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FOREWORD

The discovery in 1945 of manuscripts that have come to be known as the
Gnostic gospels was one of the most momentous archaeological finds of
our time. Accidentally unearthed by an Egyptian peasant near the desert
village of Nag Hammadi and dating from the very beginnings of the
Christian era, these texts have exerted a profound influence on our think-
ing about the origins and nature of Christianity, an influence that contin-
ues to grow with every passing year.

Like many of these “Gnostic” documents, the text of the Gospel of
Philip consists mainly of sayings and ‘deectrines-attributed-to-Jesus==here..

~ecalled-Yeshua's=—which point to an astonishing body of knowledge about
man and the cosmic world and about the practices leading to inner free-
dom and the power to love. As is common in all the great spiritual tradi-
tions of the world, this knowledge is expressed mainly in allegory, myth,
and symbol, rather than in the intellectual language we have become
accustomed to in science and philosophy.

How are we modern men and women to understand these ancient
sayings and symbols? What are they telling us about the illusions that suf-
focate our minds and freeze our hearts—and about the way of life that can
actually awaken us to what we are meant to be? Do these texts ask us to
deny essential doctrines of Christianity that throughout the ages have
brought hope to millions? Many observers view them in that way. For

* “Jesus” in Aramaic, and in Hebrew, Yehoshua.
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others, the effect of these documents has been to provoke a hardened
skepticism that dismisses them with such labels as “superstition,” or
“heresy.” Yet another widespread reaction has been to treat this material
as justification for either uncritical speculation about the life and mind of
Jesus or blanket condemnation of those who sought to stabilize the insti-
tution of the Church in the turbulent centuries immediately following the
death of Jesus.

The work of Jean-Yves Leloup presents a wholly different approach to
these writings, one that is formed by a rare combination of spiritual ques-
tioning and masterful erudition. As has already been shown in his transla-
tion and study 7he Gospel of Mary Magdalene, these “Gnostic” codices must
be offered to us in a way that helps us to hear them—to hear what they
actually may be saying in response to our era’s newly awakened need. It is
as though after two thousand years of Abrahamic religion—Judaism,
Christianity, Islam—the unending barbaric violence and moral desolation
of humankind has finally brought the whole of our global world to a life-
or-death hunger for a new kind of knowing and moral direction.

Can the ideas and practical indications contained in the Gospel of
Philip and the other Nag Hammadi texts be approached as something
more than fascinating curiosities far from the so-called mainstream of our
culture’s canons of knowledge and faith?.Is.the world“itself-or-enough..

_people in the world who can make a difterence; ready to-hear with new

.cars the forgotten.wisdom.of humankind offered in a language free-of the

~opinions and emotional associations that have decayed into illusory cer-
tainties and eviscerated moral sensibilities?

Perhaps such texts as the Gospel of Philip contain, necessarily in
the form of symbolic language, a treasury of answers that we as individ-
uals might have all but given up hope of finding. In a time when the role
of religion in human life has become one of our world’s most agonizing
concerns, texts such as the Gnostic gospels invite us to risk stepping
back in a new way from many of our most cherished opinions not only
about the teaching and acts of Jesus, but about who and what we are as

human beings. As this book indicates, it is in this specific new effort of
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separating from our own thoughts and feelings that an entirely unex-
pected source of hope may be glimpsed, both for ourselves and for our
world.

To begin to understand this text, we need to have a question, and to
question ourselves. That said, the issue then becomes not only what are
our questions, but ow do we ask them? What does it really mean to have
a serious question of the heart and to ask it from the whole of ourselves,
or at least from the part of ourselves that is able to hear an answer? For
one of the most remarkable aspects of spiritual knowledge (in the ancient
meaning of the term gnosis) is that its answers can be fully received only
in response to a real question, a real need. And it is no doubt true—and
also often forgotten—that the inner meaning of all scripture, whether
canonical or not, can be received only in the state of spiritual need. If
approached without this need or genuine state of questioning, texts such
as the Gospel of Philip are likely to be either regarded at arm’s length as
mere scholarly and archaeological riddles or curiosities, or greedily appro-
priated as fuel for fantasy. The first step then toward a new kind of ques-

tioning, a new kind of knowing, is a step back into ourselves, apart from

all that we think we know about ourselves. If. there-is"sueh-a-thing.as..

.transformational-knowing.(and this is.the.true meaning.of the-term.guas.
sis), its first stage.is-the.inner.act-of uat knowing,

In his beautiful and courageous introduction to the Gospel of Philip,
Jean-Yves Leloup concludes by saying, “I have articulated some of the
questions raised by this gospel. I have never pretended to have the
answers to these questions . ..” Yet he goes on to add that “this must not
lead me to deny the nearness of a source that is capable of satisfying the
thirst for these answers.”

He does not dare to name that “source.” But as we turn the pages of the
text itself, we may begin to sense numerous indications of its nature in the

bittersweet state of self-questioning that this gospel can evoke. Under Jean-

Yves Leloup’s hand, we are guided to both the known and the unknown in
ourselves and in our understanding of the Christian teaching.
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Concerning our relationship to the teachings of Christianity, Leloup-
“invites-us-to-regard this-hitherto “hidden” and “secret” text as pointing to.
wthe-hidden-orsubronscions teachings-of Christianity, in the sense that what

is ontologically subconscious in human life is what secretly influences and
directs that which we call our consciousness. This is to be contrasted with
the well-known or, in this limited sense of the word, conscious canonical
Gospels under the light of which, in Leloup’s words, the Church origi-
nally “staked a claim, so to speak, on the entire territory of Christianity,
fencing in a land that was originally open and free.”

We might also think of the subconscious and the conscious as essence
and manifestation—what we are in the depths of our hidden being and
how we act and manifest in the conditioned and relative realm of time
and the world we live in. It might also be suggested that in our own indi-
vidual lives, as well as in the life of a great tradition that compassionately
struggles to penetrate the worldly life of humankind, essence and mani-
festation often drift apart from each other, to the point that outer expres-
sion or manifestation loses or “forgets” its source and essence—and
thereby, knowingly or unknowingly, even contradicts or denies the
authority of its source. In that case, to confront essence and manifestation
together, especially in their accrued mutual contradiction, is nothing less
than a great shock of awakening—and it is there where we may experi-
ence the state of self-questioning that is both joyous and bittersweet.

In this sense, speaking in terms of gnosisorsaered-knowing, a genuine
question that corresponds to a state of spiritual need involves the experi-
ence in ourselves of our own essential being together with our actual man-
ifestation. It means being present to both the divine essence within and
how we manifest or act in ways that generally serve only the illusions and
attachments of the ego. There can be great suffering in this awareness of
how we forget or betray the truth of what we are. But this awareness itself,
when it is deep enough, opens the way to a reconciliation of these two
opposing currents in ourselves, and this awareness can lead us toward “the
peace that passes understanding.” Here knowledge and love fuse.

Jean-Yves Leloup’s inspired approach to the Gospel of Philip is artic-
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ulated in the opening pages of his introduction: “It is not my intention,”
he writes, “to set the canonical and the apocryphal gospels against each
other, nor privilege one over the others. My aim is to read them together:
to hold the manifest together with the hidden, the allowed with the for-
bidden, the conscious with the unconscious.” The reconciling force of
such an honest approach to this text, which open-heartedly examines
subversive ideas with patience, humility, and respect, allows us to heamther
-~ way Yeshua speaks-of the meaning of sacramental bread and wine; of the
true and “#//usory” human body; of the meaning of death and resurrection
as stages on the path of inner work; of the-purity-of-the-Virgin.as-the
~immaculate-and-fertile.silence.(parthenos).or void within the human soul;
or—in what is bound to attract much attention—in “the~way-Jesus.is.
~allowed-to-speak-about.marriage.and.sexuality. There is a teaching here
that is very deep and very high, and woe to us if we too hastily attach our- .

selves to one or another surface meaning of what is exBressed in these

— ASE——- |

pageﬁhc text s speaks of the sexual act in marriage as “the holy of holies, i

and Jean-Yves L;irozi)":{%};%;g and é;t\;él;cfléégons about the pos- ;
_..sible sexuality of Jesus h h1mself in his fully realized humanness. At the

same time we find such passages as the following:

Even the worldly embrace is a mystery;

Far more so, the embrace that incarnates the hidden union.
1t is not only a reality of the flesh,

For there is silence in this embrace.

It does not arise from impulse or desire [epithumiaf;

It is an act of will.

It is not of darkness, it is of light. (Page 84, Plate 130)

At this point we may recall the oft-repeated warning of Jesus in both

the canonical and apocryphal gospels: “Let those who have ears to hear,
hcar For at the very least, what seems to be spoken of here is the mean-

ing of sexuality i in its hlghly evolved, fully human form. Who among us,

R T e )

_is yet able to claim ¢ cndurmg access to such a quality “of the fully human? |
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Even on the purely theoretical or theological plane, Leloup’s
approach to this apocryphal material can produce entirely new currents of
energy and understanding in our approach to the teachings and person
of Jesus. The relevance of these texts is meant to go beyond their impact
on our understanding of Christianity as a religion existing outside of our-
selves. But what exactly #s their relevance to our own personal lives now
and here—to ourselves as we are and try to be?

Christian or not, we are all children of our era and we have heard that
Truth.isfor.all who seek it—whether in. Churistian.terms, in.the language
~ofany of the other great spiritual traditions, or in the language of a new,

P

.authentic revelation of spiritual knowledge; whether through the sacred-

o g S

ness of nature as science reveals it to us, or simply through people, indi-
vidual men and women whose presence radiates the light of hope in the
darkening night of our world.

Nearly every page of this translation can evoke intense self-question-
ing, offering directions of personal search for Truth that are as profound
as they are startlingly new and challenging. The words of Jesus stand to
meet us there: “Seek and ye shall find.” Perhaps, then, the one real ques-
tion we all can share and ponder is not whether to seek, but how to seek,
how to discover and accept our own real need. I can think of no better
platform from which to approach this powerful text and its fertile
commentary.

JACOB NEEDLEMAN,

DEPARTMENT OF PHILOSOPHY,

SAN FRANCISCO STATE UNIVERSITY, AND AUTHOR OF
LosT CHRISTIANITY AND THE AMERICAN SOUL




INTRODUCTION

THE INVENTION OF THE GOSPELS

“When-the-eross.upon which Christ-was-supposedly. crucified was-diseov;-
~ered-by-Empress-Helena.in-Jerusalemythe phrase invention of the cross was
used. In Latin in venire means “to be brought to light,” “to emerge.” The
original meaning of invention is a coming to light of what is already
there—it is both a discovery and a return.

In this sense, we might speak today of an invention of the Gospels,
meaning those that were already there but lay in oblivion for many cen-
turies, buried in the sands near Nag Hammadi in Upper Egypt. Might
this rediscovery of forgotten Gospels, beginning in 1945, also be an
“invention of Christianity”? Might it be an occasion for a return to the
sources of a tradition that is thought to have been aware of its own roots,
but which in reality has been largely ignorant of them?

Some would detect here zilffyin of the rgprcs_s_eg”: These sacred texts

and inspired writings express and reveal the collective unconscious of a

people or group. Thus these rejected Gospels reappearing in our time
would be manifestations of a return of Christianity’s repressed material.
They are often called apocryphal, meaning “hidden” or “secret.” The
original Greek word, as evidenced in the prefix apo-, means “under’—
“underneath” the scriptures.
Similarly, that which we call unconscious or subconscious refers to what

is underneath consciousness—and may secretly influence or direct this so-

}
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called consciousness. In this sense we might also speak of these as “uncon-
scious Gospels™—for their language is in fact closer to that of dreams than
of history and reason, which we have come to associate with the so-called
canonical Gospels. The latter were put to effective use in building Church
institutions that staked a claim, so to speak, on the entire territory of
Christianity, fencing in a land that was originally open and free.

It is not my intention to set the canonical and the apocryphal Gospels
against each other, nor to privilege one over the others. My aim is to read
them together: to hold the manifest together with the hidden, the allowed
with the forbidden, the conscious with the unconscious.

It is interesting that the Church of Rome’s current official list of
approved biblical scriptures was established only in the sixteenth century
at the Council of Trent. It was not until the eighteenth century that
Ludovico Muratori discovered a Latin document in Milan containing a
list of books that had been considered acceptable to the Church of Rome
much earlier, around 180 C.E. Now known as the Muratori Canon, it rep-
resents a consensus of that period as to which books were considered
canonical (from the Greek kanon, a word originally meaning “reed” and
then “ruler,” or “rule”).

~Lhus. the canonical Gospels are those that conform to the rule, and
the apocryphal Gospels are those judged not to conform to it, The func-

i

tion of this rule is obviously to establish or maintain the power of those
who made it. This was not a process that happened overnight. A signifi-
cant feature of the Muratori Canon is that it allowed usage of the
Apocalypse of Peter, which was later excluded from the Roman canon.
Other Gospels, such as the Gospel of Peter, were considered canonical by
some Syrian churches until sometime in the third century.

There are those who are disturbed by this indeterminacy in the ori-
gins of Christianity. Yet the coming to light of these ancient apocryphal
writings, on the contrary, should remind us of the richness and freedom
of those origins. If becoming a truly adult human being means taking
responsibility for the unconsciousness, which presides over most of our

conscious actions, then perhaps now is the time for Christianity to
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become truly adult. It now has the opportunity to welcome these Gospels,
thereby welcoming into consciousness that which has been repressed by
our culturc Qmw_\vihas a chance to integrate, : alqngslde its h1s—

Bi——————
—————

o B T

thmq.mg.s  mystical magmmagmal ...... ,mwm$f6m1n195= always
virginal, always fertile. The figure of Miriam of MagHaTa,iso often mis-

understood and misused, now begins to reveal the full scope of her arche-
typal dimension.

These Gospels were discovered by Egyptian fellahin less than forty
miles north of Luxor, on the south bank of the Nile, in the area of Nag
Hammadi at the foot of the Jabal-at-Tarif, in the vicinity of the ancient
monastic community of Khenoboskion. It was there that some of the
earliest monastic communities of St. Pachomius’s order were founded.
This collection of manuscripts must have been buried sometime during

the fourth century C.E. Thus it was apparently a group of orthodox
B S——

NN e Asmrwasa

monks who saved these texts, suspected _of being herencal from

11000, s w3 L PR A

Qécstmeiion,

We must bear in mind the context of theological, and especially
Christological, crises that tormented the Christianity of this era. These
monks may have buried these priceless texts in order to protect them from
the inquisition by the Monophysite hierarchy, which claimed that Christ
has only one nature: the divine. His humanity, the hierarchy said, was only
a passive instrument used by the divinity. In contrast to this, orthodoxy
maintained that Jesus Christ was both truly God and truly human—
meaning he was a fully human being, with a sexual body, a soul, and a
spirit (soma, psyche, nous). His intimacy with Miriam of Magdala was evi-
dence of this fullness.?

1. [The word imaginal, coined by the philosopher Henry Corbin, refers to an act of creative
imagination that transcends the subjectivity of ordinary imagination. See The Gospel of Mary
Magdalene by Jean-Yves Leloup (Rochester, Vt.: Inner Traditions, 2001); and The Vayage and
the Messenger by Henry Corbin (Berkeley, Calif.: North Atlantic Books, 1998). —7rans.)
2. Cf. Jean-Yves Leloup, The Gospel of Mary Magdalene (Rochester, Vt.: Inner Traditions,
2002); and L'Evangile de Thomas (Paris: Albin Michel, 1986).
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May it have been that these texts were threatened not only by ele-
ments of the orthodoxy, as has often been claimed, but also by the
Monophysites, who were shocked by certain details evoking the incarnation
Jof the Word with a realism.that was. too explicit for them? This human
body that spoke and taught was also a body that loved—and not.merely
~with.a chaste platonic I love, but with all the sensual and psychic presence
of a biblical love,

THE GOSPEL OF PHILIP

Most of the books of the Nag Hammadi codices are Coptic translations
of Greek originals. The Gospel of Philip is a part of Codex II, the most
voluminous manuscript in the library of Khenoboskion. The papyrus
measures roughly 11 inches long and between 5.5 and 6 inches wide; and
the text is 8.5 inches by 5 inches. Each of its 150 pages contains from 33
to 37 lines, whereas the other manuscripts have no more than 26 lines per
“‘, page. In addition to the Gospel of Philip, Codex II contains the Gospel
| | of Thomas, a version of the Apocryphon of John, the Hypostasis of the
; Archons an anonymous writing known as “The Untitled Text” (and
_sometlmes as “The Origin of the World”), the Exegesis on the Soul, and
i‘the Book of Thomas the Contender.
The Gospel of Philip was inserted between the Gospel of Thomas
and the Hypostasis of the Archons. A photographic edition of Codex II
was published by Pahor Labib,* with the Gospel of Philip appearing on
plates 99-134. A first translation was made by H. M. Schenke,* who
divided the Gospel into twenty-seven paragraphs. Although this division
has been debated (E. Segelberg, R. M. Grant, J. E. Ménard), I have
found it useful for this edition. It presents the Gospel of Philip as a kind
of garland of words no less enigmatic than those of the Gospel of

3. Cf. volume 1 (1956) of the Coptic Gnostic Papyri in the Coptic Museum at Old Cairo.
4. H. M. Schenke, Koptish-Gnostische Schriften aus den Papyrus Codies von Nag Hammadi
(Hamburg Bergstadt, Theologische Forschung 20, 1960), 33-65; 81-82.
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Thomas, and more elaborate, because they are certainly of a later date
than the text of Thomas. Several other translations of this Gospel have
appeared in German and in English (R. M. Wilson, R.-C. J. de Catanzaro,
W. C. Till, Wesley Isenberg). To my knowledge, the only previous
French translation is that of my colleague Jacques Ménard, of the Uni-
versity of Strasbourg.’

Opinions are divided as to the dating of this Gospel. Giversen and
Leipoldt date it to as late as the fourth century. This is unlikely, for it
would mean that it disappeared only a few years after it was written.
Furthermore, fragments of this text are quoted in previous writings
before the third century. I follow Puech’s more authoritative dating of
approximately 250 C.E. If it is true, as most scholars believe, that this
Coptic version is a translation of an earlier Greek text, then it would
push back the dating of the original to around 150 C.E. This Gospel ‘
poses the same problem as that of Thomas: Being a compilation of pas- |
sages, we have no means of assigning a// of these logia to a single date.
We must deal with the fact that the evangelic flavor of certain passages
contrasts with others (no doubt of later date) that have a more gnostic
character. This is not to assign a lesser value to these later passages, for
age alone does not confer an automatic certificate of authenticity or
orthodoxy. Like all texts considered to be “inspired,” the Gospel of Philip

is witness to the diverse influences in which the cultures and beliefs of an

R

era mingle. Such diversity always informs the supposedly perennial

sources of inspiration.

In this presentation I have followed Professor Jacques Ménard’s arrange- ‘
ment of Codex II (indicated by the page number at the top of each page
of Coptic text), plus that of Dr. Pahor Labib'’s photographic edition (indi-
cated by the plate number at the top of each page of Coptic text).

5. Jacques Ménard, L'Evangile de Philippe (Paris: Edition Cariscrip, 1988). Although our {
translation and our interpretation are quite divergent from his, our debt to Ménard’s over- |

all work remains considerable.
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The arrangement of the passages in this translation follows that of H.
M. Schenke. I have also found it useful to employ a special numbering of
the passages from 1 to 127 to facilitate references to logia.

It would be hard to overemphasize the difficulties involved in the
translation from the Coptic of these often sibylline texts. Professor
Ménard drove himself to the point of risking his physical and mental

health while working on them. d-often-diverge-from-him-in-both-transla-
tion-and-interpretation-of-certain -passages; for-my-concern-has-always.
been-to-find-a“meaning-in-these-logia, even if it sometimes requires a
[ departure from philological literalism. An archaeologist is required only
' to make an inventory of the broken fragments of the vase; but the

} —————

ermeneutfét“!nust at least imagine, if not establish, how the vase was

RSN (8 8B e

¥ used.

There have been a number of more or less serious presentations of
these puzzling texts. But when we have been used to laboring within the
confines of archaeological and philological reductionism, who would be
so bold as to attempt to elucidate their meaning to discover how they
might be a source of inspiration for contemporary readers, just as they
were for readers of the early centuries of Christianity? The problem with
all texts bearing the name Gospel is El.?.t we no longer listen to them as
Gospels—that s, s good news, asliberating feachings for human beings

Lof .gy"_tjgles. Instead we read them as historical documents, curious dead
words of the past that are of interest primarily to scholars. Above all, we
must seek to find an alive and enlivening meaning in them, as in all
inspired scriptures.

With more honesty than modesty, I must admit that the translation
presented here falls into the category of an essay rather than a definitive
version. I hope that skilled and patient researchers will find it useful in
future efforts with this text.

L have learned that to translate is always.to.interpret. This is where the
“passion” of a text lies. The text is subject to our interpretation, and is itself
a kind of decoding that always involves the subjectivity of a Logos that has
been heard, or perhaps only thought. We still do not know what Yeshua
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Xeally said. YWe kow only what a number of hearers and witnesses have

B N et i

_heard. Scripture consists of what has been heard, not what has been said.

PHILIP

Like the Jews in their diaspora, the Christian Jews (or Judeo-Christians)
made great efforts to conserve their threatened traditions by putting them
into writing. These texts often claimed to have the stamp of authority of
one or another of the primary evangelists from Israel and its diaspora:
Peter, James, John, Philip, and so forth.

In the ancient world, the concept of literary property was radically
different from what it is now. An.author who wrote under the name

R

_apostle was considered to be performing an act.of homage, not.an act of,

_forgery. Pseudepigrapha, the technical term now used to describe this w
process, was commonly practiced. The Gospel of Philip is pseudepi-
graphic in this sense, like most of the other Gospels.

Why was the patronage of Philip evoked for this collection of rather
long and mysterious writings? In Greek, the name Philip means “lover of
horses.” In ancient times, the horse was often a symbol of noble lineage,
as well as of freedom.

In the canonical Gospels the name Philip is cited on several occasions:

The next day [after the baptism of Yeshua in the Jordan], John the
Baptist was still there with two of his disciples. Seeing Yeshua pass, he
said: “This is the Lamb of God.” Andrew and John heard him and went
to Yeshua. Seeing that they were following him, Yeshua turned around,
saying: “What do you seek?” They answered: “Master, where are you
staying?” He said to them, “Come and see.” They went to see, and stayed
with him.

The next day Yeshua wished to return to Galilee. He met Philip
and told him: “Follow me.” Philip was from Bethsaida, the city of
Andrew and Peter.

Meeting Nathaniel, Philip said to him, “We have found the one
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written about by Moses in the Law, and by the prophets; he is Yeshua,
the son of Joseph of Nazareth.” Nathaniel answered him: “What good
can come out of Nazareth?” Philip told him: “Come and see.”®

—

%.E‘},lﬂ,iﬂ’.ﬁ,,._éi?iple of JQE@.,FEEMBH&B@&,;“S thus the third to be called

4 Ftie g S BN e

by Yeshua, and quickly became a disciple. He used the same words that
Yeshua had used in speaking to Andrew and John: come, leave, and see—
look, contemplate, discover.

Philip subsequently takes his place on the list of twelve apostles called by
Yeshua. According to Matthew 10:3 and Luke 6:14, he is named as the fifth,
just after John. Mark 3:18 lists him after Andrew. In the Acts of the Apostles,
after the departure of Judas Iscariot, Philip is named as the fifth among the
eleven, just before Thomas. Yeshua seems to have “tested” his faith before

ERavas e s

Aaccepting him, just prior to the multiplication of the loaves and fishes:

Lifting up his eyes, Yeshua saw a large crowd approaching him, and said
to Philip: “Where will we buy enough bread to feed all these people?”
He said this to test him, for he knew well what he was going to do.
Philip [speaking as a knowledgeable man] replied: “Two hundred dinarii

would not buy enough bread for each person to have a little of it."”

