist’s and Christ’s min-
1stries, they formed only a numerically feeble group. Over the centuries,
after a dramatic history of dissensions and calamities, the chosen people
had become a mere shadow of itself. It was politically and religiously
divided between Israel and Judah, between Samaria and Jerusalem,
and even within Judaea it was divided by the same struggles.

In spite of the broken Tablets, for every Catechumen who aspizes to cross
the First Threshold and to progress on the Staircase as one of the Farthfu/,
animated by the will to reach Love and, with it, the second Birth, the First
Decalogue still remains a Code of obligatory esoteric standards.

L
(1)

he traditional dualism made tangible by the two Decalogues was
maintained throughout the history of the chosen people, during
which the two branches crossed and crossed again so that sometimes

b s g Sl i ——

5. A modern parallel exists in the disappointment of philosopher P. D. Ouspensky on his return
to London after the Second World War. (Ed.)
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one and sometimes the other exercised a dominant influence on the ideas
and acts which, at each turning-point, determined the fate of Israel.

In current language, we can say that the Second Decalogue represents
human law, while the first, which is esoterically meaningful, is an expres-
sion of the divine Will exhorting man to master the demands of the
instincts in his impulsive nature.

We may easily recognize that this inspiration comes from the Absolute
IT, whereas the Second Decalogue interprets the will of the Absolute I11.

The current of ‘B’ influences from the Absolute II was received by
Moses, who transmitted them to his people. It was this that made Israel
different from the other nations, who lived immersed in ‘A’ influences
under the religious domination of tribal gods. Having thus become the
chosen people, depositories of the higher revelation, they received the
Promuise of the Advent of the Christ-Redeemer, of their own Redemption
and that of the other nations through their ministry. Now the Jewish
conception of Jehovah was originally the tribal god of Judah, but was
later recognized by the other tribes, although with reservations. It was
thus elevated to the rank of God of Isracl, yet in the religious imagination
of the Jews it was never raised above the attributes of the Absolute III,
even when, much Jater, the monotheist conception of the one God came to
light. ‘This was a question of a relative monotheism, placing at the height of
the celestial pyramid a sort of Demiurge, (‘craftsman’ in Greek), Jehovah,
who was precisely established in the consciousness of the Jewish people as
the God of Israel.

This deviation i1s important. It even penetrated into Christianity. In the
catechisms we find that Jehovah, (the God of Israel or the image of the
Absolute III), is confused with God the Father, the Creator of the Uni-
verse,

We have already had occasion to call the reader’s attention to the fact that
Jesus never identified God the Father, the Heavenly Father, with the God
of Israel,” of whom he never spoke.

h_EmE = —

6. The authors of the canonical Old Testament easily attributed the adjective Erernal to the God
of Isracl. Throughout the text, one may find this mentioned two hundred times. Now, the
readers of ‘Gnosis’ know that eternity is only a cycle of time, and therefore, limited. In this
sense, the Absolute IIT, who was the first creature and whose characteristic is the number FOUR,
is really eternal. If the adjective Eternal was applied to Jehovah in the esoteric sense, one would
have to admit his identification with the Absolute III.

We will notice that the idea of the eternal in a substantive form never appears in the canonical
books of the New Testament; it only figures in the form of an adjective, qualifying facts and
conditions, but never God — the Holy Trinity being, in essence, above eternity.
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S ince it emanated from the Absolute 11, the first Mosaic Decalogue was
of Christian inspiration and, in spite of everything, it was never com-
pletely eclipsed in the consciousness of the chosen people by the Second
Decalogue. The Second was of pagan inspiration, in the sense that it
emanated from the Absolute III. In the consciousness of the spiritual
elite of the Jewish people, the monotheism relative to Jehovah never
managed to replace the frue monotheism of the consubstantial and indivi-
sible Holy Trinity that was openly proclaimed in historical Christian
history.

This esoteric tradition was revealed from the time of Moses through the
line of the prophets, and found its highest possible expression in the Old
Testament period in the person of the prophet-king David. It is true that,
as a man, King David was not unblemished —the Bathsheba-Uriah affair is
a flagrant proof of this—but the nobility of his soul and the greatness of his
work brought him not only absolution but the sublime promise that the
Messiah would be born of his line.” Psalm CXVIIL, which summarizes the
esoteric doctrine, designates him as a prophet, and the creation of the
unified State of Israel crowns his work as a king.

As long as Solomon continued his father’s work, Israel, which was a
political and economic power, was also a worthy focus for the Promise.
But in spite of the revelations he was given at the start, and in spite of his
buman wisdom, King Solomon did not manage to prevent himself from
falling ‘... and women corrupited the beart of King Solomon ... and Solomon went
after Ashtoreth, the goddess of the Zidonians, and after Milcom, the abomination of
the Ammonites.’® In these sad and memorable words the chronicler sum-
marized the moral catastrophe of the King’s life, a catastrophe that,
through a chain reaction, provoked the one that was to sweep down upon
Israel. Abandoned to its fate, torn asunder by fratricidal struggles, a prey
to invaders, Israel was never again a political power.

This drama of a famous King’s abandonment of the spiritual for the
temporal has marked Israel’s history up to our day, and we are not at all
sure that it has ended.

It is necessary to understand that this is not, as some think, the result of a
revolt of the forces under heaven. This conception is contrary to the facts.

7. We know that the genealogies of Jesus given by Matthew and Luke do not coincide com-
pletely. They are, however, identical in the branch that goes from Abraham to David inclusive.
After this point, they bifurcate. According to Matthew, Joseph was born of David’s line
through Solomon, and according to Luke, through Nathan, another of the king’s sons. The
genealogy indicated by Luke also starts from Joseph and goes back. A legend exists in Ortho-
doxy, according to which the latter genealogy is that of Mary, Jesus’ Mother. This would explain
the bifurcation and its profound meaning.

8. 1 Kings xi: 4, 5 (from the Slavonic text).
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Israel’s privilege — and the great danger that it ran because of this very
privilege—was precisely to become the depository of the revelation of the
Absolute II in the midst of a world drowned body and soul in the A’
influences emanating from the Absolute III; a world not having passed
the stage of tribal gods in permanent rivalry one with the other, with the
different types of phenomenalistic magic associated with each. Only
unconditional fidelity to the revelation from Christ could have ensured
the accomplishment of the esoteric mission of the chosen people, and its
preservation from the calamities that were bound to fall upon them like a
terrible boomerang, and which did indeed strike them. So it was not an
imaginary struggle under heaven which determined the fate of the Jewish
people, but the attitude of the latter to this traditional dualism, which
pursued them right down the centuries from the time of Solomon, and
which still follows them, requiring of them a conscious and free choice.
The successive misfortunes that they have experienced are due to the
weakness of their heart, which compels them to succumb to the tempta-
tions of the General Law.