Shortly before the Passion, as John later recounts, Yeshua had already
gone to Jerusalem, and was visibly close to Philip:

Among those who came up to worship during the feast were several Greeks.
They came to Philip [his Greek name would have facilitated this], who was
from Bethsaida in Galilee, and asked him: “Sir, we wish to see Yeshua.”
Philip went to tell Andrew, and they both went to tell Yeshua. Yeshua said

to them: “T'he hour has come for the Son of Man to be glorified.”

6. John 1:35-39; 43-46.
7.1bid., 6:5-7.
8. Ibid., 12:20-23.
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Later, during the conversation between Yeshua and his friends at the

Passover meal, Philip is again prominent:

“If you knew me, you would also know my Father. But henceforth, you
will know him, and you have seen him!” Philip said to him: “Lord, show
us the Father, that will suffice us.” And Yeshua answered him: “I have
been with you this long, Philip, and you still do not know me? Whoever
sees me, sees the Father. How can you say, ‘Show us the Father’? Do you
not know that I am in the Father and that the Father is in me? . . .

Believe me: I am in the Father, and the Father is in me.”

Philip has been called to contemplate, like Thomas, “the One who is
before his eyes.” He is called to discover his Te%gher and, through hlm,

every human being, as a Temple of thﬁﬂbthe abode of t

The river cannot exist without its Source. It is by plungmg into the river
that one can know the Source, which is God. Mone has ever
R L e

seen Him,” all that exists is witness to God’s existence. None has ever

directly contemplated the Source of life, yet the smallest act of love and
creation is witness to his presence. It is by living that one discovers life. It
is the Son in us who knows the Father; the Father of Yeshua is also our
Father. Like John, Philip is 1nv1ted to becomc the evanggl,l  or the meg-

B

senger of the incarnation.

Philip also appears in the Acts of the Apostles. The Teacher had led

him to discover the presence of Mmgsﬁf_gther) in all its mani-

festation (the Son); now he has progressed to the point of understanding,

from reading the scriptures himself, that Yeshua is the hoped-for Messiah.
This is what he teaches the Ethiopian whom he meets on his way:

However, an angel of the Lord addressed Philip, saying: “Arise, and go
south, on the road which goes down from Jerusalem to Gaza, in the

desert.” Philip arose and left. Then he saw an Ethiopian eunuch, a

9. Ibid., 14:7-11.
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minister and guardian of the treasure of Queen Candace of Ethiopia,
who had come to Jerusalem to worshxp in the presence of YHWH.
Returning home, he was seated in his chariot, readlng the prophet

Isaiah. ,
en the pt o Philip: “Go forward, and join him in his

chariot.” Philip approached, and heard that he was reading from the
prophet Isaiah. He asked the man: “Do you truly understand what you
are reading?”

“How could I, without someone to guide me?” the man answered.
And he invited Philip to come up and sit with him.

Now the passage which he was reading was this one:

“Like a sheep he was led to the slaughter,
and like a lamb silent before its shearer,

50 he does not open his mouth.

In his humiliation justice was denied him.
Who can describe his generation?

For his life is taken away from the earth.”

The eunuch asked Philip, “About whom, may I ask you, does the
prophet say this, about himself or about someone else?” Then Philip
began to speak, and starting with this scripture, he proclaimed to him
the good news about Yeshua. As they were going along the road, they
came to some water; and the eunuch said, “Look, here is water! What is

_to_prevent me from being baptized?” He commanded the chariot to
stop, and both of them, Philip and the eunuch, went down into the
‘water, and Philip baptizcd him. When they came up out of the water,

v v sy,

{t e Spirit of the _LQ;d,Lgthlllm':ﬂthemueh-mhmmme,
and went on his way rejoicing. Buf Philip  found himself at Azotuﬁu!‘.md

as he was passing through the region, he proclaimed the good news to

all the towns until he came to Caesarea.'®

10. Acts 8:26-40.
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Here, Philip appears as scriRmrﬁi§£§§£@and aggg tist. Both
of these qualities recur in the Gospel that bears his name. It is also inter-
esting that the person whom he teaches is an Ethiopian royal official. Can
it be mere coincidence that it is in Ethiopia that we find, even today,
richly ornamented crosses with a representation in the center OW
and a woman joined closclwx together? For this is one of the most impor-

" tant themes of the Gospel of Philip: theunion-of- man-and-woman-as-re

the L.OvVe Ol Nne creator an

R Philip is also the apostle of Samaria, where his teaching was accom- ‘
1 panied by signs and wonders rivaling those oﬁSimon Ma&sj

Philip went down to the city of Samaria and began proclaiming Christ
to them. The crowds with one accord were giving attention to what was
said by Philip, as they heard and saw the signs that he was performing.
For in the case of many who had unclean spirits, they were coming out

-~of them.shouting.with a loud voice; and wany who.had been pacalyzed

~and lame were healed. So there was much rejoicing in that city.

Now there was a man named Simon, who formerly was practicing
magic in the city and astonishing the people of Samaria, claiming to be

someone great; and they all, from smallest to greatest, were giving atten-

e

- tion to him, saying, “This man is what is called the Great Power of

j God.” And they were giving him attention because he had for a long

l time astonished them with his magic arts.

! But when they put their faith in Philip preaching the good news
about the kingdom of God and the name of Jesus Christ, they were
being baptized, men and women alike. Even Simon himself believed;

N— M
and after being baptized, he did not leave Philip, amazed as he was by

the great miracles that he saw taking place."

Philip also appears as a greatly venerated figure in the so-called
apocryphal texts.‘-\:f he Pistis Sophi;}eminds us that “Philip is the

RO

11. Ibid., 8: 5-13.
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scibe of all the speeches that Jesus made, and of all that he did.”

According to historians, all that we can be sure of is that Philip prob-
ably preached in Syria and in Phrygia, around the Black Sea, and that he
was probably martyred or crucified in Hieropolis. In his ecclesiastical his-
tory, Eusebius of Caesarea (V, XXIV) quotes a letter from Polycratus,
bishop of Ephesus, to Pope Victor (pope between 189 and 198):

Great luminaries lie buried with their fathers in Asia, sleeping the sleep
of death. They will arise on the day of the coming of the Lord, the day
when he comes amidst the glory of the heavens, when he awakens all
the saints; Philip, one of the twelve emissaries, lies with his fathers in

Hieropolis, and with two of his daughters.

THE MAJOR THEMES
OF THE GOSPEL OF PHILIP

What interest is there in translating and studying these often obscure and
suppressed texts of the origins of Christianity? First, there is their histori-
cal significance. A minimum of honesty demands that we endeavor to
know where we come from, what are our sources and our points of
reference.

What are the sources and founding texts of the established denom-
inations, of Christianity, of our civilization itself?’* Christianity is a
religion that is little known, if not unknown altogether, and this applies
especially to its origins. What we know about it is mostly the history
of its institutional churches and their great achievements, but also of
their wars, Crusades, and sometimes their obscurantism and their
inquisitions.

To reach into Christian origins is to find ourselves in a space of free-

12. A historical study of Christianity’s origins and founding texts would make a passion—
ately interesting ecumenical project in which Orthodox, Catholic, Protestant, and other
churches could bring together their knowledge and skills in a common work.
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dom without dogmatism, a space of awe before the Event that was man-
ifested in the person, the deeds, and the words of the Teacher from
Galilee. There is an awe and a freedom in interpreting these deeds and
words as a force of evolution, transformation, and Awakening for every-
one, as well as for those who believe in him.

From an anthropological®® point of view, these Gospels remind us of
the importance of the nous, that fine point of the psyche which is capable
of silence and contemplation, as mentioned in the Gospel of Mary
Magdalene. They also remind us of the importance of the imagination.

In his book Figures du pensable (Figures of the Thinkable), Cornelius

_Castoriadis_points out that it is imagination that really distinguishes

”QJM_QMMS. As we now know, the latter are capable of

g thought, calculation, language, and memory; but “human beings are
defined above all, not by their reason, but by their capacity of imagi-
nation.”™ Imagination is at the deepest root of what it means to be
human: Our societies, institutions, moral and political norms, philoso-
phies, works of art, and also what is now called science—all of these are
born of imagination.

This recognition of imagination gives rise to a momentous idea:
Human beings and their societies can change. For Castoriadis it was the
ancient Greeks who first realized the imaginary nature of the great mean-
ings that structure social life. From this realization arose the science of
politics—in this sense, the questioning of existing institutions, and
changing them through purposive collective action. It also gave birth to
philosophy—in this sense, the questioning of established meanings and
representations, and changing these through the reflective activity of
thought. To politics and philosophy we should add poetry and spiritual-
ity, in the sense of their questioning of reality supported only by sensory

13. [The author uses the word anthropology (Fr. anthropologie) in a special way: He means
it in its original, pre-modern sense of a comprehensive philosophy of human nature and
its place in the cosmos, not as the study of human cultures and biological evolution. —
Trans.]

14. Cornelius Castoriadis, Figures du pensable (Paris: Le Seuil, 1999).
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experience and reason to the exclusion of intuition and feeling—in other
words, the objective world stripped of a Subject who perceives it or, more
exactly, who interprets it and tells its story. There is neither human story,

it Gt BT

nor cosmic story without.the.presence of imagination to.speak.it.
When this faculty of imagination is not kept alive, there is no more

story to be told, and institutions.begin to stiffen and become dogmatic.

Their objectifications then take on the quality of absolutes. When ir‘n“g—
ination 13.?59.&95«.3,@.&&’{, frozen, creation.and are no ,}9_25“ ' possi-.
ble, and this also closes the door to democratic processes as well the arts
and sciences. If people lack imagination, how can they find solutions to
the challenges of life?

Thus one of the functions of these inspired texts is to stimulate our
imagination—or, more precisely, our power of interpretation. If, as Sartre
said, human beings are condemned to be free, then it is because they are
condemned to interpret. Neither in the world nor in books do we find
anything with a built-in meaning. It is up to human beings to give things
meaning and thereby participate in the creative act.

The Gospel of Philip affords us an opportunity for reflection, imagi-
nation, and meditation regarding certain aspects of Christianity that are
sometimes hidden. The hermeneutic stimulation of this recently discov-
ered text has at times been too strong for some, resulting in excessive and
self-indulgent interpretations. For this reason, I have thought it wiser to
return this Gospel to its context, and to relate it to the traditions that are
its source: the Judaic tradition and the earliest forms of Christianity that
grew out of it. This “orthodox” reading is quite distinct from other inter-
pretations that have so far been offered by major commentators. It differs

notably from that of my colleague Jacques Ménard, who attempted to

make this text fit into the narrow category of Gnosticism, in_particular
e g,

Valentinian Gnosticism. Of course I do not deny such a gnostic influ-

— e

ence—the text’s numerous terms influenced by the Syriac language testify
to it, and we know that this cultural milieu was the matrix of the related
currents of Mandaean and Manichean beliefs.

The themes proposed by this garland, or pearl necklace, as I have
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described this Gospel, are numerous. Like the individual pearls in a
strand, each logion shines in its own way and could inspire a long com-
mentary. In the framework of a shorter book, we are limited to only a few
of them that seem particularly potent as invitations to deeper questioning
and as challenges to certain habitual and preconceived notions.

We recall Peter’s question in the Gospel of Mary Magdalene:

How is it possible that the Teacher talked
.in_this manner, with a woman,

about secrets of which we ourselves are ignorant?

b

Must we change our customs,

and listen to this woman?"

Such a question also applies to certain logia of the Gospel of Philip. |
Must we change our habitual ways of looking at conception, birth, and '
relations between man and woman? Must we reconsider our entire image
of the Christ, of the real nature of his humanity and his relation to
o i e s T AT s S -
women, especially to, Miriam of M_B_%d;a‘lﬁ?__}

Is scxualigx a sin, a natural process, or a space of divine epiphany, a

holy of holies” These are all themes for which we shall sketch out inter-

pretations here, placing them in resonance with Jewish tradition. But we

must also consider other themes that are no less important and just as

inspiring for reflection. In logion 21, for example:

Those who say that the Lord first died,
and then was resurrected, are wrong;
as first resurrec nd then died.
If someone has not first been resurrected, they can only die.

If they have already been resurrected, they are alive, as God is Alive.

15. Cf. Jean-Yves Leloup, The Gospel of Mary Magdalene (Rochester, Vt.: Inner Traditions,
2002), 157-65.
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This reminds us that .&%EHES?SQQ}}h(_é{}ﬁsmlhsjfi,i_r}_ gfgglg),.iﬁ,.nﬂtﬁomg
_sort of reanimation. As the apostle Paul Boig;;gljx.menﬁoned:l;n his letter
to the Corinthians: “Flesh and_blood cannot inherit the Kingdom of _
God?™ T
e The Gospel of Philip invites us to follow Christ by awakening in this
f‘ life to that in us which does not die, to what St. John called eternal Life.
. This Life is not “life after death,” but the dimension of eternity that
+abides in our mortal life. We.are called to awaken to this Life before we.
E\ die, just as Christ did,
T T e apostle Paul further points out that it.is.not our biological-psy»
_chic body that resurrects, but our spiritual body, or preuma.in Greek."”
What is this so-called spiritual body? Is it not already woven in this
life, from our acts of generosity and the giving of ourselves? For the only
thing that death cannot take from us is what we have given away. The

Gospel of Philip emphasizes this power of giving, this caEacmof oﬁ:s{;
1 « e PN+ e - .
ing that soter (Greck for “savior”) has ,gggl:ﬁerate in us} It is this
“body given in offering” that is our body of glory, our resurrected being.

It was not only at the moment of his manifestation

that he made an offering of his life,

but since the beginning-of-the world that he gave his life in offering.
In the hour of his desire,

He came to deliver this offering held captive.

It had been imprisoned by those who steal life for themselves.

16. 1 Cor 15:50.

17. Cf. 1 Cor 15 on the subject of resurrection. [It is important to note that the author

uses the words sou/ and spirit based their original meanings, which are significantly dif-

ferent from their modern usages. In antiquity the Greek psyche, which means soul, did not
| have the same elevated status that the soul assumed in later Christianity, nor was it con-
é“ fused with spirit (pneuma in Greek), as it later came to be and still is in current usage. For
' the ancients the soul included aspects of the mortal body, mind, and emotions, as well as
something of the spirit transcending them. It was an intermediary reality between the
physical and the spiritual. In a further refinement of this intermediation, the nous appears
- here as that “fine point” of psyche (soul) that is closest to preuma (spirit).—Trans.
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He revealed the powers of the Gift

and brought goodness to the heart of the wicked.®
g eI L

As in the other Gospels, we find this metaphysics of the Gift, or
agape, which resides in the very heart of Being, and which the Teacher
unveils through his words and his acts.

Another important theme showing a kinship between this Gospel

‘and that of Thomas is the idea of non-duality. Some have found a dis-

tinctly Eastern flavor in this logion:

’,Z Light and darkness, life and death, right and left, are brothers

Eand sisters. Lhey are inseparable.
iTl’llS is why goodness is not always good,
Y g ys g

il
| violence not always violent, life not always enlivening,
i

\death not always deadly."

Such words offer a challenge to many forms of education and condi~
tioning, but also to political attitudes. In politics it is surely unwise to sep-
arate good and evil by too sharp a division: One never occurs without the
other, like day and night. This also recalls the parable of the good seed and
the unwanted seed in chapter 13 of Matthew: To root out one is also to
destroy the other. e

_Instead, we must ijmm meaning the time of
insight. We would so much like to be pure and perfect, mistaking our= §
selves for God, who alone knows the ultimate meaning of good and evil.

e s T

Might this be the original mistake, the original pretense or self-inflation,

the cause of all kinds of suffering, of hasty judgments and exclusions? Was

not Christ himself rejected and crucified by people who considered them=

selves just?

The Gospel of Philip reminds us of that humility, which is liberating,

18. Philip, logion 9:5-11.
19. Ibid., logion 10:1-5.
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At is sometimes in the name of the good that the greatest evil is done, and _

¢he bloodiest and most unjust crimes are committed in the name.of God
.and his justice. To face this fact should dehver us from fanaticism. We must

duces both honey and venom. Both the saint and (unfortunately) the

inquisitor quote the same Gospel passage.

As long as we use words, we will have evils, according to the Gospel
of Philip:

The words we give to earthly realities engender illusion, they turn the
heart away from the Real to the unreal. The one who hears the word
God does not perceive the Real, but an illusion or an image of the Real.

The same holds true for the words Father, Son, [oly it,
Light, Resurrection, Church, and all the rest. These words do notspcak
Reality; we will understand this on the day when we experience the Real.

All the words we hear in this world only deceive us.
If they were in the Temple Space [Aeon], they would keep silent
and no longer refer to worldly things,

in the Temple Space [Aeon] they fall silent.

This silence is that of the apophatic, contemplative theology that
continued to develop in the following centuries:

Of God, it is impossible to say what he is in Himself, and it is more
proper to speak of God by denying everything. Indeed, he is nothing
that exists. This is not to say that he cannot be in some sense, but that

he is above everything that is, above being itself.!

20. Ibid., logion 11:1-11.
21. Cf. Saint John Damascene, An Exposition of the Orthodox Faith, 1, 4.
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In his Apologia, 11, St. Justin (100165 C.E.) says that the terms
Father, God, Creator, and Lord were not divine names, but names for the
blessings and works of the divine.

_Though it is good to be silent, it is strll necessary to SPe,f_k Here, too,

s v

the Gospel of Philip avoids the trap of “cither/or” dualism:

The Truth makes use | of words in the world

A e

_because w1thout these words,grt would _remain. totally,u;;lg)owable
The Truth is one and many,

so as to teach us the innumerable One of Love.?

We are in the world, and this world is one of words and misunder-
standings. We must nevertheless try to make ourselves heard, if not
understood. This is what the Gospel of Philip invites us to do in dealing
with subjects that were undoubtedly the source of much misunderstand-
ing in his times, as they still are today.

THE SACRED EMBRACE,
CONCEPTION, AND BIRTH

Withe trust and conscrousness in the embrace there is nothin
S

“sacred.” There is only release, desrre fulﬁllment and blologrcal well-
bemg Procreatron is possible, but not creative engendering and concep~
tion. This_theme in Philip has roots in the Jewish tradition and is

AN

_developed quite e)gpﬂhgj,li in _;hehm ang&gf,:he Kabbalah.

In kabbalistic literature, the manner of procreation is emphasized as being
an essential link between a society and its ultimate destiny. Body and
_mind are equally involved in the act, to the point that the “spark” of divin-

----- D S e sk st s

ity is said to 1mplant itself in the matter of engendered bodies via the

22. Philip, logion 12:7-10.
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movement of thought of the parents dur; durmg their moment of union. It is

Jasif thlS thou&wt had in itself the power to mcarr;‘ate;;;)'employ a word
overly rlch in implications—the divine in the heart of engendered bodies,
and thus to perpetuate a genealogical lineage of altogether extraordinary
quality.”

The Gospel of Philip distinguishes birth from conception. Some
children are well born but poorly conceived; conception is linked with

e P
[ et rois

11magmatlon. and_desire, with_an_encounter between two beings, not

AN
DN anervmavey
wan

mereTy two appetites. This is why logion 112 claims:

A woman’s children resemble the man she loves.
When it is her husband, they resemble the husband.

When it is her lover, they resemble the lover.

It is possible to procreate children (through impulse and chance) with-
out having conceived them; and they can be conceived in different ways.

g e et SR

There are troubled or impure conceptions (i.e. %@ result of egocentricity/

qox‘i.sel?lsh am;é) There are also immaculate conceptions, with pure inten-

e e rev s v L NN T ey 0o g o5

tions (i.e., giving freely, an expression of creative generosity, a child ¢ desucd

oty e i e st

“=for itself).

There is also a decisive role played by desire, imagination, and the
thoughts of the parents regarding their future child as a member of a Aoly
people in either the inner or the outer sense of that term. An intimate rela-
tion founds an intimate genealogy, which ultimately depends on intention
and desire more than on any historical or juridical status.**

Compare the above with the following passage from the beginning of
logion 30 of the Gospel of Philip:

“All those who are begotten in the world

23. Cf. Charles Mopsik, translation and commentaries, Lettre sur la sainteté. Le secret de la
relation entre I'homme et la femme dans la cabale, étude préliminaire (Paris: Verdier, 1986), 16-17.
24. Ibid., 15-16.
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are begotten by physical means;

the others are begotten by spiritual means.”

Again, the resonance between this Gospel and the later Jewish tradi-
tion is striking. The physical act of love harbors a secret that has serious
implications for the whole problem of a “chosen” or “holy” people, or a
Kingdom of God. And the question of our possible membership in such
an elect turns out to have nothing to do with the family or ethnicity to
which we belong. Instead, it has to do with the quality of trust and con-
sciousness in the embrace, which makes us children of the nuptial act,
icons of the union.

In the thirteenth-century Letfer on Holiness, attributed to Rabbi

Moses ben Nahman,?” this theme recurs:

The Letter on Holiness, or Iggeret ha-Kodesh, is only one of several titles 1‘
by which this work has been known. No doubt it is the most widely-

known, but surely the most evocative of these titles is The Secret of Sexual

= e

Relations. This shows the real subject matter of the letter, but his main
concern is to bring holiness—divine life—into the very heart of the inti-

mate act between couples. What is at stake in this concern is very cru-

i R

cial: nothing less than the reproduction of Israel as a “holy people,”

according to the Biblical expression. How to give birth to children of a

2T

holy people, to Jews belonging to the Israelite community, is not a ques-

tion with an obvious answer. The attempt to answer it must not go

astray in a fog of legalistic rules defining inheritance and kinship, such {
as a Jew being defined as a child born to a certain person, or worse yet,
enthno-genetic theories that define Jews as those of certain ancestors,
and so forth. We know something about how one becomes a holy per-

son; there exists a whole panoply of rules and disciplines for this. But for

25. Also known as Nahmanides (1194-1270), a Spanish rabbi who emigrated to Palestine.
[This letter has more recently been attributed to Rabbi Joseph Gikatilla, q.v. later in the
introduction. —7rans.]
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the author of the Letter on Holiness, to be born holy, to be born as a
member of the people of Israel, requires a special attitude of the parents
during the crucial moment that determines the form of the embryo: the
sexual act. This holiness cannot be conferred by the mere transfer of
hereditary traits. Nor does it have anything to do with the child’s status
in the social, juridical, or religious order. Education plays no role yet.
The entire significance of a “holy” lineage hinges on a voluntary, con-
scious act of love and spiritual meditation involving the parents—plus a
few clinical precautions regarding the act of intimacy. But it is made
clear that this intimate transmission of essential Judeity is totally out of
the control of any social identity norms. No human tribunal is capable
of judging mystical “intentions.” In this way, there emerges an Israel-

being which eludes any scholarly definition. Consequently, the simple

fact of being a Jew partakes of mystery: The secret of being Jewish is

how one was conceived, not how one was born.?®

Instead of the usual moral or clinical point of view, often accompa-
nied by rationalizing or repressive tendencies, the Letter on Holiness treats

the sexual act as belonging to the divine realm. It accords it the status of
an act of theophany, exactly as does the Gospel of Philip. The sacred

scriptures that societies have chosen to accept as references have
undoubtedly had enormous influences, not only on the history of theol-
ogy, but also on social behavior and mores—and the rejection of certain
other scriptures has had immeasurable consequences.