This is a delicate difference: we must not confuse causes with effects.
Mote than a choice, the traditional dualism demanded a firm stand. But
Israel wavered; sometimes it leaned toward the Absolute II, and some-
times it fell back under the empire of the Absolute II1, as one can affirm by
analysing its history in the light of the system of the three Cosmic Octaves.
‘This provides us with an esoterically penetrating and historicaily verifiable
explanation of the prolonged drama of the Jewish people, with the great
alternations that are so much in keeping with their passionate nature.

(3)

he repeated misfortunes of Israel were to progressively orient the

mind and heart of some of its sons toward the idea of revenge. This
was natural, since the spirit of sacred vengeance is a characteristic of
peoples organized in tribes. In this psychological climate, the memory
of the greatness of the State under David and Solomon exercised a double
hypnotic influence: it anaesthetized the people on the esoteric plane, and
gave rise to the unjustified hope of a magnificent revenge on the political
plane. Of course, it is natural for men who have been enslaved, plundered
and bufleted by the blows of fate to project into the future the splendours
of the past. Sometimes this is even necessary for their recovery, as history
shows. We can easily understand that at the time, in the midst of its
misfortunes, its common psyche torn asunder, Israel imperceptibly trans-
formed the image of the Messiah who was to introduce the new spiritual
Era, making him into its future king — blessed, even anointed, endowed
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with supernatural strength, and able to defeat his enemies, (of whom the
Romans were the latest), and so ensure a final triumph in the resplendent
glory of the new Jerusalem — no longer descended from Heaven, but
essentially of this earth.

In time, these ideas became deeply rooted in the overexcited imagination
of the people, which was the result of this chain of uninterrupted cala-
mities, so that after the conquest of Palestine by Pompey in 63 BC, the
eschatological aspirations of the Jews were led to a double failure a century
later. This was a failure of the attempt by the Jewish rulers to force the
Messiah to play a political and military role, and a failure of Jesus’ mission,
which was to accomplish the transition from the Cycle of the Father to the
Cycle of the Son in joyous unanimity.

The taking of the Temple and the entry of the Romans into the Holy of
Holies produced an extraordinary impression on the Jewish people, who
considered this an unpardonable offence against God. It is therefore
understandable that, in that state of stupor, they implored God to send
them a Messiah who would be an Avenger-King in his heavenly might. An
extract from one of the Psalms of Solomon, written at that time, shows that
the spirit of this people was obsessed by the idea of a just vengeance:

Look, Lord, and raise them their King, son of David, at the time that thou
knowest, thou, O God, so that he reign over Israel, thy servant.

And Gird him with thy strength, so that he may destroy the unjust rulers;

Purge Jerusalem of the pagans that oppress her, by ruining them so that the
sinners against the heritage may be driven away by wisdom, by justice, so
that the pride of the sinners may be broken like the potter’s vases, so that
all their substance may be broken with a rod of 1ron;

So that the unholy pagans may be destroyed by a word of his mouth, so that,
before his threat, the pagans may flee far from his face, finally, so that sinners
may be recovered by the utterance of their hearts.

Then he will assemble the holy people whom he will lead with justice, he will
govern the tribes of the people sanctified by the Lord his God,;

He will not let iniquity tarry in their midst, and no man knowing evil will live with
them;

For he will know them as being all children of God; he will spread them 1n their
tribes all over the land;

The immigrant and the stranger will no longer dwell with them.

He will judge peoples and nations with wisdom and justice,

And the pagan peoples will serve under his yoke; he will glorify the Lord before
all the earth;

He will purify Jerusalem through sanctification, as of old,

So that nations will come from the ends of the earth to contemplate his glory,
bringing their sons as an offering, bereft of all their strength,

And to contemplate the glory of the Lord, with which God has glorified him. For
he 1s a just King, instructed by God, placed over them,;
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And there is no iniquity in the midst of them during these days; for all are holy,
and their King is Christ the Lord.”

All the traditional dualism is expressed in these lines. We can see that—
whatever the ‘assurances’ and ‘reassurances’ on the side of the Absolute II
— the accent was on the terrestrial, purely national task of the incarnated
Christ, from whom they expected a great deal. In the first place, they
expected him to liberate the Jews from the Roman yoke and make them
a race of overlords to whom all nations would be subject.

Among other writings of the period, we can quote a passage from the
Sibylline Oracle, where we find allusions to the Second Triumvirate, as well
as to Anthony and Cleopatra. These Oracles were composed 1n the last
quarter of the first century BC. The text 1s as follows:

‘And when Rome will rule over Egypt ... the all-powertul Kingdom of
the immortal King will be revealed to man. The Holy Lord will come then,
whose sceptre will hold sway over all the earth tor all the centuries of time,
and will pour down upon the Latins an implacable anger. Through the
Three, Rome’s fate will be miserable, and all its inhabitants will be buried

in their dwellings under the fiery torrent raining down from the hea-
10
vens.

(4)

fter the views exposed in the preceding lines, the reader will under-

stand why the chosen people oscillated between the wonder of the
Promise and the marvels of the terrestrial glory oftered by the Absolute I11
in the domain of the ‘A’ influences. At the same time, he will realize the
imperceptible transformation that took place in the aspirations of the Jews
under the double influence of the misfortunes they suffered and this repre-
sentation they made of the Messiah — Lord of the Kingdom of Heaven —
who would appear as a marvellous King sent to triumph over their inva-
ders and to subjugate them.

9. Quoted from the Psalms of Salomon, introduction, Greek text and translation by J. Viteau, with
the principal variants of the Syriac version by Frangois Martin, Paris, Letouzey and Ané, 1911,
Psalm xvii: 23-36, pp. 351-361 (literal translation from the French).

10. Translated from the Russian. The ‘Three’ i1s an allusion to the Second Triumvirate that then
ruled Rome.
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VI
(1)

I< ing Solomon’s fall consolidated the traditional dualism that, until
then, had been intermittent, clearly giving it the meaning and form of
an esoteric split. David’s Christian tradition, neglected, deformed and
largely forgotten by the ruling elite of the chosen people, who wete pre-
occupied with political problems, was received and kept chiefly by the
simple people — rarely by intellectuals — and continued to make its way
silently through the centuries. After the split, the psychic and non-spiritual
branch of the Tradition developed its own esotericism, second-class (if one
may say so0), since it was limited within the boundaries of the Absolute I1I’s
authority. In its turn, this ritualistic esotericism gave birth to a whole
science, equally traditional and hermetic, with Solomon as its head —
Solomon, who 1s sometimes taken for God himself.

Connected with the Temple, this Solomonist tradition of initiation was
saved after the destruction of the temple by Titus in 70. This was the last
calamity, and gave the signal for the dispersal of Israel. Having become
occult, it continued to exist, carefully protected from local Christian per-
secutions, until the Arab conquest of Palestine gave it a refuge. The ruins
of the Temple served as a rallying point and as a sacred symbol for its
adepts. Thanks to the Crusades, contacts were established when European
knights came to the Holy Land and settled there. The legend of the
Knights Templar finding Solomon’s treasure in the Temple ruins and
making it an object of their special initiations, even though allowed by
the Pope, surrounded the White-Coats with the mystical halo of a higher
occult science as a complement to their Catholic confession, which
remained effective. Parallel to this the Jews, dispersed all over the
world, brought their mysticism, which was of Solomonist origin, into
Western Europe, where it flourished in their ghettos during the Middle
Ages.