Charles Mopsik is particularly explicit on this point:

Lhe idea of God that monotheistic religions have imposed upon people
seems to exclude any reference to sexuality as a way of approaching or

experiencing the divine. Moreover, the concept of the unique God as an_

S SRS

all-powerful Father, w1th no feminine partner, has formed the consen-

e aoAra i P R

26. Cf. Charles Mopsik, Lettre sur la sainteté, 14-15.
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sual basis of ordinary theological discourse. This has deeply influenced
Western philosophy and the metaphysics that has grown out of it. These
mental frameworks and representations have had all kinds of conse-
quences for Christian and Islamic history and civilization, as well as for
Judaism. These ideas have penetrated so deeply into people’s minds that
they do not realize they are the fruit of a particular religious ideology,

and far from axiomatic. The inability of contemporary believers and

non-believers to free themselves from these strgatures is partly due to

and have relegated all thers to the category of mythology They pretend
to be the sole inheritors of the biblical tradition, and jurists and theolo-
gians of the three monotheistic religions see differing conceptions of

divinity as dangerous deviations.”

Yet at the origins of Christianity, in the heart of the Jewish commu- i
nities from which it arose, another voice had made itself heard: ]
E i — !

‘5 “The mystery which unites two beings is great; F A

; ”28 "4
i thhout it, the world would not exist.” __~
—— S—

That passage from Philip resonates with the biblical tradition: In the
._lgeginningl as Genesis says WH created male and female in his own
.image. Hence it is neither man nor woman that is in the image of God,
but the relation between them. Philip also resonates with the Western

philosophical tradition:

There is a certain age at which human nature is desirous .

of procreation—procreation which must be in beauty and not in

27.1bid., 7.
28. Philip, logion 60:2-3.
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deformity; and this procreation is the union of man and woman, and is

a divine thing.”’

This may come as a surprise to those who associate Plato with read-
ings that cast suspicion on “the works of the flesh.” But we must also
point out that equally divergent interpretations have arisen from readings

of Genesis.

e

b * - 4 %
Some have seen Plato’s teaching as an evocation of thejandrogynous

nature of humanity—at _once male and female—a kind of primordial

_wholeness for which we have a nostalgic longing. Erotic love would thus

appear to be a desperate yearning for our missing half. In Greek mythol-

5 gy

_ogy and thought, the separation of man and woman is seen as a punish-

RAAL 50 WA s Abe P

.ment. In Hebrew mythology and thought, however, this same separation
is seen as a blessing and gift of the Creator (for example, the passage from
Genesis, “He saw that it was not good for man to be alone”). Sexual dif-
ferentiation is even seen as an opportunity to gain deeper knowledge of
the creative source of all that lives and breathes.

The goal of a sexual relationship is not merely to regain our missing
half, thereby gaining access to individuation, or to our original androgy-
nous nature. That part of ourselves seeks its other half is really a kind of
self-love; there is no access to otherness here, only a sort of inward differ-
entiation, which is deemed painful and unfortunate.

In the Hebrew tradition, as in the Gospel of Philip, love is more a
seeking of one wholeness for another wholeness. It is born not of lack, of
penia, but of pleroma, an overflowing toward otherness.

A human being is born either male or female, but he or she must
become a man or a woman—not just mature biologically, but become a
person, a subject capable of meeting another person or subject, in a love
that is not needy or demanding. Trust and consciousness in the embrace
is the echo of this love.

Here is how we might symbolize the Greek and the Hebrew views:

29. Plato, The Symposium, translation by Jowert.
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Primordial unity Separation, fall Eros searching for The return to
of the Androgyne the pumshmen ““ifs other half unity, individuation

OAGINO

Capable of union; the image
“Male and female were “He created them in his image,” of rings of union in marriage
created by Him" capable of relation

OO QD DD

Certain authors of the Hebrew tradition trace this encounter all the
way back to two beings who are sexually differentiated but share a single |
soul, or a single breath, before birth itself. This is a metaphysical way of w

emphasizing the fact that we were created to form a le, through which
_mgmthd epiphany of the presencg‘ Esbekbz' na! of YHWH.

In his book on “the secret of how Bathsheba was destined for David
since the six days of the beginning,” Rabbi Joseph Gikatila writes:

And know and believe that at the beginning of the creation of man from
a drop of semen, the latter comprises three aspects: his father, his
mother, and the Holy Blessed-Be-It. His father and mother shape the
form of the body, and the Holy Blessed-Be-It shapes the form of the
soul. And when a male is created, his feminine partner is necessarm

G

created at the same time, because no half-form is ever created from
W\m_

above, only a whole form.*

Rabbi Todros ben Joseph HalLevi Abulafia (1222-1298) also said:

30. Rabbi Joseph Gikatilla, Le Secret du mariage de David et Bethsabée (Paris: Editions de
I'Eclat, 1994), 45-46. i
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Know that we have in our hands a tradition which says that the first
man had Jmaé&]@artsufzm), as Reb Jeremiah said . . . ; and know
clearly that all the parts of the true tradition (kabalah), taken as a whole

and in their details, are all built on this foundation. They revolve around

this point, for it is a profound secret which mountains depend upon . . . ;
g‘ according to the initiates of the truth of which the tradition is truth, and
= of which the Teaching (Torah) is truth, the two verses in question do

S
ervb,

not contradict each other: male and female were created by Him; and in the
image of God he created them (both from Genesis 1:27). The two verses

U
;

%; €~8| are one. He who knows the secret of th -m f which it is said: in
\{‘?_g our image in our likeness (Genesis 1:26) will understand. . . . I cannot
t &‘x E explain it, for it is not permitted to put this thing in writing, even indi-
% "=} rectly, and it is to be transmitted only by word of mouth to upright men,
3 ‘u’} » | from the faithful to the faithful, and only chapter titles and generalities
? ﬁv&{ are to be transmitted, “for the details will tell themselves:" These last

words are borrowed from the formula of Haguira Ilb on the rules for

\
=)

transmission of the secrets of the Maaseh Merkaba (Workings of the
Chariot), and they are of great interest to us, inasmuch=as-they.clearly

show_that tha masculine/feminine dualityk's the foundation of the

Kabbalists’ concept of the divine Chariot. Moreover, the Kabbalah as a
whole is considered to be founded on the secret of this dyad. Thus sex-

ual difference characterizes the human soul, the “image” in which it was

created, as is the divine realm which is its model.*!

Thus both in the Jewish tradition and in the Gospel of Philip, the
love relationship is not to be used for our own fulfillment, for the rela-
tionship itself is our own fulfillment, and the revelation of a third term of
love, between lover and beloved. This third term is the source of differen-
tiation as well as of union. The biblical tradition calls it God, and the

. evangelical tradition calls it pneuma, o_%__tbc Holy Spirit)ithe breath that
g unites two beings. T

, p—

e ————

31. Quoted in Charles Mopsik, Lettre sur la sainteté, 27.
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This theme of the union of two breaths turns out to be especially
important in the Gospel of Philip.

THE BREATH THAT UNITES:
THE KISS OF YESHUA AND MIRIAM

The Teacher loved her [Miriam] more than all the disciples;

_he often kissed her on the mouth.?

~

The many reactions aroused by this logion, which I have previously dis=
cussed in 7he Gospel of Mary Magdalene, recall a strange state of affairs;
Whereas Yeshua has often been depicted with ajyoung man [restin

e

head onl his breast and such images have not been without effect on thgi

behavior of the clcrgy), it is practically unimaginable to paint him in a

pose _of intimacy with a woman. It is as if such contact with a womar
would detract from the perfection of his humanity and his divinity,

though the very opposite is the case. How many times will it be necesss '
to repeat the adage of the early church Fathers: “That which is not lived

said, Totus in suis, totus in nostrzs), or not? ,
The doctrine of the Council of Chalcedony says so: “Christ is at once
perfect (fotus) in his divinity and perfect (zotus) in his humanity.’ S0,
depict him as sexually defective should amount to blasphemy. So why all
the fuss? "j
A serious consideration of this subject is required. The Gospels dig=

covered not so long ago at Nag Hammadi invite us to do so. It wot
undoubtedly help us to be free of the guilt, unhappiness, and degradation
that have surrounded what, if one takes the biblical texts seriously, is a

M

32. Philip, logion 55:3—4.
33. See Jean-Yves Leloup, The Gospel of Mary Magdalene, 10~13.
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means of knowing and participating in the holiness of God himself.
St. Odilon of Cluny uttered the following words. How was this
possible?

Feminine grace is nothing but blood, humors, and bile . . . and we who
recoil at the touch, even with the tips of our fingers, of vomit and excre-
ment, how could we therefore desire to hold in our arms the very sack

of excrement itself?

i i >

How could anyone desire to canonize such hatred and contempt?
In any event, the Gospel of Philip has Yeshua embracing Miriam on
the mouth, and with love rather than disgust. We must emphasize once
more that the meaning of this kiss cannot be understood apart from the

Judaic and gnostic context of that era.

You must know in your turn what the ancient ones—blessed be their
memory—have taught. Why is the kiss given on the mouth rather than
some other place? Any love or delight that aims for true substance can
express itself only by a kiss on the mouth, for the mouth serves as source
and outlet of the breath, and when a kiss is made on the mouth, one
breath unites with another. When breath joins with breath, each fuses

with the other, they embrace together, with the result that the two

9 _breaths become four, and this is the secret of the four. This is even more

true of the inner breaths (the sefiroz), which are the essence of all; so do
not be surprised to find them intertwined in each other, for it expresses

their perfect desire and delight.**

We must also mention the kiss in the Song of Songs, as well as God’s
kiss to Moses at t 0 of his expiring. The Hebrew word for kiss

STy

(nashak) means “to breathe together; to share the same breath.” And the

word for breath is the same as the word for spirit; this is true not only in

34. Pirouch esser sefirot belima (Kabez al Yad: Editions Scholem, 1976), 372.




Introduction

29

Hebrew (ruakh), but also in Greek (pneuma) and Latin (spiritus). Thus
Yeshua and Miriam shared the same breath and allowed themselves to be
borne by the same spirit. How could it be otherwise?

Charles Mopsik notes that the kiss of union does not necessarily

imply a sexual aspect to the relationship, though it may be a prelude to
it. It is in this union that the secret is.revealed, a secret that leads us to
,:h;.bxj.dm_rx_lge_r. For the Gospel of Philip, as for the older Hebrew
tradition, this chamber is the holy of holies.

THE BRIDAL CHAMBER, HOLY OF HOLIES

.. and the holy of holies is the bridal chamber . ..
Trust and consciousness in the embrace are exalted above all.
Those who truly pray to Jerusalem

are to be found only in the holy of holies . . .
the bridal chamber.*

This logion only reinforces the resonance between this Gospel and
the Letter on Holiness attributed to Nahmanides, which offers a kind of
explanation:

The sexual relationship is in reality a thing of great elevation when it is w ;.

these ﬁEEres, and to place them in the mo
built upon a very deep foundation. i

to anyo m for here is where ou ghmj)sﬁc- secret of the lofti-

_If you understand the secret of the

JQS\)S7L\J¢ \‘Q t

35. Philip, logion 76:11-18.
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[divine]ivoice was heard [in their midst], you will know that which our
y

sages, blessed of memory, have declared: In the moment when a man

unites with his wife in holiness, theishe inais present between them.

If this is really true, if the union of man and woman is the holy of
MM@W&C@M%M, Sophia)&s manifest, the place where
his breath is communicat;d (ruakh, pneuma), how is it possible for Pope
Innocent III (d. 1216) to say, “The sexual act is itself so shameful as to be
_intrinsically bad,” or for one of his theologians to say, mg
departs of itself from the bedrooms of married couples performing the

sexual act, even when it is done only for procreative purposes”?
Both Jewish tradition and the Gospel of Philip say exactly the oppo-
site. If any wedding chamber were really abandoned by the Holy Spirit, it
could only result in the birth of “animal humans” rather than beings capa-
ble of knowledge and worship of God. Hence the place of holiness has
become a place of vilification, and the intimation of paradise has been

reduced to a gateway to hell. :
In his Meirat Enayim, Rabbi Isaac d’Acco offers this parable:

A newborn infant was abandoned in a forest with nothing but grass and
water for nourishment. He grew up, and here is what happened to him:

He went to a place where people were living and one day saw 3 man

coupling with his wife. At first he laughed at them, saying “So what is

this simpleton doing?” Someone told him: {Itis thanks to this act, you
know, that the world continues. Without.it,.the world would not exist.”

The child exclaimed: “How is it possible for such a base and filthy act
to be the cause of a world so good, so beautiful, and so praiseworthy as

this one?” And they answered: “It is the truth, all the same. Try to
understand it.”*’

36. Charles Mopsik, Lettre sur la sainteté, 231-32.
37.1bid., 132.
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Nahmanides adds: “When the sexual relation points to the name,
there is nothing more righteous and more holy than it.” Yet it is necessary
to “point to the name.” For the pure, everything is pure. Purity resides in

the intention and motivation that direct the act. This recalls the previ-
ously discussed theme of the transmission of holiness as something more

than biological genealogy.

The elders kept their thoughts in the higher realms and thereby
attracted the supreme light toward the lower ones. Because of this,
things came in abundance and thrived, according to the strength of the
thought. And this is the secret of the oil of Elisha, as well as of the
handful of flour and the jar of oil of Elijah. It was because of these
things tha‘t our masters, blessed of memory, said that when a man !'oins
with his wife with his thought anchored in the higher realms, this
thought attracts the higher light downward, and thi; light;ettles ;'n the

very drop [of semen] upon which he is concentrating and meditating,

as it was for the jar of oil. This drop thereby finds itself linked always
to the dazzling light. This is the secret of: Before you were formed in the

_womb, I knew you (Jer 1:5). This is because the dazzling light was

already linked to the drop of this righteous man in the moment of sex-
ual love [between his parents], after the thoughts of this drop had been
linked to the higher realms, thus attracting the dazzling light down-
ward. You must understand this fully. You will then grasp a great secret
regarding the God of Abraham and Isaac, and Jacob. These fathers’

thoughts wers never ‘ergme hﬁf, not for an hour

or even an instant. They were like servants indentured for life to their
lord, and this is why we say: God of Abrabam, God of Isaac, and God of
Jacob.3®

There are many other texts from the Jewish tradition that could help
us to better understand the Gospel of Philip. Moshe Idel, of the Hebrew

38. Ibid., 249-50.
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University of Jerusalem, has already pointed out the connections between

this tradition and Christian gnostic texts.

It seems certain that these texts reflect a Jewish notion of the pre-existing
Temple. In the Midrash Tanhuma, regarding the reference to the royal
bed in the Song of Songs, the anonymous commentator says: “His bed is
the Temple. To what here below is the Temple compared? To a bed,
which serves to bear fruit and increase. The same applies to the Temple,
for everything that was found there bore fruit and was increased.” This

allows us to conclude that a sexually nuanced perception of the holy of

holies already existed in ancient ]udaism Shortly after thg destruction
place where t{l@x_mgence of God) resxdes 4

The whole exercise (mitzvah) proposed by the Teacher in the Gospel
of Philip consists of introducing love and consciousness into each of our
5 » acts, including the most intimate. In this way, this space-time (the world)

lu a ecomes a space-temple, a_place of manifestation of the presence of
’ , the One Who Is (I am who I am, Exodus 3:14), in complf*te

Con E t clarlty, innocence, and peace.

b

In a future work I hope to offer a very detailed analysis of each logion
of the Gospel of Philip, relating it to its Jewish, gnostic, and canonical
Gospel parallels. For now, I have had to content myself with a translation of
this difficult and fascinating text, along with some suggestions for possible
interpretations. In this introduction I have articulated some of the questions
raised by this Gospel. I have never pretended to have the answers to these
questions, yet this must not lead me to deny the nearness of a source that is

capable of satisfying the thirst for these answers.
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[PAGE 53, PLATE 99]

OY2€EBPAIOC PPQME [WAJYTAMIE 2€EBPAI

30 OC AYQ WAYMOYTE [€EPO).M, NTEEIMIN,E,
X€ MPOCHAYTOC OYMN[POCHA]YTOC A€ MAY
TAMIE NPOCHAYTO[C PPQME MM].H.€ ME
CEWOON NOE ETOY.W,[00MN XIN WOPM]
AYQ CETAMEIO N2NKO,0,[YE AE €YWOOM)
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[PAGE 53, PLATE 99]

1 A Hebrew who makes someone else a Hebrew is called a
proselyte.
But a proselyte does not always make other proselytes.

_Authentic beings are who they have always been,
and what they engender is authentic:

simply becoming who one is.
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[PAGE 54, PLATE 100]

[P1.P.M.M,[ME Y]PQYE EPOOY WINA EYNA
WOME - N[2M],2AA, MONON EYYINE AP €
AEYOEP,0,[C] M,AYYINE A€ NCA TOYCIA
MMNEYXO[EIIC NWHPE AE OY MONON X€
40 NWHPE AAAA TKAHPONOMEIA MN€El
QT WAYCAC NCQY NETPKAHPONOMEI
NNETMOOYT’ NTOOY 2Q0Y CEMOOYT’
AYQ EYKAHPONOMEI NNETMOOYT’ NE
TPKAHPONOME!I MNETON2 NTOOY CEON2
AYQ CEPKAHPONOMEI MMETON2 MN NET
MOOYT NETMOOYT MAYPKAHPONOMEI
AAAAY [M]QC AP NETMOOYT YNAKAHPONO
MEI NETMOOYT EYYAKAHPONOMEI M
METONZ YNAMOY AN AAAA NMETMOOYT’
€YNAQNZ N20YO OY2EONIKOC PPQ

ME MAYMOY MMNEYQN2 FAP ENE2 2INA
EYNAMOY MENTAZMNICTEYE ETME AY’
QN2 AYQ MAT Y6NAYNEYE EMOY YON2
TAP XIM NM200Y NTANXC €1 CECONT M
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[PAGE 54, PLATE 100]

The slave desires freedom; the extent of his master’s wealth is
of little importance.

The Son, he who is Son, possesses the heritage of the Father.

To inherit from the dead is to die, to inherit from the living is
to live.

The Living One gives us birth and death as our heritage.

The dead do not inherit; how could they inherit?

If the dead were to inherit from the living, they would live.

Atheists do not die, because they have never lived.

Only those who hold to the truth know what life is.
They may well fear death, because they live!

The Presence of Christ creates the new world;

He brings order and beauty among us;

death recedes.
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NKOCMOC CEPKOCMEI NMIMOAEIC CE

Yl MIETMOOYT - EBOA - N200Y NEN'WO
O N2€EBPAIOC NENO NOP®ANOC NEY
NTAN NTMMAAY NTAPNWQMNE A€ N
XPHCTIANOC AEIQT 21 MAAY WOrE NA
NETCITE 2N TNPQ WAYQC2 2M NWOM’
TNPQ NE NKOCMOC NWOM’ NE NKEAI
QN MAPNCITE 2M NMKOCMOC XEKAAC
ENNAQ2C 2M NWAM - AIA TOYTO WWE
EPON’ ETMTPNWAHA - 2N TNPQ MIEBOA
2N TNPQ NE NWAM’ EPWAOYA A€ QC2
2N TENPQ €4,N,AQC2 AN AAAA EYNARQ
A€ 20C NA,T,[0 N],T,EEIMEINE EYNATEY
€ KAPNO,C, [6€] AN’ OY MONON €YNNHY

€B,0,[A 2MIMMA AN] ,A,AAA 2M NKECABBATON

[TEY60M OYJATKAPNOC T€ ANEXPT €l
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When we were Hebrews, we were orphans, knowing only our
mother; becoming Christians, we discover both our mother
and our father.

Those who sow in winter reap in summer; winter is this world,
summer is the world of Openness. Let us sow in the world,
so as to harvest in summer.

To pray is not to prevent winter, but to allow summer.

Winter is not a time of harvest, but of labor.

Without seeds, the earth bears no fruit;

indolence is not the Repose and Power of the Shabbat.

Christ came to deliver some and to save others.

He made strangers his own;

in their differences, they manifested his will.
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[PAGE 55, PLATE 101]

20€INE MEN ETPEYTOO[Y].C,[€ 2].N,KOOY,E,
A€ ETPEYNAZMOY 2NKOO[Y]E ETPEYCO
TOY NETO NYMMO NTAYT,00,YCE AHA
AY NNETE NOYY NE AYQ AYNOY2,E,
NNETE NOYY', NAEI NTAYKAAY NNEOY

Q 2M NEYOYNW OY MONON X€ NTAPEY
OYQIN2 EBOA AYKQ NTYYXH NTAPEY'
0YQW AAAA XIM ¢00Y €ENKOCMOC WO
O’ AYKQ NTWYXH MNCON €TEY'OY

QY TOTE AYEI NYOPI' EYNAMITC €ENEI
NTAYKAAC NNEOYQ - ACHQIE 2A NAH
CTHC AYQ AYYITC NAIXMAAQTOC AYNO2
MEC AE AYQ NETNANOYOY 2M MKOCM,0C,
AYCOTOY AYQ NEBOOY NMOYOEIN MN MKA
KE NQN2 MN NMOY NOYNAM’ MN N2BOYP
NCNHY NE NNOYEPHY MN 60OM NCENQPX
ANOYEPHY ETBE MAEI OYTE NETNANOY
OY NANOYOY OYTE NEBOOY CE200Y
OYTE NQN2 OYQN2 NE OYTE NMOY OY
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[PAGE 55, PLATE 101]

It is not only at the time of his manifestation
that he made an offering of his life,

ince the beginning of the world that he gave hiil_ife

in offering.

In the hour of his desire

He came to deliver this offering held captive.

It had been imprisoned by those who steal life for
themselves.

He revealed the powers of the Gift,
_and brought.goodness-to.the_heart of the wicked.

10  Light and darkness, life and death, right and left, are brothers
' and sisters. They are inseparable.

This is why goodness is not always good,

violence not always violent, life not always enlivening,

death not always deadly . . .
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MOY [1€ AIA TOYTO NOYA NMOYA NABQA
€BOA - ATEYAPXH XIN WOPN - NETXOCE
A€ ANKOCMOC 2NNATBQA EBOA NE
2NWA ENE2 NE NPAN ETOY + MMOOY A
KOCMIKOC OYNTEY MMAY NOYNOG M
NAANH CENQWC rAP MMOY2HT' €BOA
2N NETCMONT’ €E20YN ENETCMONT"

AN AYQ NETCQTM ENNOYTE EYNO

€1 AN MNETCMONT' AAAA AYPNOEI M
NETCMONT AN TEEI2E ON MNEIQT'

MN NWHPE MN NN[N].A, ETOYAAB MN
NQN2 MN NOYOEIN, AYQ TANACTA

CIC MN TEKKAHCI[A MN] NKOOYE THPOY
€YPNOEI AN NNE[TCMO]N,T' AAAA €YP
NO€EI NNETCMON[T AN NAJHN’ AYCE

BO ANETCMONT’ P,P,[AN NTAYCQ], TMOY,
CEWOOI 2M NKOCMO[C NTAPOYP]
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All that is composite will decompose

and return to its Origin;

but those who are awake to the Reality

without beginning or end know the uncreated, the eternal.

The words we give to earthly realities engender illusion, they
turn the heart away from the Real to the unreal. The one
who hears the word God does not perceive the Real, but an
illusion or an image of the Real.

The same for the words Father, Son, Holy Spirit, Life, Light,
Resurrection, Church, and all the rest. These words do not
speak Reality;

we will understand this on the day

when we experience the Real.

All the words we hear in this world only deceive us.

If they were in the Temple Space [Aeon] they would keep
silent

and no longer refer to worldly things,

in the Temple Space [Aeon] they fall silent.