By the time it reached us, this Judaeo-Christian or purely Jewish tradi-
tion consisted of a large number of treatises, legends and rituals, accom-
panied by an over-abundant literature. Spread across Western Europe and
America, it has become the object of study in the ‘lodges’ of different secret
societies and the Commanderies of different Orders, as well as for Chris-
tians working in isolation. Let us remind the reader that the Muslim and
Orthodox Orient have never had such secret and initiatory societies within
their perimeters.

It is surprising to constate how easily Christian seekers, (or at any rate,
those of Christian origin), brush aside the purely Christian Tradition of
Moses-Elias-David which Jesus enriched with the New Testament, along
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with its projection into the future contained in the Gnosis revealed by our
Lord after His Resurrection. Too often, seekers of perfectly good faith
omit the Gospel and the Epistles, and delve into the Old Testament and
the Solomonist psychic tradition. Theoretically, this research is not harm-
ful. But if we take into account Jesus’ principle by which the disciple
cannot be greater than the master, the work of these seekers cannot lead
them any higher than a narrow psychic esotericism, limited to the domain
of the Absolute III.

But our period, which is right in the midst of the Time of Transition, needs
esoteric workers who are enlightened with the revealed Orthodox Gnosis,
which forms the Second Promise: that of the Advent of the Kingdom of
Heaven in the approaching Era of the Holy Spirit.

Today, as in olden times, the situation can be described by the following
words of Jesus: “The harvest is great, but the labourers are few; Pray ye therefore
the Lord of the harvest, that he will send forth labosurers into his harvest.”""

Instead of turning aside, it is high time for capable seekers who are
currently absorbed in the divided tradition of the Old Testament to
answer the Master’s call and begin to work in the Lord’s field ... ‘40 reap
that which they bave not sawn.”'* So that, in case of success, once again ... ‘be
that soweth and he that reapeth may rejoice together.'

11. Matthew ix: 37; Luke x: 2.
12. John iv: 38.
13. John iv: 36.
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SECOND PART
THE TRUTH






CHAPTER VIII
(1)

raditional Knowledge in its different forms recognizes the Circle as the
Symbol of Eternity. It is important to know why,

Readers of ‘Gnosis’ know the meaning given by the Doctrine to the ideas
of the eternal and of eternity. We touched on them briefly in the previous
chapter.

In traditional philosophy, which is cyclic and not linear, Eternity is not
regarded as Infinity. The idea of Infinity goes beyond the limits of
Manifestation, since that which has no end naturally has no beginning.
S0, 1n our theorizing, we only apply the term infinite to that which is
beyond the whole Macrocosmos.

Great Eternity therefore appears as the Great Cycle of Manifestation,
encompassing the whole scale of subordinate Cycles and re/ative Eternities,
as well as all Times, which are also relative. Thus 1t contains the Beginning
—the first creative impulse that begins from the Absolute 0—and goes all
the way to the End, that is, to the general and absolute Accomplishment.
In this 1t passes down the whole length of the scale of the Macrocosmos,
which contains all relative Accomplishments.

The Love from the Absolute 0 fills all Manifestation to its uttermost
limits, in all directions and all its specificities, under the aegis of the
Absolute I and through the person of the Absolute II, after which,
enriched by all the experience gained from one end of the scale to the
other, including the kingdom of the Absolute III, it returns to its source
in a primitive, unmanifest state at the heart of the Inexpressible.

Certain teachings consider this End of ends as a General Annibilation.
This is an aberration caused by the psychological structure of our intellect,
which is incapable of conceiving ideas outside time and space, aithough, 1n
scientific speculation and with the aid of mathematical ideas, we can reacha
generally accepted conclusion of the relativity of both. Itis a question of an
abstraction which, pushed to the limait, is out of reach of the imagination to
which human beings can claim to have access solely by means of their
Personality in its so-called ‘normal’ state, which is an underdeveloped
condition.

What we have described above refers to the very Source of Manifesta-
tion. At the next degree, which is the first degree of Manifestation, forming
the Great Cycle which is also described as the Cycle of Great Eternity, the
human mind halts. It lacks the necessary capacity to encompass this in its
entirety, or to retain an image of it that will make it understandable.



The same phenomenon takes place when we try to imagine Life or
Manifestation in all its diverse forms, which range from the fine to the
coarse, from the dynamic to the inert and vice versa. We do not live among
things and phenomena as they are in themselves. Instead we live with
representations of them that we make for ourselves using the limited
means available to our psyches. Thus the phenomenal world accessible
to us is only part of the whole. The remainder is hidden from us because of
our total incapacity to imagine it.

Yet we seek solutions to great questions that touch each of us most
deeply, such as: are there any permanent values in this Life, and if they
exist, how can we discern them? When devotion to an ideal is taken right
up to the supreme sacrifice, is this a mark of heroism or of absurdity? What
is the real meaning of death? Etc,

Answers to these questions can be found only in the ideas and circum-
stances of the invisible world, and they are not perceived by the waking
consciousness of the exterior man, however gifted or cultured he may be.
Theophan the Recluse says that ‘Here, neither erudition, nor ecclesiastical
dignity are of any use.’

It is only after the Second Threshold that the awe-struck Faithful begin
to progressively discover this world through the medium of their higher
centres. About the working of these centres we have already quoted the
following words of St Isaac the Syrian: “The soul, like the body, has two eyes: but
while the eyes of the body both see things in the same way, those of the soul see them
differently; one contemplates the Truth in symbols and images; the other contemplates
it face to face.

Readers of ‘Gnosis’ will understand that he was referring to the higher
emotional Centre and the higher intellectual Centre respectively.

(2)

We said earlier that from time immemorial the Circ/e has been con-
sidered a Symbol for Eternity, and we pointed out in what sense we
should understand this term Efernity. Now, to understand this phrase in its
entirety, we have to determine the esoteric meaning of the words Symbol,

and Symbolism.

(3)

If we go back to the origin of the term we will find that by symbo/,
ovvBopov, the Greeks meant the words and signs by which those initi-
ated into the mysteries of Ceres, Cybele and Mithra,' recognized each

1. Littré, Gallimard et Hachette, Paris, 1959, p. 2194,
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other. It was in this spirit that Christianity applied the term Symbol to the
Creed of the Faithful, of which there are three versions: the Apost/es’ Creed
(second century), the Nicene Creed (325), which establishes the consubstan-
tial nature of the Father and of the Son, and a third that, in the year 380,
completed the latter by defining the nature of the Holy Spirit.

Beginning with the last century, the word symbo/ began to assume a
wider significance and to lose its original Hellenistic or Christian mean-
ing. For example, in modern literature, Symbolism appeared as a reaction to
the totally representative art of the Parnassians. Here the symbol is con-
ceived as the expression of the intimate relationship existing between two
objects, in which the one that belongs to the physical world is supposed to
evoke that which belongs to the moral world and so reach the deepest
layers of the human soul. This is how people compared the poetry of the
Symbolists to music, in which the rthythm and tones generate feelings and
emctions that escape analysis.

It 1s clear that 1n this idea the symbo/ is understood as a sign created by
man to help the communication of his ideas, impressions and messages —
in short, everything, however refined, that is situated on the buman plane.
‘This conception leaves 2 great deal of freedom for the creation and inter-
pretation of individual symbols.

In short, such a creation 1s wholly the product of the underdeveloped
and unbalanced human Personality, and consequently symbols of this
kind, along with the symbolism to which they give birth, have only
relative value. The fact that they are accepted by large sections of human-
ity, all belonging to the same civilization, 1s due to a certain uniformity in
the deformation of their Personality —a uniformity that is a reflection of
their education and upbringing. It also often happens that this deforma-
tion is voluntary due to the hypnotic effect of Fashion— especially in weak
natures that wish to appear strong. This usually originates in a fear of
being ‘outmoded’. This fear can become an obsession that leads to ‘avant
garde’ activities of every sort —in Art, as elsewhere.

In the esoteric sense, Symbols are always revealed, and their deeper mean-
ing is precise and cannot be subject to free interpretation, since, whether
expressed in human words, diagrams, or works of Art, they express o5/ec-
tive iruths that have been reached in a higher state of consciousness. There-
fore a symbol that is of value esoterically speaking could be partly or
completely understood, depending on the level of consciousness reached
by the one who tries to understand its meaning. But the measure to which
it is understood will not change its general meaning, which will remain the
same whatever the level of comprehension. It cannot be otherwise, since,
as we have said, revealed symbols give access to a world that is situated

= ——a— T i —

2. In French, and in Greek, the term symbo/ is more commonly used to describe what 1n English
we commonly call the creed. (Ed.)
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beyond simple subjectivism. It is ruled by objectively valid ideas, of which
they are the expression.

In other words, these symbols are messages intended for those in search
of the Truth. They are transmitted from a higher world to the world here
below, and not from man to man, as in the symbolist schools of the
nineteenth and twentieth centuries. Every symbol which has some eso-
teric validity therefore contains in itself a sum of real knowledge — of
Gnosis—touching on certain aspects, facts, or laws of the noumenal world
that is beyond our senses. Simultaneously, it offers a &¢y that helps us to
decipher its deepest integral meaning.

In esoteric teaching, the practical value of symbols goes even further:
they allow the seeker who by conscious efforts develops new faculties in
himself to control his progress in the wider understanding of facts which
each symbol interprets, and which belong to the noumenal world. This is
the case of the Apocalypse that was revealed to St John on the Isle of Patmos,
when he was ‘in the Spirit.”> Though the apostle translated it into human
language, this symbol can only be completely grasped by those who have
access to the consciousness of the higher emotional centre, which was the
state in which St John himself received the revelation. Even the most
refined human intellect —available to the Personality in its normal state
— is unable to understand the Book of Revelation, because human intelli-
gence, left to its own resources and without the help of a methodical
esoteric formation, comes to a halt before the uncrossable wall of the
Unknown. Virchow’s Ignorabimus,

11
(1)

e have already underlined how important for esoteric philosophy as

well as for mathematics was the discovery of Zero. The modern
decimal system, and all that lows from it, would have been unthinkable
without the revelation of this symbol. Instead of figures, the numerical
system of the Ancients used the letters of their alphabet. Compared to this
procedure, the Roman system represented a great step forward, as much
because of its simplicity as its universality. In all these systems, instead of
Zero, we find a gap: a void. Now, we have already said that Zero is not a
void; on the contrary, it is an Integral of the Numbers, a centre from which
come two series: one positive and the other negative, which are perfectly
balanced and go on the one side up to + 00, and on the other, down to— co0.

i L - - - —I

3. Revelation 1: 10,
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The formula of this, which has already been shown:

—~ 00 teun- -4, -3 -2, -1,0, +1, +2, +3, +4 _.... + o0
represents the symbol and its Manifestation from the esoteric point of
view. This series may be represented in cyclic form in the following way:

FIG. 1

One may recall that the Arabs, who discovered—or rather, rediscovered
— Zero, drew their whole system of numbers from it, and that the word
cipher that has come across into certain European languages is only a
deformation of the Arab word Sifr, which means precisely Zero, since
it was starting from Zero that the Arab decimal system was created.

The following schema represents the geometric design from which the
Arabic system of numbers was drawn:

FI1G. 2
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We can now understand better why, in traditional knowledge of every
nuance, the Circ/e has always symbolized Eternity. Revealed as such, it then
evoked all Manifestation from Alpha to Omega, from the Beginning to the
End, that is, to the Fulfilment.*

The symbolism of the bare Circle stops at this. It points out the fact, but it
does not explain how Manifestation, with all its cosmic systems, was con-
ceived and realized. This will be the theme of the following chapters.
However, we must remember that the system of Arabic numbers gave
us access to Algebra (A/jabr), the science of calculating the sizes repre-
sented by abstract ideas. This enables the human mind to make definite
progress, with innumerable consequences. For instance, it 1s because of
this that we can pass harmoniously from geometric ideas, which are stable
and fixed by nature, to the dynamism of higher calculations.

4. On Mount Athos the monks refer to this by pointing out the domes of their churches, which,
they say, represent Christ as a sphere whose centre is everywhere and its citcumference nowhere.

(Ed.)
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CHAPTER IX
(1)

hough the revelation of the Circle as a symbol for Eternity goes back

to times immemorial, it took millennia for the human mind to aban-
don 1its immobility, and so become able to receive a new revelation, one
that led it to recognize the Circle as the symbol for Zero, from which it later
drew a system of numbers that encompasses the Whole.

Itistrue that, even before the Arabs discovered the Zero, ancient initiates
knew that the Circle contained in it a whole system of secondary symbols
from which the sacred alphabets were drawn. However, without applying
the system of decimal fractions to this, the Circle remained a petrified
figure. It expressed the static form of the Cosmos well, but could not reflect
the pulsation of life, which is in perpetual movement. To reveal this
pulsation, it was necessary to progress from static, ‘geometric’
conceptions, to dynamic, ‘algebraic’ ones.'

The diagram above (fig. 2) represents this great progress of the human
mind: it was precisely by letting his pen wander at random—and so giving
it movement — that the Arab managed to build up his system of numbers
and figures starting from Zero. Without abandoning thought in the form
of representations, which also exist in animals, it was also possible from then
on to cultivate thought based on ideas, which only occur in man. This was
how man could in time improve his means of investigation, passing pro-
gressively from concrete speculation to abstractions — in other words,
forcing himself to reach out to the sources of the phenomenal world
by returning, degree by degree, up the scale of associations from effects
to causes.