10

15

The Text of the Gospel of Philip
44

[PAGE 56, PLATE 102]

[ANA]TA, [ENEY],W,[0]ON 2M MAIQN NEYNA
[PJONOMA[ZE],AN, 2M NKOCMOC AAAAY N
200Y OYT.,€, ,M,NIOYKAAY 2N N2BHYE N
KOCMIKON OYNTAY MMAY NNOY2AH 2M
NAIQN OYPAN OYQT' MAYTEYOYAY’

2M NKOCMOC NMPAN NTAMEIQT TAAY'
MNWHPE YXO0CE EOYON NIM €TE MA

€1 NE NPAN MNEIQT NEPENYWHPE FAP'
NAYQIE AN’ €1QT CABHA X€ AY+ 2l
Q04 MMPAN MNEIQT' NEEIPAN NE
TEYNTAYY CEPNOEI MEN MMOY CEWA

XE€ A€ €POY AN NETE MNTAYY A€ CE
PNOEI MMOY AN AAAA ATME XINE 2ENPA
2M NKOCMOC ETBHTNNAEI EMN 6OM*
ACEBO EPOC XQPIC PPAN OYEI OYQT'

TE TME CO N2A2 AYQ ETBHTN €TCE

BO EMAEI OYAAY' 2N OYATANH 2ITN

2A2 ANAPXON OYQY APANATA M

NPQME ENEIAH AYNAY €POY' EYNTAY'
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[PAGE 56, PLATE 102]

12 There is a name which is not heard in the world: It is the name
that the Father gave to the Son; it is above everything, it
expresses the Father. The Son would not be near the Father
if the Father had not given him his name. Those who bear
this name within them do not speak of it.

Those who do not bear it within them know nothing of it.

The Truth makes use of words in the world

because without these words, it would remain totally
unknowable.

The Truth is one and many,

so as to teach us the innumerable One of Love.
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MMAY NNOYCYI'TENEIA WA NETNA
NOYOY NAME AYYI NPAN NNETNA
NOYOY AYTAAY ANETNANOYOY AN'
XEKAAC 2ITN PPAN EYNAPANATA M
MOY - AYQ NCEMOPOY €20YN' ANETNA
NOYOY AN AYQ MMRNCQC €EWXE €Y
€IPE NAY NOY2MOT’ NCETPOYCE2Q0Y
€BOA NNETNANOYOY AN AYQ NCE
KAAY 2N NETNANOYOY NAE! NEYCO
OYN MMOOY NEYOYRW AP ETPOY

Yl NEAEYOEP[O]C NCEKAAY' NAY N
2MZAA WA EN[€]2 OYN 2NAYNAMIC
YOOI’ EY+[NH €], €1,PQME ECEOYQYW
AN’ ATPEY', OY,[XA€El] X, EKAAC EYNANY
NE € XM,[N2M2A]A EPYANPOME FAP
0YO,[WOY EYNA] WOnNE N6l 2NOYCIA
[N2NOHPION] AYQ NEYTAAE OHPION'
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13 _High spiritual powers Iarko’nl wanted

o deceive humanity, because they saw goodness

engendered in Him.
They took the name for goodness
and applied it to what was not good;
words become deceitful,
and then are joined to that which is without being and without
goodness.
tion: earances;

they make a free person into a slave.

14  These harmful powers do not want human beings to be saved;
i m a taste fori sacrificesy people then offer
animals to these powers; what was living becomes dead, and

~their offering becomes a murder. But the Anthropos® who

offers himself to God can be killed: he is living.

39. [Here, the author prefers to import the word for Auman being from the original Greek.
In the context of this gospel, anthropos refers to a realized human being, whether man or

woman. It is not to be confused with andros, a man. Likewiss‘ a Son of Manp, ﬂ;gm in

the masculine gender, might also refer to a woman. —7rans.]
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[PAGE 57, PLATE 103]

€2PAT NNAYNAMI,C, N,0,[€] .N,[6H].PI,ON ,N,[A€I]
NE NETOYTEAO E2PAI NA[Y] NEYTEAO
MEN MMOOY €2PAI EYON[2] NTAPOYTE
AOOY A€ €2PAI AYMOY NPQME AYTEAOY
€2PAI MIINOYTE EYMOOYT’ AYQ AYQN2
2A TE2H EM'TIATENEXT €1 NEMN O€EIK'

2M NMKOCMOC NO€E MINNAPAAICOC MM, A,
NEPEAAAM MMAY NEYNTAY 2A2 NWHN
NNTPO®H NNOHPION NEMNTAY COYO
NTTPO®H MNPQME NEPENPQME CO

€19 NO€E NNOHPION' AAAA NTAPENEXC
€1 - NTEAIOC PPRME AYEINE NOYOEIK'
€BOA 2N TTE WINA EPENPQME NAPTPE
SECOAI 2N TTPOSH MNPOME NEPEN
APXQN' MEEYE X€ 2N TOYGOM' MN Moy
0Y EYEIPE NNETOYEIPE MMOOY NE
PENMNA A€ ETOYAAB 2N OYNEOHN'

NEY ENEPTEI MMTHPY EBOA 2ITOOTOY
NOE ETY'OYQW' TAAHOEIA CECITE MMOC
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[PAGE 57, PLATE 103]

Before the coming of Christ there was no bread in the world.
In paradise, there were many trees to feed the animals;
humans fed themselves like animals.

There was no wheat

when Christ, the fulfilled Human, came;

He brought bread from heaven

so that humans would know a human food.

The hi 1ci ers [arkén] thought that it was through

I'he truth is sown everywherc, existing since the beginning;

some see it at the time it is sown,

but few still see it at the time of harvest.
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MMA NIM TETWOO XIN NYOPM AY

Q OYN 2A2 NAY €POC EYCITE MMOC 2N
KOYEl A€ ETOYNAY €POC €YQC2 MMOC
NEXE 20€INE XE AMAPIA § €BOA 2M
NNNA ETOYAAB' CEPNAANACOE OY NE
TOYXQ MMOY CECOOYN AN AY N20
OY ENE2 NENTACIME £ EBOA 2N C2I
ME MAPIA T€ TNAPOENOC ETE MNE
AYNAMIC XA2MEC €CWOON" NNOY

NOG NNANOY NN2EBPAIOC €TE NA
MOCTOAOC NE AY,Q, [NJANOCTOAIKOC
TEEINAPOE NO,C E[TE] MNEAYNAMIC
X02MEC OY[0BYW NTANJNAYNAMIC
X02MOY AYQ ,N,[EYNAX] 0,0C AN Nal
NXOEIC X€E NA.E,[IQT NET2N] MNHYE
EIMHTI X€ NEYN,T,[AY MMAY NK]EEIQ,T,
AAAA 2ANAQC AYX0,0,[C X€E MAEIQT]
NEXE NXOEIC NMMA ©,[HTHC.......]
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17 Some say that Mary was impregnated by the grace oﬁe Holy
-but they do not know what they say. i

How could the Feminine i ate the feminine? (Sh(.mk ]

Mary is the virgin silence [parthenos] m'\}b

‘which no evil power defiles‘or distracts;

she abides as the immaculate silence,

incomprehensible to the Hebrews, to the apostles, and to all
those who claim to be sent.
T h A B i 5. 3 S ‘- RSt l i s =
‘-91 he "leacher would not have smd:l‘Mﬂatherﬂo 1S 1N

IAVEL.
if he had not been engendered by another Paternity
than the one he had from his earthly father.
18 The Teacher said to his disciples:
“. .. Enter into the house of the Father,

but bring nothing, and take nothing that is there.”
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[PAGE 58, PLATE 104]

[.1.Q.[..).E.[.1N, MEN | E20YN' EMNHEI
MMEIQT [MINPXI OYAE NTOY' 2N MH

€1 MNEIQT NTETNYI EBOA’ IC OYPA

M€ €Y2HN - NEXPC OYPAN MNE €YOYON2
€BOA AIA TOYTO IC MEN YWOOMN AN

2N AAAY NNACTE AAAA MNEYPAN M€ THC
NOE ETOYMOYTE €EPOY MMOC NEXPC
A€ NEYWPAN’ NE MMNTCYPOC MN€ MEC
CIAC MMNTOYAEIANIN A€ M€ NXC NA
TQC NKOOYE THPOY OYNTAYY' MMAY
KATA TACIE MMNOYA NOYA N2HTOY’
MNAZAPHNOC NETOYON2 €BOA NE
MIMEBGHN - NEXC OYNTAY' OYON NIM
2PAI N2HTY' €EITE PQME EITE AI'TEAOC
€ITE MYCTHPION AYQ MEIQT’ NETXQ
MMOC X€ ANXO0€EIC MOY' NWOPM' AYQ
AYTQOYN' CEPMTAANA AYTQOYN FAP'
NWOPM' AYQ AYMOY ETMOYA XI€
TANACTACIC NWOPIT” YNAMOY AN YON2
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[PAGE 58, PLATE 104]

Yeshua is a hidden name, Christ is a manifest name.

Yeshua cannot be translated into any language,

His name remains Yeshua;

Christ can be translated as Messiah in Hebrew and in Syriac,

Khristos in Greek;

each according to their tongue.

The Man of Nazareth is the visible of the invisible.

Christ contains all: man,

angel, mystery, Father.

Those who say that the Lord first died,

and then was resurrected, are wrong;

for he was first resurrected, and then died.

If someone has not first been resurrected, they can only die.

If they have already been resurrected, they are alive, as God is
Alive.
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20 NGI MNOYTE NEPEMH NAM'(0Y) - MA AA

30

AY NA2Qr - NNOYNOG MNPATMA €4TA
€IHY 2N OYNOG N2QB AAAA 2A2 Ncomr
AOYA 2NTBA €TE MNTOY HINE AYNOXOY
AY20B 2A OYACCAPION TAEl TE 6€ N
TYYXH 0Y20B EYTAEIHY NE ACYQ

M€ 2NN OYCQMA EYWHC OYN 20€INE

P 20T€ X€E MHNQC NCETQOYN EYKA

K A2HY ETBE [ME]EI C,€,0YQYW ETQOYN

2N TCAPZ AY . Q, [C].ECOOY,N AN XE NETP
®OPEl NTC[APZ NTOO]Y M€ ETKHK A2HY
NAEI €T, €,[YNABQY] MMOOY EKAKOY
€2H[Y NTOOY M€ ETKJAK A2HY AN MN CAPZ'
[21 CNOY NAW],P,KAHPONOMEI NTMNTE
[PPO MIMNOY],T,E NIM’' TE TA€EI - ETNAKAH
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22 No one hides a thing of great value in a vase which is too
visible; treasures are hidden in inconspicuous pots.
So it is with the soul, which is precious, |
and incarnated in perishable matter.
23 Some fear being revived while naked;
this is why they want to be resurrected in their material body;
they do not know that human beings are naked, with or
without matter.
They who make themselves simple, to the point of
nakedness,
are not naked.
Neither flesh nor blood can inherit the Kingdom of God.*
What is it that cannot inherit?
It is the flesh and blood with which we identify;
that which will inherit is the flesh and blood of Christ.

He said it: {Those who do not eat my flesh

and do not drink my blood have not life in them.”*

avcuy

40. Cf. 1 Cor 15:50.
41. Cf. John 6:53.

okt bl N e OIS
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[PAGE 59, PLATE 105]

PONOMEI AN TAEI ET2INOQN NIM A€ T [€
TAEI 200C ETNAKAHPONOME! TA i€

TE MN MEY'CNOY - AIA TOYTO MEXAY X€E
NETAOYQM AN NTACAPZ AYQ N4CQ M
NMACNOY - MNTAY QN2 2PAl N2HTY AW
TE TEY'CAPZ NE NAOIOC AYQ NEY'CNOY
NE NNNA ETOYAAB NMENTAXI NAEI OY
TEY'TPOGH AYQ OYNTAY' CQ 21 BCQ'
ANOK +6N APIKE ANKOOYE ETXQ MMOC
X€E CNATQOYN AN €ITE NTOOY MINEC
NAY CEWOON 2N OYWTA KXQ MMOC

X€ TCAPZ' NATQOYN AN AAAA X00C €EPO
€1 X€ AY NETNATQOYN WINA ENATA
€I0K KXQ MMOC XE€ NMNA 2N TCAPZ
AYQ MNEEIKEOYOEIN NE 2N TCAPZ OYAO
IOC NE NEEIKE €Y2N TCAPZ X€ NETKNA
X00C EKXE AAAY AN MNBOA NTCAPZ
2AnNC NE ETQOYN 2N TEEICAPE' €2QB
NIM' YOO N2HTC 2M NEEIKOCMOC
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[PAGE 59, PLATE 105]

‘What is his flesh? %

His flesh is the Word [Logos];

whoever welcomes the Word and the Breath

has truly received a food, a drink, and a garment.
I pity those who say there is no resurrection.
The flesh does not resurrect,

but what is it that can resurrect,

so that we revere it?

The Breath [pneuma) animates the flesh [sarx];
there is also this light in the flesh: the Logos.
What you say, you say in a body;

you can say nothing outside this body. A
You must awaken while in this body, for everything exists in it: :
Resurrect in this life.
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NET+ 2100Y NN2BCQ CECOTN' ANN
2BCQ 2N TMNTEPO NMMHYE N2BCQ
CECOTM' ANENTAYTAAY 2IQ0Y 2ITN
OYMOOY MN OYKQ2T' EYTOYBO MINMA
THPY' NETOYON2 2iITN NETOYONZ €
BOA NEGHI’ 2ITN NEOHMT' OYN 20

€INE EYZ2HIT 2ITN NETOYON2 €BOA
OYM MOOY 2N OYMOOY OYN KQ2T

2NN OYXPICMA AIC MITOY NXIOYE
THPOY MNEYOYQ[N2] I, AP EBOA’ NOE
ENEYWOON' [NAME A]JAAA NTAYOYQN2
€BOA NOE €, T.IOYNAGIMGOM NNAY
€POY’ N2HTC N[AI TH],P,0Y AYOY

ON2 EBOA NAY A[MOYQN2 €),B,0A N
NOG 20C NOé AMOY[QN2 EBOA N]
NKOYEI 2QC KOYEI AY[OYQN2 EBOA]
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In this world those who wear a garment

are more precious than their garment.

In the Kingdom of Heaven, the garments

are as precious as those who wear them,

for they have been immersed in a fire and in a water that
purifies all.

That which can be visible is visible;

yet certain secrets are revealed.

There is living water in baptismal water,

and a sacred fire in oils of anointment [£Arisma).

Yeshua did not reveal himself as he is in reality, but according

to the capacity of those who wanted to see Him.

He is the Unique for all,

yet to the great he appeared great, to the small he appeared
small,

to the angels as an angel,

to human beings as a man.

The Logos is the secret of all.

Some who know themselves have known it.
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[PAGE 60, PLATE 1086]

[NNJAITE[A],OC, 2QC AITEAOC AYQ
NPPQME 200C PQME ETBE MNAEI ANEY
AOI'0C A420MY’ EOYON' NIM 20€INE

MEN AYNAY EPOY EYMEEYE XE NAYNAY
€POOY MMIN MMOOY + AAAA NTAPEY'OY
QN2’ €EBOA NNEY'MAGHTHC 2NN OYEO
OY 21XM NTOOY NEYO AN NKOYEl AY'
YOre NNOG AAAA NTAYP MMAGHTHC
NNOG XEKAAC EYNAY 6MGOM NNAY
€EPOY’ €40 NNOG MEXAY MPOOY ETM
MAY 2N TEYXAPICTEIA X€ NENTA2QTP
MMTEAEIOC NOYOEIN' ENMNA ETOY

AAB’ 20TP NAITEAOC’ EPON * ' 2QQN AN
2KQN MMPKATA®PONEI MMR2IEIB' AXN

TV’ FAP - MN WGOM ENAY ENPO - MN AAAY

NAY + NEYOYOEI E20YN’ ENPPO €Y'
KHK AZHY - NPMMIE NAYE NEYWHPE
N20YO ANPMNKA2 €YXE NWHPE NA
AAM - NAYQOY KAITOIME WAYMOY NO
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[PAGE 60, PLATE 106]

When he appeared to his disciples in glory on the mountain,
he was great, he was not small.

It was he who made his disciples great,

so that they would be able to see him in his grandeur.

That very day he said in his act of grace [eukbaristia]:

“Thou who hast united fullness and light with Breath

[preumal,

let our image and our angel be with us.”

27 Do not despise the Sheep, for without him it is impossible to

see the door.
None can approach the King while naked.
28 The sons of heavenly Man outnumber
the sons of earthly man.
Though the sons of Adam are many, they are mortal;
the sons of the realized Man [zelleios] never die,

for they are constantly being reborn.
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CQ MAAAON NWHPE MNTEAEIOC PPQ

ME NAEI EMAYMOY AAAA CEXINO MMO
OY OYOEIW NIM’ NEIQT TAMEIO WH

PE AYQ NWHPE MN 6OM MMOY' NYTA
MIE WHPE NENTAYXMNOY AP’ MN 60M'
MMOY - NYXMO AAAA ENYHPE XNO

NAY' N2NCNHY N2NWHPE AN NETOY

X0 MMOOY THPOY 2M NKOCMOC
€YXMNO MMO,0,[Y] .€,B.0A, 2N TSYCIC AY
Q NKOOYE 2. M, [NN],A, ,N,[€T].0,YXMNO MMOOY
€BOA’ N2HT M, [WAYHOEI]Y’ EBOA’ MMAY
ENPOME X [€ EYCO],E,IY EBOA 2M NP
[PIHT .€X,[M NTOJNOC MMCA NTNE
[METCOEIY M]MOY' EBOA 2N T'TANPO
[AYQ ENEPEINAOIOC €1 EBOA MMAY
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The father begot a son, the son did not beget a son.

Who has been begotten cannot beget.

The son begets brothers, not sons.

All those who are begotten in the world

are begotten by physical means;

the others are begotten by spiritual means.

Those who are begotten by Spirit [preumal

hope for the realization of Humanity;

they are nourished by the promise of a higher space [#gpos].

Those who are nourished by the word which comes to the
mouth go toward their own realization.

The realized human is fertilized by a kiss,

and is born through a kiss.

This is why we kiss each other,

giving birth to each other

through the love [£haris, also grace] that is in us.
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[PAGE 61, PLATE 1071

NEYNACOEIY EBO[A] 2N, TT,A,NPO ,AY,[Q]

NEYNAWAQNE NTEAEIOC NTEAEIOC ' AP,
2ITN OYTEl EYQ AYQ EYXMNO AIA TOYTO
ANON' 200N TN+ Ml €PN NNNEPHY

ENXI MNQ EBOA 2N TXAPIC ET2N N
NNEPHY NEOYN WOMTE MOOYWE MN
NXO0EIC OYOEIW NIM MAPIA TEYMAAY
AYQ TECCONE AYQ MATAAAHNH . T.A

€l ETOYMOYTE EPOC X€ TEYKOINQNOC
MAPIA AP T€E TEYCONE AYQ TEY'MAAY
TE AYQ TEY2QTPE TE NEIQT MN NWH
P€E N2ANAOYN NE PPAN MNNNA ETOYAAB
OYPAN’ M€ NAINAOYN CEWOON FAP' M
MA NIM’ CEMINCA NTME CEMMNCA MNI

TN CE2N NEGHM’ CE2N NETOYON2

€BOA NMNNA ETOYAAB - Y2M NMOYQN2
€BOA - 42M NCA MMITN Y2M NEOHM'
Y2M MCA NTTE CEYMWE NNETOY

AAB - 2ITN NAYNAMIC MIMONHPON -
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[PAGE 61, PLATE 107]

32 There were three who always walked with the Lord:

Mary, his mother; the sister of his mother; and Miriam of
' R ST i SRt YT

Sy

Magdala,
known as his companion [&oinonos]; \J

for him, Miriam is a sister, a mother, and a wife [£oznonos].
B 4 o

33  Father and son are simple [aplous] names;

The Breath is a double [diplous] name, for it is everywhere:
above, below, in the visible, in the invisible.
Spirit [pneuma] becomes manifest when descending,
and unmanifest when ascending.
34 The saints make use of harmful powers.
These powers are blinded by the Breath
to believe that they are using it,
whereas they are working for the saints.
One day a disciple asked the Teacher a question
about the state of the world.
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CEO FAP NBAAE 2ITM NNA ETOYAAB
XEKAAC EYNAMEEYE X€ EYPYIHPE.
TEl NNOYPQME 20MOTE EYEIPE NNE
TOYAAB - €TBE MAEI AYMMAGHTHC P
AITEI MNXOEIC NNOY200Y ETBE OY

20B NTE NKOCMOC NEXAY NAY X€
EPIAITEI NTEKMAAY AYQ CNAT NAK
€BOA 2N AAAOTPION NEXE NAMOCTO
AOC NNMAGHTHC X€ TMNPOC®O

PA THPC MAPECXN[O N],A,C NOYZMOY*
NEYMOYTE [ETCO®I], A, XE 2MOY AXNTC
MAPENPOCP[OPA WAQN]E EYYHN' TCO
®IA A€ OYCTEIP[A TE AXM MWHPE AIA TOY
TO EYMOYTE EPO[C X€ OY],C.€Nn€l N
2MOY MMA ETOYNA,%,[COEIY N2HTY]
NTOY2€ NNNA ETOYAA,B, [N€ AlA TO]
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He answered him: “Ask your mother; she will speak to you of
what is other [allotrion].”
35 The apostles [apostolos] said to the disciples [mathetes]:
“May our offerings [prosphora] contain salt.”

Thcz called Wisdom |Sogbia| “salt.”
Without it, no offering is acceptable.

36 But Wisdom is barren without the Son. '

Hence salt is only a trace.
What nourishes them is the Breath [preumal

and its offspring are many.
37 What belongs to the father belongs to the son, but while he is
still young, he is not entrusted with all that is his.

When he is mature, his father gives it to him.
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[PAGE 62, PLATE 108]

[YT].0, NAY,€E, NE CYH,PE METEYNTAYY'
NGl MEIQT NA MYHPE NE AYQ NTO' 20
QM - NYHPE EN 20CON 40 NKOYEI - MAY
NICTEYE NAY ANETE NOYY - 20TAN €Y'
YAWQMNE PPOME WAPENEYEIQT + NAY'
NETEYNTABCE THPOY NETCOPM NETE M'
MNA XMOo MMOOY WAYCQPM’ ON’ EBOA
2ITOOTY' AIA TOYTO EBOA 2iTM MINNA
OYQT’ YX€EPO Nél NKQ2T AYQ YQWM
EXMQOO EXAMOO TE TCOPIA 2ANAQC
€XMQO A€ TE TCOPIA MMMOY ETE TA

€1 TE TCOPIA MIMMOY ETE TAEI TE ETCO
OYN MMNMOY TAEI ETOYMOYTE EPOC X€
TKOYEI NCO®IA OYN 2NOHPION Woon'
€Y2YMNOTACCE MNPQME NOE MINMACE
MN N€EIQ MN 2NKOOYE NTEEIMINE OY

N 2NKOOYE WOOr - €Y2YNOTACCE AN'
EYOYAT’ 2N NEPHMIA MPQME CKAEI N

e TP TICNETRN TN amme——~
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[PAGE 62, PLATE 108]

Those who are born of the spirit know not where they go; the
same Breath lights and extinguishes the fire.

Akbamoth is one reality, and Ekbhmoth is another. Akhamoth is
ordinarx wisdom,

Ekhmoth is the wisdom of death;

to know death is a small wisdom.

There are animals that obey people: the calf, the donkey, and
those of this sort.

There are others who do not obey, and live apart in the
wilderness.