From then on, the increasing power of human thought did not cease to
manifest itself. We know how much the application of algebra enriched
Euclidean geometry. New horizons opened up: from plane and spherical
trigonometry and analytical geometry with Descartes, to the analysis of
infinitesimals with Leibnitz, non-Euclidean geometry with Lobatchevsky,
and, finally, to all the pure and applied mathematical sciences that today
form the prodigious modern scientific arsenal.

— — — e J—

1. Thete is a simple relation of number to time expressed in this paragraph. Whole numbers
express duration, or the number of repetitions, while decimal fractions represent the principle of
division which allows the division of units of duration to more easily express tone or frequency.




(2)

he traditional division of the circumference into 360° remained

uncontested until the nineteenth century, during which, under the
influence of the metric system, someone advanced the idea of dividing the
right angle into 100 degrees instead of 90. This idea was seriously debated,
but was virtually abandoned due to the material impossibility of replacing
at one stroke the engraved graduations on every precision instrument then
in use. This was an impossibility which would in practice have led to the
coexistence of the two systems, which would have caused innumerable
complications in scientific relationships. Apart from this argument, the
defenders of the classical method of graduation did not bring up any other
powerful fundamental reason in favour of the 360 degree system. They
simply emphasized the point that the number 400 for the entire circum-
ference was less convenient than 360 because it could only be divided by
two, four and five, whereas 360 can also be divided by three. If we take the

series of divisors from 1 to 10, we obtain:
for 400 : 1, 2, 4, 5, 8, 10.
and for 360 : 1,2, 3,4, 5,6, 8, 9, 10.

In the first example, four divisors: 3, 6, 7 and 9, are missing, while in the
second, only 7 is missing.

This was how the idea of the 400 degree circle was set aside ... reluc-
tantly, it seems, for even today, for example, slopes are measured in
percentages,” not in degrees.

(3)

he reason for and the meaning of the division of the circumference

into 360 degrees goes back farther than the above argument, which is
comparatively modern. Normally, when making a comparative study of
the two numbers, we only consider the practical aspect without concern-
ing ourselves about the philosophical meaning, and we are even less
concerned about the esoteric significance of the division of the circum-
ference into 360 degrees. Yet this division was made by the priests of
Ancient Egypt long before the discovery of the zero, and probably well
before Euclid. We will see later why this was so.

- el I, o ———

2. This is Continental European practice, now applied also in Britain. (Ed.)
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(4)

Wc know that a geometric consciousness is innate in man. A part of the
subconsciousness, it is cellular, or in other words instinctive. It also
exists in animals and in due proportion in plants. We can quote many
examples, especially beavers, which cut down young trees to strengthen
the dams they build across streams. They construct real villages of mud
huts, and divert the course of streams by series of sluices. Bees are another
example. Their hives are hexagonal geometric constructions. The habita-
tions of ants are shaped as regular cones. These sometimes reach two
meters in height. These are just a few examples among thousands of
others that point out the geometrical consciousness that exists in animals
of every kind. The instinct of plants for geometric equilibrium becomes
evident if we stop to think of 1t. And let us not forget that primitive man
knew how to build huts better than beavers; ignorant and illiterate, he
nevertheless learned how to build houses that did not fall apart.

The core of this geometrical consciousness i1s common — in different
degrees — to all the species that form organic Life on Earth. Geometrical
consciousness is not found in the lower intellectual centre, since this centre
does not exist 1n animals and certainly not in plants, but it is located in the
intellectual sectors of the motor centre, which can be found in all living
creatures, even single cells. With the progressive development of the
intellect in bomo sapiens recens, the instinctive geometric consciousness
has partially risen into the motor sectors of the intellectual centre, where
it then plays a part 1n waking consciousness. This 1s how man could
progressively make use of it as he pleased, so that this intellectualized
geometric faculty has governed his activities since the Stone Age. Culti-
vated, it later produced the extraordinary progress in architecture and in
the plastic and figurative arts. In the art of war, it manifested itself in the
oblique front tactics inaugurated by Epamtnondas, adopted by Philip, and
then developed and perfected by Alexander the Great.

(3)

e know that, apart from the Circle, the first of the basic geometric

figures 1s the triangle—especially the equilateral triangle. In esoteric
symbolism, this figure plays a primary role as the symbol of the principle of
To Be (verb) and of Being (state, existence, quality of what is). It marks the
upper and lower limits of esotericism. This was the sign attributed to the
disciples of the esoteric Didascalia, and it appears at the summit of the scale
of esoteric values as the Delta. Even today, when completed by an ‘all-
seeing’, radiant eye, it is the symbol of the Holy Trinity proceeding from
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the Unmanifest and limited by Its own Manifestation. Inscribed in the
circle, the equilateral triangle divides the circumference into three patts
of 120 degrees each.

The second basic figure of esoteric Christian symbolism 1s the inscribed
square, which divides the circumference into four parts of 90 degtees each.

Among all the inscribed equilateral polygons, these are the only two
figures within whose lines no other closed geometric figures can be drawn.
We should keep this in mind.

The Circle with the Triangle and the Square inscribed in it forms a symbol
of great esoteric importance, with multiple meanings. Here is the first of
them:

CIRCLE ~— SPIRIT — (Pneuma)
TRIANGLE — SOUL — (Psyche)
SQUARE — BODY — (Hyle)

This schema is presented in the following way in esoteric Christian
teaching:

FIG. 3
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CHAPTER X
(1)

I n a geometric study of this symbol, the persevering seeker will find
many generally unknown ideas on the nature of the interdependence of
the three fundamental elements of the human being who, in fact and in
potential, possesses the most complete and most perfect organism of all
those belonging to organic Life on Earth.

For this, it 1s necessary to complete the above diagram (fig. 3). We will
next draw a second equilateral triangle in it, with the apex downwards. The
reader will then notice that the vertical diameter of the circle, which passes
through the centre of the triangle, is divided into four equal parts. Then, if
we draw a radius which passes through the point of intersection of the base
of the first triangle and one side of the first square, we will see that it divides
this side, as well as the arc of which it is a chord, into two equal parts.
Repeated in the four possible directions, the operation allows us to find the
cornets of the second inscribed square. This is no longer diamond shaped,
but placed upright.

AWI‘I\.‘L
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This geometric figure is full of symbolic meaning. It is a valuable subject
for research into the framework of the esoteric cycle in teaching the
Doctrine. In the reciprocal positioning of these figures, and the intersec-
tion of the lines which result from these positions, judiciously chosen and
placed, the interdependence of the geometric figures in the system of
inscribed equilateral polygons faithfully reflects the interdependence of
those elements of nature—in this case, human nature—that it symbolically
represents.



St John says: ‘Here is wisdom. Let himt that hath understanding count the number
of the beast: for it is the number of a man: and his number is Six hundred threescore
and six.”’

This is one aspect of this symbol, an aspect concerning the common run
of man, known as the Ma#n-Beast.