People work with tame animals to plow their fields, and thus
are able to feed themselves

and the animals, whether tame or wild.
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TCQWE 2ITN NOHPION ET2YMNOTACCE
AYQ EBOA 2M NAEI YCOEIW 'NTOY MN N
OHPION €ITE NET'2YNOTACCE EITE NET'
2YNOTACCE AN TAEl TE 6€ MNTEAEIOC
PPQME 2ITN 2NAYNAMIC ET2YNOTAC

.C.€ EYCKAEI OYON NIM' €4COBTE ETPOY
WOIIE ETBE NAEI FAP' ENMA THPY A€
PATY' €EITE NETNANOYOY €ITE NEBOOY
AYQ NOYNAM' MN NGBOYP MNENNA €TOY
AAB YMOONE [NOYO]N NIM' AYQ YPAPXE!
NNAYNAMIC T[HPOY NE€],T.2YNOTACCE
AYQ NET2YM[OTACCE A]N, MN NETOYAT'
KAI FAP Y60Q[A MMOOY Y]QTN' MMOOY €
2,0YN X€ [EYNAXI €4],9,ANOYQY NOYY
[6].0M, [AAAM ENENT),A,YNAACCE MMOY NE
[KNA....NEJKNAE ANEYWHPE EYO
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So it is with realized Human Beings, who work with energies

that obey them. y
They prepare all things to come into being. 1
Thus everything awakens, and is redeemed:
good and evil, right and left. !

The Breath leads all thingg to their repose,
it aligns the energies: the obedient, the wild, and the solitary

ones.
It gathers them together, so that
they are no longer dispersed.

41 The created one is beautiful, and his sons are noble.
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[PAGE 63, PLATE 109]

MNAACMA NEYTENHC EYXE MMNOY,P,
NAACCE MMOY - AAAA AYXIOY' NEK'NA
2€ ANEY'CNEPMA €40 NEYTENHC TE

NOY A€ AYMAACCE MMOY' AYXNO AW
NEYIENEIA NE NAEI - WOPN' ATMNTNO
€IK WOrNeE MMNNCQC $QTBE AYQ AY
XMOY* €BOA - 2N TMNTNOEIK® NENWH
PE FAP’ M®0Y’ MNE AIA TOYTO AYWQnE
N2ATBPQME NOE MNEYKEEIQT AY

Q AYMOYOYT’ MINEY'CON KOINQNIA A€
NIM’ NTA29QMNE EBOA 2N NE+NE AN’ N
NOYEPHY OYMNTNOEIK’ T€E - INOYTE
OYXGIT NE NOE NNXQGE ETNANOYOY
WAYMOYTE EPOOY XE NAAHOINON WAY
MOY MN NEN'TAYXQGE 2PAl N2HTOY TA
€l TE 6E€ NNEN'TATNNOYTE X060Y - €
NEIAH 2NNAT’MOY NE NEYXQGE WAY

P ATMOY €BOA’ 2ITOOTY' NNEUMAZPE
NNOYTE A€ PBANTIZE NNETYPBANTI
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[PAGE 63, PLATE 109]

If he had been begotten, and not merely created,

you would find his seed even nobler;

but if he had been both created and begotten—what nobility!
First came adultery, then murder;

m i f the'serpent;

God is a dyer;

the good dyes, known as genuine,

become one with the materials that they permeate.
This is how God acts.

He gives his own colors to his dyes,

the colors of immortality.

Thus he baptizes us in water.

3006 2w\
wo\R £ Fema\L

cama::ﬁsvw\"'“\
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Z€ MMOOY 2N OYMOOY MN 6OM’
NTEAAAY NAY AAAAY 2N NET'CMONT'
EIMHTI NTENETMMAY WQME NOE
NNETMMAY NOE MNPQME AN €4

2M NKOCMOC YNAY €MPH €40 PPH

AN AYQ YNAY ETNE MN NKA2 MN N
KE2BHYE THPOY ENTOY' AN NE NETM
MAY TAE€I T€E € 2PAI 2N TME AAAA AK
NAY EAAAY NTE NMA ETMMAY AKWQ

NE NNETMMAY - AKNA[Y] ANNNA AK'
WOrE MNNA ,AK,N[AY AINXC AKWQINE
NXC AKNAY A[MEIQT KINAYWQME NEI

QT AlA TOYTO [MINMA MAEI] MEN KNAY
A20B NIM - AYQ [KNAY EPOK]' AN OYAAK’
KNAY A€ EPOK’ M[MMA €ETM]M,AY NET
KNAY FAP’ EPOY’ EKNA W, [WQNE MM],0M,
TNICTIC XI TAFANH' C+ M,[N AAAY NAY]
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44  Itis impossible for anyone to see the everlasting reality and not

become like it.

The Truth is not realized like truth in the world:

Those who see the sun do not become the sun;

those who see the sky, the earth, or anything that exists, do
not become what they see.

But when you see something in this other space,

you become it.

If you know the Breath, you are the Breath.

If you know the Christ, you become the Christ.

If you see the Father, you are the Father.
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[PAGE 64, PLATE 110]

[X1] ,A,XN TN,L,CTIC M,N AAAY NAY + AXN
ATATH ETBE NAEI XEKAAC MEN ENAXI
TNPNICTEYE WINA AE NAME NTN+ €ne€l
EPWAOYA + 2N OYATAMH AN MNTEY Q
PEAEIA 2M NENTAYTAAY NMENTAXI
NXO0€EIC AN ON N2€EBPAIOC €TI NANO
CTOAOC ET2ITNNEZH TEEIRE NEYMOY
TE X€ IHC NNAZQPAIOC MECCIAC ETE
NAEI NE IAC NNAZQPAIOC NEXC M2AE
PPAN € nexc NWorn' ne ic neTeN
TMHTE NE NNAZAPHNOC MECCIAC
OYNTAY' CHMACIA CNTE AYQ NEXPC
AYQ NETWHY IC MMNT2€EBPAIOC NE
NCQTE NAZAPA TE TAAHOEIA MNA
ZAPHNOC GE T€ TAAHOEIA NE NXC
NTAYWITY' NNAZAPHNOC MN i€

NE NTAYYITOY MMAPIrAPITHC EYWA
NOXY' €NITN ENBOPBOPON WAYYQ

NE YAYYQMNE AN EYWHC N20YO
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[PAGE 64, PLATE 110]

In this Temple Space you become all things,
and you see yourself no more;
and in that All-Other you become all things, and never cease
to be yourself.
45  Faith [pistis] is receiving, and love [agape] is giving.
None can receive without faith,
and none can give without love.
We believe, and are capable of receiving;
we give so as to experience love.
Whoever gives without love experiences nothing of interest.
46  Whoever does not receive the Teacher is still a Hebrew.
47  The apostles before us called him
\ “Yeshua of Nazareth, the Messiah.”
Yeshua first, Messiah last, and Nazareth in between.
Messiah can have two meanings:
“The anointed one”; and “the one who gives limits.”
In Hebrew, Yeshua means “freedom,” and Nazara means
“truth.”
Thus the one from Nazareth is the truth, the liberator,

. and the giver of limits.
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OYTE EYWATA2CY - NNAMOBAPCIMON
EYNAYQIE EYTAEIHY - AAAA OYNTAY'
MMAY MMNTAEIO 2A2TN MEY XO0€IC’

OYOEIY NIM’ TAEI TE O€ NNWHPE M
MNOYTE 2N NETOYNAWQNME N2HTOY

[E€]1TI OYNTAY MMAY MNTAEIO 2A2TM NOY
€IQT - EKYAXO00C XE ANOK’ OYIOYAAI

MN AAAY NAKIM® EKWAX00C' XE ANOK’ OY
2PQMAIOC M,N, AAAY NAPTAPACCE EKWA
X00C X€E ANO[K O]Y2[€].A,AHN OYBAPBA
.P,OC OY2M2AA [OYEAEY]OEPOC MN AAAY
NAYTOPTP EK[WAXO00C] XE ANOK’ OYXPH
[CITIANOC . T,[HPOY EYJNANOEIN NIrENOI
[TIO NTA,W,[QN EPOI MM]EEIMEINE NAEI - €
[TE€ NAPXQN NJAY 2YTMOMEINE AN - €

[T€ NAI M€ M).€,1 PAN' NINOYTE OYAMPQ'
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48 A pearl thrown into the mud does not lose its value, and

anointing it with oil will not increase its value;

|

in the eyes of its owner,

its value remains unchanged.
_Soitis withEhe sons of God;&herever they are, they are just

as precious to _their Father.
49  If you say, “I am a Jew,” no one will be amazed; if you say, “I

am a Roman,” no one will be startled; if you say, “I am a
Greek, a barbarian, a slave,” it will trouble no one. But if you
say, “I am a Christian,” all will tremble.

Is it possible to bear this name,

when spiritual powers are afraid of it?

50 _Humanity is the food of God-
ople animal sacrifices \

but those to whom they sacrifice are not g dS\

| '

\_ XY ms/\lewuum of God 7

Wos hz)%mm&‘d" washe 9od" ]
Cnlel
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ME M€ AIA TOYTO C[EWQQT MINPQIME
NAY - 2A TE2H EMMNATO[Y]WOQQT MNPQ
ME NEYWQQT - N2NOHPION NE2NNOY
TE FAP AN NE NAEI ETOYWQQT - NAY
NCKEYOC NNABAGHEIN MN NCKEYOC
BBAXE WAYWQIE EBOA 2ITM NKQ2T -
AAAA NCKEYOC NNABAGHEIN EYWA
OYQGN - MAAIN WAYTAMIOOY NTAY
WOME rAP €BOA 2N OYNNA NCKEYOC
A€ BBAXE EYWAOYQGI - WAYTAKO
NTAYWOIE FAP XQPIC NIYE OYEIQ
€YKQTE 2A OYQNE NNOYT AYN WE MMIAOC
€BOA €4MOOWE NTAPOYKAAY' EBOA
AY2€ EPOY ON €42M MIMA MIMA

OYN 2PPQIME WOOT - WAYN 2A2 MMO
OWE - EBOA’ AYQ MAYIMPOKONMTE €
AAAY MMA NTAPEPOY2€E WONE EPO
OY OYTE MMOYNAY EMOAIC OYTE
KQMH OYTE KTICIC OYTE #YCIC MN
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Glass and clay vessels are made with the help of fire.

Glass vessels can be restored, because they are shaped by
breath.

But clay vessels are destroyed when they are broken,

for they were born without breath.

A donkey hitched to a mill wheel can travel a hundred miles,
but when you untie him, he is still in the same place. There
are people who walk a great deal, and never get anywhere.

When evening falls, there is nothing to be seen on the
horizon—no village, no creature, no higher power, no
angel to be seen.

Have these people suffered in vain?

The work of Yeshua is to render grace [eukbaristial;

In Syriac, he is called “the one who is spread out,”

for Yeshua came, and the world opened in the four directions

of the cross.
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AYNAMIC - MN A"TEAOC EIKH ANTAAAI
NQPOC 2ICE TEYXAPICTEIA NE i€ €Y
MOYTE FAP’ EPOY’ MMNTCYPOC X€E ®A
PICAGA €TE NAEI NE NETMNOPY' EBOA
AIC FAP €1 €YCTAYPOY MNKOCMOC
ANXO0EIC BRK’ €20Y[N] ENMA NXQ6€E
NAEYEl AYYI WBECNOOYC NXPQMA
AYNOXOY ATPO2TE AYNTOY €2PAIl
€YOBY THPOY AYQ NEXAY XE TAEI

TE 6€ NTAY€EI MMO,N, NGI [MYHPE - M
NWHPE MNP M,[€ €40] N X6IT,” TCO
®IA ETOYMOY[TE €POC] X€ TCTI,P,AN
TOC TE TMAA[Y NNATTJEAOC AY,Q, [T].KOI,
NQNOC M, Y,[HPE TE MAPJIA TMA,I',[AA]
AHNH NEPEN[XO0EIC ME] N, M[APIA N]
20YO0 AMMAGH[THC THPOY AYQ N€EY]
ACNAZE MMOC ATE,C,[TANPO N2A?]
NCOM - ANKECEENE N, (MMAGHTHC AY]
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54 The Teacher went to Levi’s dye works;
he took seventy-two colors [£romal,
threw them into the vat,
and when he took them out, they were white.
He said: “This is how the Son of Man has come,
like a dyer.”

55 The Wisdom [SOW "
‘The companion [£2ingnos] of the Son is Miriam of Magdala. g
The Teacher loved her more than all the disciples; S

Je often Kissed her on the mouth.

When the disciples saw how he loved Miriam, they asked him:
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[NAY] .€,PO.Y, [EYME MAPIJA NMEXAY NAY X€
[ET].B,€ OY KM€ MM,0C MAPAPON THPN AY'
OYQWB NGI NCOTHP NEXAY NAY M€

XAY NAY X€ €ETBE OY +ME MMQTN AN’
NTEC2€ OYBAAE MN OYA EYNAY EBOA

€Y2M NKAKE MIMECNAY CEWOBE ENOY

€PHY AN 20TAN EPWAMNOYOEIN €' TOTE
NETNABOA’ YUNANAY EMNOYOEIN AYQ

NETO BBAAE EUNAGR 2M NKAKE NE

X€ NXO0EIC XE OYMAKAPIOC NE NET'WO

Ol 2A TE2H EM'MATEYW WQNE NETWO

O’ TAP AYYQnE AYQ YNAYQNE NXI

C€E MNPQME YOYON2 AN’ EBOA’ AAAA
4YYOOM"' 2M NEOGHI' ETBE MAEI 4O N

XO0€IC AN'OHPION ETXO00P €POY ETNE

AY KATA METOYON2 EBOA’ MN MNEGHM’

AYQ MAE€I + NAY MIMMOYN EBOA €EPWA
NPQME A€ NQPX’ EPOOY WAYMOYOYT'
NNOYEPHY NCENQ,2,C NNOYEPHY
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[PAGE 66, PLATE 112]

“Why do you love her more than us?”

The Teacher answered:

“How can it be that I do not love you as much as I love her?”
When a blind man and one who sees

are both in the dark, there is no difference between them;
but when they both come into the light, one sees it,

and the other remains in darkness.

The Teacher said, “Blessed are those who are before existing;

for those who are were, and will be.”

58 The superiority of human beings is not apparent, it is a secret;

this is why they can dominate animals who are bigger and
stronger than they in appearance, for it is they who allow
the animals to survive. If humans abandon the animals, they
bite and kill each other.

They eat each other because they lack food.

But now that humans cultivate the earth,

they find food.

T e e ", T R T
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AYQ AYOYQM NNOYEPHY X€E MINOY2€
ETPOPH TENOY AE AY2€ ETPODH EBOA

X€E ANPOME P 20B ENKA2 EPWAOYA’

BQK’ ENECHT ENMOOY NUEI €2PAI EM’

NMeYX1 AAAY NYX00C XE ANOK' OYXPH
CTIANOC NTAM[XI] MIIPAN’ ETMHCE €Y'

WYAXI AE MIMN[NJA ETOYAAB OYNTAY M

MAY NTAQPEA MMPAN MENTA2XI NOY
AQPEA MAYMIT,C, NTOOTY' NENTA2XI A€
€EXOQY ETMHCE WAYWATY' TAEl TE €
€TY,€,[ACE]IT N,[A1M,[€ €].PY,AOYA WONE 2N
OYMYCTHPIO[N €TE NMY]CTHPION MNrA
M.[OC M].€, OYNOG [NE€ AXNT]Y FAP NE NKOC
[MOC] .N,AWRQ[NE AN TCLY,CTACIC TAP' M
[NKOCIM,0,[C NE NPQIME TCYCTACIC A€
[MMPQME TE NrAJMOC EPINOEI NTKOI

[NQNIA TATX].Q,2M XE OYNTAC MMAY
[NOYNOG N].A,YNAMIC TEC2IKQN
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If someone goes down into the water and emerges without
receiving anything,

and says: “I am a Christian,” they usurp the Name.

But if they receive the Breath, they receive the grace of the

Name.
When someone receives a gift [dorea] it is not taken from
them.
But if someone takes it for themselves, it will be taken from
them.
This is how it is with those united in marriage.
he mystery which unites two beings is great;
without it, the world would not exist. 'L‘
What gives substance to the world is Anthropos. ‘
What gives substance to Anthropos
is an intimate and enduring relation [gamos]

Seek the experience of the pure embrace [4oinonial; i

\it has great power;

contemplathhe Presence ;n this impermanent body.

Some of the unclean spirits are masculine, others are feminine.

A

The masculine ones unite with

souls who inhabit a female form;

the feminine ones mate with |

1
souls who inhabit a male form. ’
None can be free with respect to these forms unless they receive i

a power which iF)th'mascuIinc and fcminine.‘
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€CYOON 2N OYX,Q,[2M N],CX,[HMJA MN,N,[A]
NAKAGAPTON OYN ,2,0,0Y,T N2HTOY OY
N 2NC2I0M€E N20OYT ,MEN, NE ETPKOI
NQN€EI AMVYXH ETPMOAITEYECOE

2NN OYCXHMA NC2IME NC2IOME A€

NE NETTH2 MN NET2N OYCXHMA N
200YT - €BOA 2ITN OYAT'TQT AYQ MN
AAAY NAY P BOA ENAEI EYEMARTE M
MOY’ EYTMXI NOYGOM N20OYT - MN

N OYC2IME €TE NNYMIOC NE MN
TNYM®H OYA A€ XI EBOA 2M NNYM'
SQN N2IKONIKOC 20TAN EPWANC2I

ME NATCBQ NAY AY200YT - €42M00C
OYAAY' WAYYQGE €2PAI €XQ4 NCE

CQBE NMMAY NCEXO02MEY’ TEEIE

ON 2PPQME NATCBQ EYYANNAY €Y
C2IME EC2MOOC OYAATC ENECQC
WAYTIOE MMOC NCEPBIAZE MMOC
EYOYQW' €X0ZMEC EYWANNAY A€
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[PAGE 67, PLATE 113]

This is what happens in the bridal chamber
when man and woman become wed.
When immature women see a man sitting alone, they go to
him, flirt with him, and distract him.
Likewise, when immature men see a pretty woman sitting alone,
they hunger for her, seduce her, and she lets herself be taken.
Butif they see a man and a woman seated together,
the women do not chase after the man,
and the men do not chase after the woman.
e od in us is joined to the angel,

no one dares to molest a man or a woman.
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AM200YT MN TEY2IME €Y2ZMOOC 2A

TN NOYEPHY MAPEN2IOME W BQK’ €

20YN WA M200YT OYTE MAPEN2OOY,T,

Y BOK’ €20YN' WA TC2IME TAE€I TE 6€
EPWABIKON’ MN ,M,[AJFTEAOC 2QTP €
NOYEPHY OYTE MN [AAJAY NAY PTOAMA
ABQK’ €20YN WA [0],0,YT * H TC2IME
NETNNHY EBOA 2[M] NMKOCMOC NCE

TMY EMA2TE MM[OY]’ €ETI XE NEY2M
NKOCMOC Y0YO[N2] €BO. A, X€E YXOCE
ATEMNIOYMIA MIM,[MO]Y [AYQ] ,A,[T].2.PTE
Y0 NXOEIC A, T,[¢Y]CIC YCO,T,N €

NKQ2 EYX[E EYNAY MN].E,€l ,C,EAM,[A],2,TE
MMOY’ CEQ,6,[T MMOY ATYQ N,Q,[C €4]
NAY P BOA AN, [ENIOYMI].A, M.N, [2P]

TE NQC YNAY 2[0MNY EPOOY MOAAA]

KIC OYN 20€INE €[l €YXQ MMOC X€]

ANON 2MMICTOC 200,Q,[C €Yl EBOA 2N)
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Whoever is free of the world
can no longer be made into a slave there.

They have risen above attraction and repulsion.

s B s =

They are master of their nature, free of envy.
If someone sees such a person, they seize them and hold them.
How can one be free of the powers
of attraction and repulsion?

How can they then escape them?

Often there are those who come and say: “We are believers.”

They imagine themselves capable of escaping demons and
unclean spirits.

bey-had thé Holy BreatHn them

no unclean spirits would adhere to them. ( ‘Q\'J
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[MMNA NA[KAGAPTON] 2| AAIMONION'
NEYNTAY AP .M,M,.A_[Y] MIINA ETOYAAB
NEMN NNA NA,KAGAPTON NAPKOAAA
€POOY MNP 20T€ 2HTC NTCAPZ OYAE
MNMEPITC EKWAP 20TE 2HTC CNAP X0
€IC EPOK’ EKWANMEPITC CNAOMK’ NCOGK
H NYYQIE 2M NEEIKOCMOC H 2N TANA
CTACIC H 2N NTOMOC €T2N TMHTE

MH FENOITO NCE2E EPOEI N2HTOY ME
€IKOCMOC OYM METNANOYY N2HTY'

OYM MEBOOY NEYNETNANOYOY MNE
TNANOYOY AN NE AYQ NEYMNEBOOY 2M
NEEOOY AN NE OYN NEBOOY A€ MNN

CA MEEIKOCMOC €2MIMNEBOOY NAME NE
TETOYMOYTE €POC XE TMECOTHC NTOY
ME NMOY 2QC ENYOON 2M NEEIKOC

MOC WWE EPON €XMO NAN NTANACTA
CIC XEKAAC ENYAKAAKN A2HY NTCAPZ
E€YNAZE EPON 2N TANAMAYCIC NTNTM
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Do not fear the flesh nor be enamored of it.

If you fear it, it will rule you.

If you love it, it will paralyze you and devour you.

One is either of the world, or one is resurrected [anastasis),
or one is in the intermediate world.

.God forbid that I be found there!

In this world there is good and there is evil.

What is good is not all good,

and what is evil is not all evil.

But beyond this world, there is something that is reallz evil;

it i i 1d, the world of the dead.
While we are in this world

it would be right to attain resurrection,

so that, free of the flesh, we know repose [anapausis],
and do not become wanderers in the intermediate world.
Many get lost on the way.

It is good to awaken from the world going astray there.
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MOOYE 2N TMECOTHC 2A2 AP’ CEPNAA
NECOE 2N T2IH NANOYC AP €€l EBOA

2M NKOCMOC 2A TE2H EMMATENPOME

P NOBE OYN 20€INE MEN OYTE CEOYQY
AN OYTE MN 60M, .M,MOOY 2NKOOYE AE
EYWANOYQY [M].M,N 2HY WOOIT' NAY X€
MIOYEIPE €. T,[0YO]YQY IAP' YEIPE MMO
OY NPEYP NOBE [M]TMOYQW A€ TAl
KAIOCYNH NA2[Q]M’ EPOOY MIMECNAY

AYQ NOY. Q.9 AN, [MIN MEIPE AN - OYANO
CTOA.IK,[0]C [2].N, [0Y],0,N,T.ACIA AYNAY A20
€INE €YO,TN, [2]N ,0,YHEI NKQ2T AY

Q (E.[Y].M,HP 2N [OYHEI] NKQ2T EYNHX
[EYHE]I NKQ2T [EYXQ X0]0Y MMOOY 2N
KDI2T Lo 1.A.YQ NEXAY NAY
[XE.......MN 6].0,M’ MMOOY ANOY2M
[MMOOY.... KATA] .M,MOYOYQYW AYXI
[MNMOY NOY],K,0AACIC NAEI ETOYMOYTE
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There are some who neither want nor are able to do evil; others
want to, but do not. But it is what they want that makes
them wicked, and leads them astray, even if they do
nothing. Righteousness is lacking in those who want
nothing, as in those who do evil.

In a vision, the disciple of an apostle

saw several people shut in a house

on fire, and they were attached to it.

“Throw water on the fire,” they begged.

They were told that it was impossible to save them.

The outcome of their actions was death.

This is also known as the outer darkness.

The soul [psyche] and the spirit [preuma] are born of water and
of fire.

It is with water, fire, and light

that the son of the bridal chamber comes into being.

the fire is then an anointing, the fire is then a light.