We repeat: this is only one aspect, there are others. This is the first, the
bottom of the ladder of Gnosis that the untiring seeker will climb, step by
step, until finally he reaches the integral meaning of this whole complex of
symbols.

(<)

he practice of this work of research is marvellous. As we progress in

this direction, alongside the geometric discoveries that we make are
discoveries about our own nature. In the past, nobody has published the
teaching about those symbols, not even in the closed circles of the Didas-
calia. Starting from the first key (fig. 3), the teaching was continued by a
method in which successive discoveries were made by the student himself.
It is still the same today; the only difference is that a second key (fig. 4) and
others after that are now given to the seeker.

It 1s important to add that the student reached these discoveries only
after an accumulation of tension arising from his desire to learn, accom-
panied by a concentration which is both willed and necessary. This con-
centration must be focused on the point of research chosen, while
simultaneously being directed toward the student’s own depths. This
demands the application of double attention.

With success in this, the student passes successively from one partial
revelation to another, until he finally attains an /ntegral revelation of the
symbol, which then appeats to him full of meaning, Beauty and Life.

It would be vain to ask for explanations. All that can be communicated in
substance to the yet underdeveloped Personality of the seeker is already in
the symbol. Work on this symbol, as on those that follow, demands
progressive and real development of the Personality. Without this devel-
opment, the student cannot go beyond the level of speculation; he may find
it intetesting, but 1t will be purely intellectual, and that cannot take him
very far in his researches.

Thousands and thousands of books on symbols and symbolism are now
on the market. They are written by erudite and sincere men, but all
attempts to ‘decode’ and explain 2 true esoteric symbol by purely intel-
lectual means, however great and however refined they may be, are insuf-
ficient and cannot lead to the desired goal.

1. Revelation xiit: 18.
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This 1s an objective fact, and it is the real reason, the natural reason, (that is
to say, the reason arising from the nature of things) for the secrecy of the
mysteries of true Initiation.

11
(1)

We have already said that the circle whose circumference is divided
into 360 degrees allows the inscription of several different equilat-
eral polygons, each of which, (as well as certain of their combinations), is
contained in the complete system of esoteric graphic symbols. These
polygons are limited in number: there are TWENTY-TWO in all, starting
with the equilateral triangle.

In the following list, the two Arabic numbers that appear alongside each
of the Roman numerals indicate: first, the number of sides of the polygon,
and second, the degrees of the arc of which each side forms a chord.

I — 3 —120° XII — 24 — 15°
II — 4 — 90° XIIT — 30 — 12°
I — 5 — 72° XIV — 36 — 10°
IV .~ 6 — 60° XV — 40 — 9°
V — 8 — 45° XVl — 45 — 8°
VI — 9 — 40° XVII — 60 — 6°

VIIi, — 10 — 36° XVIlp — 72 — 5°
VIII — 12 — 30° XIX — 90 — 4°
IX — 15 — 24° XX — 120 — 3°

X — 18 — 20° XXI — 180 — 2°

XI — 20 — 18° XXII — 360 — 1°

In this system of twenty-two inscribed polygons we may recognize,
without any difficulty, sacred alphabets such as the Egyptian and its deri-
vatives, the Phoenician and the Hebrew, and we will also now understand
that the division of the circumference into 360 degrees was not made by
chance, nor simply for ‘convenience in calculation’.

(2)

he diagrams below represent three of the twenty-two symbols, nota-
bly the pentagon, with the triple five-sided star, the hexagon with the
triple six-sided star, and the ocfagon, with the triple eight-sided star. By
adding the triangle and the square to these, we complete the system of five

i ——— c e il

2. Among contemporary authors one can find indications on this phenomenon in the works of
Raymond Abellio.
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geometric symbols which forms one of the cycles of what may truly be
called esoteric studies, dedicated to the structure of the whole Universe as
well as of all living beings. This extends from the micro-microcosmic cell
right up to the Macrocosmos scen as 2 whole.
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CHAPTER XI
(1)

he symbols reproduced in the preceding chapter reflect the structure of

the Untverse, whose triple principle reappears uniformly as the basis
of the whole Macrocosmos, as well as of its subordinate organisms from
the most primitive to the most complex. Among those belonging to
organic Life on Earth, the human organism is clearly the most complete
and the most perfected.

In the same way that, in the study of medicine, anatomy precedes phy-
siology, in the study of esoteric science it is important to learn the structure
of Man before studying his functioning. We have already given an outline
of the functioning of the Universe in the two previous volumes. The
dcscnptmn of the three cosmlc octaves in the second volume of this work
contains a precise schema' of this that can be applied to any cosmos, %and is
all that is needed for the assiduous reader involved in true esoteric work to
progress in this part of the Gnosis. To succeed, he should fit each problem
that interests him into the place it should occupy in the framework of this
system, which should be visualized as in movement.

We know that the system of three cosmic octaves embraces the whole
Universe with all its parts: the physical, psychological and spiritual organs
that form its Body, its Sou/ and its Spirit.

We will not get involved in defnitions here. For the moment let us
simply keep in mind the traditional statement that the Universe is a llvmg
Organism and that Man has been created in its image and likeness.” Now
let us begin our study of Man, who is also made up of these same three
elements: Body, Soul/ and Spirit. Let us try to do this by placing him among
the corresponding three elements of the Universe, under whose direct
influence he evolves. We will make use of the symbols mentioned above
(figs. 5, 6, and 7) not only simply by examining them in their static aspect,
but also by communicating movement to them. This will give us a
dynamic, ‘physiological’ view of them.

il

ikl

1. In the earlier part of this book, including the whole of volumes I and II, we have translated the
word schema used in the French by diagram. Here, the meaning develops from the carlier static
concept of a diagram to an active, moving structure and in this usage — which of course was
implicit in the earlier uses as well—we will retain the word schema from the French, as the English
language has no simple way of rendering this expanded meaning. Students of Cabbala are
recommendcd to note possiblc parallels. (Ed.)

2. Vol. 11, Ch. VIII, fg. 5.
3. Genesis 1: 26—1.




(2)

A s they are derived from the Zero, the three symbols are shown drawn
inside the Circle. For each of them, this symbolizes the Universe. But
to simplify our study, we will separate the Circle from the polygons. In
their turn, the polygons symbolize, in each case, the plane to which the
symbol belongs, as well as the sphere in which the forces that it expresses
find their point of application, i.e., their field of action.

When we analyse each symbol and comment on it, it is essenttal not to
isolate each from the whole, as the totality forms a closed system which
faithfully reflects the structure of the three cosmic octaves, especially:

The Octogram - the First cosmic octave.
The Hexagram — the Second cosmic octave.
The Pentagram — the Third cosmic octave.

Let us now explain what we mean by the study of a schema in movement.
We already pointed this out when we evoked the image of the Arab with
his pen following the lines he had drawn (fig. 2). The conception of the
Zero and the system of Arabic numbers flowed from the movement of the
thoughts and attention of the one who wielded this pen — the movement
was made concrete by thought, and through it the schema came to life. The
student should continue in the same way when he studies the symbols,
shown as geometric figures, in more detail. However, he must have some
means of approaching this study.