I do not speak of that fire without form, but of that fire

whose form is white:

a clear light which bestows beauty.
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€EPOY XE€ NKAKE ET[2INCANBO]A, X€ Y[..]
€BOA 2N OYMOOY .MN, 0,Y,KQ2T NTATW, YX,[H]
MN NMNNA YWQneE €BOA [2N] OYMOOY MN
OYKQ2T - MNN OYOEIN NTANWHPE' M
MNYMSQN MKQ2T’ ME NXPICMA NOYO

€IN M€ NKQ2T’ EEIYAXE AN AMNEEIKQ2T

€TE MNTAY MOP®H AAAA MNKEOYA €TEY
MOP®H OYABY €TO NOYOEIN ENECQY

AYQ €T+ NTMNTCA TAAHOEIA MNECE!
ENKOCMOC ECKAK A2HY AAAA NTACEI 2N
NTYNOC MN N2IKQN YNAXITC AN’ NKEPH
TE OYN OYXNO NKECOM - YOOI MNN OY
2IKQN NXIMO NKECOM’ WWE AAHOQC
ATPOYXIMOOY NKECOM - 2ITN T2AKQN AY
TE TANACTACIC AYQ 6IKQN 2ITN 8IKQN
YYE ETPECTQOYN NMNYMPON MN Ol

KON 2ITN OIKQN WWE ETPOYEI E20YN
ETAAHOEIA €ETE TAEI TE TAMOKATACTACIC
Ywe ANETXMNO AN MMATE MNPAN' M
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67 Truth did not come into the world naked, but veiled with

images and archetXEfs [typos]; otherwise it cannot be

received; there is a rebirth through the image of rebirth.

One must truly be reborn from this image; this is
resurrection.
In passing through the image, the bridegroom is led into the
truth
which is the renewal of all things in their integrity
[apocatastasis).
This is appropriate for those who not only know
the names of Father, Son, and Spirit,
but have integrated them in themselves.
Those who have not integrated these names within themselves
will have their names taken away.
The name of Christian is welcomed with anointing,
in the fullness and energy of the cross, ‘
which the apostles call the union of opposites; ( m&‘gﬁkﬁf\g n? ‘)

then one is not just Christian, one is the Christ.
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NeInT - MN NWHPE MN NNNA ETOYAAB

AAAA AYXIOOY NAK 200Y ETMOYA XI[0]

OY NAY’ NMKEPAN CENAY[IITY NTOOTY -

OYA A€ XI MMOOY 2M ,NX,PICMA MICE,I,
NTAYNAMIC - MNC.£,[0C €]T.A,[2INENANOCTO
AOC MOYTE €POC X[€ TO],YNA,M MN T€2BOY,P,
MAEI FAP OYKETH 0,Y,[XPHCTIJANOC ME AAAA,
OYXPC NE ANXOE[IC P12QB NIM - 2NN OY
MYCTHPION OYBA[NT]ICMA MN OYXPIC

MA MNN OYEYXA[PICTI].A, M.N,N OYCQTE

MNN OYNYM,®,QN [NX0],€IC, [MEX]AY

XE A€l ETPAE,I[PE NNA MNCA MNITIN N

©€ NNA NNCA N,[TIE AYQ NNA NCA N],B,0A
NBE NNA MN,C,[A N20YN A€l ETPA2QT]

POY MIMMA €T.M,[MAY AYOYQN2 EBOA MMNA]

€l MA 2ITN 2NTY[NOC MN 2NSIKQN]

NETXQ MMOC X,€, [........... 1

OYN OYE! MNCA NT.E, [.... EYNIAA]

NACO€E NETOYONE2 .IIAP NTEEIME]
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68 1 he Teacher performed all his works mysteriously:

immersing us in water [baptismal,

anointing us with oil [hrismal,

making us capable of acts of grace [eukbaristia].

i idal chamber

[numphon].

69 The Teacher said: “I have come to make the lower realities like
the higher realities, and the outer realities like the inner
realities. I have come to unite them in this Temple Space,

where they reveal themselves through images and symbols.”

Those who say that there is someone in the sky are mistaken,
for He who has appeared has come from the depths, and He
who owns the hidden things is beyond all the opposites.

It is right to say that the inner and the outer are one;

what appears to be outside the outer does not exist;

it is the outer darkness.
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[11.N,€ ETMMAY ,,[€],TO,[YIMOYTE EPOY’ X€E

NETMNCA M[N]LLTN AYQ NETE NEOHN'
WOOor - NAY NETMMAY M€ ETNTNE M
MOY NANOYC AP NCEXO0OC X€ MNCA N
20YN AYQ NETMINCA NBOA’ MN METN
NCA NBOA MINCA NBOA’ ETBE NAI ANX0
€IC MOYTE ANTAKO X€ NKAKE €T2! NCA
BOA’ MN G€ WOON MIMEYBAA’ MEXAY
XE€ MAEIQT ET2M MEOGHM' NEXAY X€
BQK’ €20YN EMNEKTAMEION NI'YTAM'
MMEK’PO EPQK’ NF'WYAHA® AMEK’EIQT"
€T2M NEBGHI’ €TE NAEI NE NET2I CA
20YN MMOOY THPOY MET2l CA N2OYN
A€ MMOOY THPOY M€ NNAHPQMA M
MNNCQY’ MN GE MIMEYCA N20YN NA

€1 NE ETOYWAXE EPOY' X€ METM NCA N
TMNE MMOOY 2A T€2H MNEXC A20€EINE

€1 EBOA’ EBOA TQN' OYKETI MAIOYW'
BOK’ €E20YN AYQ AYBQK’ ETQN OYKETI
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Lhe Teacher said: “My Father lives in secret.”

He has said: “Enter into your chamber, close the door,

and pray fo your Father who is there in sccret.”

This means: in your innermost being.
T'hat which is inside, in the secret of all, is fullness [pleromal.
Beyond it is nothing, it contains all.
70  Before Christ, several came forth.
They could no longer return to whence they came,
but neither could they leave the place they entered. Christ came.
Those who had come in, he brought out;

and those who had gone out, he brought in.

42. Cf. Matthew 6:6.
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MIOYY | EBOA AY€El A€ Nal NEXC NEN
T.A2BOK' €2[0].Y.N’' AYNTOY EBOA AYQ NEN
TAZBQK’ €B[0),A,’ AYNTOY €20YN N20OY’
NEPEEY2A [2].N, A[AAIM' NEMN MOY wWoon'
NTAPECN Q,P, X, [€EP].0.4’ ANTMOY WQME NA
AIN EYWA B,[QK €20]YN NYXITY €POY MN
MOY NAWQI.E, [M].A,NOYTE NANOYTE €

TBE OY NXOEIC [A].K,’KAAT NCQK' NTAYXE
NAE,|, 21 NCROC [NTJAUNQPX' FAP' MNMA
€.T.[MI.MAY, [AAALY, .N,[IM] NT[A]YXNOY® €EBOA 2M
NE,T,[2NCAN],BO,A 2ITM NNOYTE

A.N,[X0€EIC TQOYN €B],0,A 2N NETMOOYT"
[AYWQNE NOE ENEYW]OON - AAAA NE
[PENEYCOMA WOOI] €40 NTEAEION
[NEYNTAY A€ MMAY] NCAPZ AAAA TEE€l
[CAPZ MEN OYCAJPZ TE€ NAAHOEINH
[TENCAPZ A€] OYAAHOEINH AN TE AA

[AA OYNTAN] N2IKON NTAAHOEINH
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When Eve was in Adam, there was no death; when she was
separated from him, death came.@she enters back into
him, and he accepts her, there will be no more death.

“My God, my God, why hast thou forsaken me?”

The Teacher said these words on the cross,

for he had gone to the place of separation, so as to reunite

all that had been separated in God.

The Teacher rose beyond death.

He became what he was before the separation.

His body was whole,

He had a body, but it was the true body;

ours is transient,

an image of our true body.




10

The Text of the Gospel of Philip
104

[PAGE 71, PLATE 117]

MAPENACTOC WQ[N]E [NINOHPION O[Y)
TE MAYYQMNE NN2M[2AA] OYTE NC2IME
€YX02M AAAA WAYWQI[E] N2NPQME
NEAEYOEPOC MN 2NMAPOENOC EBOA
2ITM NNA ETOYAAB CEXINO MEN MMO
NKECON CEXMNO A€ MMON 2ITN M€

XC 2M NCNAY CETQ2C MMON 2ITM N
NNA NTAPOYXIMON AY20TPN MN AAAY
NAW NAY EPOM' OYTE 2M MOOY OYTE 2N
EIAA’ XQPIC OYOEIN OYTE NAAIN KNAY
NAY AN 2N OYOEIN XQPIC MOOY 21 AA
AlA TOYTO WWE APBAMTIZE 2M MCNAY
2M NOYOEIN' MN NMOOY MNOYOEIN A€
M€ NXPICMA NEYN WOMT’ NHEI MMA
N+ NPOCHOPA 2N GIEPOCOAYMA MOY
A’ EY0YEN ENAMNTE EYMOYTE EPOM'
XE NETOYAAB MKEOYA EY0YHN ENCA
PHC EYMOYTE €POY X€ METOYAAB M
NETOYAAB NMMARYOMT’ €4'0YHN A
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[PAGE 71, PLATE 1171

73 The bridal chamber

is not for animals, nor for slaves,

nor for the impure;
it is for beings who are free, simple, and silent.
74 It is through the Breath that we come into being, but we are
reborn by the Christ two by two.

experience a new embrace; we are no longer i ut
o)

75 None can see themselves in water or in a mirror unless there is

light; none can see themselves in light unless there is a
mirror or water to reflect them.

This is why we must be immersed [baptizai] in water and
light;

the light is in the oil of anointment [£Arismal.
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MAEIBTE EYMOYTE €EPOY XE NETOYAAB
NNETOYAAB MNMA €Y, A,PENAPXIEPEY[C]
BQK’ €E20YN EMAY’ OY,A [AY] MBANTICM[A]
M€ NHEl ETOYAAB [N],CQ,[T].€, NETOYAAB
MIMETOYAAB MET[OYA], A [B] NNETOYAAB
NE NNYMOON [NBANTICIMA OYNTAY
MMAY NTANACTAC[IC MN MNJCQTE €nc.Q,
TE 2M NMNYM'OON [ENNY]MOON A€

2M NETX0CE EPO[OY........],00,[...]

KNARE AN' €ET.EM [........... 1.Qn,[.]

NE NETWAHAL........o........ ]
BIEPOCOAYMIA.............. OIEPO]
COAYMA €Y, W, [AHA.... 2N 8IEPOCO]
AYMA EYGQW,[T....ce0unnnr]

NAEl ETOYMOY[TE EPOOY XE NETOY]
AAB NNETOYAA,B, [...cooen.... KA]

TANETACMA NQ2 ,M,[MO4 OY A€ NEM]
MACTOC €EIMH 8IKQN [MININYM®QN €ET]
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76  There were three places of worship in Jerusalem: One was
open to the west and was called the Holy; another opened
to the south and was called the Holy of holiness; and the
third was open to the east and was called the holy of holies,
where only the high priest could enter.

Immersion in water and light is the Holy [baptism];

to be free is the Holy of holiness [atonement];

and the holy of holies.is.the bridal chamber [numphon), or
communion.

Trust and consciousness in the embrace are exalted above all.

Those who truly pray to Jerusalem

are to be found only in the holy of holies . . .

the bridal chamber.
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[PAGE 72, PLATE 118]

[2M M]JCA NT.N,[€] .€,[TNOPN]JEI'A NMEYKATA
JLETACMA N.Q,[2] .X,IM MCA NTMNE WA
NCA MMITN N, EWYE FAP €20€EINE

XIM NCA MMITN NCEBQK' ENCA N'TNE
NENTA2+ 21Q0Y MNTEAEION NOY

OEIN MAPOYNAY €POOY NGl NAYNA
MIC AYQ MAYY EMA2TE MMOOY OY

A A€ NA T 21004 MIMIOYOEIN 2M
NMYCTHPION 2M M2QTP NEM'NET'
C2IME NQPX €$00YT NECNAMOY

AN M€ MN $00YT’ NEYNQPX NTAY
WOre NAPXH MNMOY AIA TOYTO
ANEXPC €1 XEKAAC NMNQPX NTA2
WOMNE XIN WOPM' EYNACE2QY EPATY'
MAAIN’ N420TPOY MICNAY AYQ NEN
TA2MOY 2M NNQPX’ €YNA+ NAY NNOY
QN2 NY20TPOY WAPETC2IME A€

2QTP ANEC2AEI 2PAI 2M NNACTOC
NENTARQTP A€ 2M NMACTOC OYKE
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[PAGE 72, PLATE 118]

What is the bridal chamber, |
if not the place of trust and consciousness in the embrace?
It is an icon of Union,

beyond all forms of possession;

here is where the veil is torn from top to bottom;

here is where some arise and awaken.

77 The powers can do nothing against those who are clothed in
light;
they cannot see them.
All will be clothed in light
when they enter into the mystery of the sacred embrace.
78  If woman had not been separated frow
with man,
Her separation was at the origin of death,

Christ comes again to heal this wound,

to rediscover the lost unity,

to enliven those who kill themselves in separation,

reviving them in union.
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TI CENANQPX’ AIA TOYTO AEY2A
NnQPX AAAAM X€ NTAC2QTP €POY'

AN 2M NNA,C,[TOIC T¢YXH NAAAM' N
TACYQNE [EBJOA 2NN OYNIYE NEC

2QTP NE N[NN)A, [N IEINTAYTAAY NAY'
M€ TEYMAALY] .AY,[Q MN] TEW'WYXH AY +
NAY’ NNO,Y,[NNA 2M] ,N,ECMA €N€EI N
T.APEY'2Q, TP, [MNEXAY] N2NWAXE EYX0
CE ANAYN[AMIC A]YPBACKANE €EPOY
[EYNO).PX, [EBOA MM2]QTP MNNEYMA
[TIKOC M].A,[XN TKA] KIA, TEGHIT AY

L AlLA,EIGE NGl NE
[lnnasls 1.C.NAY OYAAY
Btdida MNNAJCTOC WINA

[NPQME EYNA20TP]JOY AIC 6QAN!
[EBOA 21 MHP MMEIO]JPAANHC NNAH
[PQMA NTMNTP],P,0 NMMNHYE Né
[TAYWQNE 2]A TE2H MNTHPY NA’
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79 Man and woman unite in the bridal chamber, and those who
have known this sacred embrace will never be separated.
Eve separated from Adam because she did not unite with
him in the bridal chamber.
80 Adam’s soul is animated by the Breath;
it came to him from his mother.
When his soul and his spirit were reunited,
he spoke words that the powers cannot understand. |
They were jealous of him, because they were incapable of
this spiritual union which has no hidden violence.

81 On the banks of the Jordan, Yeshua manifested

f a realm that existed before all things.

(done” ?
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[PAGE 73, PLATE 119]

AIN AYXMOY' M[AAIN AYXM]OY NWH,P,[€]
MAAIN AYTO2CY M,[AAIN] AYCOTY NA
AIN AYCQTE EYXE W, WE EXQ NOY
MYCTHPION AMNEIQT MNTHPY’ 2QTP
AT’TTAPBENOC NTAZEI AMITN AYQ
AYKQT’ P OYOEIN EPOY M®OOY €TM
MAY AY6QAM’ EBOA MININOG MNACTOC
€TBE MAEI NEYCQMA NTAYYQMNE
M®00Y ETMMAY AYEl EBOA 2M NNA
CTOC NOE MMENTA2WAQIE EBOA

2M NMNYM®I0C MN TNYM®H TA

€l TE € AIC TE20 MNTHPY' EPATY'
2PAI N2HTY' €BOA 2ITN NAEI AYQ
WWE ETPEMOYA NMOYA NMMAGHTHC
MOOWE E20YN ETEY'ANAMNAYCIC
AAAAM YQMNE EBOA 2N NAPOENOC
CNTE EBOA 2M NMNA A.Y.Q €EBOA'

2M NKA2 MMAPBGENOC ETBE MNAEI
AYXIE NEXC EBOA 2N OYNAPOENO[C)
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[PAGE 73, PLATE 119]

In this new generation he manifests as the Son,
then he is anointed.
A free man who was a liberator.
82 Is it pcrmit‘tcgl to ngalg whgt is hidden?
: The %ﬁtﬁer of .ail that is ;ﬁitcd with the Silence
of woman, and he illumined it.
. He manifested in the bridal chamber;
. his body was born on that day when he was witness to the
. Union,
| fruit of the merging of the Lover and the Beloved.
This is how Yeshua grounds his disciples in repose.

He is the harmony in all.
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XEKAAC NMECAOOTE NTAWQNE

2N TE20YEITE €YN,A,[C].E,2Q4 EPATY
OYN WHN CN[AY 2].N, T[MHT],€, MNNAPAAI
COC NOYA XNE [@HPION] NOYA XNE

PQIME AAAAM ,0,[YQM €]BOA 2M NW_H,[N]
NTA2XMNE OHPI[ON A4W].Qn,€ NOH

PION AYXNE ©,H,[PION €]T,B,€ NAI C€E
PCEBECOE AN,O,[HPION EYO] N[TEIRE]
NAAAM NWHIN NTAYAAAM OYQM MMEY]
KAPIMOC NE [NWHN NNOHPION E€TBE]

MAEl AYA W,[Q NEYWHPE NTAY]

OYQM MMN[KAPNOC MMYHN NNEHPION]
KAPMOC M,MN,[WHN NNOHPION A4]

Xne NPPQM[E NOHPION €TE 0YQ]

YT MNPQME [NOHPION A.Y.Q A)

NNOYTE TAMEIE NP[AME AYQ ANPQ]
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83  Adam was | born ofﬁw  virgins; theal.)r;:;l;h and the earth.

The Logos is born of silence,

to witness that the origin of humanity

was not simply a fall.

84 There are two trees in the middle of the garden [paradeisos]:

One engen;;:;mmals, the other engenders humans.

Adamate from the tree that ::ngenders animals,

and became animal. PR Ly

It is good to revere animals,

for they are like the first human.

The tree from which Adam ate was the tree of animals,

and it bore many fruits.

There is no lack of animal-humans,

they are many, and they revere each other.

In the %T}E%LGOCI created humans;

———— e LT ,,-‘n

then humans created gods

wh
r o e s
' e ™
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[PAGE 74, PLATE 120]

ME TAME, |,[€] N[N].OY,[T]IE TAEI TE OE€ 2M NKOC
MOC ENPQ[ME] ,T,AMIE NOYTE AYQ CEOY
QWT NN[O]JYTAMIO NEWWE ETPENNOY
TE OYQWT' NPPQME NOE €ECwoon' M
MOC N6l TAAHOEIA NN2BHYE MNPQ

ME WAYWQIE EBOA 2N TEY'AYNAMIC
€TBE MAEI CEMOYTE EPOOY XE NAY
NAMIC NEY2BHYE NE NEYW'WHPE NTAY
YOrle EBOA 2N OYANAMAYCIC €ETBE

NAEI TEYAYNAMIC PMOAITEYECOE

2PAI 2N NEY2BHYE ETANATNAYCIC A€
OYON2 EBOA 2PAI 2N NWHPE AYQ'
KNAZE EMNAEI - EYXQTE WA 2PAl €BIKD
AYQ MAEI NE NPOME N2IKONIKOC
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[PAGE 74, PLATE 120]

This is the way of the world: Humans create gods

- and worship their creations;

now their creations may revere them,

and gods worship humans.

The works of humans come from their power; this is why they
are called energies [dunamis). Theu‘ children are born' from
themrepose [anapausis); g

their power is manifested in their works,

and their repose in their children.

This is an image—humans produce their works with effort,

and their children in repose.
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€YEIPE NNEY2BHYE EBOA 2N TEYGOM
€BOA A€ 2N ANATAYCIC €4XM0 NNEY
WYHPE 2M NEEIKOCMOC N2MZAA P
2YMHPETEI NEAEYOEPOC 2N TMN

TEPO NM,M,HYE NEAEYOEPOC NAP
AIAKON[EI] NN2MZAA RNWHPE M
NNYMS[ON NAJPAIAKONE! NNWH

PE MNrA[MOC NJWHPE MIINYMOON
.0,YPAN O[YA M€ €]TE OYNTAYY' TANA
MAYCIC E[CMN NJOYEPHY CEP XPEIA AN
[...]P[........] TEGEQPEIA MMAY

el QOEAJHCIC 2N20Y0 NE

s OEQP).E,IA 2N NET2N '

SRR JNNEOOY NNE

Pl 1 MMOOY AN NE

[.... NTANXC BJOK' EMTN €ENMO

[OY XE EYNAXOKOY] EBOA’ EYNACOTY'
[OY NTAPOYXH]K’ EBOA NGl NENTA2
[XOKOY €BOA] 2M MEYPAN MEXAY FAP
[WWE EPON] .€,ENAXQK EBOA NAIK.A,[N]
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87 In this world slaves serve those who are free; in the kingdom

of heaven those who are free will serve slaves; thosc who are

PO, SIS g

born in the bridal chamber are {jreposekThey need nothing

BRI R R TR g 5 PV ,,,

else; contemplation suffices them.

P T

88 In this contemplation they dwell among the bodies of glory.

89  Christ immerses them in water to purify them and leads them
to their fulfillment in his Name. He said: “It is befitting to
fulfill all justice.”*

43. Cf. Matthew 3:15.
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[PAGE 75, PLATE 121]

OCYNH NIM' NET[X]Q [M].M,0C X€E CENA
MOY NWOPI' AYQ CEN,[ATIQOYN C€E
PNAANACOE EYTMXI NWOPN' NTANA
CTACIC EYON2 EYWAMOY CENAXI AA
AY AN TAEI TE € ON EYXQ MMOC €
NBANTICMA €YXQ MMOC X€ O0YNOG
NE NBANTICMA X€ EYWAXITY' CENA
QN2 SIAINNOC NANOCTOAOC NE

XAY X€ IQCH®' NM2AMYE AYTQGE N
NOYMAPAAEICOC X€E NEYP XPEIA N2N
WE €20YN’ ETEY'TEXNH NTOY MEN
TAZTAMIO MINCTAYPOC €BOA 2N N
YHN NTAYTOGOY AYQ MNEYEPOG NEY
0WE AMENTAYTOGY NEMEYSPOG NE
IHC NTQEE A€ NE NECLOC AAAA NWH
MMNQN2 2N TMHTE MIMAPAAEICOC
AYQ TBE NXOEIT’ NTANEXPEICMA WO
NE EBOA’ N2HTC EBOA 2ITOOTY' ATA

NACTACIC (WQne) NEEIKOCMOC OYAMKQ
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[PAGE 75, PLATE 121]

90 Those who say that we first die, and then are resurrected, are
wrong.
Whoever is not resurrected before death
knows nothing, and will die.
Thus those who have received baptism will live;
‘ baptism is a great thing.
91 The apostle Philip relates that Joseph the carpenter
planted trees in his garden,
because he needed wood for his work.

The cross was made with the trees he Elanted,

and the fruit of his seed was hung from the wood that he had
‘ Exs seed was yesﬁua and the cross was the plant.

92 The tree of life lives in the middle of another garden; it is the

olive tree from which the oil of anointment is drawn.

Thanks to it, resurrection is possible.
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QC NE NKE NIM' ETOYQM' MMOOY

2PAI N2HTY - CEM,€,[C].T,02,0,Y ON' TAAHOE,I,
A OYAMQNZ T€ €,T,[B€E] NAEIEI MN AAAY

2N NETCONY 2,N, [TME NA]JMOY NTA'IC

€1 EBOA 2M MMA [ETM],M,[ALY, AYQ AYEI

NE N2NTPO®H €,B,[0].A, MMAY AYQ NE
TOYQW A4t NAY [MN].Q,[N2] X, [EKAAC]
NNOYMOY AMNN[OYTE TA]MIE, N[OYNAPA]
AEICOC ANP.Q,[ME QN2 2M NAPA]

A€EICOC OYRN[............ w0]
O MN 2MML...oveerenenen 1
MANOYTE 2.1.[.......... PQ]

ME NETNZ2HTM......... ]

+ 0YQW NMINAPA[AEICOC MME NMA €]
TOYNAXOOC NAEI X[€ OYQM €BOA 2]
MMNAEI H MNOYQM [MINAEI NOE €K]
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This world is an eater of corpses.

Everything eaten here has the taste of hatred,;
the truth is fed by that which is alive,

and those who feed on truth are alive.

Yeshua comes from that Space,

and he gives this food to those who desire it.
They will not die.

God planted trees in a garden.

Humans lived among these trees,

they were not yet divided when they were told:

“Eat from this tree, or do not eat from it.”
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[PAGE 76, PLATE 122]

0YNY MAEI NN, MA €, +NAOYQM’' NKE NIM
MMAY €4%,0,[0M] MMAY N6l NWHN NT*
INQCIC N, €, TMMAY AYMOYT' AAAM M€
€EIMA A€ MWHN NTINQCIC AYTN2€E NPQ
MéE NMNOMOC NEMWHN M€ OYN 6OM

MMOY N4+ TFNQCIC MINETNANOYY'

MN NEBOOY OYTE MIMEYAAGE EPOY 2M
NNEGOOY OYTE MNEY' KAAY 2M NNETNA
NOYY AAAA AYTAMIO NOYMOY NNENTA2
0YQM' EBOA N2HTY' 2M NTPEYX00C FAP
XE OYOQM’ MAE€l - MNOYQM’ MAEI AYYQ
NE NAPXH' MIIMOY NXPEICMA Y0 NXO
€IC ENBANTICMA EBOA AP 2M NXPICMA
AYMOYTE EPON - X€ XPICTIANOC €TBE
NBANTICMA AN - AYQ NTAYMOYTE €NE
XC ETBE NXPICMA AMEIQT' FAP - TQ2C
MNWHPE ANWHPE A€ TQ2C NAMNOCTO
AOC ANATIOCTOAOC A€ TA2CN MEN
TAYTO2CY OYNTEY' MTHPY' MMAY OYN
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[PAGE 76, PLATE 122]

The tree of the knowledge of happiness and unhaﬂ?jﬂ&ﬁi

P s SR
Killed Adam;

A A e P TR

but the tree of true knowledge, the tree of life,

enlivens humankind.

The law [nomos] is a tree which separates good and evil;

e ———— st ntiollose e e

happiness and unhappiness offer nothing beyond.

It is not for humans to avoid evil, nor establish themselves in
good.

When it was said: “Eat this, and do not eat that,”

that was the origin of their death.

95 To be anointed with oil is higher than being immersed in

water.

It is when we are anointed, not when we are immersed in water,

that we become Christians.

Christ was called Messiah because of this:

he is “the anointed one.”

e LI
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TAY TANACTACIC MOYOEIN NECEOC
NNNA ETOYAAB AMEIQT + NAY MNA

€1 2M NNY[M]®,Q,[N] A4XI AYYQNE Nal
NeEQT’ 2,M NY,[HP]JE AYQ NWHPE 2M Ne€l
QT TAE€l T[€ TMNT]EPO NMMHYE KAAQC
ANXO0EIC X00[C X]€ A20€INE BQK' ETMN
.T.EPO NMIHY[€] .€,YCOBE AYQ AYEL EBOA
[.....]AY,[..] OYA X€ OYXPHCTIANOC
[.....] (EK[......].O,N AYQ NTEYNOY

[AY€El €YBHK EMITN ENMOOY AYEI

[ENCA NTME E4X0CE] ANTHPY' ETBE
[NAE€L....... OYMJAITNION MIE AA

[AA AYPKATAS]PONEI MNEEINE

[AGE €40 MNWA A]N' ETMNTEPO NM
[MHYE........ ] .€,HBA§KATA¢PONEI
[MMOM.... AY]Q NYWOCY’ 20C NAIFNI

[ON YNAE€I €B],0A, EYCOBE TEEIE ON TE
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-~ The Father gives unction [breath, light] to the Son;

the Son gives it to the apostles, and the apostles transmit it
to us.
Whoever is anointed participates in plenitude;
they are resurrected; and the E&li, the cross, and the Holy
Spirit are in them,
R,\? This is revealed to them by the Father in the bridal chamber.
96 The Father is in the Son, and the Son is in the Father.
Such is the Kingdom of Heaven.

97  Some wished to enter the kingdom of heaven

by despising the world;
they left it, and were not Christians.
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[PAGE 77, PLATE 123]

21 MNOEIK’ MN NN, 0,[T],H,P.LLON' MN NNH2
KAN OYN KEOYA €4X0CE ENAEI AT’
KOCMOC WQrE 2N OYMAPANTOMA
NENTATAMIOY FAP’ NEY'OYQW' ATA
MIOY' €40 NAT'TAKO AYQ NAGANATOC
AY2€E EBOA AYQ MMNEY'METE ABEANIC
NECWOOIT AP AN N6l TMNTATTEKO
MNKOCMOC AYQ NEYWOON’ AN Nél
TMNTAT'TAKO MNENTA2TAMIE NKOC
MOC CWOOI FAP AN N6l TMNTATTA
KO NN2BHYE AAAA NNWHPE AYQ MN
0Y2QB' NAY XI NOYMNTATTAKO €4TM
YOore NYHPE NETE MN 6OM A€ MMOY'
€XI1 NM0CQ MAAAON YNAY + AN NMNOTH
PION’ MITWAHA OYNTAY HPI' MMAY OY
NTAY' MOOY €Y'KH €2PAl ENTYNOC - M
NECNOY’ ETOYPEYXAPICTEI €XQY AY

2 YMOY2 €EBOA 2M NMNA ETOYAAB' AY
Q NA NTEAEIOC THPY PPQME M€ 20TA
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98 There are some who go into the water,
B e st T
and when they emerge, ‘they recognize the Presence in

sz B

SIS e

everything.

This is why there is nothing to be despised;

a king in rags is still a king.

Those who mock him will not enter into his kingdom.

Likewise, one must not mock the bread, the chalice, and the
unity,*

even though they are only symbols.

99 What we call the world is not the real world; but if we could

see it with the eyes of the Being who infuses it, we would
see it as incorruptible and immortal. The fall consists in

O DI, o otV i s S N I

aiming away from the object of desire.
B 20 i

Wv}:at we call the World has always been transient;
nothing can receive incorruptibility
that is not grounded in a filial relation;
if someone does not know how to receive, how can they give?
100 The cup [poterion] of communion contains wine, and.also,

Y e ¢ o 8 T

water; both are

p‘“‘é&w«;?hn TS T b

44. [Previous English translations of the Gospel of Philip read “oil” here.
See www.metalog.org/ and www.gnosis.org/naghamm/nhlLhtm]. —7rans.]


http://www.metalog.org/
http://www.gnosis.org/naghamm/nhl.html
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EN'WANCQ MNAEI TNAXI NAN MNTE
A€10C PPQME NMOOY ETON2 OYCQMA
NE WYe ETPN+ 2I0QN MNPQME ETON2
€TBE NAEI €4€I EYBHK EMITN ENMO

0OY YAYKAKY ACHY WINA €YNAT NH
21004' WAPEOY2TO XME 0Y2TO OY
PQME WAPEY XINE PQME OYNOYTE
YAPEYXMNE NOYTE TAEI TE O€ 2,M, [NNAT]
WEAEET' MN 2N T,[WEA]LEET, A,Y,[¥Q)
NE EBOA 2M NN[YMSON NGl NEYWHPE]
NEMN TOYAAI 9,[00N ON EYWQNE]
€BOA 2N N2E[AAHN 20CON ENNOMOC]
YOOI’ AYQ A[NON 2QQN ANWQIE]
€BOA 2N NIOYA, A [I| EMNATNYQNE]
NXPICTIANOC AK[............ AY]

Q AYMOYTE ANEEILMA_[........ X€]
NreENOC ETCOTIT MN[NNA ETOYAAB]
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__symbols of the blood of blessing [eukharistial;

et :
the cup is filled with th§1 gozy Spiria it is the cup of the

realized Human Being.

If we drink from it, we enter into fullness.
101 The water of life is a body [somal.

We must clothe the living Human Being;

if someone is immersed in this water,

they shed their old clothes to put on the new.
102 A horse begets a horse,

a human begets a human,

a god begets a god;

the children of the union of Lover and Beloved

;; born in the bridal chamber.

As long as the law remains, no Jew can be born of a Greek,
yet Christians come from Jews.

There is yet another race animated by the Breath:

These are the true human beings, the Sons of Man, the Sons

of the Son.*

These true human beings are called to love in the world.

45. See note 39.
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[PAGE 78, PLATE 124]

AYQ MNAAHOEIN,0C ,P,POME AYQ NWHPE
MIMPQME AYQ NCNEPMA MNWHPE MMNPQ
ME NEEIrENOC NAAHOEINON CEPONO
MAZE MMOY’' 2M NKOCMOC NAE! NE NMA
ETOYWOOM' MMAY Nél NYHPE MNNYM
$ON EN2QTP WOON - 2M NEEIKOCMOC
[2100YT 2| C2IME NMA €ET60M MN TMNT
GQB 2M NAIQN KEOYA M€ MEINE MN2Q
TP EM’MOYTE A€ EPOOY NNEEIPAN OYN 2N
KOOYE A€ WOOI' CEXOCE MAPA PAN'
NIM ETOYPONOMAZE MMOOY AYQ C.E,
XO00CE ENXNQPE NMA FAP €TE OYN BIA
MMAY EYWOOIT MMAY N6l NET’COTI!
€ETGOM NETMMAY KEOYA AN ME AYQ KE
OYA NE AAAA NTOOY MMNECNAY NIOYA
OYQT’ M€ NAEI NE ETYNAY | AN €2PAI
€XN ®HT NCAPZ OYON' NIM ETOYNTOY
NTHPY MMAY WWE AN ETPOYEIME M
MMOOY THPOY 20€INE MEN EYTMEIME
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[PAGE 78, PLATE 124]

103-104 Wherever they are, they remain the children of the bridal

chamber.

A certain harmony is possible in this world,

where man and woman, strength and weakness, unite with each
other.

In the Temple Space [Aeon], the form of union is different,

although we employ the same name for it;

but there exist forms of union higher than any that can be
spoken,

stronger than the greatest forces,

with the power that is their destiny.

Those who live this are no longer separated.

They are one, beyond bodily distinction.
105 Is it not necessary for those who know

this fullness to recognize each other?

Yet some do not;

they are deprived of this joy.

Those who recognize each other

know the joy [apolenein] of living together in this fullness.
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MMOOY CENAPAMOAAYE AN NNETE
OYNTAYCE NETA2CEBO AE EPOOY CENA
PANOAAYE MMOOY OY MONON MPQME
NTEAEIOC CENAY EMAZTE AN MMOY'
AAAA CENAY NAY EPOY AN EYWANNAY
FAP' EPOY’ CENAEMARTE MMOY' NKEPHTE
MN OYA NAY X0 NAY NTEEIXAPIC €l
[MH NJ4+ 2,[11294 MIOTEAEION NOYOEIN
[AYQ] NY[WIQ[NE 2].2,04 NTEAEION OYO
[EIN N). TAPEY,[+ MMOY 2]I204" YNABOK'
[€20YN MOYOEIN] .N,A€l NE NTEAEID
[NOYOEIN AYQ WWE] ETPNWONE N
[PPQME NMNEYMATIK).0,C EM'NATNEI €
[BOA 2M NKOCMOC] .N,ETAXI NTHPY
[E40 NXOEIC AN] ANEEIMA YNAY P
[XO€EIC AN AMIMA ETMMAY AAAA YNA
[BQK ATMECIOTHC 2QC ATXQK' €EBOA




The Text of the Gospel of Philip
135

106  Realization makes a Human Being [Anthropos] impalpable and
invisible.
If they were visible, people would enclose them within the
bounds of the visible.
To know the grace of true communion with Him,
one must be clothed in clear light.

In this light we can see His light.

107  Before leaving this &rld, we must become human beings
inhabited by thA‘Breath‘.}

Whoever receives fullness without truly welcoming it

is not yet in Peace.
They will wander in the intermediate world of their

incompletion.
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[PAGE 79, PLATE 125]

MONON IC COOY,N, MMTEAOC MNAEI
NPQME ETOYAAB YOYAAB THPY' WA 2
PAI ENEY'COMA EWXE AYXI FAP MMO
€IK' YNAAY' EX'OYAAB H NNOTHPION .
H NKECEENE THPY' ETYXI MMOOY €Y'
TOYBO MMOOY AYQ NQC YNATOYBO
AN MIMKECQMA NOE NTAIC XQK' EBOA
MNMOOY MMNBANTICMA TAE€l TE 6€ A4
NQ2T’ EBOA’ MINMOY ETBE NAEI TNBHK
MEN ENITN ENMOOY TNBHK A€ AN
ENMITN ENMOY WINA XE NOYTATN
€BOA 2M NNNA MNKOCMOC 20TAN
EYWANNIYE WAPEY'TETNPQ WANE
NNNA ETOYAAB 20TAN E4'WANNIYE
WAPETWAMH WQNE NETEYNTAY 'M
MAY NTTNQCIC NTME OYEAEYOEPOC
ME NEAEYOEPOC AE MAYP NOBE NE
+P€E AP MNNOBE M2M2AA MINNOBE
ME TMAAY TE TAAHOEIA TINQCIC A€
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[PAGE 79, PLATE 125]

_Only Yeshua knows the end of all that is becoming.

The holiness of the Saints includes their body [soma].

They bless the bread and break it,

and all that they touch is purified.

How could their body not also be purified?

Yeshua blessed the waters of baptism,

and rid them of their power of dissolution;

this is why we can be submerged in them without dying,

and in them receive a breath different from that of the world.
When the latter breathes in us, it gives rise to winter;

when the breathes in us, it gives rise to spring.
Whoever has knowledge is] of the truth is fi
[gnosis] o truth is free

" [eleutheros]; the free human being is righteous.

Those who transgress are the slaves of transgression.*

46. Cf. John 8:34.
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ME NTQT’ NETE CTO NAY AN AP NOBE
ENKOCMOC MOYTE EPOOY XE EAEY
OEPOC NAEI ETCTO NAY AN AP NOBE
TINQCIC NTAAHOEIA XICE N2HT’ €TE
NAEI NE CEIPE MMOOY NEAEYBEPOC
AYQ CTPOYXICE ENMA THPY' TATAMH
A€ KQT’ NETAP EAEYOEPOC AE 2l
TN TINQCIC YO N2M2AA E€TBE TATA
MH NNAEI EMNATOYY Yi €2PA[I NTE]
AEYOEPIA NT,I,NQCIC . T,INQICIC A€]
CEIPE MMOOY NWIKANOC €,C,[TPOY]

WOneE NEA[EYB]E[POC T],A,FTANH [MACXI]
AAAY M€ NQ[C CNAXI OY],ON, [OYON NIM]

nQc ne MAC, X,[00C X€ NAEI NQEl NE]

H NAEI NQEI NE [AAAA CXQ MMOC X€ NAEI]

NOYK’ NE TATANH M,MNEYM,[ATIKH]
OYHPIT' TE€ 21 CTO€EI CEPAN,0,[AAYE M)
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Truth is ouiEothal knowledge [gnosis] is the promise of our

mwith hcs.

Those who do not go astray are called free by the world;

the knowledge of truth lifts their heart,

making them free of all bonds;

it is love which makes them act.

Those who have become free through knowledge

become loving servants of those who do not yet have this
knowledge and freedom.

Knowledge [gnosis] makes them capable of this

because they are free, even of their freedom.

Love refuses nothing, and takes nothing;

it is the highest and vastest freedom.

All exists through love.

It does not say “this is mine,” but “this is yours.”

111 Spiritual Love [agape pneumatikos] is a_drunkenness and a

i <t

those who are anointed by it rejoice.
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[PAGE 80, PLATE 126]

MOC THPOY N,6,[I NJETNAT02COY MMOC
CEPAMNOAAYE 2Q0Y NGl NETA2EPATOY
MMNOYBOA 20QC EYA2EPATOY N&I NET'
TO2C NETTA2C NCOGN EYWAAO ETOY
Q0Y NCEBQK’ WAPENH ECET02C AN
MONON EYA2€E EPATOY MMNOYBAA WAY
G0 ON 2M NMOYC+BQON MCAMAPITHC
NTAY'+ AAAY AN’ AMIETWOOGE EIMH
HPIT 21 NE2 KEAAAY AN ME EIMHTI' A
NCOGN AYQ AYOEPAINEYE NMNAHIH
TATAMH rAP 20BC NOYMHHWE NNO
BE NETE TC2AME ME MMOY’ NET'CNA
XMOOY EYEINE MMOY' €YQIE NEC
2AE€l EYEINE MMEC2AI €YQIE OYNO
€IK’ M€ EYEINE MMNNOEIK' MOAAAKIC
€YAQNE OYN C2IME ECNKOTK' MN MNeC
2AI KATA OY2TOP’ EMEC2HT A€ 21 NNO
€IK EYACPKOINQNEI NMMAY’ NET’
CAMACTY WACMACTY’ €YINE MMNNO
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[PAGE 80, PLATE 126]

Those who do not belong to the community may also rejoice
in it,
for they benefit from its proximity;
but if they depart from it, they lose its perfume and its unction,
and are left with their natural odors.
The Samaritan gives only wine and oil to the wounded.
Unction heals all wounds,
for love heals us of the multitude of our wanderings.
112 A woman’s children resemble the man she loves.
When it is her husband, they resemble the husband.

When it is her lover, they resemble the lover.

s
—— S s

Y ——

[ Oftcn when a woman unites w1£h her husband out of ‘
g obligation, g
‘i yet her heart is with a lover with whom she is frequently %
uniting, '3

;

her offspring will resemble her lover.

“ - — i SRR S e g L D Tl
S ,

47. Cf. 1 Peter 4:8.
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€IK’ NTQTN A€ NETWOOM MN NWH

PE MNNOYTE MNMPPE NKOCMOC'
AAAA MPPE NXO0EIC WINA NETETNA
XNOOY NOYWQIE EYEINE MMKOC

MOC AAAA EYNAYQNE EYEINE MIT
XO0€EIC YAPENPOME TQ2 MN NPOME
WYAPEM2TO TQ2 MN N2TO WAPENEI

[Q T].Q,2 MN NEIQ NFENOC NEWAYTQ2
[MN] ,N,OYY,B,P FENOC TAE€I TE O€ EWA
[PEMINNA TQ2 MN NNNA AYQ NAO
[FOC] \Y,A4PK[OI],N,[QN]€EI MN MAOrOC
[AYQ M0]Y,0,[EIN WAY]PKOINQNEI

[MN MOYOEIN EKW]AYQNE PPOME
[NPQME NETNAM]EPITK’ EKWAYQNE
[MNNNA] NNNA METNA2QTP EPOK’ €K
[WAWIQMNE NAOIOC NTAOrocC neT
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You who are with the Son of God do not love worldly things;

@g}th Teacher, so that what you @gcna-

will res e Teac and not some other thing.

Humans mate with humans,
horses with horses, donkeys with donkeys,

each species with its own.

Likewise, Qur breath!seeks another@
W

pe—
our intelligence seeks intelligence,

— ]

and every clarity seeks its light.

Become more human, and humans will love you;

become more spiritual, and theEgiri 'will unite with you.
Become more intelligent, and jeﬂl nite with you.
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[PAGE 81, PLATE 127]

NATQ2 NMMAK' E[K]WANYWQNE NOY
OEIN NOYOEIN NETNAPKOINQNEI
NMMAK' EK'YANWQIE NNA NCA N
2PE NA MCA N2PE NAMTON' MMOOY*
€2PAl EXOK’ EKYANYONE N2TO

H N€EIQ H MMACE H NOY200P' H NE
COOY H G€E 2N NEOHPION ETNINCA N
BOA MN NETMNCA MMITN YNAY ME
PITK’ AN OYTE NPQME OYTE NNNA 0Y
TE NAOIOC OYTE NOYOEIN OYTE NA
MCA NTIE OYTE NA NCA N2OYN CE
NAYW MTON’ MMOOY AN 2PAI NZ2HTK'
AYQ MNTAK' MEPOC 2PAI N2HTOY NE
TO N2MZAA €2NAY' AN YNAY P EAEY
OEPOC NENTA2P EAEYOEPOC MIE2
MOT* MMEYXOEIC AYQ AYTAAY' EBOA
OYAAY' AYMNT2MZAA OYKETI YUNAY
P EAEYOEPOC TMNTOYOEIE MNKOC
MOC 2ITN YTOOY NEIAOC WAYOAOY
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[PAGE 81, PLATE 127]

If you become more clear, the light will unite with you.

If you ascend, you will find repose in the heights.

If you behave like a horse or donkey, calf, dog, sheep, or any
other animal outside yourself,

you will be capable of union with neither human, spirit,
Logos, nor light,

nor with what is above, nor with what is within.

None of these realities can settle in you if you do not become
like them through love.

Whoever is a slave against their will has the possibility of
becoming free.

But the one who has become free by the grace of the Teacher,

and who has chosen to be a slave,

how could they then choose to be free again?
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20 €20YN ATAMOOHKH 2ITN 0YMOOY
MNN OYKA2 MNN OYNNA MNN OYOEI[N]
AYQ TMNTOYEIE MNNOYTE TEEIE
ON 2ITN YTOOY 2ITN OYNICTIC MN
N OY2€EAMIC MNN OYATAMH MN OY

25 INQCIC NNKA2 T€E T'NICTIC TAI EN'

X€ NOYNE 2PAI N2HTC NMO[OY]
TE OEATIIC EBOA 2ITOOTC E[NCO]
€1Y NNNA TE TAFANH EBOA [2ITO]
OTY' ENAYZA,N,E MNOYOEIN A[€ TE€]

30 TIrNQCIC €B[OA 21TOO)TC . TNN,[Q2)
TXAPIC CO N.4,[0 AYQ TNAMPE MM)
PMNKA2 CO PP[QME ETOYBHK ANCA NJ
TNE NTE TNE AY[Q NJ2,M,[2AA MAKA]
P10C M€ NAEI EM'TIEYAALYNEI N]
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115 What is harvested in the world is composed of four elements:

water, earth, wind, and light.

What God harvests is also composed of

four elements: faith [pistis], hope [elpis], love [agape], and
contemplation [gnosis].

Our‘mﬁ;s faith, for she gives us roots.

Water is our hope, f-c:;i; slakes our thirst.

Windis them.[agapi] through which we grow;

ani light 15 the coaemphﬁow _v:hich we ripen.

116  Grace is transmitted to us in four ways:

the work of the earth, the taste of the heavens,
and love and truth, which are beyond the heavens.

Blessed is ne who makes no sadness in the soul.
_That one is Jesus Christ.
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NOYWYXH MAE€I M€ IC NXC AYPANA

TA MNMA THPY' AYQ MNEYPBAPEI AAAAY
€TBE MMAE€I - OYMAKAPIOC M€ MAEI NTEEI
MINE X€ OYTEAEIOC PPQME 1€ NAEI FAP
MAOIoC XNOYN' MMON €POY’ 2QCMOK2
ACEZE NAEI EPATY NQC TNNAY PKATOP
©0Y MMEEINOG NQC EYNAT ANANAY

CIC NOYON’ NIM 2A T€2H N2QB NIM WY€E
AN EAAYNEI AAAAY EITE NOG EITE KOYEI
H ANICTOC H NMICTOC €EITA At ANAMNAYCIC
NNETMTON MMOOY 2N NETNANOYOY

OYN 20€INE ETOYNOYPE TE €+ ANA
MAYCIC MNETYWOON’ KAAQC NE+PE
MMETNANOYY MN 6OM’ MMOY N4 +
ANATAYCIC NNAEI Yl FAP AN’ MNETE 2
NAY' MN GOM A€ MMOY AAAYTIEr €4'
TMTPOYPOAIBE MMOOY AAAA NETYQ

NE KAAQC 2NCOM' WAYAAYIIEI MMO

OY YWOOM’ AN NTEEIRE AAAA TOYKA
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[PAGE 82, PLATE 128]

He comes to all places, and burdens no one.