The fact that this method of approach has been lost in the course of time
explains why these symbols, which were once known to everybody, at least
in elementary form, no longer speak to us. They are simply reproduced
because it is a tradition, in the same way that we reproduce the signs
assigned to the four evangelists without recognizing that they are keys
that make possible esoteric study of the related Gospels.* This is how we
regard the Pentagram on the portico of the Church of the Holy Sepulchre,
and also on the shrines of certain saints; how the Hexagram continues to be
the symbol of Christmas or the incarnation of the Word in the Christian
world; how it appears in the Old Testament as the Seal or Shield of King
David;’ how, in the Hindu Tradition, we often find it circled by a serpent
which bites 1ts own tail; and lastly, how Orthodox priests have an Octo-
gram embroidered in gold thread on the back of their chasubles. Yet
pcople who can explain the profound meaning of these symbols or
who can give the reason for their use are very rare.

- g ¥ H A — am a ———

4. Cf. Vol. I, pp. 180.
5. Sometimes known in English as the ‘Star of David’. (Ed.)
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(3)

he method of approach that we have just mentioned has two ele-

ments. It 1s a question first of the indication (one that the student
would find for himself only with difficulty, because it demands training in
epicyclic thought in a contemplative state of mind) of the order in which
the study of the symbol should be conducted. This indication will be given
further on by the sequence in which the numbers are placed in the sche-
mata. The student will later learn that these figures not only represent the
line that his thought and attention should follow, but that each of these
numbers that corresponds to this —and this is essential — also contains a
group of ideas on which he should meditate in correlation with the global
meaning of each of the three cosmic symbols, and then in relation to what
they have 1n common. Of course this is not easy, but the main thing 1s to
begin. He should then continue to work with courage and perseverance,
and what 1s lacking will come as a series of successive partial revelations
that will be accorded by divine grace to persevering seekers.

There 1s, however, one stumbling-block. This is impatience, the wish to
get results immediately. If we give way to this desire, we fall into the error
which is typical in this kind of research — that is — we will tackle the
problem by purely intellectual means. But in this domain, nothing can
be acquired by the Cartesian spirit acting alone. This 1s no longer purely a
question of intelligence, but also of wisdom, and a simultaneous and sufficient
emotional participation 1s necessary. Neither the head alone nor the heart
alone can lead the student far. We would not know how to pick up an
object with only one finger: we could touch it or push it, but to hold it, the
simultaneous action of two fingers is necessary. If he does not wish to fail,
the student who tackles the elements of Gnosis or higher Knowledge must
realize from the beginning that work on these symbols requires a simul-
taneous effort of head and heart.

(4)

he second element of the method of approach is the Table of Major
Numbers. These are the ordinal numbers of the system of twenty-two

inscribed polygons whose numbering we have given above. These num-
bers are called Major because each of them reflects one specific aspect of all

the others. The nature of things is such that this property, in its ntegral/
form, disappears above the number XXII.
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11.
111.

IV.

VI.
VIIL
VIII.
I1X.

XI.
X1I.
XII1.
XIV.

XV.
XVI.

XVII.
XVIII.
XIX.
XX.

X XI.
XXII.

TABLE OF MAJOR NUMBERS

LLOVE (coming from the Absolute I) AFFIRMATION,
IMPERCEPTIBLE LIGHT.

LOVE (coming from the Absolute II), VERB, LOGOS.

LOVE (coming from the feminine principle), QUEEN OF
THE HEAVENS.

LOVE (coming from the Absolute II1I) PRINCE OF THIS
WORLD.

NUTRITION (from the coarsest food right up to supreme
Knowledge (Connaissance).

REBIRTH, RENEWAL.

LIVING MATTER.

WORD.

LETTER.

LIFE, perpetual vibration.

THE SEARCH, PROGRESS.

ATTENTION.

FALL, DECOMPOSITION, DEATH.

TIME.

THOUGHT, CALCULATION, LIE, ILLUSION.

RECOVERY, RECTIFICATION, RECONSTITUTION,
RECOMPOSITION.

APPEAL.

FIXATION (from immobility to ecstasy), WAITING.

REINTEGRATION (Into the bosom of the Lotd).

REALIZATION.

THE POINT. THE PAUSE. THE FINAL POINT.

THE WHOLE, in Space and Time as well as out of Space
and Time, comprising the perceptible and the imper-
ceptible, the imaginable and the unimaginable. The
integral Love belonging to the Androgyne.

This has been known since time immemorial, which is proved by the fact
that each of these numbers gave birth to a letter of the sacred alphabets: in
the Egypto- Judaic tradition these letters had as prototypes the twenty-two
images from which they had been derived.

Represented by the letters of the Hebraic alphabet, the twenty-two
Major Numbers are known in the Christian Tradition, where they are
not associated with 1mages but are systematically revealed in King
David’s Psalm CXVIIL® which forms twenty-two verses. (Each begins

6. CXIX in the Revised Version of the English Bible.
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with a Hebrew letter, in alphabetical order, and is composed of eight lines
which form twenty-two octaves).

It is difficult to find a single term that can give the significance for each of
the twenty-two Numbers, or for each of the twenty-two letters of the
sacred alphabets. This difficulty is because, as a symbol, each of these
Numbers in its turn contains a whole bundie of ideas, bound together
by a general idea that often escapes the mind that is still untrained in this
contemplative research. For example, the number FIVE, in its ultimate
generalization, signifies NUTRITION. Now, we have seen how complex is
the process of nutrition.’ The idea of nutrition is inseparable from that of
food, and food, being physical, psychological and spiritual, can have either
a sensory or an extrasensory nature. From this point of view, we can find
all kinds of indications about Knowledge (Savoir), and Savoir-faire, in the
study of the Number FIVE.

Clearly a mind that has not been accustomed to speculation of this kind
will run a risk of getting lost in a labyrinth where no Ariadne’s thread
exists. This 1s why we give the above Table of Major Numbers, which views
them from a particular angle: that of the study of Man in the midst of organic
Life on Earth, and within the system of the three cosmic octaves.

When using this Table, the student should observe and take care not to
forget that the Major Numbers, from I to XXI, form three octaves of
seven notes. These three octaves, which form the Major Triangle, are in one
sense included in a Whole represented by the Number XXII, which, in
turn, is formed by the last inscribed polygon, which has 360 sides. Making
allowances for the principle of Imperfection,” this polygon is almost identical
to the Circle: almost, but not completely, otherwise we would find that the
Protocosmos was completely stable. Then the principle of Imperfection would
no longer apply, and Life as we can conceive it would cease.

When working with the aid of this Table the student must also not forget
that the significance of the Major Numbers is given here in connection
with the problems that are discussed in the Second Part of this volume.
This means that it is only an indication. 1t is not definitive.

e ol LT T S EES——— . p—

7. Vol. II, Chapter XI.
8. Vol. 1, pp. 126127, 130-131, 195, 242, 243, 245 and 246.
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CHAPTER XII
(1)

nce again, we call the reader’s attention to the essential difference
between the usual meaning and the esoteric meaning of the 1dea of a
symbol.