Blessed are they who act in this way;

they are realized human beings,

and the Logos abides in them.

Tell us how to rectify ourselves,

how to accomplish such a great thing,

and know repose?

Above all, it is befitting not to make anyone sad [/upein],
whether they are great, small, faithful, or unfaithful . . . then,
to bring peace to those who take pleasure in goodness.

One might think to find pleasure

in bringing peace to those who do good,

but that happens beyond the play of wills.
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KIA TE ETPAYNEI MMOOY NETEYNTAY'
MMAY NT®YCIC YT OYNOY MMETNA
NOYY' 20€INE AE EBOA 2N NAEI €EA

A YTIEI KAKQC OYXEC 2NNHEI' AYXNE
NKA NIM EITE WHPE €ITE 2M2AA EITE
.TBN,H €ITE OY20P EITE PIP €ITE COYO
[EITE E]IQT’ €EITE TQ2 EITE XOPTOC EITE
[KEEC] €EITE A4 AYQ2 BAAANOC OYCABE
[A€ M]E AYQ AYEIME NT'TPO®H MNOYA
[NOYA] N,Y,H,P,[€ M],EN, [A]YKE APTOC 2APQ
[OY 21 N€2 21 A4 N2]JMZAA A€ AYKE KI
[KI 2APQOY 2I €]BPE AYQ NTBNOOY
[AYNEX €1].Q,[T 2AIPQOY 2] TQ2 21 XOP
[TOC NOY]J200P' AYNEX KEEC 2APQOY"
[NPIP A€ AYINEX BAAANOC 2APQOY
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The happy man or woman cannot oppress or cause misery;
yet sometimes others may be jealous of their peace and
happiness.
This causes suffering, but it is not their doing;
their nature [phusis] is only to give joy.
119 A great landowner had sons, servants, livestock, dogs, pigs,
wheat, barley, hay, grass, bones, meat, and acorns.

In his wisdom he gave to each what was appropriate,
_To his children, he gav olive oil, and meat;
_to his servants, he gave oil an

to his livestock he gave barley, hay, and grass;

and he threw bones to the dogs and acorns and bread crumbs to
the pigs.
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2 MAMOY NOEIK’ TAEI TE 6€ MIMAGH
THC MINNOYTE EYQNE OYCABE M€ €Y
AICOANE NTMNTMAGHTHC MMOP'

®H NCQMATIKH CENAPATNATA AN’ M
MOY AAAA’ EYNAGQYT NCA TAIAGE
CIC NTEY'WYXH MIMOYA NOYA NYWA
X€ NMMAY’ OYN 2A2 NOHPION 2M NKOC
MOC YO MMOP®H PPQME NAEI €4'
WACOYQNOY PPIP MEN’ YNANEX BA
AANOC EPOOY NTBNOOY A€ YNANEX
€1QT EPOOY 2| T2 21 XOPTOC NOY
200P’ YNANEX KAAC EPOOY NZMZAA
YNA+ NAY NYOPIT' NWHPE YUNA+ NAY
NTEAEION Y500’ NGl MYHPE MNPQ
M€ AYQ Y9O0OMN NGl NWHPE MNWH

PE MNPQME NXOEIC ME NWHPE M
NPQME AYQ NYHPE MNWHPE M
NPQME NE NET'CONT 2ITM NWH

PE MNPQME ANMYHPE MNPQME XI
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So it is with the disciples of God.

When they are wise, they perceive the state of each.

They are not misled by outward appearances;

they consider the disposition of each soul and attune their
words accordingly.

There are many animals in the world who appear in human
form;

the wise one gives acorns to pigs, barley, hay, and grass to
livestock, bones to dogs,

to servants he gives basic lessons;

“and to his children, the teaching in its entirety.
fan S
120 There are Sons of Man, and sons of Sons of Man.

The Teacher is the Son of Man,
and the grandson of Man is begotten by him.

It was from God that the Son of Man received the power to

beget.
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NTOOTY MINNOYTE ETPEYCONT’ OY

TAY MMAY ETPEYXMNO NENTA2XI €
TPEY'CONT' OYCONT’ NE MENTA2XI

€XNO 0YXMNO MNE NETCANT MN 60[M]
NYXNO0 NET’XNO0 OYN 60OM N4YCQN[T]
CEXQ A€ MMOC X€E NET'CONT’ XNO

AAAA TMIEW’XNO OYCONT NE ET[BE NAEI]
NXIMO NEY'WHPE AN NE AAAA N, [EY2IKQN]
NE NETCONT’ €4P 20B 2N O[YQN2]

€EBOA AYQ NTOY 2004 YO0Y[ON2 €]

BOA’ NETXMNO ,€,4[P 28] 2,N, [O]Y[NEOHM]
AYQ NTOM 42,HN, N,[XMO0 N]E A[N NOE N]
OIKQN MET'C.Q,[NT MEN] €4,C,[ONT 2N]
OY$ANEPON METXNO A[€ EY1XMO NN]
WHPE 2N OYMEBHM' M,N, [AAAY NAY)
COOYN X€ AY M€ ¢,0,[0Y EYAPENZ00YT]
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121 He who has received the power to create is a creature; he who
\ has received the power to beget is the son;
| he who creates cannot beget;

i but he who begets can create.

i Yet people say: “He who creates, begets”;

but what he begets is only a creature.

| They are not his children, but have his resemblance.

- He who creates works in visibility, and is himself visible.

He who begets works in secret;

he is hidden, and beyond all resemblance.

—

He who creates, creates visibly;
Jhewho begets, begets his children in secret.

122 None can know the day when man and woman unite
s —

but themselves.
NI WS N TS S
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MN TC2IME PKOINQNEI MN NOYEPHY
€IMH NTOOY OYAAY OYMYCTHPION AP
NE NrAMOC MMKOCMOC NNENTA2XI

2IME EYXE NrAMOC MNXQ2M' Y2HM'
nocQ MAAAON NFAMOC NATXQ2M' OY
MYCTHPION M€ NAAHBEINON OYCAPKI
KON AN M€ AAAA EYTBBHY EYHIT AN ATE
MOYMIA AAAA ENOYQYW EYHM' AN ENKA
KE H TOYWH AAAA EYHIT €ENE200Y MN
MOYOEIN OYFAMOC EYYWAKQK A2HY
AYYQIE MMOPNEIA AYQ TYEAEET'

OY MONON ECYAXI NMCNEPMA NKE20
OYT' AAAA KAN ECWANP NMBOA’ MMNECKOI
TON NCENAY €EPOC ACITIOPNEYE MONON
MAPECOYQN2 EBOA MMNECEIQT’ MN TEC
MAAY MN NYBHP MMNYM'®I0C MNN
NWHPE MIINYM'$10C NAEI ECTOEI NAY
ETPOYBQK' €20YN MMHNE EMNYM$Q
NKOOYE A€ MAPOYPEMIOYMEI KAN'
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Even the worldly embrace is a mystery;
far more so, the embrace that incarnates the hidden union.
It is not only a reality of the flesh,
for there is silence in this embrace.
It does not arise from impulse or desire [epithumial;
it is an act of will.
It is not of darkness, it is of the light.
If seen by others in the light of day, an ordinary embrace is
indecent;
( if the bride receives the seed of her man outside of their
bedroom, seen by others, it is indecent.
She may show herself naked only to her father, her mother,
the friend of her betrothed, and the children of the bridal

chamber.

’} These may enter into the bridal chamber;

‘% others cannot hear the voice of the Lover and the Beloved,

! nor breathe their perfume.
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€CQTM ETECCMH NCEPAMOAAYE M
NECCOGN AYQ MAPOYCONY EBOA 2N N
AEYAIYE ET2€ EBOA 21 TPANEZA NOE N
NOY200P’ OYN 2NNYM®IOC MN 2N
NYM®H HIM' ENNYM®QN MN OYA NAY
[NJAY ATINYM'®I0C MN TNYM®H €IMH
[NYW],Q,NE MMNAEI NTEPEABPAAM'
[PAYE] ETPEYNAY ANETUNANAY EPOY'
[AYCE]BE NTCAPZ' NTAKPOBYCTIA €4YTA
[MO M]MON X€ WWE ETAKO NTCAPE'
[AYQ M®0],YO, [N]TE [M].KO,C,M,0C €N 20CON NOY
[ €Y1,.2H,[M EY],TQK, ,A,2EPATOY AYQ CEON2
[EWXE €Y],0,YON[2 EBOJ,A, AYMOY KATA MMNA
[PAAEIrM].A, MNPQME ETOYONE2 EBOA

[EN 20CO1.N, MMA2T’ MNPQME 2HN' YON2
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They can only imagine, like dogs, the crumbs that may fall from
the table.
The embrace of the Lover and the Beloved
- belongs to the mystery of the Union;
and only those who have become the same as them can see

them.

123 'When Abraham rejoiced in seeing what he was given to see,

-

he cut the flesh of his foreskin, thus showing us that we
must overcome the limits of the flesh and of the world to
become free.

Certain realities are alive

as long as they are hidden;

when they are made visible, they die.

While people’s entrails remain inside them, they are alive.
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[PAGE 85, PLATE 131]

NGl NPQME EYWAGQA N6l NEYMAZT
CEP NBOA N2HTY YUNAMOY Nél NPQME
TEEIZE ON MMYHN 20C ETEYNOYNE

2HIT WAY+ O0YQ NYAEZHT' EPWATEY'
NOYNE GQAM’ €BOA WAPEMNYHN WO

OYE TAEl TE O€ 21 XMNO NIM' €T2M NKOC
MOC OY MONON 2| NETOYON2 €EBOA'
AAAA 21 NEOHI' €d 20CON AP TNOYNE
NTKAKIA 2HN CX00P EYWANCOYQNC

A€ ACBQA EBOA ECWANOYQN?2 A€ €

BOA ACQXN ETBE NAEI NAOIOC XQ M
MOC X€ HAH TAZEINH CMMONT' ATNOY
NE NNWHN ECNAYQQT - AN NETOY
NAYAATY' NAAIN WAY T OYQ AAAA EWA
PETAZEINH BAABA EMITN ENECHT' WA
TECN TNOYNE €2PAEI AIC AE NQPK N
TNOYNE MINMA THPY 2NKOOYE A€ KA
TA MEPOC ANON 2Q0QN' MAPENOYA
NOYA N2HTN MAPEYBAABAE NCA TNO[Y]
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[PAGE 85, PLATE 131]

If their entrails escape, and are exposed, they die.
It is the same with the tree:
As long as its roots are hidden,
it can grow and flourish; if they are laid open, the tree
withers.
Thus it is with all that takes birth in the world
of visible and invisible realities.
,;Whlle,,t,}:ﬁ: ;Q_Q_;_g_fﬁzll il is hidden, it grows strong;
but if it is disclosed, it is already destroyed.
o il S
This is why it is said:

“Already the axe has struck to the root of the trees.”

It will not be used to strike at parts that can grow back,
but shall strike deeply at the root, so as to destroy it.
Yeshua uprooted fear, which is the root of evil,

the poisoner of our lives;

48. Cf. Matthew 3:10.
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NE NTKAKIA €TN2PAI N2HTY' NYNOPK[C]
2A TECNOYNE 2M MEYRHT' ECNANQPK
A€ EN'WACOYONC €WQNE A€ TN

NO NAT’COOYN EPOC CXE NOYNE 2P[Al]
N2HTN AYQ CTEYO EBOA NNECKAP

NoC 2PAI 2M NN2HT’ CO NXOEIC €EPO
TNNO N2MZAA NAC CPAIXMAA[IQTI].Z,[€]
MMON ETPNEIPE NNETNOYO[WOY AN]
NETNOYOWOY TNEIPE MMOOY [AN (]
6MGOM X€ MNNCOYQNC 2QC [€CYO]

ON MEN CPENEPTEI TM,NTAT.C,[00YN]
€CWOON MMAAY NNME[OOOY NON]
TMNTAT’COOYN [W].M,YE A[NMOY]
NET’WOOM’ EBOA 2N, TMN[TATCOOYN]
OYTE NEYWOOMN AN’ OYT[E CEWOON AN]
OYTE CENAYAQNE AN, [NET2N TME A€]
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but he onlﬂ;:fﬁrooted a part of i_tk

leaving it to us to dig out our own roots,

so that each person works to uproot from their own heart
that evil which is the cause of unhappiness.

We uproot it if we recognize it,

but if we do not want to recognize

that which is wrong in us, how can we uproot it?

This bad root bears its fruits in us and in this world;

it will dominate us, and make us its slaves,

so that we do what we do not want to do

and are no longer able to do what we want to do.

Its power is our ignorance or refusal to know it,

As long as it is there, it is working:

Ignorance is the cause of all evil, and serves death
Rt Grarer

Nothing has been or ever will be born from ignoran
s

ce
A e 3 —

Those who live in vigilance will be happy
when the truth is revealed.



10

15

The Text of the Gospel of Philip
164

[PAGE 86, PLATE 132]

CENAXQK EBOA 20TAN EPYATAAHOEIA

THPC OYQNZ EBOA TAAHOEIA FAP KATA €

NTMNTAT’COOYN E€C2HIM' MEN CPANA
MAYE 2PAI N2HTC ECWAOYQN2 A€ EBOA
NCECOYQNC WAYT NAC €E00Y 20CON
C6NGOM ETMNTATCOOYN AYQ AT'TIAA
NH Ct+ NTMNTEAEYOEPOC MNEXAY Nél
NAOIOC X€ ETETNWANCOYQN TAAH
O€EIA TAAHOEIA NAP THNE NEAEYBEPOC
TMNTATCOOYN’ CO N2M2AA TINQCIC OY
EAEYOEPIA TE ENYACOYQN TAAHOEIA
TNNAZE ANKAPINOC NTAAHBEIA 2PAT N
2HTN ENWARQTP EPOC CNAXI MIINNAH
PQMA TENOY OYNTAN’ MMAY NNETOY
ONE2 EBOA - NTE MCONT’ WANXOOC X€
NTOOY NE NXQQPE ET'TAEIHY NEOHIT’
A€ NE N6QB’ ETWHC TAE€I TE O€ NNETOY
ON2 EBOA’ NTAAHOEIA 2NGQB' NE AYQ
CEWHC NEOGHM’ A€ NXQPE NE AYQ CETA
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[PAGE 86, PLATE 132]

While hidden, truth is like ignorance:

It keeps to itself.

But when it is revealed, it is recognized and glorified,

for it is more powerful than ignorance and error.

It brings freedom.

The Logos said: “If you know the truth, the truth shall make
49

you free.”

Ignorance is slavery,
i

knowledge [gnosis] is freedom.

"When we recognize the truth, we taste its fruits in ourselves.

When we unite with truth, it shares its fullness [pleroma] with
us.

124 We know what creation reveals to us,

and call these things strong and worthy;

that which is unknown to us we deem weak and
contemptible.

So it is that the realities revealed to vigilance seem weak and
contemptible,

whereas they are strong and praiseworthy.

49. Cf. John 8:32.
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€IHY CEOYON2 A€ €BOA Nél MMYCTHPIO
NTAAHGEIA €YO NTYNOC 21 2IKQN NKOI
TON A€ Y2HM' NTOMY NE NETOYAAB’ 2M
NETOYAAB NEPENKATAMETACMA MéEN *
20BC NWOPH - NQC EPENNOYTE PAIOIKEI
NTKTICIC EYWANQ2 A€ N6l NKATANE
.TAC,[MA] AYQ NTENA MNCA N2OYN' OYQ2N2
[EBOA] CENAKQ A€ MMNEEIHEI NCQOY

[€40] .N,EPHMOC MAAAON A€ CENAPKATA
[AYE M]MOY TMNTNOYTE A€ THPC CANQT
[EBOA 2]N NEEIMA E20YN AN ENETOYAAB
[NNETO]JYAAB CNAY TQ2 AP AN MN Nnoy
[O€IN NATT'TQ2 M[N] NNAHPQMA NAT'
[WTA AAAJA CN.A,[WQINE 2A NTN2 MNCROC
[AYQ 2A NEJYGBOEI TEEIGIBQTOC NAWQ
[ME NAC NO].Y.OYXA€EI NTAPENKATAKAYC
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The mysteries of Truth are manifested to us

in the form oﬁarchczgcior images.

The bridal chamber, where Union is realized, is hidden from

us; it is the holy of holies.
The veil conceals what we cannot see:
the way in which God informs creation.

When the veil is torn and the inner is made manifest,

we will abandon four house of dcsolanon‘ and it will be

destroyed.

But divinity, in its fullness, will not desert these places, so as
to dwell only in the holy of holies;

it will not want to merge immediately into the unmixed
light, the fullness that knows no lack;

it will go under the arms and wings of the cross.

This arkiwill be our refuge when the waters come.
—
armea®
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[PAGE 87, PLATE 133]

MOC MMOOY EMARTE €2PAI EXQO0Y EPWA
2N20€EINE WOrE 2N TOYAH NTMNTOY

HHB NA€I NAY 6NGOM’ NBQK’ €20YN €
MCA N20YN MNKATAMNETACMA MN MAP
XIEPEYC ETBE NAEI MMNENKATANETAC

MA NQ2 MINCA NTINE OYAATY €€l NEY
NAOYEN NNA MCA NTIE OYAATOY - OYTE
MNCA MMITN OYAATY AN NTAYNQ2 €n€l
NAYNAOYQN2 EBOA NNA MNCA MMITN OY
AAY AAAA NTAUNQ2 NTIME EMNITN ANA
MCA NTIE OYQN' NAN NNETMICA MM

TN XEKAAC ENNABQOK' €20YN’ AMNEOHT’
NTAAHOEIA NAEI AAHOQC ME NET'TAEI
HY €TO NXQQPE ENABQK AE €E20YN EMAY
2ITN 2NTYMOC EYWHC MN 2NMNT60B
CEWHC MEN’ NNAZPN NEOOY ETXHK’ EBO[A]
OYN €00Y E4X0CE E00Y OYN 6OM’ €4X,0,
CE EGOM’ ETBE MAEI AN'TEAEION’ OYEN
NAN MN NEGHIT' NTAAHOEIA AYQ NETO[Y]




|

\ and through the sacred embrace, we are invited into the interior.
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[PAGE 87, PLATE 133]

If there are priests, they shall be allowed to go into the interior,
beyond the veil, along with the high priest.

This is why the veil is not only torn above,

and not only torn below,

but torn from above to below;

that which is above

opens itself to us who are below,

so that we, too, enter the secret of the truth.

It is through fragile images and symbols

that we penetrate into that which is worthy of reverence and
filled with power.

These relative realties are indeed trivial before the Absolute.

Glory beyond glory, power beyond power;

fullness is offered to us in the secret of vigilance;

the holy of holies is made manifest;

O e SR Ry
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AAB NNETOYAAB AYGQAIT EBOA’ AYQ A
NKOITQN TQ2M MMON €20YN’ €N 20CO

MEN’ Y2HIT TKAKIA OYOCY’ MEN MMOY

YITC A€ NTMHTE MNCMNEPMA MMNNN[A]
ETOYAAB' CEO N2MZAA NTMONHPIA 20

TAN A€ EYWAGQAIT’ EBOA TOTE NOYO

€IN NTEAEION’ NA2ATE EBOA’ EX[N 0]Y,0,[N]
NIM - AYQ NETN2HTY' THPOY CEN,[AXI NXPI]
CMA TOTE N2M2AA NAP EAEYBE[POC AYN]
NCECQTE NAIXMAAQTOC TQGE [NIM €M]

M€ NAEIQT ’ €T2N MNHYE TOGY [CENA)
MOPKY’ NETTIOPX’ CENAQTIP M]M[OOY AYQ]
CENAMOY?2 OYO,N, .NIM,' €, T,N[ABQK €20YN]
ENKOITON CENA, XEP,0 MM, 0,[YOEIN MEYXM)
0 AP NO€ NNIAMOC ETNN[AY EPOOY AN €Y]
WOrle NTOYWH NKQ2T' ,W,[AYMOY2]
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As long as this is hidden, unhappiness prevails;
B
it always poisons the seeds [sperma], and evil is at work.
A —————————— S ———————

But when it is manifest,
the clear light will envelop all, and everyone
who finds themselves in it will be anointed [AArismal.
Slaves and prisoners will be freed.
126  If a plant has not been planted by my Father who is in heaven,
it will be uprooted.*
Those who were separated will reunite and become fertilized.
All those who practice the sacred embrace [£oizon] will kindle

the light;
they will not beget as people do

in ordinary marriages, which take place in darkness.

50. Cf. Matthew 15:13.



10

15

The Text of the Gospel of Philip
172

[PAGE 88, PLATE 134]

NTOYWH WAYXENE MMYCTHPION A€

MMIFAMOC NTOY WAYXQK’ €EBOA’ 2M NE

200Y’ MN NOYOEIN MAPESOOY ETMMAY

H NEYOYOEIN 2QTN EPWAOYA WQrE N

WHPE MINYM®QN’ YNAXI MIIOYOEIN

ETMOYA XITY EYNNEEIMA YNAY XITY'

AN MNKEMA NETAXI NOYOEIN ETMMAY

CENANAY AN - EPOY OYTE CENAY EMARTE

AN’ MMOY AYQ MN AAAY NAY PCKYAAE M

NAEI NTEEIMEINE KAN EYPMNOAITEYEC

©AI 2M NKOCMOC AYQ ON EYWAEI EBOA

2M NKOCMOC HAH AYXI NTAAHBEIA 2N

N2IKQN NKOCMOC AYWQNE NNAIG

NAIQN FAP €4WOOMN’ NAY MMAHPQ

MA AYQ EYWOO0M’ NTEEIZE YOYON2 EBOA

NAY OYAAY €Y2HI' AN 2M NKAKE MN TOY

WH AAAA €42HM 2NN 0Y200Y NTEAEID :

MN OYOEIN EYOYAAB NEYAITEAION
ﬂﬂ ﬂ\ln@
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[PAGE 88, PLATE 134]

The fire that burns by night flares up, and then is gone;
but the mystery of that embrace is never extinguished;

it happens in that light of day which knows no sunset.

If someone experiences Trust and Consciousness in the heart

of the embrace,
they become a child of light.

- If someone does not receive these,

it is because they remain attached to what they know;

when they cease to be attached, they will be able to receive

o T

them.
Whoever receives this light in nakedness will no longer be

recognizable;

| none will be able to grasp them, none will be able to make

them sad or miserable,
whether they are in this world, or have left it.
They already know the truth in images.
For them, this world has become another world,
and this Temple Space [Aeon] is fullness [pleromal.
They are who they are. They are one.

Neither shadow nor night can hide them.
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sacred mystery.

JEAN-YVES LELOUP, an Orthodox theologian and professor of theology,
philosophy, and psychology, is the founder of the International College of
Therapists. His other books include The Gospel of Mary Magdalene and a
forthcoming translation and commentary on the Gospel of Thomas. He
lives in France.

Z
=
=
L
E
=
z
z
H

1. INNER TRADITIONS

l | ROCHESTER, VERMONT

Cover illustration of (from left to right) the apostles Matthew, Philip,
and Thomas. Fresco by Castagno, ca.1444-50. Courtesy of Art Archive.
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