In general we can say that, in the first case, symbols are conventional
signs. Anyone who has learned their meaning can decipher them. They are
created by intellectual means, and anyone who knows the necessary code
can decipher them by the same means. The meaning of symbols of this
kind can be—and often is—hidden behind a secret figure like those used in
diplomatic and military communications.

‘The meaning of even the finest and most subtle of these symbols does not
go beyond the intellectual level, so that the student can grasp it without the
need to undergo a profound transformation of his being. In addition, such
a transformation in him would require more than the simple fact of this
kind of initiation.

The same goes for someone who dedicates himself to scientific studies.
However far he advances, he will find nothing changed in himself. He will
remain as he was, good or bad, upright or deceitful, generous or avar-
icious, however important his discoveries or inventions in the scientific
domain.

On the other hand, the understanding of esoteric symbols is the result of
revelations given by divine grace, and this demands a progressive opening
out, in quality and in strength, of adequate faculties latent in the student.
One arrives at this through a tension of the will toward the goal of the
search. When it is strong enough and properly oriented, this tension
resolves itself in a series of partial revelations that are acguired, and which
lead by stages toward those that are given.

These partial revelations can only be obtained through a dowble work
which, on the one hand, calls for an ardent desire to discover — through
this maximum tension of the will — the significance of the symbol being
considered. On the other hand, it also demands a simultaneous and equal
concentration of the seeker’s mind in his inmost being, turned toward his
‘I’. For this latter aspect of the work, the student who knows how to pray
will fervently solicit the Light of Christ.

To be fruitful, these efforts must be founded on Faith, and they must be
pursued in the attitude of confident waiting which is characteristic of true will.
The support of Faith is absolutely indispensable to lead the pupil to



achievement. A sceptical attitude, or even a Cartesian spirit, will close the
door that was half-opened to the student through the given revelation.

This explains a maxim that seems paradoxical at first sight, but to which
the Faithful in the early centuries frequently had recourse in their discus-
sions with the Gentiles: ‘If you do not believe, neither will you understand!’

It is undetstood that every acguired tevelation, even though partial,
marks progress realized by the student in his search and, by this very
fact, transforms his being in equal measure.

(2)

Wc can easily see now that, in the first case, there is a secret initiation
giving access to conventional signs, and that this can form a scale
with a whole series of degrees. In the second case there is no secret trans-
mitted from one man to another through purely intellectual channels—nor
one that can be kept or betrayed. It is an mitiation into a mystery: a mystery
that by its very nature is open to all, yet is accessible only to those who
manage, through eflective and generally difficult esoteric work, to raise the
level of their being or, in other words, to augment their capacity to confain
it.

Among other things, this is how we should interpret the followmg
words of Jesus: ‘Al men cannot contain' this saying, save they to w/yam it s
given.” And further on: ‘He that is able to contain it, let him contain it!”

IT
(1)

A s we have already indicated, the first of the three symbols that can be
.obtained from the Circle and the polygons is the Pentagram, or five-
branched triple star. The study of this symbol-in-movement requires pre-
cise indication of the order in which the student’s attention and his pen-
point should pass from one to the other of the branch-points of the three
stars through the intersections of the lines that form them. This is how our
numbered Pentagram is drawn (fig. 8):

e

1. This word ‘contain’ appcears to be derived from the Slavonic Bible. In the King James Bible, all
three words here translated ‘contain’ are given as ‘recesve’. (Ed.)

2. Matthew xix: 11, 12. From the Slavonic text.
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Fi1G. 8

The Pentagram numbered in this way was revealed by the author during
the lectures he gave at the Faculty of Letters in the University of Geneva. It
was also published in the Sxmmary of these lectures.’

We have already said that this symbol, taken as a whole, reflects the real
positions of the elements and forces that form the Third Cosmic Octave.
The student should apply the meanings of the Major Numbers to the
corresponding figures and study them from this point of view,

Here, he will come across the first difficulty: that of interpreting the
terms characterizing each of the Major Numbers. In order to interpret
them, he must specially train himself to think ‘in harmony’ and not ‘in
melody’, if we may put it this way. In other words, instead of a chain of
reasoning he should form a bandle of ideas, of which each section should
present a harmonious chord.*

Then, and only then — keeping the meaning of the whole continually
present in his mind—the succession of the figures as it is shown will enable
him to make his thought and attention progress according to a precise
order and so reach the desired goal.

Except in a few rare cases, as long as the student’s mind has not attained
the degree of training needed to enable him to pursue his research in an
independent manner, this will require outside help. This 1s one reason why
esoteric teaching has always included an oral Tradition that vivifies the
Letter of the written Doctrine.

3. Boris Mouravicfl, Initiation a la Philosopbie isotérigue, according to the Oriental Orthodox
Tradition, Summary of the lectures delivered at the Faculty of Letters of Geneva University

during the period 19551958, Geneva, 1958-1959.

4. Pr. accord.
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(2)

ere are the other two great cosmic symbols: the Hexagram and the
Octogram:

<)
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I1I
(1)

n esoteric science, what are the meaning and practical usefulness of the
three cosmic Symbols? The reply to this question may be contained in a

few words: these symbols are the three great keys of the universal Gnosis,
or absolute Knowledge.
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This calls for a commentary.

The problem of absolute Knowledge is raised from time to time in
writings dealing with esoteric questions or concerned with man’s possi-
bilities of attaining it. Apart from the Gospel, which attributes this
Knowledge to Jesus and through Him to His Disciples, we may find a
few careful allusions here and there in the Philokalia and in certain other
early writings. Yet the specialized literature does not tackle the problem
directly, but only gives vague hints about a few people belonging to the
ancient world who are supposed to have possessed this kind of Knowl-
edge. Hermes Trismegistus, Pythagoras, Plato and certain others are named in
this context, but the student is not oﬂ'ered any practical means that could
lead him to a solution of the problem.” Hardly any mention is made of
King David or his 118th Psalm, which contains a concise yet precise
exposé of the question; to our knowledge, only one authorized commen-
tary exists on this Psalm: it 1s bg Theophan the Recluse, whose writings we
have quoted more than once.

Let us now try to explain how the problem of Guosis, in its integral
exptession, appears in the esoteric teaching of the Eastern Tradition.

(2)

I t would be too naive to think that the term absolute Gnosis refers to a
simultaneous knowledge of the whole Macrocosmos on all its planes and
in all its aspects, from the summit of the Holy Trinity right down to the last
grain of sand on a dead planet, or to the faculty of keeping this Knowledge
ever-present in one’s mind. There is a very old formula describing absolute
Gnosis that sometimes appears even in contemporary literature, with attri-
butions to varying sources. It is as follows: “Try to grasp what, when you learn
something, will teach you all.’” How should we interpret this maxim?

Let us make an analogy: a navigator knows how to steer <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>